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R é s u m é .
The t h e s i s  en q u i r es  i n t o  Bube r ' s  concept  o f  Judai sm and h i s  s e l f -  
u n d e r s t a n d i n g  as a Jew. Scho l a r s  i n  the f i e l d  have been concerned 
w i t h  many asp ec t s  o f  B u b e r ' s  d i a l o g i c a l  p h i l o s o p h y  but  except  f o r
a r t i c l e s  w r i t t e n  f rom the p o i n t  of  v i ew o f  Jewi sh o r t h o d o x y ,  no i n -  
depth work has been produced s p e c i f i c a l l y  exami n i ng t he na t u r e  o f  h i s  
Judai sm.  The t h e s i s  draws out  ne g l e c t e d  and mi sunde r s t ood  aspec t s  o f  
Bub e r ' s  t hough t  and aims to conc l ude t h a t  h i s  un de r s t an d i n g  of  
r e l i g i o u s  ex per i ence  and l i f e  i s  p r o f o u n d l y  Jewi sh .  That  i s  t o  say,  
h i s  p e r c e p t i o n  o f  what  i s  e s s e n t i a l  t o Judai sm and t o Jewi sh r e l i g i o u s  
exp e r i e nce  and l i f e  draws on the same ( t r a d i t i o n a l )  sources  as
o r t hodoxy  and ma i n t a i n s  Buber w i t h i n  a s p e c i f i c  Jewish cont i nuum.
Consequent l y  w h i l e  t he i n f l u e n c e s  on B u b e r ' s  de v e l op i ng  t hough t  
are c a r e f u l l y  examined the emphasis o f  t he argument  i s  on B u b e r ' s
u n d e r s t a n d i n g  of  God and r e v e l a t i o n ,  and o f  t he na t u r e  of  man' s 
r e s p o n s i b i l i t y .  These are cons i de r ed  a f t e r  an exa mi na t i on  o f  the I -  
T h o u / I - I t  w o r d - p a i r s  whi ch r e p r e s en t  t he a t t i t u d e s  a s s o c i a t e d  w i t h  
Bub e r ' s  d i a l o g i c a l  p h i l o s o p h y .  The problems con c e r n i ng  B u b e r ' s  b e l i e f  
t h a t  law cannot  be a par t ,  o f  t he con t en t  o f  r e v e l a t i o n ,  and t he 
subsequent  i ssue o f  h i s  n o n - o b s e r v a t i o n  of  m i t z v o t , are d e a l t  w i t h  i n  
dep t h .  A p a r a l l e l  emphasis i s  g i ven  t o B u b e r ' s  i nv o l v e men t  w i t h  
Z i on i sm,  h i s  work f o r  Jewi sh communi t i es  i n Germany b e f o r e  and d u r i n g  
H i t l e r ,  and h i s  c o n t i n u a l  work f o r  A r ab - J ew i s h  rapprochement  both i n  
P a l e s t i n e  and a f t e r  the e s t a b l i s h me n t  o f  t he I s r a e l i  s t a t e .
I t  i s  by an a n a l y s i s  of  the i n e x t r i c a b l e  r e l a t i o n s h i p  between 
B u b e r ' s  t hough t  and p r a c t i c a l  work t h a t  t he argument  o f  t he t h e s i s  
e s t a b l i s h e s  the reasons why Bube r ' s  s e l f - p e r c e p t i o n  i s  v a l i d  i n  t erms 
of  Jewi sh r e l i g i o u s  b e l i e f  and l i f e .
NOTES.
1. For  techn ica l  reasons I  am unabl e  t o  use i t a l i c s  and i n s t e a d  use 
b o l d - t y p e .  Where words i n  b o l d - t y p e  appear  i n  q u o t a t i o n s  e i t h e r  
i t a l i c s  were used i n  t he o r i g i n a l  t e x t  or  1 have i n d i c a t e d  t he 
emphasi s m y s e l f .  I n  t he l a t t e r  case I  acknowledge t h i s .
2.  A l l  t i t l e s  of  books and j o u r n a l s  are u n d e r l i n e d ,  as are f o r e i g n  
words.  I n  t he end cha p t e r  notes essays or  a r t i c l e s  t aken f rom 
books and j o u r n a l s  appear i n  i n v e r t e d - c o mma s ♦
3.  For  t he sake of  c l a r i t y  i n  t he end c hap t e r  
s ou r ces ,  t o g e t h e r  w i t h  a u t h o r s ,  e d i t o r s  and 
g i v e n .  P u b l i s h e r s ,  and the p u b l i s h i n g  h i s t o r y  of  
o f  books i s  c o n f i n e d  t o  the B i b l i o g r a p h y .
no t e s ,  o n l y  t he 
t r a n s l a t o r s  are 
var ious  e d i t i o n s
4.  I n  t he b i b l i o g r a p h y  I  have g i ven  t he German names on l y  o f  t hose  
books I  have used i n  German. Thus o t h e r  German primary sour ces  are 
i n d i c a t e d  as an e d i t i o n  o f  a t r a n s l a t i o n  o f  t he o r i g i n a l  German 
t e x t .
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BUBER'S PERCEPTION OF JUDAISM, ITS CHARACTER AND DEVELOPMENT,
G + B . P h i l 1i ps o n .
1, INTRODUCTION,
I t  i s  t he purpose of  t h i s  i n t r o d u c t i o n  t o  o u t l i n e  t he p l ace  Buber  
holds both i n  t he h i s t o r y  o f  p h i l o s o p h y  g e n e r a l l y  and more 
s p e c i f i c a l l y  w i t h i n  the t r a d i t i o n  of  the phi losophy of  Juda i sm,  I n  t he 
pr ocess  o f  giv ing t h i s  o u t l i n e  I  w i l l  i n d i c a t e  the n a t u r e  o f  t y p i c a l  
c r i t i c i s m  to  which Buber  has been and i s  s u b j e c t e d  i n d i c a t i n g  at  whi ch 
p o i n t s  I  w i l l  argue a g a i n s t  t h a t  c r i t i c i s m  and amend i t .  Th i s  survey  
w i l l  p r o v i d e  the c o n t e x t  i n whi ch I  w i l l  t hen be ab l e  t o  s t a t e  t he 
aims o f  my t h e s i s  and d e s c r i b e  the methods I  w i l l  adopt  i n  my 
endeavour  t o  ach i eve  t hose ai ms,
*
S c h o l a r s  have a l ways found i t  d i f f i c u l t  t o  c a t e g o r i s e  B u b e r ' s  
t hough t  w i t h i n  t he terms of  reference of  a s p e c i f i c  d i s c i p l i n e .  Thus 
he has been uneas i ly  placed w i t h i n  p h i l o s o p h y ,  s o c i o l o g y ,  t h e o l o g y  and 
psyc ho l og y .  The consensus,  w i t h  whi ch Buber h i m s e l f  seems t o  be i n  
ac co r d ,  p l aces  him w i t h i n  the f i e l d  o f  p h i l o s o p h i c a l  a n t h r o p o l o g y .  
Thus Buber  under s t ands  h i m s e l f  t o  be t he i n h e r i t o r  o f  a t r a d i t i o n  
whi ch b e g i n n i n g  w i t h  A r i s t o t l e  and by way o f ,  f o r  example, August ine,  
B o v i l l u s ,  Cusa,  Pasca l ,  and Sp i noza ,  l ead t o  Kant  ( 1 ) ,
The p r e v a i l i n g  p h i l o s o p h i c a l  i n f l u e n c e  i n  whi ch Buber  deve l oped 
h i s  d i a l o g i c a l  p h i l o s o p h y  was de t e r mi ned  f o r  t he most p a r t ,  by t he 
Kan t i a n  " Coper n i can  r e v o l u t i o n "  and the n e o - Kan t i an  s c ho o l s  emanat i ng  
f rom i t  ( 2 ) ,  I n genera l  t erms t h i s  meant t h a t  Buber  was caught up i n  
the c u r r e n t s  o f  German I d e a l i s m  and i n  s p e c i f i c  t erms by K a n t ' s  
t r a n s c e n d e n t a l  (o r  c r i t i c a l )  i d e a l i s m ,  I  w i l l  examine t h i s  i n f l u e n c e  
and i t s  i m p l i c a t i o n s  i n  Chapter  3,  t o g e t h e r  w i t h  o t h e r  s i g n i f i c a n t  
i n f l u e n c e s .  I t  i s  u s e f u l ,  however ,  t o  p o i n t  out  here t h a t  Buber  was 
s u b j e c t  a l s o  t o the r e a c t i o n  against  Hegel ,  e s p e c i a l l y  t h a t  
r e p r e s e n t e d  by Feue r bac h ' s  a n t h r o p o l o g i c a l  r e d u c t i o n  o f  Hege l ,  t h a t  i s  
" t h e  r e d u c t i o n  of  be i ng t o  human e x i s t e n c e "  ( 3 ) ,  Feuerbach was
concerned t o  humani se r e l i g i o n  i n  t he sense o f  u n d e r s t a n d i n g  r e l i g i o n  
as man's consc i ousness  o f  t he i n f i n i t e ,  i ndeed of  t he i n f i n i t y  o f  h i s  
own na t u r e  ( 4 ) ;  r e l i g i o n  and i t s  concerns are t hus  g i ven  an e n t i r e l y  
a n t h r o p o l o g i c a l  i n t e r p r e t a t i o n .  Si nce Buber  acknowl edged t h a t  he 
r e c e i v e d  a " d e c i s i v e  i mpe t us "  f rom Feuerbach ( 5 ) ,  I  s h a l l  s u b s eq u e n t l y  
examine t h a t  i n f l u e n c e  more c l o s e l y .
Whi l e  B u b e r ' s  p h i l o s o p h y  f i n d s  i t s  f ocus  i n a n t h r o p o l o g y  i t s  
c h a r a c t e r  i s  g e n e r a l l y  accept ed as be i ng e x i s t e n t i a l i s t .  K i e r k e g a a r d  
i s  p o p u l a r l y  regar ded as be i ng the i n i t i a t o r  o f  modern e x i s t e n t i a l i s m ,  
a l t h o u g h  some o f  i t s  i deas  have a l onge r  pe d i g r ee  the more r e c e n t  
aspec t  o f  whi ch i s  a s s o c i a t e d  w i t h  p h i l o s o p h e r s  such as Pasca l ,  
Descar t es  and Hammann. I  w i l l  c o n s i d e r  B u b e r ' s  response t o  K i e r k e g a a r d  
and N i e t z s c h e  i n  the r e l e v a n t  s e c t i o n s  of  Chapter  3.  B u b e r ' s  
e x i s t e n t i a l i s m  r e a c t s  s t r o n g l y  a g a i n s t  t he n i h i l i s t i c  " dea t h  o f  God" 
p h i l o s o p h y  d e r i v i n g  f rom N i e t z s c h e ;  nor  can he accept  H e i d e g g e r ' s  
a t t e mp t s  t o  avo i d  t h i s  by p o s t u l a t i n g  the n o t i o n  t h a t  r e a l  or
a u t h e n t i c  e x i s t e n c e  f i n d s  i t s  ground i n  the i n d i v i d u a l ' s  r e l a t i o n s h i p  
t o  h i s  own be i ng .  I t  i s  a l s o  t o  be p o i n t e d  out  t h a t  B u b e r ' s  t h i n k i n g  
i s  marked l y  d i f f e r e n t  f rom the French t r a d i t i o n  o f  e x i s t e n t i a l i s m
whi ch has i t s  r o o t s  i n  i t s  German p a r a l l e l s .  S a r t r e  and Camus 
devel oped what mi ght  be termed an e x i s t e n t i a l i s m  of  t he ab s u r d ,  whi ch 
i s  a n t i - t h e i s t  i n c h a r a c t e r  and i n  i t s  u n d e r s t a n d i n g  o f  concep t s  such 
as f reedom and r e s p o n s i b i l i t y  i s ,  i n  compar i son t o  B u b e r ' s  emphasi s 
on,  f o r  example,  f r e e  and c r e a t i v e  c h o i c e ,  n e g a t i v e  and p e s s i m i s t i c .  
For  t he purposes of  t h i s  summary we can c o n s i d e r  t h a t  B u b e r ' s  t h ough t  
i s  t y p i c a l  o f  a l i f e - a f f i r m i n g ,  t h e i s t i c  and c o n s t r u c t i v e
e x i s t e n t i a l i s m ;  t h a t  i s ,  w h i l e  he i s  concerned w i t h  keep i ng  man a t  t he 
c e n t r e  o f  h i s  e n q u i r y ,  i n so do i ng he g i v e s  precedence to  t he  pr ob l em 
of  be i ng over  t h a t  o f  knowledge.  He i s  p r i m a r i l y  concerned w i t h  t he 
meaning of  persons i n  r e l a t i o n s h i p ,  w i t h  s e l f - a w a r e n e s s  and w i t h  
un d e r s t a n d i n g  e x i s t e n c e  i n  terms o f  t he a c t i v i t y  o f  w i l l  and t he
s i g n i f i c a n c e  of  c h o i c e .  Consequent l y  n o t i o n s  such as i n d i v i d u a l  
p o t e n t i a l ,  f r eedom,  and more i m p o r t a n t l y ,  t he na t u r e  of  exper ience,  
f e a t u r e  i n  h i s  w r i t i n g s  and w i t h  each of  t hese themes I  w i l l  be 
concerned i n  t he f o l l o w i n g  c ha p t e r s *  The n o t i o n  of  " e x p e r i e n c e "  w i l l  
emerge as be i ng of  p a r t i c u l a r  s i g n i f i c a n c e .  Buber makes a 
d i f f e r e n t i a t i o n  between E r l e b n i s , t h a t  i s ,  a l i v e d ,  or  i nne r  
exper ience,  and E r f ah r u n g  whi ch i s  concerned w i t h  p r a c t i c a l  knowledge 
( 6 ) .  The d i s t i n c t i o n  Buber a t t e mp t s  here i s  i mp o r t a n t  s i n c e  i t  
endeavours t o  guard a g a i n s t  t he probl ems of  s u b j e c t i v i s m .  However ,  I  
s h a l l  endeavour  t o  argue t h a t  i n  t he course o f  t h i s  " r a d i c a l  s e l f ­
c o r r e c t i o n "  (7)  Buber d i d  not  e n t i r e l y  succeed i n pass i ng  beyond 
E r l e b n i s  t o  s a f e r ,  more o b j e c t i v e  ground and t h a t  t h i s  has i mp o r t a n t  
i m p l i c a t i o n s  f o r  an u n d e r s t a n d i n g  of  h i s  s e l f - p e r c e p t i o n .
B u b e r ' s  d i a l o g i c a l  p h i l o s o p h y  i s  expressed s u c c i n c t l y  i n  t he word -  
p a i r  l o c u t i o n s  t h a t  have become so we l l  known,  " I - T h o u , "  and " I - I t . "  
An a n a l y s i s  and c r i t i c i s m  of  t h i s  c e n t r e  o f  B u be r ' s  t hough t  occup i es  
Chapt ers  6 and 7 o f  my t h e s i s .  I t  i s  my purpose here s i mp l y  t o  ske t ch  
out  t he meanings of  t hese l o c u t i o n s  and t o  i n t r o d u c e  somet h i ng o f  t he 
n a t u r e  of  t he probl ems they  i n v o l v e .  However ,  be f o r e  I  do i t  i s  
necessary t o  e s t a b l i s h  t h a t  w h i l e  i t  i s  Buber  who has made a wide 
p u b l i c  f a m i l i a r  w i t h  the terms " I "  and " Thou" ,  t hey  do not  o r i g i n a t e  
w i t h  him.  I  have a l r e a d y  r e f e r r e d  above t o  the " i m p e t u s "  Buber  
d e r i v e d  f rom Feuerbach and h i s  acknowledgement  o f  Fe u e r ba c h ' s  use of  
t hese t e r ms .  How he used them,  and i n  what way Buber  c r i t i c i s e d  and 
m o d i f i e d  t h a t  usage,  w i l l  concern me i n  Chapter  3.  Whi l e  Fe ue r ba c h ' s  
work was pu b l i s h e d  i n  t he mi dd l e  o f  t he n i n e t e e n t h  c e n t u r y ,  t h a t  o f  
Fe r d i nand  Ebner was cont emporary  w i t h  Buber .  There ar e  s t r i k i n g  
s i m i l a r i t i e s  between E bn e r ' s  and B u b e r ' s  use of  t he t erms " I "  and 
"Thou"  ( 8 ) .  Ebner  p u b l i s h e d  Das Wort  urid d i e  G e i s t i g e n  R e a l i t a t e n  a 
year  be f o r e  B ub e r ' s  I ch  und Du appeared i n  1921,  and i n  v i ew o f  t he 
f a c t  t h a t  i t  i s  known t h a t  Buber read i t ,  t h e r e  i s  some c o n t r o v e r s y  as
t o t he e x t e n t  o f  t he i n f l u e n c e  of  Ebner on Buber .
I  t u r n  now t o  a d e s c r i p t i o n  o f  B u b e r ' s  use o f  h i s  d i a l o g i c a l
l o c u t i o n s  and i n  so do i ng 1 wi sh t o make an emphasi s ,  t he s i g n i f i c a n c e  
o f  whi ch I  w i l l  a r gue ,  has r e c e i v e d  i nadequa t e  t r e a t me n t  i n  t he major  
works on Buber .  The ma t t e r  i s  made c l e a r  i n  Bub e r ' s  openi ng s t a t ement  
i n I ch  und Du:
To man the wo r l d  i s  t w o f o l d ,  i n  accordance w i t h  h i s  t w o f o l d  
a t t i t u d e .  The a t t i t u d e  of  man i s  t w o f o l d ,  i n  accordance w i t h  
the t w o f o l d  na t u r e  o f  t he p r i ma r y  words whi ch he speaks.  The 
one p r i ma r y  word i s  t he comb i na t i on  I - T h o u . The o t h e r  p r i ma r y  
word i s  t he c o mb i na t i on  I - I t  ( 9 ) .
I - Thou  r e p r e s e n t s  t he i n t e r p e r s o n a l  el ement  i n  t he meet i ng between 
man and man, but  t he ma t t e r  i s  c o mp l i c a t e d  because Buber  would not
wi sh t o l i m i t  t h i s  t o  human r e l a t i o n s h i p s  but  i n c l u d e s  God and o b j e c t s
o f  n a t u r e .  I t  i s  i n  t h i s  c a t e g o r y  t h a t  t he i n d i v i d u a l  can hope t o  
en j oy  t r u e  m u t u a l i t y .  " I - I t "  r e p r e s e n t s  t he a t t i t u d e  man mi gh t  have 
t o  a n y t h i n g  he mere l y  e x p e r i enc es  and uses;  t he c a t e g o r y  i s  concerned 
w i t h  common e x p e r i e n c e ,  i t  r e p r e s e n t s  t he a t t i t u d e  o f  s c i e n t i f i c
e n q u i r y  and c o n s equen t l y  l acks  t he c o n d i t i o n s  of  m u t u a l i t y  Buber  
expec t s  o f  " I - T h o u "  e n c ou n t e r s .  The a t t i t u d e  " I - I t "  may r e f e r  t o 
o t h e r  peop l e ,  an i ma l s  and even t o  God* I f  man c o n f i n e s  h i m s e l f  s i mp l y  
t o  the a t t i t u d e  of  " e x p e r i e n c i n g " ,  he w i l l  remain w i t h i n  t he t erms of  
r e f e r e n c e  of  " I - I t , "  where i n  t he c on t e n t  o f  t he e x t e r n a l  wo r l d  i s  
on l y  " o b j e c t , "  and as such t h i s  expe r i enced  wo r l d  r emai ns  c o m p l e t e l y  
pass i ve  ( 1 0 ) .
The p r i ma r y  words s i g n i f y i n g  the two a l t e r n a t i v e  a t t i t u d e s  c r e a t e  
a c on s t an t  t e n s i o n  w i t h i n  whi ch man must l i v e .  I t  i s  a t e n s i o n  caused
by r i s k ,  and by i n s e c u r i t y .  The r i s k  concerns  t he ever  p r esen t
p o s s i b i l i t y  t h a t  t he "Thou"  can become an " I t , "  i ndeed Buber  sees t h i s  
as i n e v i t a b l e  s i nc e  i t  " i s  t he e x a l t e d  me l ancho l y  o f  our  f a t e  t h a t  
every  Thou i n  our  wo r l d  must become an I t "  ( 1 1 ) .  But  t he converse i s  
a l s o  t r u e ;  t h a t  i s ,  t he p o t e n t i a l  e x i s t s  a l l  t he t i me f o r  t he " I t "  t o
become a " Th ou , "  f o r ,  as Buber s t a t e s  p o e t i c a l l y ,  " t h e  I t  i s  t he
e t e r n a l  c h r y s a l i s ,  t he Thou t h e  e t e r n a l  b u t t e r f l y "  ( 1 2 ) ,  I t  i s  seen,  
t h e r e f o r e ,  t h a t  t he a t t i t u d e s  are i n  t hemse l ves  a po t en c y ,  t hey  can 
t r ansmut e  the wo r l d  man i n h a b i t s  so t h a t  a man mi ght  en j oy  m u t u a l i t y
w i t h  a n o t he r  person or  w i t h  God, or  w i t h  God by means o f  an o t h e r
per son;  he mi ght  en j oy  a meet i ng  w i t h  the Thou o f  a n a t u r a l  " t h i n g "  or  
a n i ma l ,  or  mi ght  a l t e r n a t i v e l y  miss a l l  o f  t hese p o t e n t i a l s ,  see i ng  
peopl e as o b j e c t s ,  as t h i n g s  i n  na t u r e  t o  be ex pe r i enced  a l ong  w i t h  
a l l  o t h e r  t h i n g s .
The n e g l ec t e d  emphasis i n d i c a t e d  above concerns  B u b e r ' s  c l e a r  and 
l e a d i n g  i n d i c a t i o n  t h a t  t he w o r d - p a i r s  ar e  p r i m a r i l y  concerned w i t h  
a t t i t u d e s  as d i s t i n c t  f rom the o n t o l o g i c a l  i m p l i c a t i o n  o f  t he " I "
whi ch oper a t es  i n  both p a i r s .  Ob v i o u s l y  the a t t i t u d e  cannot  e x i s t  
a p a r t  f rom the " I "  whi ch g i v es  e x p r e s s i o n  t o  i t .  I t  t hus  becomes a 
ma t t e r  of  emphasi s,  but  where the emphasi s i s  p l aced i s  o f  i mp o r t a nc e .  
D i s c u s s i o n  of  t he na t u r e  o f  Bu b e r ' s  " I / T h o u "  and " I / I t " ,  and the
r e l a t i o n s h i p s  t hey  r e p r e s e n t ,  u s u a l l y  f a l l  i n t o  two gener a l  p a t t e r n s .  
The f i r s t  concerns  an ex a mi n a t i o n ,  i n  Ka n t i a n  t e r ms ,  of  t he o n t i c  
s t a t u s  o f  t he s epar a t e  p a r t i c u l a r s  t h a t  e n t e r  i n t o  t h i s  r e l a t i o n s h i p
( 1 3 ) ,  and t he e p i s t e m o l o g i c a l  q u e s t i o n s  c o n t a i n e d  t h e r e i n .  Th i s  k i nd
o f  d i s c u s s i o n  has i t s  p l ace  w i t h i n  t he f a m i l i a r  and br oader  c o n t e x t  of
s u b j e c t - o b j e c t  r e l a t i o n s .  The second concerns  an e x a mi n a t i o n  more
s p e c i f i c a l l y  f rom the p o i n t  o f  v i ew of  i n t e r s u b j e c t i v i t y  and the
probl ems t h i s  c o n t a i n s .  Th i s  approach emphasi ses t he a b s o l u t e , or  
perhaps b e t t e r ,  t he u 1t i m a t e  i m p l i c a t i o n s  of  B u b e r ' s  I / T h o u  l o c u t i o n  
where t he "Thou" i s  i d e n t i f i e d  as God o r ,  i n  B u b e r ' s  t e r m,  " t h e
E t e r n a l  Thou"  whi ch as B e r k o v i t s  sugges t s  makes of  our  d a i l y  meet i ngs  
w i t h  o t h e r s  "so many s t a t i o n s  on the road t o t he u l t i m a t e  e n c o u n t e r "
( 1 4 ) ,  O b v i o u s l y ,  t hese two d i f f e r i n g  and gener a l  approaches t o an 
ex ami na t i on  o f  B u b e r ' s  " I "  and "Thou"  cannot  be e n t i r e l y  s e p a r a t e d ,  
but  s i nce  i n  my example each approach i s  concerned w i t h  t he same
theme,  t h a t  i s  w i t h  B ub e r ' s  t h e o r y  o f  knowledge,  i t  i l l u s t r a t e s  the
i mpor t ance  of  t he d i f f e r i n g  emphasis.
The p o i n t  o f  t h i s  i l l u s t r a t i o n  i s  t o  i n d i c a t e  t he context  i n  whi ch 
I  w i l l  argue t h a t  B u b e r ' s  s e l f - p e r c e p t i o n  r e s i d e s  more s p e c i f i c a l l y  i n 
h i s  un d e r s t a n d i n g  of  a t t i t u d e  than i n  t he s t a t u s  he g i v e s  t o  t he  " I "  
i n  both o f  t hese l o c u t i o n s  and t o the " I ' s "  f u n c t i o n i n g  i n  both 
aspec t s  o f  t hese r e l a t i o n s h i p s ,  I  w i l l  t r y ,  i n p r o g r e s s i n g  t h i s  
argument ,  t o  d e f i n e  t he n o t i o n  o f  a t t i t u d e  i n  a way t h a t  does j u s t i c e  
both t o  Buber  and t o  the c r i t i c i s m  l e v e l l e d  a g a i n s t  him,
I  wi sh t o make two f u r t h e r  p o i n t s  a t  t h i s  s t age .  F i r s t l y ,  t h e r e  
i s  a b u i l t - i n  probl em i n  t he openi ng s t a t ement  of  B u b e r ' s  mandate,  
Buber ,  t h r ou g h o u t  h i s  w r i t i n g s ,  i s  concerned w i t h  u n i t y  but  i n  t h i s  
s t a t ement  he acknowl edges a dua l i sm whi ch he c o n s i d e r s  has o n t i c  
s i g n i f i c a n c e ,  t h a t  i s ,  t he na t u r e  of  man' s be i ng i s  somehow seen t o  
have a d u a l i s t i c  c o n d i t i o n , Man' s " t w o f o l d "  a t t i t u d e  i s  p r e d i s p o s e d  t o  
" s e e " t he world as " t w o f o l d , "  The q u e s t i o n  a r i s e s  as t o  t he e x t e n t  
t o  whi ch Buber under s t ands  t h i s  dua l i sm as hav i ng r e a l i t y ,  i n  t he 
phenomenol og i ca l  sense,  or  as somethi ng t h a t  r e s i d e s  i n  our  p e r c e p t i o n  
o f  t he wo r l d  whi ch we r e c e i v e  mere l y  as an appearance and t hus  has no 
r e a l i t y  i n  t erms of  t h i n g s  as t hey  a r e ,  I  s h a l l  c o n s i d e r  t he
o b v i o u s l y  Kan t i a n  nature of  t h i s  q u e s t i o n  i n  t he r e l e v a n t  s e c t i o n  o f
Chapter  3,  Whatever  i s  dec i ded as to t he  na t u r e  o f  t he  d u a l i s m i n
Bu b e r ' s  s t a t e me n t ,  w i l l  l eave a f u r t h e r  q u e s t i o n  t o  be answered:  can
t h a t  dua l i sm be overcome,  as Buber would r e q u i r e  i t  t o  be,  s i m p l y  by a 
change of  a t t i t u d e ?  Secondly,  I  s h a l l  want  t o  d i s c u s s  a n o t h e r  n o t i o n  
t h a t  f i g u r e s  l a r g e ly  i n  Buber ’ s w r i t i n g  a l o n g s i d e  t h a t  o f  u n i t y ;  t h a t  
i s  t he n o t i o n  of  m u t u a l i t y ,  I  s h a l l  argue t h a t  t h e r e  i s  both a
r e l a t i o n s h i p  t o  be seen and a c r i t i c a l  d i s t i n c t i o n  t o  be made between 
t hese two c on cep t s ,  and t h a t  the l a t t e r  he l ps  us c o n s i d e r a b l y  i n  t he 
r e s o l v i n g  of  t he probl ems concerned w i t h  t he f o r me r ,
*
Apar t  f r om t r y i n g  t o  e s t a b l i s h  B u b e r ' s  p l ace  w i t h i n  t he  f i e l d  and
h i s t o r y  o f  p h i l o s o p h y  g e n e r a l l y ,  t h e r e  i s  a second and more s p e c i f i c  
t r a d i t i o n  w i t h i n  whi ch B u b e r ' s  work must be unde r s t oo d ,  and t h a t  i s  
the h i s t o r y  o f  Jewi sh p h i l o s o p h y .  Because of  the n a t u r e  o f  Bube r ' s  
t h i n k i n g ,  e s t a b l i s h i n g  a c l e a r  p l ace  f o r  him here i s  a l s o  p r o b l e m a t i c ,  
s i nc e  f o r  example,  w i t h  r es pec t  t o  Law and the con t en t  o f  r e v e l a t i o n ,  
he s t ands  o u t s i d e  the h i s t o r y  o f  o r t hod ox  Jewi sh t h o u g h t .  The e x t e n t  
of  t he probl em can be seen f rom n o t i c i n g  t h a t  Buber f i n d s  no p l ace  i n  
Gut t man ' s  P h i l o s o p h i e s  of  J ud a i s m, d e s p i t e  t he f a c t  t h a t  h i s  c o l l e a g u e  
and f e l l o w  e x i s t e n t i a l i s t ,  Franz Rosenzweig,  i s  t he c l o s i n g  s u b j e c t  of  
the book ' s  f i n a l  c h a p t e r ,  "The Renewal  o f  Jewi sh R e l i g i o u s  P h i l o s o p h y  
at  t he end o f  t he N i n e t e e n t h  Cen t u r y "  ( 1 5 ) ,  Th i s  i s  a po i g n a n t  and,  i n  
some ways,  i r o n i c  e x c l u s i o n  when i t  i s  c on s i de r ed  t h a t  i t  was t o  t he 
renewal  o f  Judai sm t h a t  Buber  d e d i c a t e d  h i s  l i f e .  On the o t h e r  hand,  
both Buber and Rosenzweig are con s i de r e d  i n  A l t ma n n ' s  sur vey  o f  Jewi sh 
i n t e l l e c t u a l  h i s t o r y  ( 1 6 ) ,  By way o f  i l l u s t r a t i n g  the d i f f e r e n t  yet  
t y p i c a l  r esponses t o  Buber  o f  Jewi sh s c h o l a r s h i p ,  i t  w i l l  be h e l p f u l  
t o  l ook  at  t he p o s s i b l e  reasons f o r  h i s  omi ss i on  and i n c l u s i o n  by
these a u t h o r s ,  s i nce  t he e x p l a n a t i o n  w i l l  shed i n t e r e s t i n g  l i g h t  on
t h e i r  u n d e r s t an d i n g  of  t he na t u r e  of  both p h i l o s o p h y  and Juda i sm,  At 
t he same t i me we w i l l  see more c l e a r l y  t he probl ems i n v o l v e d  i n  a 
d i s c u s s i o n  of  B u b e r ' s  c o n t r i b u t i o n  to a p h i l o s o p h y  o f  Juda i sm,
Zwi Werblowsky,  i n  h i s  I n t r o d u c t i o n  t o  Gut t man ' s  book,  - e x p l a i n s  
t h a t  t he a u t h o r  i s  concerned w i t h  t he p h i l o s o p h y  of  Judai sm as opposed 
t o  Jewi sh p h i l o s o p h y  ( 1 7 ) ,  That  i s ,  i t  i s  Gu t t man ' s  c o n t e n t i o n  t h a t  
Judai sm i s  somethi ng t h a t  e x i s t s ,  and d i d  e x i s t ,  be f o r e  such t i me as 
Jewi sh p h i l o s o p h e r s  began t o  en qu i r e  i n t o  Judai sm as g i v e n , i n  o r d e r  
t o  i n t e r p r e t  and c l a r i f y  i t .  I t  i s  t h i s  l a t t e r  p r ocess  wh i ch  i s
Gut t man ' s  un d e r s t a n d i n g  o f  t he t ask  of  t he p h i l o s o p h e r  o f  r e l i g i o n  who
must s t a r t  w i t h  some c l e a r  v i ew about  the na t u r e  of  r e l i g i o n .  For  t he 
moment,  we can e s t a b l i s h  t he marked d i f f e r e n c e s  i n  a t t i t u d e  o f  Buber ,  
who endeavoured t o  make a c r i t i c a l  d i s t i n c t i o n  between p h i l o s o p h y  and
r e l i g i o n *  I t  w i l l  be i mp o r t a n t  t o  my argument  t o  show t h a t  t h i s  
d i s t i n c t i o n  was c a r r i e d  by Buber r e s p e c t i v e l y  t o  the concept s  o f  
knowledge and f a i t h  and the r e l a t i o n s h i p  between them.  I n B ub e r ' s  
t hough t  t he l a t t e r  f a c u l t y  becomes enhanced as a means f o r  
e s t a b l i s h i n g  what  i s  v a l i d  and r ea l  i n  t he c o n t e x t  o f  e x p e r i e n c e .  I n 
terms o f  Judai sm,  I  have i n d i c a t e d  above i n  r e f e r e n c e  t o  Law and 
r e v e l a t i o n  t h a t  f o r  Buber ,  n o t h i n g  as t ouches  r e v e a l e d  r e l i g i o n ,  can 
be accept ed as g i v e n .  Th i s  i s  t he k i nd  o f  a t t i t u d e  expec t ed o f  an 
e x i s t e n t i a l i s t  r esponse,  a response a g a i n s t  whi ch Gut tman argued ( 1 8 ) ,  
Gut tman and Buber  were both p u p i l s  o f  t he Neo- Kan t i an  p h i l o s o p h e r  
Hermann Cohen, who ' s  i n f l u e n c e  on and r e l a t i o n s h i p  w i t h  Buber  I  w i l l  
be concerned w i t h  i n  Chapter  3,
A l t ma n n ' s  t erms o f  r e f e r e n c e ,  on the o t h e r  hand,  are more 
s p e c i f i c a l l y  h i s t o r i c a l  and document ary .  That  i s ,  he aims i n  each o f  
t he essays i n  h i s  c o l l e c t i o n  t o  r e p r e s e n t  somethi ng t y p i c a l  o f  Jewi sh 
i n t e l l e c t u a l  response t o  t he p e r i o d  w i t h  whi ch he i s  concerned ( 1 9 ) ,  
More than t h i s ,  he i s  concerned t o  show t h a t  t he best  o f  Jewi sh 
p h i l o s o p h y  a r ose ,  not  as academic and i n t e l l e c t u a l  e x e r c i s e s ,  but  i n  
r e a c t i o n  and response to  what was happeni ng w i t h i n  the c u l t u r e s  i n
whi ch Jewi sh communi t i es  found t hemse l ves .  For  A l t mann ,  Jewi sh
p h i l o s o p h y  i s  t hus  somethi ng whi ch emerged as a necessar y  a p o l o g e t i c  
i n  t he f a c e ,  f o r  example,  o f  c h a l l e n g e s  f rom H e l l e n i s t i c  and 
N e o p l a t o n i c  i n f l u e n c e s .  What Al tmann shows t h r ough  h i s  essays i s  a 
c e r t a i n ,  and perhaps s u r p r i s i n g ,  d i s p o s i t i o n  of  t he Jewi sh  mind
t owards  openness and t he a b i l i t y  t o  t ake  f rom p r e v a i l i n g  f a s h i o n s  of  
t hough t  such as Jewi sh t h i n k e r s  found us e f u l  i n  r e p r e s e n t i n g  Judai sm 
both t o  t h e i r  own peopl e and t o  t hose i n  whose c o u n t r i e s  t hey  were 
l i v i n g .  There i s  much i n  t h i s  i n t e l l e c t u a l  a t t i t u d e  t h a t  Buber  would 
approve .  Hi s  own a t t e mp t s  t o  p r o v i d e  Judai sm w i t h  an adeguat e
i n t e l l e c t u a l  ba s i s  f rom whi ch to respond t o t he c h a l l e n g e s  o f  h i s  day,  
are ev i dence of  h i s  e c l e c t i c i s m  and openness o f  mind,  A l t mann i s
concerned to document  t he Jewi sh i n t e l l e c t u a l  response i n  each o f  t he
h i s t o r i c a l  p e r i o d s  he r e p r e s e n t s  and co n s e qu e n t l y  he i s  i n c l i n e d  t o  be
d e s c r i p t i v e  r a t h e r  t han c r i t i c a l ,  and no j udgements are t o  be f ound i n
h i s  account  of  B u b e r ' s  pe rsona l  Jewi sh s t ance  ( 2 0 ) .
Between t he ext remes o f  t hese a t t i t u d e s ,  t h a t  o f  t o t a l  omi ss i on
and t h a t  o f  a documentary and d e s c r i p t i v e  t r e a t m e n t ,  l i e s  t he f u l l
range o f  r esponses t o  Buber*  There ar e  t hose ,  who a l t h o u g h  c on sc i ous
of  t he many probl ems Buber poses both f o r  p h i l o s o p h y  and Juda i sm,
remain p o s i t i v e  i n  t h e i r  a n a l y s i s ,  such as Er ns t  Simon and Wa l t e r
Kaufmann;  one has t o  l ook  hard ,  however ,  t o  f i n d  r ea l  c r i t i c a l  b i t e  i n
Fr i edman ’ s e x t e n s i v e  works ( 2 1 ) .  On the o t h e r  hand,  t h e r e  are t hose
who are avowedl y c r i t i c a l ,  such as B e r k o v i t s  and Katz  ( 2 2 ) .  These
l a s t  can be cons i de r ed  t o  be r e p r e s e n t a t i v e  of  t he k i nd  o f  c r i t i c i s m
to whi ch Buber  i s  s u b j e c t .  Whi l e  the s p e c i f i c  a s p e c t s  o f  t hese
c r i t i c i s m s  r e l e v a n t  t o my theme w i l l  be con s i de r ed  i n  t he  f o l l o w i n g
c h a p t e r s ,  i t  w i l l  be use f u l  i n  t h i s  i n t r o d u c t o r y  sur vey  t o  o u t l i n e  t he
main d r i f t  o f  them.  I  do so,  t o h i g h l i g h t  both the n a t u r e  o f  t he
probl ems c o n f r o n t e d  i n  an a n a l y s i s  o f  B u b e r ' s  work and t he at mosphere
of  concern i n  whi ch such a t ask  i s  u n de r t ak e n .
B e r k o v i t s '  concern i s  t h a t  t h e r e  e x i s t s  n e i t h e r  a p h i l o s o p h y  nor  a
t h e o l o g y  o f  Judai sm whi ch can do j u s t i c e  w i t h i n  our  p e r i o d ,
t o  t he e s s e n t i a l  na t u r e  of  Jewi sh t e a c h i n g  about  God, man, 
and the u n i v e r s e ,  as expressed i n  t he c l a s s i c a l  sour ces  of
Judai sm,  nor  one t h a t  can be ma i n t a i n e d  w i t h  con t empor a r y
p h i l o s o p h i c a l  v a l i d i t y  ( 23 ) .
Judai sm i s  t hus  l o o k i n g  f o r  a r e f o r m u l a t i o n  of  i t s  p h i l o s o p h y  and 
t h e o l o g y  t h a t  w i l l  meet t hese demands.  B e r k o v i t s ,  however ,  imposes on 
t hose a u t h o r s  he d i s c u s s e s ,  what  he c o n s i d e r s  t o be t he e s s e n t i a l  
b a s i s  and c r i t e r i a  of  such r e f o r m u l a t i o n ,  t h a t  i t s  c r e a t i v e  energy  
w i l l  be drawn f rom c l a s s i c a l  Jewi sh sou r ces ,  namely,  t he B i b l e ,  Talmud 
and Mi d r ash .  Why, i n  B e r k o v i t s '  v i ew,  i s  Buber  f ound wa n t i n g ?  
F i r s t l y ,  because h i s  f o r m u l a t i o n  o f  a d i a l o g i c  i m p l i e s  a k i n d  o f  f r e e  
a s s o c i a t i o n  between man and God i n  p a r t n e r s h i p  whi ch p l a c e s  Buber
" o u t s i d e  the h i s t o r i c a l l y  a u t h e n t i c  Jewi sh t r a d i t i o n "  ( 2 4 ) ,  Put 
s i m p l y ,  t h i s  means t h a t  Buber  under s t ands  Jewi sh h i s t o r y  as recor ded  
i n the B i b l e  and s u b s e q u e n t l y ,  t o  be an ongoi ng d i a l o g u e  between 
heaven and e a r t h ,  more s p e c i f i c a l l y  between man and God, The
i m p l i c a t i o n  i s  t h a t  t he r e a l i t y  o f  such encoun t e r  r emai ns  e n t i r e l y  
s u b j e c t i v e .  There i s  no r e c e i v e d  t r a d i t i o n  a g a i n s t  whi ch an
i n d i v i d u a l ' s  u n d e r s t a n d i n g  and p r a c t i c e  of  Judai sm can be measured,  
and whi ch can remain i n v i o l a b l y  above such r e c o n s t r u c t i o n s  as mi ght  be 
based on i n d i v i d u a l  exp e r i e nce  and i n t e r p r e t a t i o n .  On t h i s  i s s u e ,  
B e r k o v i t s '  c r i t i c i s m  i s  t o  be p l aced w i t h i n  t he a l r e a d y  ment i oned 
a n x i e t y  about  B u be r ' s  s u b j e c t i v i s m .  F u r t h e r ,  B e r k o v i t s  argues t h a t  i n  
B ub e r ' s  d e s c r i p t i o n  of  t he "Thou"  as encoun t er ed  between pe op l e ,  t h e r e  
can be r e c ogn i s ed  t h a t  same Thou i n  an encoun t e r  w i t h  t he D i v i n e ,  and 
t h a t  c on s equ en t l y  he s t ands  c l o s e r  t o  C h r i s t i a n  t r a d i t i o n  t han to 
Judai sm;  t h i s  needs more p r e c i s e  p o i n t i n g ,  B e r k o v i t s  ar gues  t h a t  
B u b e r ' s  a p p l i c a t i o n  o f  h i s  p r i ma r y - wo r d  p a i r s  needs a much more
c a r e f u l  d i s t i n c t i o n  t o  be made between t he na t u r e  of  t he "Thous"  t o  be
e ncoun t e r ed .  He c o n s i d e r s  t h a t  Buber has b a r e l y  overcome K i e r k e g a a r d ' s  
probl em f o r  whom God can become so per sona l  t h a t  an o t h e r  human be i ng  
can s t and between an i n d i v i d u a l  and God t o  t he p o i n t  o f  c o n f u s i n g  t he  
two i d e n t i t i e s ,  (See my d i s c u s s i o n  o f  B u b e r ' s  c r i t i c i s m  o f  K i e r k e g a a r d  
i n  Chapter  3 ) ,  B e r k o v i t s  concedes t h a t  i n  B u b e r ' s  t h i n k i n g  t he  two 
"Thous"  do not  n e c e s s a r i l y  exc l ude each o t h e r  but  argues  t h a t  t he 
d i s t i n c t i o n  i s  ma i n t a i n ed  not  by a human i s i ng of  God, but  o f  a near  
d e i f i c a t i o n  of  t he s u b j e c t  of  t he r e l a t i o n s h i p  w i t h  t he r e s u l t  t h a t  i n  
t h i s  c r i t i c a l  meet i ng  w i t h  the o t h e r  somethi ng of  t he "charms o f  
persona l  i d e n t i t y "  are l o s t  ( 2 5 ) ,  I  s h a l l  want  t o  argue however ,  t h a t  
B e r k o v i t s '  c r i t i c i s m  on t h i s  aspect  of  B u b e r ' s  t hough t  i s  based on a 
mi s c o n c e p t i o n  o f  Bub e r ' s  u n d e r s t a n d i n g  o f  t he n o t i o n  o f  m u t u a l i t y  1n 
such en c o un t e r s ,  and t h a t  i n  p r e s s i n g  h i s  models f o r  t hose e n c o u n t e r s  
on b i b l i c a l  p r ec e d en t ,  B e r k o v i t s  c l a i ms  more f o r  them than does Buber
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h i m s e l f .  I  s h a l l  be concerned w i t h  t h i s  theme i n Chapt er s  6 & 7,
N e v e r t h e l e s s ,  t h e r e  i s  a me d i a t o r y  i m p l i c a t i o n  i n  B u b e r ' s  devel opment
of  t h i s  concept  and B e r k o v i t s  was not  a l one i n s u g g e s t i n g  t h a t  the
p o t e n t i a l  f o r  i d e n t i t y  between B u b e r ' s  "Thous"  can be unde r s t ood  as
be i ng c h a r a c t e r i s t i c  o f  t he C h r i s t i a n  t r a d i t i o n .  Buber ’ s appeal  t o ,
and i n f l u e n c e  on C h r i s t i a n  s c h o l a r s  i s  we l l  documented ( 2 6 ) ,
The c r i t i c i s m s  o f  Buber  by Katz are a l s o  grounded i n  a concern  f o r
the s t a t e  o f  con t empor ar y  Jewi sh t h i n k i n g ,  Katz  t e l l s  us t h a t
" p h i l o s o p h i c a l  t r u t h  deve l ops  t h r ough  c r i t i c i s m "  (27)  and t h a t  t he
main purpose of  h i s  book i s  t o  examine t he e x t e n t  t o  wh i c h ,  and the
way i n  wh i ch ,  we l l  e s t a b l i s h e d  works of  modern Jewi sh t ho ug h t  can be
c l a i med t o  be t r u e .  He sees t h i s  t ask  as u r gen t  s i nc e  he i s ,
c e r t a i n  t h a t  many of  t he most w i d e l y  c i r c u l a t e d  and deep l y  
he l d  o p i n i o n s  f ound i n  the body o f  modern Jewi sh p h i l o s o p h y  
are i na dequa t e ,  i f  not  f a l s e  ( 2 8 ) ,
He o f f e r s  h i s  c r i t i c i s m s ,  as i t  were,  en p a s s a n t , i n  p r ocess  of  
wo r k i n g  on h i s  own programme of  r e c o n s t i t u t i n g  a Jewi sh p h i l o s o p h y  
( 2 9 ) .
I  am aga i n  i n t e n d i n g  here ,  on l y  t o  ske t ch  the gener a l  but  main 
aspec t s  o f  K a t z ' s  c r i t i c i s m s .  Much of  t he d e t a i l  w i l l  be t aken  up i n  
t he r e l e v a n t  d i s c u s s i o n  i n  the f o l l o w i n g  Chap t e r s ,  f o r  exampl e,  i n  my 
d i s c u s s i o n  of  Bu b e r ' s  dependence on Kant  i n  Chapter  3,  and i n  my 
account  o f  h i s  i n t e r p r e t a t i o n  o f  Has i d i sm i n  Chapter  5,  These two 
s u b j e c t s  r e f l e c t  i n t hemsel ves  t he p r i n c i p l e  concerns  Kat z  has about  
B u b e r ' s  work ,  namely,  h i s  ep i s t e mo l og y  and what  he c o n s i d e r s  t o  be 
B u b e r ' s  misuse of  H a s i d i c  sou r ces .  I t  i s  s i g n i f i c a n t  t h a t  Ka t z  f e e l s  
t he need t o beg i n  by j u s t i f y i n g  h i s  s e p a r a t i o n  o f  t hese two a s p e c t s  o f  
B u b e r ' s  work .  I n  so do i ng ,  he r e c o g n i s e s  at  t he o u t s e t  t he  pr ob l em 
encoun t er ed  by a l l  r eade r s  of  Buber  and t o whi ch I  r e f e r r e d  a t  t he  
b e g i nn i n g  of  t h i s  i n t r o d u c t o r y  s u r v ey ,  namely,  how to p l a ce  h i m ' i n  a 
s p e c i f i c  academic d i s c i p l i n e ,  Kat z  overcomes t he p r ob l em by 
i d e n t i f y i n g  t hose works he c o n s i d e r s  t o  be p h i l o s o p h i c a l ,  such as I ch
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und Du, and The Knowledge of  Man, t hus  a l l o w i n g  him to  expose B u b e r ' s  
p h i l o s o p h i c a l  weaknesses.  He i s  t hen l e f t  w i t h  o t h e r  m a t e r i a l  whi ch he 
c o n s i d e r s  not  t o  be p h i l o s o p h i c a l ,  such as B u b e r ' s  b i b l i c a l l y  based 
and H a s i d i c  works ,  whi ch he examines f rom the p o i n t  o f  v i ew of  
h e r me neu t i c s .  A l l  t h i s  seems s e n s i b l e  i n  so f a r  as i t  goes.  However 
t h e r e  are genera l  and s p e c i f i c  probl ems whi ch need t o  be c o n s i d e r e d .  
I n h i s  c r i t i c i s m  of  B u b e r ' s  e p i s t e mo l o g y ,  K a t z ' s  t e c h n i q u e  i s  t o
undermine Buber  by p o i n t i n g  out  t he f l a w s  and weaknesses o f  Kant  on
whom he t akes  Buber t o  be e n t i r e l y  dependent ,  I  w i l l  a rgue i n  Chapter  
3,  t h a t  d e s p i t e  t h i s  dependence and t he probl ems of  be i ng  a Ka n t i a n  i n  
t he modern p e r i o d ,  Ka t z ,  i n  a way c r i t i c a l  t o  an u n d e r s t a n d i n g  o f  
B ub e r ' s  e p i s t e mo l o g y ,  has h i m s e l f  m i s r e p r e s e n t e d  Kan t ,  F u r t h e r  t o
t h i s ,  I  w i l l  argue i n  Chapter  7,  t h a t  Katz has made unwar r an t ed  
assumpt i ons  about  B u b e r ' s  i n t e n t i o n s  i n  h i s  use of  H a s i d i c  sou r ces*  
These amendments t o  what  i s  t y p i c a l  o f  t he best  of  B u b e r - c r i t i c i s m , 
w i l l  make a s i g n i f i c a n t  c o n t r i b u t i o n  both t o  my a n a l y s i s  o f  B u b e r ' s  
s e l f - p e r c e p t i o n  and t o  t he sources  f rom whi ch he d e r i v e d  h i s  Jewi sh  
awareness and t he energy f o r  i t s  r e h a b i l i t a t i o n ,
*
I  come now t o  the o b j e c t i v e s  o f  my t h e s i s  and t he methods I  w i l l  
use i n  t r y i n g  to ach i eve  them,  I  i n t e n d  t o e n qu i r e  i n t o  B u b e r ' s  Jewi sh  
s e l f - p e r c e p t i o n  w i t h  t he purpose o f  r e a s s e s s i n g  i t s  n a t u r e  i n  t he  
l i g h t  of  t hose aspec t s  o f  h i s  t hough t  whi ch I  w i l l  argue have e i t h e r  
not  been g i ven  f u l l  c o n s i d e r a t i o n  or  have been m i s r e p r e s e n t e d .  T h i s  
w i l l  n e c e s s i t a t e  two l i n e s  o f  e n q u i r y .  The f i r s t  w i l l  be concerned t o  
re - exami ne  the p h i l o s o p h i c a l  bas i s  o f  B u b e r ' s  work and t he n a t u r e  o f  
the f o u n d a t i o n  i t  p r o v i d e s  f o r  h i s  t h o u g h t .  Second l y ,  I  s h a l l  examine 
the bas i c  b u i l d i n g - b l o c k s  Buber used i n  the p r ocess  o f  r e h a b i l i t a t i n g  
a Judai sm about  whi ch he was d i s i l l u s i o n e d  e a r l y  i n  l i f e ,  I  wi sh  t o
make c l e a r  t h a t  t he r e f e r e n c e  i n  the t i t l e  o f  t he t h e s i s  t o
" d e v e l o p me n t , "  does not  i mp l y  a s y s t e m a t i c  e x a mi n a t i o n  o f  t he
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c h r o n o l o g i c a l  u n f o l d i n g  o f  B u b e r ' s  t h o u g h t .  Th i s  has a l r e a d y  been 
t h o r o u g h l y  r e s ea r c hed .  What concerns  me are t he ba s i c  e l ement s  Buber  
used i n t he pr ocess  of  f i n d i n g  h i s  way,  f i r s t l y  t o a commi t t ed  Jewi sh 
i d e n t i t y  and sec o nd l y ,  t o  a commi t t ed f a i t h  i n  Judai sm as an " i n n e r  
r e a l i t y , "  The f o r mer  Buber  ach i eved  by way o f  Z i on i sm and t he l a t t e r  
by way o f  h i s  r e d i s c o v e r y  o f  Hass i d i sm,  but  t he emergent  s y n t h e s i s  
was ve r y  i n d i v i d u a l i s t i c  and p r es e n t s  a deep l y  persona l  p e r c e p t i o n  o f
Judai sm,  I n  my e x ami na t i on  o f  t h i s  p e r c e p t i o n  I  w i l l  l ead t owards  an 
a n a l y s i s  o f  t he way i n  whi ch Buber  found Judai sm as a r e c e i v e d  
t r a d i t i o n  t o  be i nadequa t e  t o  meet t he needs of  i n d i v i d u a l  Jews and 
Jewi sh communi t y ,  I  w i l l  a l s o  examine what  he b e l i e v e d  he had t o  o f f e r  
t o  t he c e n t r a l  concern o f  h i s  l i f e  and work ,  namely h i s  concept  o f
Jewi sh r e n e w a l ,
Concern i ng the p h i l o s o p h i c a l  ba s i s  o f  B u be r ' s  t h o u g h t ,  s ev e r a l  
i deas  I  s h a l l  want  t o  devel op have a l r e a d y  been touched on i n  t he 
sur vey  above.  I n  summary t hey  concer n ,  i )  t he Ka n t i a n  b a s i s  o f
B ub e r ' s  t hough t  and o t h e r  s i g n i f i c a n t  i n f l u e n c e s ,  i n  d i s c u s s i o n  of
whi ch I  s h a l l  want  t o  emphasi se t he i m p l i c a t i o n s  o f  t he  d i f f e r e n c e  
Buber  endeavours t o  m a i n t a i n  between knowledge and f a i t h ,  i i )  I  s h a l l  
examine B u b e r ' s  d i s t i n c t i o n  between p h i l o s o p h y  and r e l i g i o n ,  a
d i s t i n c t i o n  whi ch i mpi nges on h i s  u n d e r s t a n d i n g  o f  e x p e r i e n c e ,  i i i )  I n 
my a n a l y s i s  o f  B u b e r ' s  use o f  t he p r i ma r y  l o c u t i o n s ,  " I - T h o u "  and " I -  
I t " ,  I  s h a l l  endeavour  t o  show the f u l l  we i gh t  Buber  i n t e n d s  f o r  t he 
n o t i o n  of  " a t t i t u d e , "  i v )  I  i n t e n d  t o  examine B u b e r ' s  i d e a l  o f  u n i t y  
i n  t he l i g h t  o f  t he probl em of  d u a l i t y  i mp l i e d  i n  B u b e r ' s  s t a t e me n t  of  
t he t w o f o l d  n a t u r e  o f  man' s a t t i t u d e ,  I  s h a l l  endeavour  t o  show t h a t  a 
s o l u t i o n  t o  t h i s  probl em r e s i d e s  i n  h i s  concept  of  " m u t u a l i t y , "
B u b e r ' s  s e l f - p e r c e p t i o n  as a Jew i s  compl ex.  One o f  t he  reasons  
f o r  t h i s  i s  c e r t a i n l y  t o  be found i n  h i s  c h i l d h o o d  and a d o l e s c e n t  
ex pe r i e nc e  whi ch I  w i l l  d i s c u s s  i n Chapter  2,  From these e a r l y  days 
c e r t a i n  aspec t s  emerge as be i ng s i g n i f i c a n t .  There i s ,  f o r  example,
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t he e f f e c t  on Buber of  h i s  mo t h e r ’ s abandonment  of  t he f a m i l y  home, 
Fr i edman i s  conv i nced  t h a t  t he l oss  of  h i s  mother  was t he d e c i s i v e  
expe r i enc e  of  Buber ’ s l i f e  and the source of  a deep i n s e c u r i t y .  I t  was 
an e x p e r i e n c e ,  " w i t h o u t  whi ch n e i t h e r  h i s  e a r l y  seek i ng  f o r  u n i t y  nor  
h i s  l a t e r  f ocus  on d i a l o g u e  and on t he meet i ng  w i t h  t he ' e t e r n a l  Thou'  
i s  u n d e r s t a n d a b l e "  ( 3 0 ) ,
F u r t h e r  t o t h i s ,  I  w i l l  need t o  c o n s i d e r  t he  at mosphere o f  
Ha s k a l a h , t h a t  i s ,  " e n l i g h t e n m e n t , "  whi ch was c h a r a c t e r i s t i c  o f  h i s  
g r a n d p a r e n t s '  home. A t t i t u d e s  e s t a b l i s h e d  under  t h i s  i n f l u e n c e
undoub t ed l y  de t e r mi ned  h i s  approach t o  an u n d e r s t a n d i n g  of  Judai sm 
g e n e r a l l y ,  but  s p e c i f i c a l l y  o f  i t s  c l a s s i c a l  sou r ces ,  and h i s  even t ua l  
i n t e r p r e t a t i o n  and t r a n s l a t i o n  o f  t he B i b l e ,  I t  was a l s o  f r om t hese 
e a r l y  days t h a t  Buber r e c a l l s  h i s  f i r s t  and i m p r e s s i o n a b l e  e x p e r i e n c e  
o f  a H a s i d i c  communi t y ;  h i s  l a t e r  s t udy  o f  t he s u b j e c t  l ead t o  h i s  
appeal  t o  t he H a s i d i c  example of  a u t h e n t i c  Judai sm,  w i t h o u t  whi ch he
conc l uded t h e r e  cou l d  be no t r u e  r e newa l .  A l so  o r i g i n a t i n g  f rom h i s
c h i l d h o o d  expe r i ence  o f  h i s  f a t h e r ' s  f a r m,  i s  one o f  t he  most
p r o b l e m a t i c  aspec t s  o f  h i s  t hough t  whi ch i n v o l v e s  a panent  h e i s t i c  
u n d e r s t a n d i n g  of  c r e a t i o n  and man's r e l a t i o n s h i p  t o  n a t u r e ,  whi ch I  
w i l l  argue r e t a i n s  e l ements  o f  m y s t i c i s m .  F i n a l l y ,  I  s h a l l  want  t o  
c o n s i d e r  t he na t u r e  o f  t he German-Jewish s y n t h e s i s  Buber  began t o  
e s t a b l i s h  f rom h i s  s t uden t  days onwards and t o  argue t h a t  t he s e l f -  
p e r c e p t i o n  so d e r i v e d  was l a t e r  t o  c o l o u r  h i s  i d e n t i t y  as an I s r a e l i  
c i t i z e n ,
Bu b e r ' s  commi tment  t o  Jewi sh renewal  was occas i oned by h i s  concern 
f o r  both t he s t a t e  o f  c u r r e n t  Jewi sh t h i n k i n g  and t he s o c i o - p o l i t i c a l  
c i r c u ms t a n c e s  i n  whi ch t he Jewi sh communi t i es  o f  Germany and e a s t e r n  
Europe found t hemsel ves  t owards  the t u r n  of  t he c e n t u r y  and 
s u b s e q u e n t l y .  What he a t t emp t ed  i n t e l l e c t u a l l y  can be seen t o  be 
m o t i v a t e d  by s i m i l a r  concerns  ment i oned i n  r e s p ec t  t o  B e r k o v i t s  and 
Katz  above.  Thus,  B u b e r ' s  r e - i n t e r p r e t a t i o n  o f  Judai sm and h i s  work
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f o r  t he ed uc a t i o n  o f  Jewi sh peopl e was i n  t he f ace o f  t he c h a l l e n g e s  
c o n f r o n t i n g  Jews of  h i s  own g e n e r a t i o n ,  such as,  r e l i g i o u s  ap a t h y ,  t he 
t e m p t a t i o n s  of  a s s i m i l a t i o n  and the ext reme na t u r e  o f  mount i ng  a n t i ­
s e mi t i s m.  I n  what r e s p e c t s  d i d  he then f i n d  the o r t h od ox  Judai sm of
h i s  day i nadequat e  t o  p r o v i d e  h i s  Jewi sh c on t e mp o r a r i e s  w i t h  the 
r es ou r c es  s u f f i c i e n t  t o  meet t h e i r  needs? I  s h a l l  endeavour  t o  answer  
t h i s  q u e s t i o n  i n  Chapter  8 and at  t he same t i me I  w i l l  be concerned t o  
p r esen t  i n  what way Buber  b e l i e v e d  h i s  own p e r c e p t i o n  c o n t a i n e d  t he 
necessar y  i n g r e d i e n t s  f o r  an u r gen t  renewal  o f  Judai sm,
As suggest ed above a s u b s t a n t i a l  f o u n d a t i o n  f o r  B u b e r ' s  emerging 
p e r c e p t i o n  o f  what  i t  meant f o r  him to be a Jew was f ormed f rom two 
p r i n c i p a l  sou r ces ,  namely Z i on i sm and Has i d i sm,  B u b e r ' s  i nv o l v e men t  
i n  t he p o l i t i c a l  aspec t s  of  Z i on i sm was u n f o r t u n a t e  and l ead t o  a 
f undamenta l  c o n t r o v e r s y  w i t h  H e r z l , f r om whi ch Buber emerged s e r i o u s l y  
d i s i l l u s i o n e d  (see Chapter  4 ) ,  I t  has t o be s a i d ,  and t hus  I  w i l l
a r gue ,  t h a t  Buber was s u b j e c t  t o  a c e r t a i n  n e g a t i v e  a t t i t u d e  t o
p o l i t i c s ;  add t o t h i s  an uncompromis i ng i d e a l i s m  and some degree o f  
p o l i t i c a l  n a i v e t y  and i t  w i l l  be p o s s i b l e  t o  under s t and  t he  f a i l u r e  o f  
h i s  a t t e mp t s  t o  have the Z i o n i s t  Congress accept  h i s  mandate f o r
c u l t u r a l  Z i on i sm,  However ,  I  s h a l l  want  t o  show t h a t  w h i l e  i n  one 
sense Buber  never  r ecover ed  f rom h i s  p o l i t i c a l  d i s a p p o i n t m e n t ,  h i s  
c o n c e p t i o n  of  Z i on i sm remained a f undamenta l  i n g r e d i e n t  i n  h i s  Jewi sh 
s e l f - p e r c e p t i o n .  Th i s  c o n c e p t i o n  was b i b l i c a l l y  based and f ounded i n  
h i s  un d e r s t a n d i n g  of  t he na t u r e  of  Jewi sh h i s t o r y .  I t  i n v o l v e d  B u b e r ' s  
u nd e r s t a n d i n g  of  na t i onhood  and of  t he s i g n i f i c a n c e  o f  " b l o o d " ,  as 
we l l  as h i s  i n t e r p r e t a t i o n  o f  t he concept s  o f  covenant  and e l e c t i o n ,  
B u b e r ' s  s t udy  and i n t e r p r e t a t i o n  of  Has i d i sm c o n t r i b u t e d
f u n d a m e n t a l l y  t o  h i s  emerging s e l f - p e r c e p t i o n  and t o  a c o n s i d e r a b l e
degree s u s t a i n e d  t h a t  p e r c e p t i o n  t h r ou g h o u t  h i s  l i f e ,  I  have a l r e a d y  
ment i oned the c o n t r o v e r s i a l  i m p l i c a t i o n s  a s s o c i a t e d  w i t h  B u b e r ' s  use 
of  H a s i d i c  sources  and w i l l  examine t hese i n Chapter  5,  I  s h a l l  t r y  t o
1 5
argue t h a t  d e s p i t e  the f a c t  t h a t  t h i s  c r i t i c i s m  i s  we l l  f ounded,  i t  
has t o  be m i t i g a t e d  by a c o n s i d e r a t i o n  of  B u b e r ' s  d e c l a r e d  i n t e n t i o n s .  
F u r t h e r ,  1 s h a l l  want  t o  show t h a t  t hose aspec t s  o f  Has i d i sm he 
c on s i de r ed  i n d i s p e n s a b l e  t o  a renewal  o f  Judai sm are a n o t h e r  i n s t a n c e  
o f  where Buber  r e t a i n s  e l ement s  o f  a my s t i c i s m  whi ch he c l a i med  t o 
have l e f t  beh i nd .
Much w i l l  depend on what i s  dec i ded about  t he n a t u r e  o f  B u b e r ' s  
u n d e r s t a n d i n g  o f  Judai sm based on h i s  i n t e r p r e t a t i o n  o f  t e x t s ,  whet her  
t hose o f  c l a s s i c a l  Jewi sh sources  or  t hose of  Has i d i sm,  The p o i n t  
f rom whi ch t h i s  e n q u i r y  w i l l  be made i s  h i s  s e l f - p e r c e p t i o n  per  se.  
Hi s  d i a l o g i c a l  p h i l o s o p h y ,  p i v o t i n g  as i t  does around a concept  o f  t he 
" I "  draws h e a v i l y  on h i s  p e r c e p t i o n  o f  h i m s e l f  and h i s  u n d e r s t a n d i n g  
of  s u b j e c t - o b j e c t  r e l a t i o n s h i p .
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Notes f o r  Chapter  1.
I .  Buber ,  Between Man and Man, p p l 2 6 f ,
2» Neo - Kan t i an i sm r e p r e s e n t s  a wide v a r i e t y  o f  p h i l o s o p h i c a l  movements
e x p r e s s i v e  of  K a n t ' s  i n f l u e n c e *  They were concerned i )  t o  f r e e  h i s
system f rom e r r o r  and i n c o n s i s t e n c y ,  and i i )  t o  deve l op i t  f u r t h e r
i n  the l i g h t  of  new mat hemat i ca l  and s c i e n t i f i c  d i s c o v e r i e s .  A l l  
agreed t o  some ex t e n t  w i t h  K a n t ' s  aim to s y n t h e s i s e  e m p i r i c i s m  and 
r a t i o n a l i s m .  I t  was the Marburg School  o f  Ne o - Kan t i an i s m,  t h r oug h
Hermann Cohen w i t h  whi ch Buber  became most i n v o l v e d .  See my
d i s c u s s i o n  o f  h i s  c o n t r o v e r s y  w i t h  Cohen i n  Chapter  3,
3,  Buber ,  Between Man and Man, p i 47,
4,  Enc y c l op aed i a  B r i t a n n i c a , V o l , IX p222-223,
5,  Buber ,  Between Man and Man, p i 48,
6,  Buber ,  " R e p l i e s  t o  my C r i t i c s "  The Ph i l os o phy  o f  M a r t i n  Buber ,  
E d i t e d  by S c h l i p p  & Fr i edman,  p711-12,
7,  i b i d ,  p712,
8,  Fr i edman i s  concerned t o  d i s t a n c e  any p o s s i b l e  d i r e c t  i n f l u e n c e  
f rom E bn e r ' s  Das Wort  und d i e  g e i s t i g e n  R e a l i t a t e n , The Word and 
t he S p i r i t u a l  R e a l i t i e s , 1921,  Buber h i m s e l f  e x p l i c i t l y  den i ed  any 
i n f l u e n c e .  See " E p i l o g u e " ,  The H i s t o r y  o f  t he D i a l o g i c a l  P r i n c i p a l , 
2 3 3 f , Ri vka H o r w i t z  a s s e r t e d  t h a t  Ebner  d i d  have a s t r o n g  i n f l u e n c e
on Buber  and Fr i edman c o n s i d e r s  t he case i n  M a r t i n  B u b e r ' s  L i f e  and
Work , V o l , I  pp408-410.  S i nc e ,  because o f  i l l n e s s ,  Ebner  was not  
ab l e  t o  deve l op h i s  t h o u g h t ,  t he e x t e n t  o f  any i n f l u e n c e  must  
remain s p e c u l a t i v e ,
9,  Buber ,  I ch  und Du, p3
10, ib id ,  p3—6,
I I ,  i b i d ,  p l 6 ,
12, i b i d ,  p l 7 ,
13, See f o r  example,  Ka t z ,  P o s t - Ho l oc a u s t  D i a l og ue s ,  p l 7 f ,
14, B e r k o v i t s ,  Major  Themes i n  t he Modern P h i l o s o p h i e s  o f  Juda i sm,  
p71* And see f o r  example,  L e v i n a s ,  " M a r t i n  B u b e r ' s  Theor y  o f  
Knowl edge , "  i n  The Lev i nas  Reader e d i t e d  by Sean Hand,  p 5 9 f ,
15, Gut tman,  J u l i u s ,  P h i l o s o p h i e s  o f  Judai sm,  p p 3 9 7 f ,
16, A l t mann,  A l e x an d e r ,  Jewi sh I n t e l l e c t u a l  H i s t o r y , pp278- 82 ,  f o r  
Buber ,  and pp246-65 & 282-86 f o r  Rosenzweig,
17, Gut tman,  op,  c i t .  I n t r o d u c t i o n  p p v i i i - i x ,
18, Gut tman,  " E x i s t e n c e  and I dea :  C r i t i c a l  O b s e r v a t i o n s  on t he 
E x i s t e n t i a l i s t  P h i l o s o p h y , "  i n  S c r i p t a  H i e r o s o 1v m i t a n a , Vol  , V I ,  
1960,  F i r s t  p u b l i s h e d  i n  Hebrew i n  1944,
19, A l t mann,  op,  c i t .  Pre f ace  p p i x - x .
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20, ibid, pp246f,
21,  See Simon,  " M a r t i n  Buber and German J e wr y " ,  The Leo Baeck Year
Book I I I ,  pp3-35,  Kaufmann,  " I n t r o d u c t i o n  and No t es "  t o  h i s
t r a n s l a t i o n  of  B ub e r ' s  I ch  und Du, Fr i edman,  M a r t i n  B u b e r ' s  L i f e  
and Work,  V o l , I - I I I ,
22,  See f o r  example,  B e r k o v i t s ,  Maj or  Themes i n  Modern P h i l o s o p h i e s  of  
Judai sm,  pp68-137,  Ka t z ,  P o s t - Ho l o c a u s t  D i a l og ue s ,  p p l - 9 3 ,
23,  B e r k o v i t s ,  op,  c i t .  Foreword,  p v i i ,
24, ibid, pl36
25, ibid, Pl37
26,  See f o r  example Paul  T i l l i c h ,  " M a r t i n  Buber and C h r i s t i a n
T h o u g h t , "  Commentary, Vo 1 5 , 6  June 1948,  T i l l i c h  o f f e r s  t h r e e  
reasons f o r  B u b e r ' s  i n f l u e n c e  on P r o t e s t a n t  C h r i s t i a n i t y ,  a) 
B u b e r ' s  e x i s t e n t i a l  i n t e r p r e t a t i o n  of  p r o p h e t i c  r e l i g i o n ,  b) h i s  
r e - d i s c o v e r y  o f  m y s t i c i s m ,  and c) h i s  u n d e r s t a n d i n g  of  t he
r e l a t i o n s h i p  between a) and c u l t u r e  i n  t he s o c i a l  and p o l i t i c a l  
r ea l ms .  See a l s o  Fr i edman,  The L i f e  o f  D i a l o g u e , t he  d e t a i l e d  note 
p l 62  and h i s  d i s c u s s i o n  o f  B u b e r ' s  i n f l u e n c e  on B a r t h ,  p274.  A l s o ,
f o r  more con t emporary  i n t e r e s t  see,  H , J ,  Pat on,  The Modern
Pred i cament  pl62f, and John B a i l  l i e .  Our Knowledge o f  God, p 2 0 8 f , ,  
PP221-24,
Probab l y  t he main s p r i n g - b o a r d  f o r  t h i s  i n f l u e n c e ,  whi ch may a l s o  
be one o f  t he reasons why Buber  f i n d s  d i s f a v o u r  i n  some Jewi sh
o p i n i o n ,  i s  h i s  t e s t i m o n y  t o  t he e f f e c t  t h a t  ,
f rom my youth onwards I  have found i n Jesus my g r ea t  
b r o t h e r .  That  C h r i s t i a n i t y  has regar ded and does r ega r d  
him as God and Sa v i ou r  has a l ways appeared t o  me a f a c t  
of  t he h i g h e s t  i mpor t ance  wh i ch ,  f o r  h i s  sake and my 
own, I  must endeavour  t o  unde r s t an d .  My own f r a t e r n a l l y  
open r e l a t i o n s h i p  t o  him has grown ever  s t r o n g e r  and 
c l e a r e r ,
( Buber ,  Two Types of  F a i t h , Foreword p l 2 , )
Undoub t ed l y  B u be r ' s  appeal  t o  C h r i s t i a n  s c h o l a r s  i s  due t o  more 
t han h i s  " f r a t e r n a l l y  open r e l a t i o n s h i p , "  t o  Jesus ,  I t  must  a l s o  
be due t o  t he f a c t  t h a t  h i s  d i a l o g i c a l  p h i l o s o p h y  can be t aken
over  and p r esen t ed  as a model  f o r  i d e a l ,  or  i d e a l i s e d ,
r e l a t i o n s h i p s  i n  t he c o n t e x t  o f  r e a l i s i n g  t h e i r  t empor a l  and 
e t e r n a l  p o t e n t i a l s ,
27,  Ka t z ,  op,  c i t ,  I n t r o d u c i t o n  p i x ,
28,  i b i d ,  p x i i ,
29, ibid,
30,  Fr i edman,  M a r t i n  B u b e r ' s  L i f e  and Work.  Vol  1, p5.
1 8
2,  SOME PRELIMINARY CONSIDERATIONS ARISING FROM BUBER'S BACKGROUND,
Buber was a l ways  somethi ng of  a p r i v a t e  man. He, and s u b s e q u e n t l y
h i s  f a m i l y ,  o m i t t e d  a n y t h i n g  t h a t  seemed to be too pe r sona l  f rom the
p u b l i c a t i o n  o f  h i s  B r i e f w e c h s e l  p u b l i s h e d  i n t h r e e  volumes between
1972 and 1975 ( 1 ) ,  Apar t  f rom these sources  t he r e  e x i s t s  on l y  one
o t h e r  w r i t i n g  i n whi ch Buber  t a l k s  a t  a l l  about  h i s  c h i l d h o o d  and
subsequent  deve l opment .  I n  1960 the Kohl  hammer e d i t i o n  o f  Begegnung:
A u t o b i o g r a p h i s c h e  F r agmen t e , appeared ( 2 ) ,  i n  whi ch he w r o t e ,
I t  cannot  be a q u e s t i o n  here o f  r e c o u n t i n g  my pe r sona l  l i f e  
( I  do not  possess the k i nd  of  memory necessar y  f o r  g r a s p i n g  
great  t emporal  c o n t i n u i t i e s  as s uc h ) ,  but  s o l e l y  o f  r e n d e r i n g  
an account  o f  some moments t h a t  have e x e r c i s e d  a dec is ive  
i n f l u e n c e  on t he na t u r e  and d i r e c t i o n  of  my t h i n k i n g  ( 3 ) ,
Thus,  Begegnung, a l t h o u g h  r e a l l y  a smal l  c o l l e c t i o n  o f  an ec do t e s ,
must be i n c l u d e d  i n  t he process  of  t r y i n g  t o  under s t and  h i s  t h i n k i n g
s i nce  Buber  h i m s e l f  c on s i de r ed  them t o  be s i g n i f i c a n t ,
Buber was born i n  Vi enna i n  1878,  At t he age o f  t h r e e  he went  t o
l i v e  w i t h  h i s  grandparents i n  Lemberg (now Lvov)  as a r e s u l t  o f  h i s
mother  disappear ing w i t h o u t  t r a c e .  I t  was of  t h i s  exper ience he co i ned
the word Vergegnung -  mi smeet i ng ,  t o  h e i g h t e n  the f a i l u r e  o f  r e a l
meet i ng  i m p l i e d  by Begegnung, When he was not  yet  f o u r  year s  o l d  he
met ,  on t he balcony of  h i s  grandparents'  home, t he teenage da ugh t e r  o f
n e i ghbour s  who t o l d  him h i s  mother  had l e f t  f o r  good.  Twenty year s
l a t e r  when he met h i s  mother  a g a i n ,  Buber  no t ed ;
I  cou l d  not  gaze i n t o  her  s t i l l  a s t o n i s h i n g l y  b e a u t i f u l  eyes
w i t h o u t  he a r i n g  f rom somewhere the word,  ' Ver gegnung '  as a
word spoken t o  me, I  suspect  t h a t  a l l  t h a t  I  have l e a r n e d  
about  genui ne meet i ng i n  the course of  my l i f e  had i t s  f i r s t  
o r i g i n  i n  t h a t  hour  on t he ba l cony  ( 4 ) ,
C e r t a i n l y  t he d i sappearance o f  B u b e r ' s  mother  seemed t o  the
c h i l d  l i k e  a persona l  r e j e c t i o n .  But  h i s  r e l a t i o n s h i p  w i t h  h i s
g r a nd pa r e n t s  must have he l ped the g r owi ng boy over  t h i s  t r auma.
I r o n i c a l l y ,  Buber  r e c e i v e d  i n h i s  g r a n d p a r e n t s '  home a f a r  more
s e t t l e d  and o r t hodox  Jewi sh u p b r i n g i n g  t han he would have rece ived i n
the home of  h i s  f a t h e r .  U n t i l  t he age of  t en he was educat ed
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e n t i r e l y  at  home by h i s  g r a nd pa r en t s  and by p r iv a t e  t u t o r s *  w i t h  an
emphasis on t he h u ma n i t i e s  and l anguages .  The German language
pr edomi na t ed  i n  the home, P o l i s h  i n t he s t r e e t s  and at  s c h o o l ,  Y i d d i s h
i n  the Jewi sh quar ter  and Hebrew i n  t he synagogue.  By t he  t i me he
returned t o  l i v e  w i t h  h i s  re -mar r ied  f a t h e r  at  t he age o f  f o u r t e e n ,
"Buber  spoke German, Hebrew,  Y i d d i s h ,  P o l i s h ,  E n g l i s h ,  French and
I t a l i a n  and read,  i n  a d d i t i o n  t o t hes e ,  Span i sh ,  L a t i n ,  Greek,  Dutch
and o t h e r  l anguages ( 5 ) .
The e a r l i e s t  r e l i g i o u s  i n f l u e n c e  on Buber came f rom h i s
g r a n d f a t h e r  Solomon (1827 -1906)  who was one o f  t he l e a d e r s  of  t he
Lvov Jewi sh communi t y,  "honoured near  and f a r  by Jews o f  ever y  branch
of  Judai sm,  even by the z e a l o t s  among the M i t nagd i m, -  t he opponent s
of  Has i d i sm -  and by t he Has i d i m o f  Be l z  and Zans"  ( 6 ) .  Hi s
grandmother,  ap a r t  f rom c o n s c i e n t i o u s l y  r u nn i n g  her home, was ab l e  t o
i n d u l g e  her  own i n t e l l e c t u a l  i n t e r e s t s ,  e s p e c i a l l y  l i t e r a t u r e  and
language, i n  what  Buber  c a l l e d  " t h e  a u t h e n t i c  word t h a t  cannot  be
pa r aphr ased"  ( 7 ) ,  f rom whi ch he says " I  l ea r ned  even b e f o r e  I  was
f o u r t e e n  what i t  means r e a l l y  t o  express  somet h i ng"  ( 8 ) .  He makes an
i n t e r e s t i n g  d i s t i n c t i o n  between h i s  g r a n d fa th e r ' s  f e e l i n g  f o r  l anguage
and h i s  g r an d mo t h e r ' s  f e e l i n g  f o r  t he "genu i ne  w o r d . "
My g r a n d f a t h e r  was a t r u e  p h i l o l o g i s t ,  a M o v e r  o f  t he 
word, '  but my grandmother's l ove  f o r  t he genui ne word
a f f e c t e d  me even more s t r o n g l y  t han h i s :  because t h i s  l ove  
was so d i re c t  and so devoted ( 9 ) .
The d i s t i n c t i o n  Buber  makes i s  between the k i nd  o f  f e e l i n g  one 
must have f o r  t he more f or mal  uses of  l anguage,  such as t he work of  
t r a n s l a t i o n ,  and the "wor d"  t h a t  i s  exchanged between i n d i v i d u a l s  i n  
t he normal  course o f  t h e i r  d a i l y  l i v e s .  The s i g n i f i c a n c e  o f  t he above 
r e f l e c t i o n  about  h i s  g r and pa r en t s  i s  i n t ended  to show t h a t  Buber ,  f r om 
h i s  e a r l i e s t  days,  was e s p e c i a l l y  s e n s i t i v e  t o  t hose exchanges of  
words ,  ( c o n v e r s a t i o n s )  by whi ch means t he conve r se r a  might ,  meet each 
other .  The " genu i ne  word"  here r e f e r r e d  to i s  concerned w i t h  t he
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s p i r i t ,  i ndeed,  " i t  i s  engendered by the s p i r i t "  ( 1 0 ) ,  i t  i s  t he 
"wor d"  whi ch e f f e c t s  the meet i ng  o f  peop l e ,  as d i s t i n c t  f rom the 
academic or  p h i l o l o g i c a l  a p p l i c a t i o n  whi ch i s  concerned w i t h  the 
e x p r es s i o n  and communi cat i on o f  i deas .  I t  i s ,  among o t h e r  t h i n g s ,  t he 
u n d e r s t a n d i n g  of  t h i s  l a t t e r  f u n c t i o n  o f  l anguage t h a t  Buber  was 
i ndeb t ed  t o  h i s  g r a n d f a t h e r .
I n  a l e t t e r  t o  Solomon Buber i n  1900,  Buber  w r o t e ,  "You have drawn 
f o r t h  and u t i l i s e d  t r e a s u r e s  f rom the s p i r i t u a l  l i f e  o f  t he Jewi sh 
p a s t "  ( 1 1 ) .  S i nce ,  i n  some r e s p e c t s  t he i ndeb t edness  Buber  f e l t  t o  h i s  
g r a n d f a t h e r  i s  not  as f u l l y  devel oped by B u b e r ' s  b i o g r a p h e r s ,  ( n o t a b l y  
Kohn and Fr i edman)  as i t  mi ght  have been,  i t  i s  wor t h  c o n s i d e r i n g  what  
t hese " t r e a s u r e s "  were.
Solomon B u b e r ' s  academic i n t e r e s t s  concerned m i d r a s h i c  and 
medi eval  r a b b i n i c  l i t e r a t u r e ;  i n  both he devel oped a r e p u t a t i o n  as a 
l e a d i n g  s c h o l a r  o f  t he Ha s k a l a h . t he Jewi sh En l i g h t e n men t  ( 1 2 ) .  Th i s  
movement ga t he r ed  momentum f rom the m i d - e i g h t e e n t h  c e n t u r y ,  t y p i c a l l y  
under  t he i n f l u e n c e  of  Moses Mendelssohn and h i s  f o l l o w e r s ,  who were 
known as.  Ma s k i 1i m ♦ Whi l e  Haskalah came to r e p r e s e n t  among c e r t a i n  
s e c t i o n s  o f  c e n t r a l  European Jewi sh communi t i es*  a d e s i r e  t o  break 
w i t h  the e x c l u s i v e n e s s  o f  Jewi sh l i f e  and t o  assume t he l anguage,  
dress  and h a b i t s  of  t hose among whom t hey  l i v e d ,  t he movement s t r i c t l y  
under s t ood  i s  a p e r i o d  i n Hebrew l i t e r a t u r e .  Jewi sh w r i t e r s  broke away 
f rom the t r a d i t i o n a l  p a t t e r n s  and rhythms o f  Hebrew,  and adopt ed 
i n s t e a d  the forms o f  European s e c u l a r  l i t e r a t u r e .  I t  i s  i m p o r t a n t  t o  
e s t a b l i s h ,  t hen ,  t h a t  i t  was i n t he t r a d i t i o n s  of  t h i s  movement t h a t  
t he young Buber was f i r s t  i n t r o d u c e d  t o  the d i s c i p l i n e s  o f  t e x t u a l  
s t ud y ,  a n a l y s i s  and t r a n s l a t i o n .  I t  seems t h a t  at  a r e l a t i v e l y  e a r l y  
age,  ( p r o b a b l y  f rom about  n i ne onwards)  he a c q u i r e d  a q u e s t i o n i n g  
a t t i t u d e  t o t he t r a d i t i o n a l  i n t e r p r e t a t i o n s  o f  ba s i c  Jewi sh t e x t s ,  
e s p e c i a l l y  t hose whi ch h i s  g r a n d f a t h e r  anno t a t ed  and on whi ch he wr o t e  
comment ar i es .  F u r t h e r  t o  t h i s ,  t he young Buber  would c e r t a i n l y  have
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been at  l e a s t  w i t n e s s  t o t he methods h i s  g r a n d f a t h e r  used i n  t he
r e c o n s t r u c t i o n  o f  Mi d r ash i m t h a t  had been l o s t .  I t  i s  wo r t h
c o n s i d e r i n g ,  even i f  i t  i s  on l y  s p e c u l a t i o n ,  t he e x t e n t  t o  whi ch Buber
r e c a l l e d  t hese e a r l i e r  l essons  when he l a t e r  he a p p l i e d  h i m s e l f  t o  t he  
i n t e r p r e t a t i o n  o f  H a s i d i c  t a l e s  and the t r a n s l a t i o n  of  t he B i b l e  f rom
Hebrew i n t o  German (See Chapters  5 & 8 ) .  More s p e c i f i c a l l y ,  o f  t he
dozens of  M i d r a s h i c  e d i t i o n s  p u b l i s h e d  by Salomon Buber ,  t h e r e  must
have been some of  p a r t i c u l a r  and l a s t i n g  i n t e r e s t  t o  M a r t i n ,  t he  most  
i mp o r t a n t  of  whi ch were w r i t t e n  w h i l e  he was under  h i s  g r a n d f a t h e r ' s  
r o o f  ( 1 3 ) .  The t e x t s  and books f o r mi ng  h i s  g r a n d f a t h e r ' s  l i b r a r y  can 
then be counted among the t r e a s u r e s  e n r i c h i n g  Bub e r ' s  e a r l i e r  y e a r s ;  
but  a l s o  t hey  must have i n c l u d e d  someth i ng of  t he t e c h n i q u e s  o f  
t r a n s l a t i o n  and the p r i n c i p l e s  o f  i n t e r p r e t a t i o n  a l r e a d y  r e f e r r e d  t o .  
I t  i s  a l s o  d i f f i c u l t  t o  r e s i s t  t he n o t i o n ,  t h a t  under  h i s  
g r a n d f a t h e r ' s  t u t o r s h i p  was i n i t i a t e d  B u b e r ' s  l ove o f  t he B i b l e  and
h i s  un d e r s t a n d i n g  of  i t s  s i g n i f i c a n c e  and a u t h o r i t y  as a r e c o r d  o f  
Jewi sh h i s t o r y  whi ch l a t e r  he was to under s t and as a r e c o r d  of  
r e v e l a t i o n  i t s e l f  (See Chapter  8 ) .
At t he age of  f o u r t e e n  Buber r e t u r n e d  t o  h i s  f a t h e r ' s  home, but
h i s  i n t e r e s t  i n  s c h o l a r s h i p  and t he work of  Hebrew t r a n s l a t i o n  was
s t i l l  con t i nu e d  w i t h  h i s  g r a n d f a t h e r .  B u b e r ' s  f a t h e r  C a r l ,  was a 
p r a c t i c a l  f a r mer  and f rom the age o f  n i ne  he went each summer t o  h i s  
f a t h e r ' s  e s t a t e .  I t  was here ,  wa t c h i ng  h i s  f a t h e r  work w i t h  bot h 
p l a n t s  and a n i ma l s ,  t h a t  Buber f i r s t  sensed the p o s s i b i l i t y  and
immediacy o f  r e l a t i o n s h i p  w i t h  na t u r e  as we l l  as w i t h  p e o p l e .  The
i n f l u e n c e  here "was o f  a d i f f e r e n t  k i nd  f rom t h a t  o f  my g r a n d p a r e n t s .  
I t  d i d  not  d e r i v e  f rom the mi nd"  ( 1 4 ) .  What seems t o  have been
i mp o r t a n t  f o r  Buber ,  even at  t h i s  e a r l y  s t ag e ,  was t h a t  h i s  f a t h e r ' s  
r e l a t i o n s h i p  w i t h  the t h i n g s  of  t he e s t a t e  was not  s e n t i m e n t a l  or  even 
s u b j e c t i v e .  I t  was,  i n  a sense,  a " t e c h n i q u e " ,  a method o f  wo r k i n g  i n  
o r de r  t o  ach i eve  t he best  r e s u l t s .  As he went  about  t he e s t a t e  w i t h
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h i s  f a t h e r ,  Buber  observed much that  was to  be concerned w i t h  h i s
i deas  of  a u t h e n t i c  c o n t a c t ,  o f  t r u e  me e t i ng .  He saw, i n  t he p r a c t i c a l
and b u s i n e s s - l i k e  way h i s  f a th e r  went  about  h i s  work ,  an example of  a
man i n  genui ne c o n t a c t  w i t h  na t u r e  ( 1 5 ) ,  And what was t r u e  f o r  Buber 's
f a t h e r  of  h i s  r e l a t i o n s h i p  wi th t he t h i n g s  of  t he f arm was j u s t  as
t r u e  of  h i s  r e l a t i o n s h i p  w i t h  h i s  wor ke r s  and t hose dependent  on him*
I n  a s p e c i a l  way the r e l a t i o n s h i p  of  my f a the r  t o  n a t u r e  was 
connected w i t h  h i s  r e l a t i o n s h i p  t o  the realm t h a t  one 
c u s t o m a r i l y  designates as t he s o c i a l .  I t  was s o l i c i t u d e  
not  i n  t he o r d i n a r y ,  but  i n  t he per sona l  sense,  i n  t he  sense 
of  a c t i v e  r e s p o n s i b l e  c o n t a c t  t h a t  cou l d  r i s e  here i n  f u l l  
r e c i p r o c i t y  ( 1 6 ) ,
I t  i s  wor t h  r e f e r r i n g  b r i e f l y  i n  t h i s  c o n t e x t  t o  t he much-quoted
i n c i d e n t  o f  t he hor se ,  whi ch Buber  encoun t er ed  when he was e l even
years o l d  on h i s  g r a n d p a r e n t s '  e s t a t e .  As he s t r o k e d  t he ho r se ,  i t
seemed the young Buber  was t aken beyond h i m s e l f .
When I  s t r o k e d  t he mi gh t y  mane i t  was as t hough t he
element  o f  v i t a l i t y  i t s e l f  bo rdered on my s k i n ,  somet h i ng
t h a t  was not  I ,  was c e r t a i n l y  not  a k i n  t o  me, p a l p a b l y  t he 
o t h e r ,  not  j u s t  another ,  r e a l l y  t he Ot her  i t s e l f ;  and yet  i t  
l e t  me appr oach,  c o n f i d e d  i t s e l f  t o  me, p l aced i t s e l f
e l e m e n t a l l y  i n  t he r e l a t i o n  o f  Thou and Thou w i t h  me ( 1 7 ) ,
Of t hese e a r l i e r  c h i l d h o o d  e x p e r i e nc es  two t h i n g s  shou l d  be borne
i n  mind.  F i r s t l y ,  t hey  are r e c a l l e d  i n  l a t e r  years  and t he l anguage o f
r e c o l l e c t i o n  i s  r o m a n t i c ;  and the r e c o l l e c t i o n s  t hemse l ves ,  o b v i o u s l y
highly  s e l e c t i v e ,  are most c e r t a i n l y  i d e a l i s e d  and t he s i g n i f i c a n c e
l a i d  on them i s  done so w i t h  h i n d s i g h t ,  a l mos t  i t  would seem t o  ser ve
the purpose of  expos i ng the f o u n d a t i o n s  of  l a t e r  t h o u g h t .  But  t h a t  i s
not  t o  say t h a t  such a u t o b i o g r a p h i c a l  f r agmen t s  f a i l  t o  i l l u m i n a t e
B u b e r ' s  mind.  They show, f o r  example, a c e r t a i n  d i s p o s i t i o n  t o  use
language i n a p a r t i c u l a r  and somet imes d i f f i c u l t  manner (see Chapt er
6 ) ,  and t o  expect  somethi ng e x c e p t i o n a l  o f  r e l a t i o n s h i p s  w i t h  peop l e
and w i t h  n a t u r e ;  t hey  a l s o  show t h a t  d i s p o s i t i o n  t owards  a r e s p e c t  f o r
" t h i n g s "  t h a t  was l a t e r  t o  prove of  c r i t i c a l  i mpor t ance  f o r  B u b e r ' s
d i s t i n c t i o n  between the two a t t i t u d e s  i n d i c a t e d  by "Thou"  and " I t "  and
the p o t e n t i a l s  t hese l o c u t i o n s  sugges t .  But  perhaps most i m p o r t a n t l y
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t he f r agment s  o f  a u t o b i o g r a p h y  show a d i s p o s i t i o n  t o  m y s t i c i s m  to
whi ch Buber l a t e r  gave h i m s e l f  more f u l l y ,  and whi ch l a t e r  s t i l l  he
c l a i med t o r e s i s t  c o m p l e t e l y .  I  s h a l l  q u e s t i o n  the e x t e n t  t o  whi ch
t h a t  r e s i s t a n c e  was s u c c e s s f u l  (see Chapter  5 ) .
Perhaps t he c e n t r a l  p e r c e p t i o n  of  h i s  ad o l escence ,  whi ch remained
w i t h  him t o  be devel oped i n  one o f  h i s  maj or  works ,  I c h  und Du. i s
we l l - s ummar i s ed  by Fr i edman;  Buber  f i r s t  sensed t h a t ,
t he man who p r a c t i s e s  immediacy does so i n  r e l a t i o n  t o  n a t u r e  
j u s t  as much t o  h i s  f e l l o w  man -  t he ' I - T h o u ’ r e l a t i o n  t o
na t u r e  i s  a c o r o l l a r y  o f  t he ' i n t e r h u m a n '  ( 1 8 ) .
From h i s  f a t h e r ' s  t own-house i n  Lemberg Buber began t o  a t t e n d  the
Franz J os e ph ' s  Gymnasium where the wo r k i ng  language was P o l i s h .  I t  was
here Buber began t o  f ee l  t he c u l t u r a l  and n a t i o n a l  a d m i x t u r e s  o f  what
i t  meant t o  be a German-speak i ng Jew i n  P o l i s h  G a l i c i a .  C e r t a i n l y  what
emerges f rom B u b e r ' s  e a r l y  s t ud en t  years  i s  an awareness of  t he
p l u r a l i s t i c  na t u r e  o f  t he i n f l u e n c e s  b e a r i n g  on him,  expressed i n
n o t h i n g  so much as i n t he range o f  l anguages t o whi ch he had access ,
a l t h o u g h  i t  was o b v i o u s l y  the Po1i sh - Ger man- Jewi sh  r e l a t i o n s h i p  t h a t
he now s t r u g g l e d  t o  work o u t .  A l t hough  German was the l anguage o f  h i s
home, he f e l t  h i m s e l f  t o  be,
a P o l i s h  Jew, and t hough I  h a i l  f rom a f a m i l y  of  p i o n e e r s  o f  
e n l i g h t e n m e n t ,  I  was exposed t o  the i n f l u e n c e  of  a H a s i d i c  
atmosphere i n  the i mp r e s s i o n a b l e  p e r i o d  o f  my boyhood ( 1 9 ) .
I n t h i s  s t a t ement  i n  t he e p i l o g u e  t o  t he German t r a n s l a t i o n  o f  Gog
and Magog ( 2 0 ) ,  E r ns t  Simon p o i n t s  t o  t h r e e  f undament a l  e l ement s  of
B ub e r ' s  c h i l d h o o d  and y o u t h ;  ( i )  an acknowledgement  o f  h i s  e t h n i c
a n c e s t r y ,  ( i i )  t he i n t e l l e c t u a l  na t u r e  of  h i s  g r a n d f a t h e r ' s  home, and
( i i i )  t he f a c t  o f  German be i ng the d a i l y  l anguage o f  t h a t  home as
d i s t i n c t  f rom the P o l i s h  o f  t he secondary  school  and t he Y i d d i s h  of
the H a s i d i c  communi ty ( 2 1 ) .
The i n f l u e n c e  of  t h i s  c u l t u r a l  and l i n g u i s t i c  p l u r a l i s m  t h a t  l ed
Buber t o  choose f o r  h i s  Ba r mi t zvah  address  a t e x t  f rom S c h i l l e r ' s
p o e t r y  i n s t e a d  of  t he B i b l i c a l  p o r t i o n  f o r  t he Sabbat h .  D e s p i t e  t h i s ,
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Buber  made an a l mos t  desper a t e  a t t e mp t  t o  p r a c t i s e  t he laws and
o r d i na nc es *  I n  a l e t t e r  t o  Franz Rosenzweig i n  1922 he d e s c r i b e d  how
on one Day of  Atonement ,  he t h r ew h i m s e l f  t o  t he f l o o r  o f  t he Great
Synagogue i n Lemberg d u r i ng  some o f  t he p r ay e r s  i n s t e a d  o f  s i mp l y
p e r f o r m i n g  t he r e q u i r e d  obei sance ( 2 2 ) ,  Th i s  p e r i o d  o f  e x c e s s i v e
f e r v e n c y  was not  s u s t a i n e d  and Buber g r a d u a l l y  moved to t he  o t h e r
ex t r eme,  g i v i n g  up h i s  d a i l y  morni ng p r ay e r s  and t he use of
p h y l a c t e r i e s ,  u n t i l ,  be i ng es t r anged  f rom Judai sm,  he became
i n c r e a s i n g l y  drawn to German and t o  European c u l t u r e  i n  g e n e r a l .  I t
was to be t he c h a l l e n g e  of  Z i on i sm t h a t  began B u b e r ' s  Jewi sh
r e h a b i l i t a t i o n  (see Chapter  4 ) .
I t  was as a p r ec o c i o u s  f o u r t e e n  year  o l d  t h a t  Buber  f i r s t  read
Kant .  He t e l l s  how he had become t e r r i f i e d  by h i s  c o n t e m p l a t i o n  of
space and t i me t o t he p o i n t  where he c o n s i de r ed  s u i c i d e  as t he  on l y
way out  o f  h i s  a n x i e t y .  I t  was h i s  r e a d i n g  K a n t ' s  Pro 1egomena whi ch
hel ped him over  t he c r i s i s ;  yet  e q u a l l y  s i g n i f i c a n t  i s  t he  f a c t  t h a t
Bu b e r ' s  c o n c l u s i o n  expresses  a deep l y  Jewi sh i n s i g h t :
At  t h a t  t i me I  began t o ga i n  an i n k l i n g  of  t he e x i s t e n c e  
of  e t e r n i t y  as somethi ng q u i t e  d i f f e r e n t  f rom the i n f i n i t e ,  
j u s t  as i t  i s  somethi ng q u i t e  d i f f e r e n t  f rom the f i n i t e ,  and 
o f  t he p o s s i b i l i t y  o f  a c o n n ec t i o n  between me, a man, and t he 
e t e r n a l  ( 2 3 ) ,
And by the t i me he reached u n i v e r s i t y  Buber  had a l s o  d i s c o v e r e d
N i e t z s c h e .  Both t hese i n f l u e n c e s  are examined i n  Chapter  3.
I n  1896,  at  t he age of  e i g h t e e n ,  Buber  became a s t u d e n t  a t  t he 
U n i v e r s i t y  of  V i enna.  Hi s  a p p e t i t e  f o r  a range o f  s u b j e c t s  t h a t  t ook  
him f a r  beyond h i s  r e g i s t e r e d  f a c u l t y  o f  p h i l o s o p h y  may r e f l e c t  not
j u s t  an a v i d i t y  t o  l e a r n  e v e r y t h i n g  but  a l s o  some c o n f u s i o n  as t o  what
he mi ght  want  t o  do w i t h  h i s  l i f e .  Vermes n o t i c e s  t h a t  Buber  a t t e n d e d  
l e c t u r e s  on a wide range o f  seemi ng l y  u n r e l a t e d  s t u d i e s  such as a r t  
h i s t o r y ,  l i t e r a t u r e ,  ps y c ho l og y ,  German s t u d i e s ,  c l a s s i c a l  p h i l o l o g y  
and economics ( 2 4 ) .  Hans Kohn adds t o  t h i s  e a r l y  c u r r i c u l u m  the 
i n t e r e s t i n g  f a c t  t h a t  Buber  a l s o  s t u d i e d  psycho l ogy  and p s y c h i a t r y  and
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a t t e nd ed  c l i n i c s  ( 2 5 ) ,  Whatever happened t o  be the c u r r e n t  subject  of
t he semi nars  he a t t e n d e d ,  Buber t e l l s  us t h a t  i t  was i n  t he a c t u a l
exp e r i e nc e  of  l e a r n i n g  t h a t  he f i r s t  a l i g h t e d  on a n o t i o n  t h a t  was t o
f i g u r e  l a r g e l y  i n  h i s  d i a l o g i c a l  p h i l o s o p h y .  I t  concerns  what  Buber
under s t ands  as happeni ng when t r u e  meet i ng  takes p l a c e ,  namely t h a t
the encoun t e r  becomes charged w i t h  t he s p i r i t ,  whi ch i s  m u t u a l l y
r e cogn i sed  "bet ween"  the persons i n v o l v e d ;
Some semi nars  i mmed i a t e l y  ex e r t e d  a s t r o n g  i n f l u e n c e :  t he
master  at  t i mes  t ook  p a r t  w i t h  a r a r e  h u m i l i t y ,  as i f  he too
were l e a r n i n g  somethi ng new. A l l  t h i s  d i s c l o s e d  t o  me, more 
i n t i m a t e l y  t han a n y t h i n g  t h a t  I  read i n a book,  t he t r u e  
a c t u a l i t y  of  t he s p i r i t ,  as a 'between* ( 2 6 ) .
There i s  here ,  a p o s s i b l e  a s s o c i a t i o n  w i t h  Rudolph O t t o ' s  use of  
the concept  of  t he numinous whi ch c a r r i e s  f rom the L a t i n  numen i t s  
br oader  meaning,  t h a t  i s ,  t he p r e s i d i n g  power o f  t he s p i r i t  ( 2 7 ) .  I t  
i s  e s p e c i a l l y  i n  t h i s  sense t h a t  I  suggest  a s i m i l a r i t y  between O t t o ’ s 
use o f  numinous and B u b e r ' s ,  " a c t u a l i t y  o f  t he s p i r i t " ,  and i t  i s  a
s i m i l a r i t y  not  taken up by p r e v i o u s  w r i t e r s ,  Fr i edman r e c o r d s
c o n v e r s a t i o n s  and cor r espondence between Ot t o  and Buber ,  i n  whi ch 
Buber acknowl edges O t t o ' s  " p r o f o un d  u n d e r s t a n d i n g  o f  t he  d i v i n e  
ma j es t y  i n  t he Hebrew B i b l e "  ( 2 8 ) .  But t he p o s s i b l e  p a r a l l e l  I  have i n  
mind here concerns  not  on l y  t he numinous as between God and man, but  
between man and man, t he numinous energy of  p e r s o n a l i t y .  However ,  on 
the concept  of  " bet ween"  Buber  o v e r l a y s  an o n t i c  q u a l i t y  whi ch has no 
p a r t  i n  O t t o ’ s u n d e r s t a n d i n g  o f  t he numinous,  which de r i v in g  f r om 
p e r s o n a l i t y  has p s y c h o l o g i c a l  ov e r t ones  Buber would wi sh t o  r e s i s t .
Yet  a n o t h e r  i n f l u e n c e  on Buber ,  seems to  have come f rom t he 
B u r g t h e a t r e ,  where,  " i t  was the word,  t he ' r i g h t l y '  spoken human word
t h a t  I  r e c e i v e d  i n t o  m y s e l f ,  i n  t he most r ea l  sense"  ( 2 9 ) .  He t ook
f rom the t h e a t r e  a sense of  t he p o s s i b i l i t i e s  o f  t he d i r e c t n e s s  o f  
speech mi ght  have i n  everyday l i f e ,  where one mi ght  p e r c e i v e  " t h e  
genui ne spokeness o f  speech" ,  and "sound becoming ' E a c h - O t h e r ' "  ( 3 0 ) ,
as i f  each mee t i ng ,  each c o n v e r s a t i o n ,  was a l i v i n g  drama i n  whi ch
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peopl e mi ght  t r u l y  encoun t e r  one a n o t h e r .
To l i t e r a t u r e  and t o a r t  and a r c h i t e c t u r e ,  i n a l l  t h e i r  f o r ms ,  
must be added B u b e r ' s  r ec o r d  o f  t he i mp r es s i on  made on him by mus i c ,  
by Bach,  no l e s s .  He c l a i med t h a t  w h i l e  l i s t e n i n g  t o  Bach i n  L e i p z i g ,  
" t h e  g r o u nd - t o ne  o f  my l i f e  was o b v i o u s l y  m o d i f i e d  i n  some
manner and t h r ough  t h a t  my t h i n k i n g  as w e l l "  ( 3 1 ) .  But  how, he was 
unabl e t o  say.  And perhaps i n  acknowledgement  o f  t he e s s e n t i a l l y  
a b s t r a c t  na t u r e  of  mus i c ,  he does not  a t t emp t  t o  say i n  what  manner
the music t ouched him;  he r e c o r d s  s i mp l y  t h a t  i n  t he s t r u g g l e  t o  do
j u s t i c e  t o  t he p r o b l e m a t i c  r e a l i t y  o f  human e x i s t e n c e ,  "Bach he l ped 
me" ( 3 2 ) .
Buber acknowl edges a number of  i n f l u e n c e s  d a t i n g  f r om h i s
u n i v e r s i t y  years  whi ch i n c l u d e  some o f  h i s  t e a c h e r s .  These 1 s h a l l
examine f u l l y  i n  t he f o l l o w i n g  c h a p t e r .  What Buber  began t o  put
t o g e t h e r  f rom these e a r l i e s t  years  was a deep i n s i g h t  i n t o  t he
c h a r a c t e r  of  t he Jewi sh-German m i x t u r e  and the e l ement s  c o n t r i b u t i n g
to i t s  make-up.  Th i s  d e c i s i v e  i n f l u e n c e  on h i s  own s e l f - p e r c e p t i o n  i s
f u l l y  c o n s i de r ed  i n  Chapter  9.  I t  i s ,  however ,  necessar y  t o  make some
r e f e r e n c e  t o  t h i s  s u b j e c t  a t  t h i s  p o i n t .
I n  t he f i r s t  o f  h i s  Speeches on J u d a i s m, Buber  r e f e r s  t o  a
pr obl em of  i d e n t i t y  a r i s i n g  f rom the complex m i x t u r e s  o f  c u l t u r e  and
the need t o  overcome t h i s  pr ob l em;
We need t o be consc i ous  of  t he f a c t  t h a t  we are a c u l t u r a l  
a d m i x t u r e ,  i n  a more po i gnan t  sense than any o t h e r  p e o p l e .  We 
do n o t ,  however ,  want  t o  be the s l av e s  of  t h i s  a d m i x t u r e ,  but  
i t s  mas t ers  ( 3 3 ) .
Simon sugges t s  t h a t  by t he t i me Buber  began h i s  u n i v e r s i t y  
e d u c a t i o n  he was no l onge r  a " P o l i s h  Jew" but  more g e n e r a l l y  
o r i e n t a t e d .  He emphasi ses t he i mpor t ance  o f  un d e r s t a n d i n g  t he German- 
J ewi sh ,  Eur opean- Jewi sh  s y n t h e s i s  Buber a c h i e v e d ,  say i ng  t h a t  i t  was 
o f  f o r m a t i v e  i mpor t ance  f o r  him ( 3 4 ) .  C e r t a i n l y  Buber was s e n s i t i v e l y  
aware o f  t he p r e c a r i o u s  na t u r e  of  Jewi sh s e t t l e m e n t  i n  Germany even i f  
he would not  agree w i t h  t he a b s o l u t e  i m p l i c a t i o n  o f  N i e t z s c h e ' s  c l a i m :
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" I  have not  yet  met a German who was f a v o u r a b l y  d i sposed t oward t he
Jews"  ( 3 5 ) ,  S t r a u s s  blames the weakness of  l i b e r a l  democracy i n
Germany f o r  t he s i t u a t i o n  i n  whi ch i nd i g en ous  Jews found t hemse l ves
d u r i n g  the p e r i o d  l e a d i n g  t o  t he Second Wor ld War ( 3 6 ) ,  W h i l s t  t he 
Weimar Repub l i c  gave f u l l  p o l i t i c a l  r i g h t s  t o  the Jews,  i t  was 
succeeded by a régime whose expressed p r i n c i p l e  was a h a t r e d  o f  Jews 
whi ch became ma n i f e s t  i n  a p o l i c y  aimed t o  b r i n g  about  t h e i r  
a n n i h i l a t i o n .  Dur i ng  the p e r i o d  whi ch saw the seemi ng l y  i n e v i t a b l e  
development  o f  t h i s  s i t u a t i o n ,  Jewi sh response t ook  many f o r ms .  On the 
one hand were t he t e m p t a t i o n s  o f  compl et e s e c u l a r  a s s i m i l a t i o n ,  t he 
t o t a l  n e g a t i o n  of  Judai sm i n  i t s  r e l i g i o u s  and n a t i o n a l  f o r ms .  On the 
o t h e r  hand,  and i n  compl et e  c o n t r a s t ,  was r esour ce  t o  " s c i e n t i f i c  
J u d a i s m, "  or  Wessenschaf t  des Juden t ums , a p o l i c y ,  a s c r i b e d  t o  Leopo l d  
Zunz (1794 -  1886) and whi ch ga t he r ed  momentum to the p e r i o d  w i t h
whi ch I  am now concerned.  Put s i m p l y ,  i t s  o b j e c t  and i d e a l s  were a 
s t udy  o f  Judai sm i n  a s c i e n t i f i c  and t hus  o b j e c t i v e  manner ,  t hus  t o  
p r esen t  t he Jew, and Jewi sh r e l i g i o n ,  both t o  a s s i m i l a t e d  Jews and to 
: a n t i - s e m i  t i c  Germans,  I t  was he l d  t h a t  by m e t i c u l o u s  s t udy  and 
I r esear ch  on t he l e v e l  o f  W i s s e n s c h a f t , t h a t  Judai sm co u l d  be 
p r esen t ed  i n  i t s  t r u e  c h a r a c t e r .  I t  was a l s o  h e l d ,  f o r  example by,  
Abraham Ge i g e r ,  t h a t  Wi ssenschaf  t cou l d  p r o v i d e  a s o l i d  b a s i s  f o r  t he 
r e shap i ng  of  Jewi sh t h e o l o g y  ( 3 7 ) ,
I t  was b e l i e v e d  t h a t  by means o f  one or  o t h e r  o f  t he a l t e r n a t i v e s  
ment i oned above,  t h a t  t he Jewi sh probl em was s o l v a b l e  and u n t i l  t he 
c o l l a p s e  o f  the Weimar Repub l i c  t h a t  i t  had i n  f a c t  been s o l v e d ,  i n
p r i n c i p l e  at  l e a s t ,  by l i b e r a l i s m .  The i m p l i c a t i o n  was t h a t  t h e r e  
were Germans of  t he Jewi sh f a i t h  j u s t  as t h e r e  were Germans o f  t he 
P r o t e s t a n t  and C a t h o l i c  C h r i s t i a n  f a i t h s  or  o f  no f a i t h  at  a l l ,  and 
t h a t  t he S t a t e  shou l d  be n e u t r a l  i n t he ma t t e r  o f  t he d i f f e r e n c e s  
between t he r e l i g i o u s  pe r s ua s i ons  of  i t s  s u b j e c t s .  But  t h i s  n e u t r a l i t y  
was f a r  f rom observed as Herz l  r e c ogn i s ed  i n  h i s  b r ochur e  The Jewi sh
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s t a t e , ( c . 1895 )  i n  whi ch he wr o t e :
Who i s  t he a l i e n  i n  a c o u n t r y  on l y  t he m a j o r i t y  can d e c i d e ,  
f o r  i t  i s  a q u e s t i o n  of  mi ght  l i k e  e v e r y t h i n g  e l s e  i n 
r e l a t i o n s  between n a t i o n s .  I n  t he p r esen t  s t a t e  o f  t he 
wo r l d  and p r obab l y  f o r  a l ong t i me t o  come mi ght  pr ecedes
r i g h t .  I t  i s  use l ess  t h e r e f o r e  f o r  us t o  be good p a t r i o t s
( 3 8 ) ,
The probl em s t a t e d  here e x a c t l y  d e f i n e s  t he na t u r e  o f  t he  cho i ces  
t h a t  were soon t o  f ace European Jews,  e s p e c i a l l y  t hose who c o n s i d e r ed  
t hemsel ves  t o  be German, I t  was i n  t he absence o f  an a u t h o r i t y
power f u l  enough to  guard Jewi sh r e l i g i o u s  f reedoms t h a t ,  "a smal l
m i n o r i t y  o f  German Jews,  but  a c o n s i d e r a b l e  m i n o r i t y  o f  German-Jewi sh 
yout h s t u d y i n g  at  t he u n i v e r s i t i e s ,  had t u r ne d  t o Z i o n i s m"  ( 3 9 ) ,  Buber  
was numbered among them.  These probl ems o f  i d e n t i t y  and l o y a l t y  and 
the answer  o f f e r e d  by Z i on i sm were t o b r i n g  Buber i n t o  d i r e c t  c o n f l i c t  
w i t h  H e r z l ,  a c o n f l i c t  t h a t  deep l y  i n f l u e n c e d  him (See Chapt er  4 ) ,
I t  may be sa i d  t h a t  Z i on i sm came i n t o  e x i s t e n c e  because t h e r e  were 
t hose a c u t e l y  aware o f  t he l i m i t a t i o n s  o f  l i b e r a l i s m ,  B u b e r ' s  
commi tment  was t o  c u l t u r a l  Z i on i sm whi ch aimed t o  ho l d  t he  mi dd l e  
ground between the ext remes o f  power p o l i t i c s  and d i v i n e  r e v e l a t i o n ,  
but  l acked what S t r a u s s  c a l l s  t he " s t e r n n e s s "  o f  e i t h e r  ( 4 0 ) ,  B u b e r ' s  
i d e n t i t y  w i t h  Z i on i sm was not  p r i m a r i l y  concerned w i t h  s eek i ng  a 
s o l u t i o n  t o the Jewi sh pr ob l em,  but  w i t h  seek i ng  a r a d i c a l  renewal  o f  
Judai sm i t s e l f .  The s e t t l e m e n t  of  Jewi sh peopl e  i n  t h e i r  own l and was 
an i n d i s p e n s a b l e  p a r t  o f  t h a t  r a d i c a l  renewal  but  Buber  d i d  not  see 
such s e t t l e m e n t  as i n  any way c o n t r i b u t i n g  t o a s o l u t i o n  o f  t he  Jewi sh 
pr ob l em.  I ndeed,  he was a p a s s i o na t e  exponent  of  t he b e l i e f  t h a t  
s e t t l e m e n t  i n P a l e s t i n e  i n  terms o f  H e r z l ' s  p o l i t i c a l  Z i on i s m would 
exacer ba t e  t hose ve r y  probl ems t h a t  t he system endeavoured t o  meet ,  
Buber  expressed a n x i e t y  t owards  any mer e l y  human s o l u t i o n  t o  t he 
Jewi sh pr ob l em,  e s p e c i a l l y  i f  i t  i s  assumed t h a t  the e s t a b l i s h m e n t  o f  
a Jewi sh s t a t e  h e r a l d s  the a r r i v a l  o f  t he Mes s i a n i c  age ( 4 1 ) ,
Whi l e  B u be r ' s  t r a n s l a t i o n  w i t h  Rosenzweig of  t he B i b l e ,  (see
29
Chapter  8) saw the c u l m i n a t i o n  o f  h i s  c o n t r i b u t i o n  t o  German c u l t u r e ,
h i s  H a s i d i c  work has become of  d e c i s i v e  i mpor t ance  f o r  Jewi sh c u l t u r a l
h i s t o r y ,  Simon makes a compar i son w i t h  Mendelssohn ( 4 2 ) ,  up t o  whose
t i me ( e a r l y  e i g h t e e n t h  c e n t u r y )  t he bas i c  u n i t y  o f  European Jewry had
been p r e s e r v e d .  But  at  t he t i me of  Mendel ssohn (1729-1786)  the s p l i t
began between t he ea s t e r n  and wes t e r n  Jewi sh commun i t i es .  I n  what  i s
o b v i o u s l y  a g e n e r a l i s a t i o n  he i n d i c a t e s  t he emergent  and d i f f e r i n g
concerns  of  t hese two commun i t i es ;  t he wes t e rn  w i t h  a concern f o r
p o l i t i c a l  and s o c i a l  r e c o g n i t i o n  and t he e x t e n t  t o  whi ch Judai sm
i t s e l f  mi ght  have t o  be s a c r i f i c e d  t o  ach i eve  i t ,  t he  e a s t e r n  w i t h  a
concern f o r  how best  God mi ght  be se r ved ,  e i t h e r  t h r oug h  t he way of
Has i d i sm under  t he l e a d e r s h i p  o f  t he c h a r i s m a t i c  Z a d d i k i m , or  by way
of  t he more t r a d i t i o n a l  and r a t i o n a l i s t  M i t n a g d i m , who were l ed by an
a r i s t o c r a c y  of  r a b b i n i c  s c h o l a r s  ( 4 3 ) ,
By and l a r g e ,  and a l l o w i n g  f o r  t he d e c l i n e  o f  Has i d i sm,  t h i s  was
the s i t u a t i o n  Buber i n h e r i t e d  and the c o n t e x t  i n  whi ch he made h i s
commi tment  t o  c u l t u r a l  Z i on i sm and h i s  " d i s c o v e r y "  o f  H a s i d i c  p i e t y .
To under s t and  t he do mi na t i ng  i n f l u e n c e  o f  Has i d i sm i n  B u b e r ' s  e a r l y
deve l opment ,  i t  i s  necessar y  here t o  r e f e r  back t o  a f u r t h e r
ex p e r i e nc e  i n  c h i l d h o o d ,  i ndeed t o  h i s  f i r s t  encoun t e r  w i t h  t he
H a s i d i c  communi ty at  Sadagora,  near  h i s  f a t h e r ' s  Bukov i na  e s t a t e ,
Buber  was aware t h a t  t he g r ea t  age of  t he zadd i k  had passed:
There no l onge r  l i v e s  i n  the p r e s e n t - d a y  communi ty t h a t  h i gh  
f a i t h  of  t he f i r s t  Has i d i m,  t h a t  f e r v e n t  d e v o t i o n  whi ch 
honored i n  the zadd i k  t he p e r f e c t e d  man i n  whom the i mmor t a l  
f i n d s  i t s  mor t a l  f u l f i l m e n t .  Even i n  t hese degener a t e  Has i d i m 
t h e r e  s t i l l  c o n t i n u e s  t o  g l ow,  i n  t he unknown ground o f  t h e i r  
s o u l s ,  t he word of  Rabbi  E l i e z a r  t h a t  t he wor l d  was c r e a t e d  
f o r  t he sake of  the p e r f e c t e d  man ( t he  z a d d i k ) ,  even though 
t h e r e  shou l d  be on l y  one ( 44 ) ,
Buber  goes on t o  say t h a t  t he wo r l d  i s  i n  g r ea t  need of  t he
" p e r f e c t e d  man" and t h a t  such a man " i s  none o t h e r  t han t he t r u e
h e l p e r "  ( 4 5 ) ,  I t  i s  not  f a n c i f u l  t o  suggest  t h a t  i n  t h i s  e x p e r i e n c e  
was l a i d  down f o r  Buber  a k i nd  of  model  whi ch he spent  t he r e s t  o f  h i s  
l i f e  t r y i n g  t o emu l a t e .  But  w h i l e  t h i s  Jewi sh model  o f  t he  p e r f e c t  man
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assumed a persona l  d i mens i on ,  he took f rom t h i s  f i r s t  encoun t e r  two
o t h e r  i deas whi ch were l a t e r  t o  e x e r c i s e  h i s  mind c o n t i n u o u s l y .  These
concerned the na t u r e  o f  t r u e  l e a d e r s h i p  and t r u e  communi t y .
When I  saw the rebbe s t r i d i n g  t h r ough  t he rows o f  t he 
w a i t i n g ,  I  f e l t ,  ' l e a d e r * ,  and when I  saw the Has i d i m dance 
w i t h  t he Torah,  I  f e l t ,  ' c o m m u n i t y ' .  At  t h a t  t i me t h e r e  
ar ose i n  me a p r e s en t i me n t  o f  t he f a c t  t h a t  a common 
r ever ence  and common j o y  o f  t he soul  are t he f o u n d a t i o n s  of  
genui ne human communi ty ( 4 6 ) ,
Again t h e r e  i s  t he f e e l i n g  o f  r o ma n t i c i s m ,  even o f  n o s t a l g i a ,  f o r  
what  Buber  cons i de r ed  t o be a bygone go l den age of  Jewi sh s p i r i t u a l  
v i t a l i t y .  And yet  i n  t h i s  r e c o l l e c t i o n  o f  h i s  e a r l i e s t  p e r c e p t i o n  of  
Has i d i sm he reads back i n t o  i t  an acknowledgement  t h a t  i n  h i s  more 
modern persona the zadd i k  i s  r egar ded not  so much as t he p e r f e c t e d  man 
but  r a t h e r  as " t h e  me d i a t o r  t h r ough  whose i n t e r c e s s i o n  t he Has i d i m 
hope t o  a t t a i n  t he s a t i s f a c t i o n  o f  t h e i r  needs"  ( 4 7 ) ,  Fu r t he r mo r e  
Has i d i sm,  Buber t e l l s  us,  has become degener a t e  " t he  power e n t r u s t e d  
to t he zadd i k  has been m i s i n t e r p r e t e d  by t he f a i t h f u l ,  and misused by 
h i m s e l f "  (48), Desp i t e  t hese obv i ous  r e s e r v a t i o n s  Buber  has been 
accused o f  i d e a l i s i n g  Has i d i sm,  o f  mi sus i n g  H a s i d i c  s o u r c e s ,  o f
I i g n o r i n g  i t s  l ess  savoury  s i d e ,  and o f  a degree o f  s e l e c t i v i t y  t h a t  
[ i t s e l f  i s  m i s l e a d i n g ,  I  s h a l l  d i s c u s s  t he s u b j e c t  o f  B u b e r ' s
i n t e r p r e t a t i o n  o f  Has i d i sm f u l l y  i n  Chapter  5,
Vermes d e s c r i b e s  B u b e r ' s  mar r i age  t o  Paul a Wi n k l e r  as a " f a t e f u l
c h o i c e "  (49), She was a r a r e  woman i n  t h a t  she was a s t u d e n t ,  ( s t i l l
an unusual  enough oc cu r r ence  i n  1899 t o comment on) ,  an i n t e l l e c t  i n  
her  own r i g h t ,  an au t h o r e s s  who wro t e  under  the male pseudonym of  
Georg Hunk,  That  she was a G e n t i l e  must ,  i n  t he eyes o f  B ub e r ’ s more 
u n y i e l d i n g  c r i t i c s ,  have seemed to d i s t a n c e  him f u r t h e r  f rom h i s  own 
r o o t s ,  d e s p i t e  the f a c t  t h a t  she adopt ed Judai sm as her  r e l i g i o n  and 
w i t h  i t  assumed w i t h  her  husband a l l  o f  J ud a i s m ' s  concerns  and causes 
as we l l  as i t s  pr ob l ems ,  B u b e r ' s  b i o g r a p h e r s ,  however ,  a r e  unanimous 
i n t he o p i n i o n  t h a t  Paula Wi n k l e r  was o f  i n e s t i m a b l e  v a l u e  and
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a s s i s t a n c e  t o her  husband,  p r o v i d i n g  him w i t h  a seemi ng l y
i n e x h a u s t i b l e  source of  encouragement  and s e c u r i t y ,  as we l l  as ,  at
t i me s ,  w i t h  a necessar y  and c o r r e c t i v e  r e a l i s m .  Perhaps t he sum o f  i t
a l l  l i e s  i n  her a b i l i t y  t o  be a l l  t h i n g s  t o  him,  but  most e s p e c i a l l y  a
person who f i n a l l y  f i l l e d  the v o i d  c r e a t e d  by h i s  d e f e c t i n g  mot her .
S h o r t l y  a f t e r  t h e i r  ma r r i a g e ,  Buber  wro t e  t o  h i s  w i f e  t o  say:
E v e r y t h i n g  e l se  i s  t oo i n t e r wov e n  w i t h  a n x i e t y  and 
r e s t l e s s n e s s .  Your l e t t e r s  are a b s o l u t e l y  t he on l y  t h i n g .  
Bes i des  them,  the t h o u g h t ,  perhaps,  t h a t  t h e r e  i s  a mother  i n  
you,  t he b e l i e f  t h a t  t h e r e  i s .  Now I  know: I  have a l ways  and 
a l ways  l ooked f o r  my mother  ( 5 0 ) ,
The gr adual  p r ocess  of  B u b e r ' s  Jewi sh s e l f - d i s c o v e r y  c u l m i n a t e d  i n
1923 i n  t he p u b l i c a t i o n  of  1 and Thou, and i n  Chapters  6 and 7 I  w i l l
examine,  among o t h e r  m a t t e r ,  t he e x t e n t  t o  whi ch t h a t  book c o n t r i b u t e s
to an u n d e r s t a n d i n g  o f  B u b e r ' s  Judai sm,  Buber came by h i s  Jewi sh  s e l f -
p e r c e p t i o n  i n  a gradual  and p r o g r e s s i v e  way but  Vermes sugges t s  t h a t
i t  can a l s o  be seen how i t  h i nged on a c r i t i c a l l y  i mp o r t a n t  i n t u i t i o n
whi ch occu r r ed  l ong be f o r e  the w r i t i n g  o f  1 and Thou, Th i s  concer ned :
h i s  sudden un d e r s t a n d i n g  o f  t he r e l i g i o u s n e s s  o f  Juda i sm,  
and s p e c i f i c a l l y  o f  i t s  a n c i e n t  b e l i e f  t h a t  man i s  made i n  
t he l i k e n e s s  of  God ( 5 1 ) ,
From these p r e l i m i n a r y  c o n s i d e r a t i o n s  t h e r e  are c e r t a i n  p o i n t s  
t o  be h e i g h t e n e d ;  t hey  concer n ,  i )  t he i n f l u e n c e  of  a t t i t u d e s  d e r i v e d  
f rom the n o t i o n  of  Haskalah and t h e i r  i m p l i c a t i o n s  f o r  B u b e r ' s  
he r meneu t i c  p r i n c i p l e s  and h i s  i n t e r p r e t a t i o n  o f  Jewi sh s o u r c e s ,  i i )
I he consequences f o r  h i s  u n d e r s t a n d i n g  o f  m y s t i c i s m  o f  h i s  e x p e r i e n c e s  
on h i s  f a t h e r  f arm o f  " n a t u r e " ,  and t he i m p l i c a t i o n s  o f  t h i s  f o r  h i s  
concept  o f  r e l a t i o n s h i p s .
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3,  PHILOSOPHICAL INFLUENCES,
The purpose of  t h i s  c ha p t e r  i s  t o  examine t he p r i n c i p a l  
p h i l o s o p h i c a l  i n f l u e n c e s  on Buber ,  I n  t he pr ocess  o f  t h i s  I  w i l l  
d i s c us s  a) B u b e r ' s  c r i t i c i s m s  of  them,  b) c e r t a i n  c r i t i c i s m s  of  
Buber ,  i n c l u d i n g  my own, and c) t hose aspec t s  of  B ub e r ' s  t ho ug h t  whi ch 
emerging out  o f  t hese i n f l u e n c e s ,  are s i g n i f i c a n t  f o r  an u n d e r s t a n d i n g  
of  h i s  s e l f - p e r c e p t i o n .  The c ha p t e r  w i l l  t hus  have f i v e  s e c t i o n s :  i )
Kant ,  i i )  Feuerbach,  i i i )  N i e t z s c h e ,  i v )  K i e r k e g a a r d  and v)  Two 
t e a c h e r s :  Wi l he l m Oi l  t hey  and Hermann Cohen,
F i r s t l y  some p r e p a r a t o r y  d i s c u s s i o n  i s  needed.
I n  t he i n t r o d u c t i o n  I  o u t l i n e d  B u b e r ' s  p l ace  w i t h i n  t he f i e l d  o f  
p h i l o s o p h y  and i n  p a r t i c u l a r  p h i l o s o p h i c a l  a n t h r o p o l o g y  and e x p l a i n e d  
the terms of  r e f e r e n c e  of  t h i s  method o f  e n q u i r y .  I t  i s  i n  t he c o n t e x t  
of  h i s  d i s c u s s i o n  o f  K a n t ' s  f o u r t h  q u e s t i o n ,  "What i s  Man?" t h a t  Buber  
c r i t i c i s e s  Kant  and p r o v i d e s  the f u l l e s t  account  of  what  he
under s t ands  t o  be the t ask  of  p h i l o s o p h i c a l  a n t h r o p o l o g y  ( 1 ) ,  I  want
f i r s t l y  t o  o u t l i n e  what Buber  r e q u i r e s  o f  p h i l o s o p h i c a l  a n t h r o p o l o g y  
so as t o  i n d i c a t e  more c l e a r l y  h i s  o b j e c t i o n s  t o  Kant ,  and s e c o n d l y ,  
t o  examine Kan t i a n  p a r a l l e l s  w i t h  s p e c i f i c  themes o f  i mpo r t an c e  t o 
B u b e r ' s  t h o u g h t ,
Buber  r e q u i r e s  p h i l o s o p h i c a l  a n t h r o p o l o g y  t o  make e n q u i r y  i n t o  a 
f u l l  c u r r i c u l u m  of  man' s a f f a i r s ;  t o  be concerned not  Jus t  w i t h  
g e n e r a l i s a t i o n s  about  human s pe c i e s ,  but  w i t h  peopl e as groups i n  both 
communi ty and n a t i o n s ;  i n  t erms not  s i mp l y  o f  l i f e  but  o f  each o f  
l i f e ' s  s t ag es ,  and above a l l  t o  c o n c e n t r a t e  on the n a t u r e  and t he 
f u n c t i o n i n g  o f  t he one as we l l  as t he many, so as to p r o v i d e  a c l e a r
and comprehens i ve v i s i o n  o f  man' s wholeness ( 2 ) ,  To ac h i ev e  t h i s ,  " i t  
must put  man i n  a l l  s e r i o u s n e s s  i n t o  n a t u r e , "  (3)  and t h r o u g h  a 
process  o f  compar i ng man w i t h  o t h e r  c on sc i ous  be i ngs  a r r i v e  a t  a 
d e f i n i t i o n  of  man' s s p e c i a l  na t u r e  and s p e c i a l  p l a c e ,  ( I t  i s  t o  be
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noted t h a t  t he second r e q u i r e m e n t , namely t h a t  o f  p u t t i n g  man i n t o
n a t u r e  c l o s e l y  p a r a l l e l s  Hermann Cohen' s Neo - Kan t i an  concept  of
c o r r e l a t i o n s  whi ch I  w i l l  d i s c u s s  l a t e r  i n t he c h a p t e r . )  Buber  seeks
to know man, and would hope t h a t  peopl e  mi ght  know each o t h e r ,  i n  a
way whi ch s t eps  o u t s i d e  t he r a t i o n a l - e m p i r i c a l  s y n t h e s i s  K a n t ' s
t hough t  r e p r e s e n t s ,  B u b e r ' s  aim i s  not  s i mp l y  concerned w i t h  a
t o t a l i t y  of  s e l f - k n o w l e d g e ,  but  a l s o  t o  p e n e t r a t e  i n t o  the ve r y
s an c t u a r y  o f  t he o t h e r s  knowledge o f  h i m s e l f ,  so t h a t  an i n d i v i d u a l
may, " a t  t i mes  even expe r i enc e  i n  h i s  b l o od ,  when he i s  j o i n e d  by
cho i ce  t o an o t he r  human be i ng ,  what  goes on s e c r e t l y  i n  o t h e r s  ( 4 ) ,  I n
the process  of  e n q u i r y  t h i s  i n v o l v e s ,  Buber  under s t ands  p h i l o s o p h i c a l
a n t h r o p o l o g y  t o  be concerned s o l e l y  w i t h  knowing man h i m s e l f .  Th i s  i s
not  t o  reduce t he scope of  p h i l o s o p h y  mer e l y  t o  human e x i s t e n c e ,  but
t o  make t h a t  e x i s t e n c e  the pr oper  p o i n t  o f  d e p a r t u r e  f o r  an e n q u i r y
i n t o  such ma t t e r s  as the nature of  t he cosmos,  t he meaning o f  l i f e  and
the e x i s t e n c e  o f  God, I n  s h o r t ,  p h i l o s o p h i c a l  a n t h r o p o l o g y  p l aces  man
f i r m l y  at  t he c e n t r e  o f  a l l  e n q u i r i e s ,  i n c l u d i n g  t h a t  o f  me t a p h y s i c s .
As I  am concerned w i t h  B u b e r ' s  s e l f - p e r c e p t i o n ,  B u b e r ' s  v i ew of
j t he aims o f  p h i l o s o p h i c a l  a n t h r o p o l o g y  i s  i mp o r t a n t  t o  my t h e s i s ,
) s i nce  he s t a t e s  t h a t  a p h i l o s o p h i c a l  knowledge of  man i s  b u i l t  up on
the b a s i s  o f  man’ s s e l f - r e f l e c t i o n  ( S e l b s t b e s i n n u n g ) , Buber ,
pr esumab l y ,  a p p l i e d  t o  h i m s e l f  t he p r i n c i p l e  he s t a t e s ,  t h a t ,
man can r e f l e c t  about  h i m s e l f  on l y  when the c o g n i z i n g  pe r son ,  
t h a t  i s ,  t he p h i l o s o p h e r  p u r s u i n g  a n t h r o p o l o g y ,  f i r s t  o f  a l l  
r e f l e c t s  about  h i m s e l f  as a person ( 5 ) ,
Buber goes f u r t h e r ;  he s t a t e s  t h a t  e v e r y t h i n g  we can discover  about
man, both h i s t o r i c a l l y  and now, i n a l l  c u l t u r e s ,  races  and economic
c o n d i t i o n s ,  i s  f ounded on and made c l e a r  by what a p h i l o s o p h e r
d i s c o v e r s  f rom s e l f - r e f l e c t i o n .  I n  one sense,  a l l  p h i l o s o p h i c a l
e n q u i r y  must have i t s  s t a r t i n g  p o i n t  w i t h  t he person do i ng  t he
t h i n k i n g  s i nce  he aims t o  under s t and and i n t e r p r e t  t he w o r l d  as i t
seems to him.  But  many p h i l o s o p h i c a l  systems succeed i n  t r a n s c e n d i n g
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t he persona l  p o i n t  o f  v i ew,  both i n t h e i r  methods and t h e i r  s u b j e c t s ,  
Buber ,  however ,  seems t o  remai n w i t h i n  t he a n t h r o p o l o g i c a l  t erms of  
r e f e r e n c e  o f  h i s  s u b j e c t ,  us i ng  as the b u i l d i n g - b l o c k s  o f  h i s  t hough t  
what emerges f rom s e l f - u n d e r s t a n d i n g .  Th i s  l eads him t o  a t t emp t  an 
u nd e r s t a n d i n g  of  t he o t h e r  t h r ough  meet i ng  w i t h  him,  or  as a 
consequence o f  t r u e  mee t i ng ,  e x p e r i e n c i n g  a degree o f  m u t u a l i t y  whi ch 
i m p l i e s  a c o n s i d e r a b l e ,  i f  not  t o t a l ,  knowledge o f  t he o t h e r .
The f u r t h e r  qu e s t i o n  a r i s e s  as t o  what e x t e n t  t he pr ocess  Buber  i s  
d e s c r i b i n g ,  i s  p h i l o s o p h i c a l  a t  a l l ,  and not  more p r o p e r l y  under s t ood  
as p s y c h o l o g i c a l .  Throughout  h i s  work t h e r e  are r e f e r e n c e s  t o 
psycho l ogy  and p s y c h o l o g i s t s ,  and essays s p e c i f i c a l l y  w r i t t e n  w i t h i n  
t h i s  f i e l d  ( 6 ) ,  but  h i s  a t t e mp t s  t o  keep the d i s c i p l i n e s  o f  psycho l ogy  
and p h i l o s o p h y  a p a r t  are uneasy,  e s p e c i a l l y  when p h i l o s o p h y  t akes  on 
i t s  a n t h r o p o l o g i c a l  concer n .  I n  t he c o n t e x t  o f  t h i s  p r es en t  d i s c u s s i o n  
con ce r n i ng  s e l f - r e f l e c t i o n  and the knowledge so a c q u i r e d ,  Buber  would 
argue t h a t  t he p s y c h o l o g i s t  pu t s  t o g e t h e r  h i s  da t a  not  j u s t  f rom s e l f ­
o b s e r v a t i o n  and a n a l y s i s ,  but  f rom a n a l y s i s  o f  h i s  c l i e n t s ,  f r om
l i t e r a t u r e ,  and f rom h i s  o b s e r v a t i o n  o f  t he wo r l d  i n gener a l  ( 7 ) ,  At
the most ,  t hese o b j e c t i v e  o b s e r v a t i o n s  are r e f i n e d  and c l a r i f i e d  by
r e f e r e n c e  t o  h i m s e l f .  What Buber  i s  i m p l y i n g  here i s  t h a t  t he
p s y c h o l o g i s t ,  by v i r t u e  o f  h i s  method,  must i n e v i t a b l y  reduce man to
an l A f  t o  a mere s u b j e c t  o f  o b s e r v a t i o n .  I n  m a i n t a i n i n g  t h a t  degree o f  
o b j e c t i v i t y  necessary  t o  h i s  u s e f u l n e s s  t o  h i s  c l i e n t  he w i l l  t hus
oper a t e  w i t h i n  t he terms o f  r e f e r e n c e  of  t he a t t i t u d e  r e p r e s e n t e d  by 
the I - I t  l o c u t i o n .  On the o t h e r  hand,  t he p h i l o s o p h i c a l  
a n t h r o p o l o g i s t ,  i n  pr ocess  of  s e l f - r e f l e c t i o n ,  cannot  r e a l l y  t a l k
about  da t a  as such,  s i nce  he i s  t o  be concerned on l y  w i t h  t he who l e ,  
c o n c r e t e  s e l f ,  whi ch can never  be mer e l y  an o b j e c t  of  knowl edge,  s i n c e  
h i s  own s e l f  remai ns i nco mp l e t e  o u t s i d e  the c o n t e x t  of  t he  meet i ng  
w i t h  the o t h e r .  Thus,  f o r  Buber ,  t he a t t i t u d e  t y p i c a l  o f  t he  
p h i l o s o p h i c a l  a n t h r o p o l o g i s t  i s  t h a t  r e p r e s e n t e d  by h i s  I - T ho u
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l o c u t i o n .  I f  t he p s y c h o l o g i s t  i s  s uc c e s s f u l  t o  t he e x t e n t  t o  whi ch he
remai ns o b j e c t i v e ,  f o r  t he p h i l o s o p h i c a l  a n t h r o p o l o g i s t  s u b j e c t i v i t y
i s  o f  t he essence.
He can know the wholeness of  t he person and t h r ough  i t  t he
wholeness of  man on l y  when he does not  l eave h i s  s u b j e c t i v i t y
out  and does not  remain an untouched obse r ve r  (8)
i ) Kant  *
I t  i s  e x a c t l y  at  t h i s  p o i n t  where Buber c o n s i d e r s  Kant  t o  have
f a i l e d  and where I  can t ake up my d i s c u s s i o n  of  K a n t i a n - B u b e r
p a r a l l e l s .  Put s i m p l y ,  Buber  c o n s i d e r s  t h a t  an a d d i t i o n  o f  a l l  Kant
has t o  say about  man does not  amount t o  a d e s c r i p t i o n  or  u n d e r s t a n d i n g
of  man' s wh o l e n e s s , Buber  argues t h a t  Kant  does not  a c h i e v e  what  he
h i m s e l f  demanded of  p h i l o s o p h i c a l  a n t h r o p o l o g y ,  namely an answer  to
the q u e s t i o n  he posed con ce r n i ng  man's n a t u r e .  I n s t e a d  he unde r s t ands
Kant  t o have been concerned w i t h  the l i m i t s  and p o s s i b i l i t i e s  o f  human
reason and e x p e r i e n c e ,  and what ,  i n t erms of  knowledge,  man i s  capab l e
o f  appr ehend i ng  ( 9 ) ,  What di smays Buber  i s  t h a t  i n  K a n t ' s  t hough t
such qu e s t i o n s  as,
man's s p e c i a l  p l ace  i n  the cosmos,  h i s  connex i on  w i t h  
d e s t i n y ,  h i s  r e l a t i o n  t o t he wo r l d  o f  t h i n g s ,  h i s  
un d e r s t a n d i n g  o f  h i s  f e l l o w - me n ,  h i s  e x i s t e n c e  as a be i ng  
t h a t  knows i t  must d i e ,  and so on -  not  one o f  t hese pr ob l ems 
i s  s e r i o u s l y  t ouched upon.  The wholeness of  man does not  
e n t e r  i n t o  h i s  a n t h r o p o l o g y  ( 1 0 ) ,
I Th i s  i s  not  a l t o g e t h e r  t r u e  and i t  seems t h a t  Buber i s  c r i t i c i s i n g  
Kant  f o r  f a i l i n g  i n  somethi ng he never  i n t ended  to  a t t e m p t ,  namely to 
pursue h i s  e n q u i r y  w i t h i n  the terms o f  r e f e r e n c e  of  p h i l o s o p h i c a l  
a n t h r o p o l o g y .  To ask t he q u e s t i o n ,  "What i s  Man?" and t o  a t t e m p t  an 
answer  does not  o f  i t s e l f  make p h i l o s o p h y  i n t o  an a n t h r o p o l o g i c a l  
e n q u i r y ,  t h a t  i s ,  t he s u b j e c t  does not  n e c e s s a r i l y  d e t e r m i n e  the 
c h a r a c t e r  o f  t he e n q u i r y .  As Buber r e a l i s e d  h i m s e l f ,  a compr ehens i ve  
answer  may r e q u i r e  e x c u r s i o n s  i n t o  seve r a l  d i s c i p l i n e s ;  t he  pr ob l em 
then i s  t o  ach i eve  a s a t i s f a c t o r y  s y n t h e s i s  o f  t hose d i s c i p l i n e s  and 
combine them i n  p r o v i d i n g  a s u c c e s s f u l  answer ,  I  s h a l l  be concerned at
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seve r a l  p o i n t s  i n  t he f o l l o w i n g  c h a p t e r s  t o  q u e s t i o n  t he ex t e n t  t o  
whi ch Buber was s u c c e s s f u l  h i m s e l f  i n  a c h i e v i n g  p r e c i s e l y  t h i s  k i nd  o f  
s y n t h e s i s ,  Ule must note a l s o  t h a t  Kant  was ve r y  much aware of  t h i s  
p r ob l em.  For  example,  i n  de f end i ng  the t e r r i t o r y  of  L o g i c , he p o i n t s  
out  t h a t  i f  an a t t emp t  i s  made " t o  en l a r g e  i t s  domain"  by t u r n i n g  t o 
psyc ho l og y ,  me t aphys i cs  and a n t h r o p o l o g y ,  "we do not  e n l a r g e ,  but  
d i s f i g u r e  t he s c i ences  when we l ose s i g h t  o f  t h e i r  r e s p e c t i v e  l i m i t s ,  
and a l l o w  them t o  run i n t o  one a n o t h e r "  ( 1 1 ) ,  Kant  i s  by no means 
s u g g es t i n g  t h a t  such an a t t emp t  i s  mi sgu i ded  and t h a t  a l l  e n q u i r y  
must remain w i t h i n  t he nar row l i m i t s  o f  i t s  own f i e l d ,  he i s  s i mp l y  
warn i ng  us t h a t  i n  pr ocess  o f  e n q u i r i n g  i n t o  t r u t h ,  t o  make e x c u r s i o n s  
between d i s c i p l i n e s  i s  f r a u g h t  w i t h  d i f f i c u l t i e s  o f  a l l  k i n d s  un l es s  
t h e r e  i s  some c l e a r ,  v a l i d a t i n g  p r i n c i p l e ,  whi ch enab l es  us t o  make 
c o r r e c t  j udgements  about  t he v a r i o u s  branches of  knowledge and i ndeed ,  
knowledge i t s e l f  ( 1 2 ) ,
The search f o r  such a v a l i d a t i n g  p r i n c i p l e  was one o f  t he  aims o f  
K a n t ’ s K r i t i k  der  r e i n e n  V e r n u n f t  and s t a t e d  i n  t he q u e s t i o n ,  "What 
and how much can reason and u n d e r s t a n d i n g ,  a p a r t  f r om e x p e r i e n c e ,  
c o gn i z e ? "  (13)  I n  h i s  answer  Kant  conc l udes  t h a t  n e i t h e r  r eason nor  
u n d e r s t a n d i n g ,  nor  y e t ,  ex pe r i e nc e  are ab l e  o f  t hemse l ves  t o  p r o v i d e  
knowledge;  such i s  t o  be found on l y  i n  t he s y n t h e s i s  o f  t h e s e .  Such 
knowledge i s  genui ne and i s  not  c o n f i n e d  or  dependent  on t he  p o i n t  o f  
v i ew o f  t he person who makes c l a i m  t o  i t ;  even so,  what  a person has 
i s  not  knowledge of  t h i n g s  "as t hey  a r e " ,  f o r  i t  i s  i m p o s s i b l e  f o r  our  
knowledge not  t o  bare the marks of  per sona l  p e r s p e c t i v e .
What emerges i s  not  t h a t  Kant  f a i l e d  t o  p r og r ess  an e n q u i r y  i n t o  
the na t u r e  o f  man, but  t h a t  i n so do i ng he came t o  d i f f e r e n t  
c o n c l u s i o n s  f rom Buber ,  Buber ’ s d i s s a t i s f a c t i o n  w i t h  Kant  i s  more 
c l e a r l y  seen by f o c u s i n g  on Buber ’ s c r i t i c i s m  t h a t  he f a i l s  t o  f i n d  i n  
Kant  an answer  t o  h i s  f o u r t h  q u e s t i o n  whi ch t r e a t s  man i n  h i s  
e n t i r e t y .  That  i s  t o  say,  man, f o r  Kant ,  i s  an o b j e c t  o f  e n q u i r y
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whose na t u r e  he proceeds t o  examine,  and whose p e r c e p t i o n  o f  t he  wo r l d  
he seeks t o  under s t and  e n t i r e l y  f rom t hose aspec t s  or  f a c u l t i e s  of  man 
we i d e n t i f y  as reason and e x p e r i e n c e ,  and t he n o t i o n  o f  u n d e r s t a n d i n g  
c o n t i n g e n t  on them.  Thus a c c o r d i n g  t o  Buber ,  Kant,  whose method i s  
a n a l y t i c ,  i s  more concerned w i t h  t hese human f a c u l t i e s  t han w i t h  the 
person as a whole,  and i s  more i n t e r e s t e d  i n  how the human mechanism 
f u n c t i o n s  i n  t he wo r l d  by means o f  t hese f a c u l t i e s ,  t han w i t h  t he 
probl ems a r i s i n g  f o r  man f rom the f a c t  t h a t  i t  i s  i n  t he  w o r l d  t h a t  he 
has to f u n c t i o n .
On the ma t t e r  o f  e x p e r i e n c e ,  f o r  example,  whi ch i s  c e n t r a l  t o  both 
p h i l o s o p h e r s ,  Buber under s t ands  exp e r i e nc e  as somethi ng wh i ch  p r o v i d e s  
on l y  s u p e r f i c i a l  knowledge o f  i t s  s u b j e c t  and must be t r a ns c en de d  f o r  
r ea l  knowledge t o  be a c q u i r e d ,  I  w i l l  argue t h a t  Buber d i d  not  ach i eve  
t h i s  " ove r comi ng "  o f  E r l e b n i s . Whi l e  Kant  a l l o w s  t h a t  e x p e r i e n c e  w i l l  
i n f o r m  as t o  t he na t u r e  of  what  i s  e x p e r i e n c e d ,  ( f o r  exampl e,  t h a t
o b j e c t s  are p e r c e i v e d  as appearances) such p e r c e p t i o n  must  s t i l l  be
s u b j e c t e d  t o  t he s c r u t i n y  of  r eason.  The image of  man t h a t  emerges 
f rom Kant  i s  t hus  o f  a be i ng ,  b a s i c a l l y  r a t i o n a l  but  need i ng t o
accommodate t o  h i s  p e r c e p t i o n  aspec t s  o f  knowledge whi ch have t h e i r  
\ o r i g i n  j_n exper ience as we l l  as o u t s i d e  i t ,  Man c o n t a i n s  w i t h i n  h i s  
make-up bas i c  a p r i o r i  i n t u i t i o n s  and concept s  whi ch r e s i d e  i n  him and 
equi p him to make moral  and a e s t h e t i c s  j udgement s .  Thus,  we do not  
f i n d  i n  Kant ,  t he image Buber has o f  man seek i ng  f u l f i l m e n t  i n  
r e l a t i o n s h i p ,  and making moral  and a e s t h e t i c s  j udgement s  whi ch have 
an o n t i c  q u a l i t y  s i nce  t hey  a r i s e  out  o f  h i s  be i ng .  However ,  I  w i l l  
a rgue t h a t  w h i l e  Buber endeavours t o  g i ve  t o  man’ s sense o f  r i g h t  
ac t ion  an o n t o l o g i c a l  w e i g h t ,  he does n o t ,  i n  f a c t ,  succeed i n  f r e e i n g  
t h i s  sense f rom K a n t ’ s n o t i o n  o f  n e c e s s i t y ,  t h a t  i s  f r om t he 
compul s i on of  t he ought  ness i m p l i c i t  i n  K a n t ’ s moral  i m p e r a t i v e ,
N e v e r - t h e - 1 e s s , Buber ’ s c o n t r i b u t i o n  i s  t o  p l ace  t he d i a l o g i c  at  t he 
h e a r t  of  h i s  own a t t emp t  t o  answer  K a n t ’ s f o u r t h  q u e s t i o n .
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As ment i oned i n  t he p r eced i ng  c h a p t e r  Buber ’ s f i r s t  en coun t e r  w i t h
Kant  came e a r l y  i n  h i s  l i f e ;  Buber  t e l l s  us t h a t  at  t he age of
f o u r t e e n  he was v i s i t e d  by a deep a l mos t  d e s t r u c t i v e  a n x i e t y  caused by
h i s  c o n t e m p l a t i o n  o f  space and t i me .  I n  h i s  essay,  What i s  Man?,
w r i t t e n  i n  1938,  he r e f e r s  back t o t h i s  p e r i o d  o f  h i s  ado l escence  when
he found h i m s e l f  h o p e l e s s l y  overwhelmed by h i s  c o n t e m p l a t i o n  of  space
and t i me ,  i d e n t i f y i n g  w i t h  Pasca l ;  " l e  s i l e n c e  é t e r n e l  de ces espaces
i n f i n i s  m’ e f f r a i e "  ( 1 4 ) ,  Havi ng c on s i de r ed  s u i c i d e  as t he o n l y  escape
f rom what  he b e l i e v e d  t o  be a t h r e a t e n i n g  madness he d e s c r i b e s  h i s
r e ad i n g  of  Kant  as n o t h i n g  l ess  than " s a l v a t i o n "  ( 1 5 ) ,  What
p a r t i c u l a r l y  i mpressed him was h i s  r e a d i n g  o f  K a n t ’ s Frol egomena zu
e i n e r  . ieden k ü n f t i g e n  Me t aph y s i k ,  d i e  a 1 s Wi ssenscha f t  wind a u f t r e t e n
konnen. Here Kant  makes gener a l  s t a t eme n t s  about  space and t i me  be i ng
forms p r o v i d e d  by i n t u i t i o n ,  ( Anschuungsfor rnen) and t hus  mer e l y
r e p r é s e n t â t  i o n a l ;
Regard i ng space and t i me and,  c o n s e q u e n t l y ,  r e g a r d i n g  a l l
appearances i n  g e n e r a l ,  I  have on l y  shown t h a t  t hey  are
n e i t h e r  t h i n g s  (but  are mere modes o f  r e p r e s e n t a t i o n )  nor  are 
t hey  d e t e r m i n a t i o n s  b e l on g i n g  t o  t h i n g s  i n  t hemse l ves  ( 1 6 ) ,
I n  f a c t  K a n t ’ s v i ews were o r i g i n a l l y  and more f u l l y  expr essed i n
Par t  1 o f  h i s  K r i t i k  der  r e i n e n  V e r n u n f t  (17)  where t he  c o n t e x t
[ concerns  t r a n s c e n d e n t a l  a e s t h e t i c s .  By " a e s t h e t i c "  Kant  i n t e n d s  t he
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Greek meaning of  t he word,  t h a t  i s  " s e n s a t i o n " ;  t hus  t he c o n t e x t  f o r
K a n t ’ s d i s c u s s i o n  o f  space and t i me i s  t he n o t i o n  of  s e n s i b i l i t y ,  i n
c o n t r a d i s t i n c t i o n  t o u n d e r s t a n d i n g .  The i m p l i c a t i o n  o f  t h i s  i s  t h a t
Anschuunqs f or men, be i ng pa r t  o f  our  mental  equipment  and t he means by
whi ch we p e r c e i v e ,  o r de r  our s e n s a t i o n s  a c c o r d i n g  t o  s p a t i a l  and
tempora l  t erms of  r e f e r e n c e .  Space and t i me are t h e r e f o r e  not  concep t s  
but  are e n t i r e l y  s u b j e c t i v e  paramet er s  w i t h i n  whi ch we un de r s t an d  
expe r i enc e  and by whi ch means we o r der  t he w o r l d .  Th i s  aspec t  o f  our  
p e r c e p t i o n  (what  Kant  c a l l s  t he form of  t he phenomenon) ,  i s  a l ways  t he
same and i s  a p r i o r i  i n  t he sense o f  not  be i ng dependent  upon
e x p e r i e n c e .  Along w i t h  space and t i me whi ch Kant  under s t ands  as be i ng
42
a p r i o r i  i n t u i t i o n s ,  t h e r e  are a l s o  h i s  t we l v e  a p r i o r i  concep t s ,  
whi ch he c a l l s  " c a t e g o r i e s "  ( 1 8 ) ,  These are a l s o  s u b j e c t i v e  s i nc e  t hey  
are presupposed i n  ex p e r i enc e  and l i k e  t i me and space are p a r t  o f  our  
mental  make-up.
C l e a r l y ,  Buber  was r e l i e v e d  by t he d i s c o v e r y  t h a t  t he  n o t i o n s  of  
space and t i me had no e x i s t e n c e  i n  t hemse l ves  be i ng but  a p r i o r i  
i n t u i t i o n s .  Th i s  encoun t e r  w i t h  Kant  coming as i t  d i d  at  a t i me of  
ad o l e s c e n t  c r i s i s  was t hus  not  on l y  i n t e l l e c t u a l  but  i n v o l v e d  deep l y  
the b o y ' s  p e r c e p t i o n  o f  h i m s e l f  and h i s  e x i s t e n c e ;  i t  was,  " p h i l o s o p h y  
whi ch c o n f r o n t e d  the c a t a s t r o p h i c  s i t u a t i o n ,  d e l i v e r i n g  and h e l p i n g "  
( 1 9 ) ,  K a n t ’ s p r esen t  t o  him was " p h i l o s o p h i c a l  f r eedom"  ( 2 0 ) ,
I t  i s  a t  t h i s  p o i n t  t h a t  an u n d e r s t a n d i n g  o f  B u b e r ' s  s e l f ­
p e r c e p t i o n  and h i s  d i a l o g i c a l  p h i l o s o p h y  must f ace  t he probl ems
encoun t er ed  by any Kan t i a n - d epe nd en t  system i n  a p o s t - E u c 1i dean and a 
p o s t - r e l a t i v i t y  age,  I  want  now t o  d i s c u s s  t hese prob l ems by
r e f e r e n c e  t o t h r e e  s p e c i f i c  s u b j e c t s ,  a) e x p e r i e n c e ,  b) r e l a t i o n s h i p s
and,  c) Moral  p h i l o s o p h y .  As each o f  t hese are i mp o r t a n t  f o r  my
s u b j e c t ,  t hey  w i l l  a l s o  remain pa r t  o f  subsequent  d i s c u s s i o n ,
I A, Ex p e r i en c e ,
! An u n d e r s t a n d i n g  o f  t he na t u r e  o f  exper ience f i g u r e s  c e n t r a l l y  i n 
the p h i l o s o p h i e s  o f  both Kant  and Buber  and I  must now endeavour  t o  
summar ise how each o f  them under s t ood  the t e r m.  We have a l r e a d y  seen 
t h a t  t he q u e s t i o n  arose f o r  Kant  as t o  where concept s  o r i g i n a t e  whi ch 
cannot  be g i ven  t h r ough  exp e r i e nc e  because t hey  are presupposed j j i  
e x p e r i e n c e .  Hi s  answer  was t o  show t he mind t o  be equi pped w i t h  a
p r i o r i  i n t u i t i o n s  and c a t e g o r i e s  by whi ch means we b r i n g  a k i n d  o f
o r de r  t o  our  p e r c e p t i o n  of  t he w o r l d .  What t akes  p l a c e ,  as Kant  
under s t ands  i t ,  i s  a " t r a n s c e n d e n t a l  s y n t h e s i s "  o f  concept  and 
i n t u i t i o n  whi ch gener a t es  t r u e  exper ience ( 2 1 ) ,  That  i s ,  what  I  
apprehend f rom my p o i n t  o f  v i ew i s  not  deduced f rom e x p e r i e n c e ,  but  i s
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a p r e s u p p o s i t i o n  o f  i t *  Yet  i t  r emai ns t r u e  t h a t  what I  know i s  s t i l l  
on l y  a d e s c r i p t i o n  of  my p o i n t  o f  view,  whi ch n e v e r t h e l e s s  has the 
c h a r a c t e r  of  u n i t y  whi ch my own consc i ousness  has imposed on i t *  We 
must ask, does my d e s c r i p t i o n  of  my p o i n t  o f  v i ew carry  over  t o  be i ng 
an ac c u r a t e  d e s c r i p t i o n  of  t he o b j e c t i v e  wo r l d?  K a n t ' s  a t t emp t ed  
answer  i s  c on t a i n e d  i n  what he c a l l s  " t h e  t r a n s c e n d e n t a l  d e d u c t i o n "  
( 22) *  I t  seems t h a t  here Kant  t akes  a kind of  l eap a c r os s  the 
s u b j e c t i v e  gap* On the one s i de  we have t he n o t i o n  t h a t  e v e r y t h i n g  i s  
as i t  seems to  us t o  be;  on t he o t h e r  s i de  we have t he n o t i o n  t h a t  one 
cannot  ho l d  t he s u b j e c t i v e  p o i n t  o f  v i ew to be v a l i d  w i t h o u t  knowledge 
of  o b j e c t i v e  t r u t h s *  The l eap concerns  K a n t ' s  a s s e r t i o n  t h a t  
exper ience i t s e l f  e x i s t s  i n  a c a t e g o r i c a l  sense,  so t h a t  t he  obse r ve r  
must h i m s e l f  be p a r t  o f  a wo r l d  i n  whi ch t h i n g s  can be o t h e r  t han t hey  
seem and can e x i s t  i n d e p e n d e n t l y  o f  a persona l  p o i n t  o f  v i ew*  Kant  i s  
t r y i n g  t o  demons t r a t e  t h a t  t he i dea of  exp e r i enc e  a l r e a d y  c a r r i e s  the 
o b j e c t i v e  r e f e r e n c e s  ( wh i ch ,  f o r  example, Hume's s c e p t i c i s m  den i ed )  o f  
space,  t i me and c a u s a l i t y .  Hence I  b r i n g  t o  bare on my o b s e r v a t i o n  of  
my ex p e r i enc e  p r e c i s e l y  t hose o r d e r i n g  f a c t o r s  whi ch I  b r i n g  t o  my 
p e r c e p t i o n  o f  t he world.  I f  I  t hen proceed t o a d e s c r i p t i o n  o f  my 
e x p e r i e n c e ,  what  I  am d e s c r i b i n g  i s  an o rder ed  p e r s p e c t i v e  o f  a wo r l d  
i ndependent  o f  my s e l f  as e x p e r i e n c e r .  I n  t h i s  way,  ( t h e  way of  
" t r a n s c e n d e n t a l  i d e a l i s m " )  Kant  a t t e mp t s  t o  p r o v i d e  ground over  whi ch 
(and t h r ough  t i me )  the mind can move f rom the s t a t e  o f  u n i t y  o f  
consc i ousness  to an i d e n t i t y  w i t h  t he s u b j e c t .  I t  i s  a s h i f t  whi ch 
t r i e s  t o  e s t a b l i s h  the o b j e c t i v i t y  o f  my p o i n t  of  v i ew by assuming 
t h a t  i n  my exp e r i e nc e  o f  my p o i n t  o f  v i ew I  have at  t he  same t i m e ,  
knowledge o f  o b j e c t i v e  t r u t h s *  That  Kant  e n t i r e l y  r e - w r o t e  t h i s  
aspec t  o f  h i s  argument  f o r  t he second e d i t i o n  o f  t he  C r i t i q u e , 
i n d i c a t e s  h i s  own d i s s a t i s f a c t i o n  w i t h  i t  but  t he reasons i t  appea l ed  
t o Buber are i mp o r t a n t  and i n t e r e s t i n g *  I n  the next  s e c t i o n  I  s h a l l  
t ake up t hose reasons i n  t he c o n t ex t  of  a d i s c u s s i o n  o f  h i s  I / T h o u ,
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I / I t  l o c u t i o n s .  But  be f o r e  I  do,  i t  i s  necessar y  to say somet h i ng now 
about  Buber ’ s own un d e r s t a n d i n g  and use o f  t he n o t i o n  o f  e x p e r i e n c e .
Experience was n o t ,  f o r  Buber ,  t he ground o f  knowledge,  not  even a 
ground f o r  knowledge.  I t  i s  e a s i e r  t o  s t a t e  t h i s ,  than t o  e x t r a p o l a t e  
f rom Buber ’ s t hough t  what t h a t  ground of  knowledge mi gh t  be.  I t  has to 
do,  e s s e n t i a l l y ,  w i t h  what Buber  c a l l e d  mee t i ng ,  i n  t he  sense t h a t  
t r u e  knowledge i s  a consequence o f  i t .  How and i n  what  way m e e t i n g , 
i n  i t s  many m a n i f e s t a t i o n s ,  i s  not  a c o n s t i t u e n t  o f  e x p e r i e n c e  i s  
e l u s i v e  and the way t o  under s t and  Buber on t h i s  i s s u e ,  i s  t o  examine 
why he was s u s p i c i o u s  of  e x p e r i e n c e ,  as such.
The e x i s t e n t i a l i s t  n o t i o n  of  " a u t h e n t i c  e x i s t e n c e "  was t r a ns po s ed  
by Buber  i n t o  a concern f o r  a u t h e n t i c  l i v i n g ,  t h a t  i s  r e a l  l i v i n g ,  and
i t  i s  here t h a t  we f i n d  the f i r s t  s h i f t  f r om Kan t .  For  Buber  be i ng  i s
more i mp o r t a n t  than knowing.  I t  f o l l o w s  then t h a t  w h i l e  Kant  was
concerned t o e s t a b l i s h  the v a l i d i t y  of  what ,  and i n  what  way,  t he mind 
i s  capab l e  o f  knowing,  Buber was concerned t o  e s t a b l i s h  by what  means 
t he i n d i v i d u a l  mi ght  be sure t h a t  t he l i f e  as he l i v e d  i t ,  was
a u t h e n t i c ,  i n  t he sense o f  d e r i v i n g  i t s  meaning f rom an ongo i ng
encoun t e r  w i t h  r e a l i t y .  The maxim whi ch sums t h i s  up i n  i t s  s i m p l e s t  
f orm i s ,  " a l l  r ea l  l i v i n g  i s  mee t i ng "  ( 2 3 ) .  E v e r y t h i n g  r e v o l v e s  around 
t he q u a l i t y  o f  t he mee t i ng ,  t hus  the a u t h e n t i c i t y  o f  our  l i v i n g  i s  
de t e r mi ned  by t he na t u r e  of  our  d a i l y  encoun t e r s  w i t h  o t h e r  pe op l e ,
w i t h  t he wo r l d  ( n a t u r e ) ,  and w i t h  God.
I n t h i s  process  i t  i s  t he r e a l i t y  of  t he meet i ng w i t h  " t h e  o t h e r "  
t h a t  i s  c r u c i a l  f o r  Buber ,  a r e a l i t y  whi ch can be con f used by t he
n o t i o n  of  exper ience p r e c i s e l y  because ex p e r i e n c e  can be engendered or
even c o u n t e r f e i t e d .  Exper i ence  f o r  Buber ,  l acks  the a p r i o r i  
i n g r e d i e n t s  t h a t  made i t  so use f u l  f o r  Kant  and he would deny t o  
i t  t he ca tegor ica l  c h a r a c t e r  de s c r i b e d  above.  Buber con t ends  t h a t  t he 
c on t en t  o f  exp e r i enc e  can be de t e r mi ned by a l l  manner o f  d i v e r s e  and 
s u b j e c t i v e  c o n s i d e r a t i o n s  so t h a t  exper ience as such,  i s  c e r t a i n l y  no
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guar ant ee and may not  even be an i n d i c a t o r ,  o f  a u t h e n t i c  l i v i n g .  I n  
genera l  t erms t h e r e  are two p o s s i b i l i t i e s ,  e i t h e r  we b r i n g  t o  an 
exp e r i e nce  t h a t  c h a r a c t e r  whi ch we want  t o  f i n d  t h e r e ,  or  and 
consequent  on t h i s ,  we c l a i m  such a u t h e n t i c i t y  f o r  t he e x p e r i e n c e ,  
t h a t  t he ex per i ence  i t s e l f  becomes a s u b s t i t u t e  f o r  t he r e a l i t y  of  t he 
encoun t e r  i n  q u e s t i o n .  What happens,  Buber  a r gues ,  i s  t h a t  E r l e b n i s  i s  
: concerned w i t h  " t h e  e x c l u s i v e ,  i n d i v i d u a l i s e d  p s y c h i c  s p h e r e " ,  and 
I con s eq u e n t l y  i m p l i e s  a " p s y c h o l o g i c a l  r e d u c t i o n  o f  b e i n g "  ( 2 4 ) .
I C l e a r l y  t h i s  s h i f t  f r om Kant  on t he concept  o f  ex p e r i e nc e  i s
i r a d i c a l .  I t  must be asked,  however ,  i s  i t  a s h i f t  t h a t  p l ac es  Buber  on 
more s u b s t a n t i a l  ground f rom whi ch t o  argue t he a u t h e n t i c i t y  of  be i ng?  
We can under s t and B u b e r ' s  concern f o r  t he problems i m p l i e d  by t he 
u n r e l i a b i l i t y  o f  ex p e r i e nc e  and we can sympat h i se  w i t h  t he reasons why 
he endeavoured t o  ac h i e v e ,  i n  F r i e dma n ' s  phr ase ,  " t he  overcomi ng of
E r l e b n i s " ( 2 5 ) .  However ,  I  submi t  t h a t  Buber i s  r e a l l y  s p l i t t i n g
h a i r s ;  i t  i s  one t h i n g  t o  be aware of  t he p o s s i b l e  d e c e p t i o n s  of
e x p e r i e n c e ,  i t  i s  q u i t e  an o t h e r  t h i n g  t o  suggest  t h a t  because o f  t he 
dangers i n v o l v e d ,  exp e r i e nc e  i t s e l f  shou l d  be,  i n  some way,  
t r a ns c en de d .  Buber i s  t r y i n g  t o  guard a g a i n s t  two danger s :  t he f i r s t  
IS t h a t  t he way o f  ex pe r i e nc e  a l l o w s ,  f o r  example r e l i g i o n ,  t o  be 
c o n f i n e d  t o  s p e c i a l  and p r e c i o u s  moments o f  he i gh t ened  r e a l i t y ,  t h a t  
i s ,  t o  a mere r e f i n e me n t  o f  o r d i n a r y  moments;  s e c o nd l y ,  and o b v i o u s l y ,  
Buber  i s  aware of  t he charges o f  s u b j e c t i v i t y  l e v e l l e d  at  h i g h l y  
i n d i v i d u a l i s e d  e x p e r i e n c e .  However ,  t o  a t t emp t  t o  overcome t he
seemi ng l y  i n - b u i l t  d i f f i c u l t i e s  of  expe r i ence  by d i s c l a i m i n g  
exp e r i e nc e  i n  f a v o u r  o f  " t h e  f o u n d a t i o n  o f  human r e a l i t y "  (26)  o n l y  
removes t he probl em to t h i s  l a t t e r  spher e .  Thus the most ,  i t  would 
seem, t h a t  Buber can a t t emp t  i s  t o  p r o t e c t  h i s  n o t i o n  of  a u t h e n t i c  
l i v i n g  by warn i ng a g a i n s t  us i ng  the s t an da r d  of  e x p e r i e n c e  as a 
measure o f  i t s  a u t h e n t i c i t y . S t i l l  f u r t h e r ,  I  would a r g u e ,  t h a t  
e x p e r i enc e  cannot  be "overcome"  as Buber would r e q u i r e ,  nor  can i t
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even by - passed ;  i t  r emai ns p a r t  o f  t he mechanism t h r oug h  whi ch man 
approaches man and the wo r l d  and d e s p i t e  the problems of  s u b j e c t i v i t y ,  
expe r i ence  can i t s e l f  be " a u t h e n t i c " .
There i s  one f u r t h e r  p o i n t  t o  be noted i n  t h i s  s h i f t  f r om Kan t .  I f  
Buber  does not  a l l o w  exp e r i e n c e  t he a p r i o r i  con t en t  sugges t ed by 
Kant ,  i n  what  sphere does Buber  t hen p l ace  the terms o f  r e f e r e n c e  
whi ch a l l o w  us to measure t he a u t h e n t i c i t y  o f  our  l i v i n g ?  The c r i t e r i a  
r e s i d e  i n  t he n o t i o n  o f  " me e t i n g "  r e f e r r e d  t o  above.  That  i s ,  Buber  
g i ves  t o  the r e a l i t y  of  meet i ng  t hose q u a l i t i e s  o f  a u t h e n t i c i t y  t h a t
Kant  g i v e s ,  i n  a p r i o r i  t e r ms ,  t o  t he con t en t  o f  e x p e r i e n c e .  I n  f a c t
l a t e  i n  l i f e ,  Buber  i n d i c a t e d  t h a t  he p r e f e r r e d  t o the term Begegnung, 
" m e e t i n g " ,  t he word,  Ve r wan d t s c ha f t  " r e l a t i o n s h i p " ,  p r e c i s e l y  because 
he b e l i e v e d  i t  avo i ded  the tempora l  l i m i t a t i o n  i m p l i e d  i n  t he  f o r mer
term ( 2 7 ) .  S i nce ,  t h e r e f o r e ,  i t  i s  t he n o t i o n  of  r e l a t i o n s h i p  t h a t
c a r r i e s  the f u l l  we i gh t  o f  Buber ’ s t h o u g h t ,  I  wi sh now t o  move t o  a 
c o n s i d e r a t i o n  o f  t h i s  concep t .
B . R e l a t i o n s h i p s .
What i s  i mp l i e d  i n  t he s u g g es t i o n  above,  t h a t  Buber ’ s ground f o r  
genui ne l i v i n g  i s  r e l a t i o n s h i p ,  i s  t h a t  he b r i n g s  to t he n o t i o n  o f  t he 
" pe r s on "  t he we i gh t  o f  a Kan t i a n  c a t e g o r y .  That  i s ,  f o r  exampl e,  t h a t  
a l o n g s i d e  such n o t i o n s  as space and t i me ,  t h e r e  r e s i d e s  i n  human
consc i ousness  the n o t i o n  o f  " p e r s o n "  whi ch p r ed i s pos es  us t o  expec t  of  
r e l a t i o n s h i p s  somethi ng appr oach i ng  u l t i m a t e  s i g n i f i c a n c e .  Th i s
p o t e n t i a l ,  as i n d i c a t e d  i n  my i n t r o d u c t i o n ,  i s  c e n t r e d  i n  Bu b e r ’ s 
u nd e r s t a n d i n g  of  t he "Thou"  i n  t he I -Thou  r e l a t i o n s h i p ,  and i s  i m p l i e d  
i n t he I - I t  r e l a t i o n s h i p  s i nce  each " I t "  can be encoun t e r ed  as a 
" Th o u . "  The conver se ,  as we have seen,  a l s o  t r u e  ( 2 8 ) .
What I  want  t o  e s t a b l i s h  here,  i s  t h a t  Buber argues i n  Ka n t i a n
terms t h a t  t he n o t i o n  o f  " r e l a t i o n s h i p "  i m p l i e s  a f undament a l
c a t e g o r y .  For  Buber ,  i t  concerns  i n a d d i t i o n  t he q u a l i f y i n g  concept  of  
" t h e  be t ween . "
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The v i ew whi ch e s t a b l i s h e s  t he concept  o f  between i s  t o  be 
a c q u i r e d  by no l onger  l o c a l i z i n g  the r e l a t i o n  between human
be i ngs .  Between i s  not  an a u x i l i a r y  c o n s t r u c t i o n ,  but  t he
r ea l  p l ace  and bear e r  o f  what  happens between men ( 2 9 ) .
I n  t h i s  pr ocess  of  me e t i ng ,  man i s  not  t he s u b j e c t  but  t he
ex p r e s s i o n  o f  what ever  meet i ng  t akes  p l a c e ;  meet i ng (and t hus  t he
p o s s i b i l i t i e s  of  r e l a t i o n s h i p )  r e s i d e  i n  him as a p r i o r i . Th i s  i s  why
I  have suggest ed above,  t h a t  " pe r sonhood"  or  perhaps b e t t e r ,
" p e r s o n a l i t y "  (30)  i s  a l s o ,  i n  Kan t i a n  t erms a c a t e go r y  conce i ved  as
r e l a t i o n s h i p .  S e l f ,  f o r  Buber ,  i s  not  t h e r e f o r e  an e n t i t y  whi ch
e x i s t s  i n d e p e n d e n t l y .  S e l f ,  i s  a r e l a t i o n  whi ch f i n d s  i t s  a u t h e n t i c
e x i s t e n c e  f rom i t s  meet i ng  w i t h  a n o t h e r  s e l f ,  p e r c e i v e d  as a " T h o u . "
The p l ace  Buber  g i v es  t o  s e l f  i s  t h e r e f o r e  c o n s i s t e n t  w i t h ,  and
f o l l o w s  f r om,  h i s  a s s e r t i o n  t h a t  i t  i s  Being t h a t  c a r r i e s  t hose
q u a l i t i e s  whi ch a u t h e n t i c a t e  l i v i n g  as " r e a l . "  More than c o n s i s t e n c y
i s  r e q u i r e d ,  however ,  be f o r e  we can dec i de  i f  Buber ’ s a s s e r t i o n s  have
v a l i d i t y  and t h e r e  are c e r t a i n  probl ems i n v o l v e d  whi ch I  w i l l  now
exami ne .
K a t z ’ s t ho r ough  a n a l y s i s  o f  Buber ’ s Kan t i a n  dependence and h i s
c o n c l u s i o n  t h a t  Buber f a i l s  because of  t he i na deq uac i e s  o f  Kan t ,
h i nges  p r i n c i p a l l y  on h i s  a s s e r t i o n  t h a t  K a n t ’ s,
t r a n s c e n d e n t a l  de du c t i o n  cannot  be per f or med and t h a t  
co n s e qu e n t l y  t h i s  undermines the me t aphys i cs  of  t he C r i t i c a l  
Ph i l os o phy  as we l l  as any subsequent  p h i l o s o p h y  whi ch b u i l d s  
upon i t ,  eg.  Buber ’ s d i a l o g i c a l  me t aphys i cs  ( 3 1 ) .
I  have a l r e a d y  noted the d i f f i c u l t y  o f  t h i s  aspec t  o f  K a n t ’ s
argument  and h i s  own uneas i ness  w i t h  i t .  I t  i s  not  my purpose here t o
defend Kant  a g a i n s t  K a t z ’ s charge but  r a t h e r  t o  argue t h a t  Buber  i n
i mp o r t a n t  ways,  i s  not  dependent  on Kant  t o  t he e x t e n t  t h a t  Kat z
c o n s i d e r s .  Buber ’ s d i a l o g i c a l  p h i l o s o p h y  can on l y  be p r o p e r l y
c o n s i de r ed  me t aphys i ca l  i n  t h a t  aspect  o f  t he I - Thou  r e l a t i o n s h i p  i n
whi ch t he "Thou"  so encoun t er ed  i s  under s t ood  by Buber  t o  be God, or
t o use Buber ’ s f a m i l i a r  t e r m,  t he " E t e r n a l  Thou . "  Th i s  aspec t  o f
r e l a t i o n s h i p  I  w i l l  c o n s i d e r  s e p a r a t e l y  (see Chapter  7 ) .  I n  t he  mai n .
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my reasons f o r  s ug ge s t i n g  t h a t  Buber ’ s s h i f t  f rom Kant  i s  s u f f i c i e n t  
t o e s t a b l i s h  a c o n s i d e r a b l e  degree o f  i ndependence,  have a l r e a d y  been 
touched on or  i mp l i e d  and can be summar i sed t h u s :
i )  Buber  i s  concerned w i t h  Being r a t h e r  than w i t h  knowi ng.  Th i s  
p l aces  h i s  d i a l o g i c  w i t h i n  e x i s t e n t i a l i s t  t erms o f  r e f e r e n c e  whi ch as 
we l l  as b r e ak i n g  t he bounds o f  K a n t ’ s e m p i r i c a l - r a t i o n a l  s y n t h e s i s ,  
sugges t s  an a l t e r n a t i v e  bas i s  f o r  Buber ’ s t h oug h t *
i i )  Buber  s h i f t s  t he r e s p o n s i b i l i t y  f o r  " a u t h e n t i c i t y "  f rom the 
n o t i o n  o f  exp e r i e nce  t o t he n o t i o n  o f  mee t i ng ,  whi ch t r a n s f e r s  t he
sphere o f  i n t e r e s t  f rom somet h i ng t h a t  t akes  p l ace  i n t e r n a l l y  t o  an
i mmedi ate and c o n c r e t e  happeni ng .  At t he same t i me Buber  r e t a i n s  the 
n o t i o n  o f  reason as be i ng the b r i d g e  between I  and Thou,  That  i s ,  what  
happens i n  the "bet ween"  at  t he moment o f  meet i ng  and i s  unde r s t ood  i n  
terms o f  r e l a t i o n s h i p ,  i s  apprehended,  not  by f e e l i n g s  or  emo t i ons ,  
but  by reason .  As i n d i c a t e d  above,  t h i s  g i v e s  both t o  t he n o t i o n  o f
meet i ng  and t o  t he n o t i o n  o f  t he per son ,  t he s i g n i f i c a n c e  i n  Ka n t i a n
t e r ms ,  of  a c a t e g o r y ,  o f  somethi ng b u i l t - i n  t o  t he concept  o f  s e l f ,
I But  t he Kan t i an  term c a t e g o r y  can on l y  be used c a u t i o u s l y ,  even 
[ perhaps m e t a p h o r i c a l l y ,  s i nc e  Buber ’ s a p p l i c a t  i on of  i t  goes beyond 
I K a n t ’ s t erms of  i n t e l l i g i b i l i t y ,
i i i )  I mp o r t a n t  and f undamenta l  d i f f e r e n c e s  e x i s t  between K a n t ’ s 
and Buber ’ s u n d e r s t a n d i n g  of  t he " k n o w e r , "  For  Kan t ,  t he  s u b j e c t  
e x i s t s  i n  some degree o f  i ndependence and i s  a l r e a d y  equ i pped w i t h  
mechanisms whi ch enabl e him t o  under s t and  and t o o r de r  t he  w o r l d .  For  
Buber  the s u b j e c t  " e x i s t s " ,  a u t h e n t i c a l l y  on l y  i n  r e l a t i o n s h i p ,  i n
whi ch c on t e x t  he can both a s p i r e  t o  knowledge and v a l i d a t e  t he
knowledge so a c q u i r e d .  For  Kant ,  t he knower i s  c i r c u m s c r i b e d  by f i x e d  
l i m i t s  t o  knowledge w h i l e  hav i ng t o  accept  t h a t  t he sum t o t a l  o f  what  
i s  r ea l  can on l y  be a s c e r t a i n e d  on grounds o t h e r  t han r eas on .  For  
Buber  the l i m i t s  i n  whi ch the knower ope r a t es  are not  f i x e d  a t  a l l  but  
remai n r e l a t i v e  t o  the degree t o  whi ch he f u l f i l s  t he p o t e n t i a l  (and
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r e s p o n s i b i l i t y )  o f  r e l a t i o n s h i p .  I t  has t o  be p o i n t e d  out  t h a t  w h i l e  
f o r  Kant  t he c o g n i z e r ’ s p e r c e p t i o n  o f  h i s  own e x i s t e n c e  i s  q u a l i f i e d  
by the s pa c e - t i me  con t i nuum,  f o r  Buber  t he s u b j e c t / i s .  and c o n t i n u e s  
t o  be p e r c e i v e d  as a be i ng i n  r e l a t i o n s h i p  even when t h a t  con t i nuum i s  
under s t ood  as be i ng on l y  Anschuungs f or men, or  r a d i c a l l y  r e c a s t  i n 
t erms o f  t h e o r i e s  o f  r e l a t i v i t y ,
i v )  Kant  would a s s e r t  t h a t  we cannot  p r o p e r l y  know o u r s e l v e s ,  t h a t
i s  "pu r e  s e l f "  as a t h i n g  i n  i t s e l f ;  we can,  s t r i c t l y  speak i ng  on l y
have knowledge o f  o b j e c t s  and a person cannot  be t he o b j e c t  o f  h i s  own 
e n q u i r y ,  Kant  under s t ands  the s e l f  as an i n t e l l e c t u a l  a b s t r a c t i o n ,  a 
f ocus  whi ch at  best  can on l y  be i mag i ned .  Th i s  does not  s a t i s f y  Buber  
and h i s  ad j us t me n t  of  Kant  i s  based on s u g g e s t i n g  the i dea  o f  t he  " I "  
as a c o n c r e t e  consc i ous  s u b j e c t ,  and t h a t  s e l f - k n o w l e d g e  i s  a p r e ­
c o n d i t i o n  o f  t he knowledge of  t he o t h e r  ach i eved  i n  genui ne
r e l a t i o n s h i p .
These ar gument s ,  I  s ub mi t ,  s u f f i c i e n t l y  d i s t a n c e  Buber  f r om Kant  
t o  put  i n  q u e s t i o n  K a t z ’ s c l a i m  f o r  Bube r ’ s t o t a l  dependence on h i s  
system.  There i s  a f u r t h e r  i mp o r t a n t  argument  I  w i l l  o f f e r  be l ow,  but  
f i r s t  I  have t o  e s t a b l i s h  t h a t  w h i l e  I  am concerned t o  examine
q u e s t i o n s  r a i s e d  by Buber ’ s i n f l u e n c e  by Kant ,  t he p e r c e p t i o n  Buber  
f i n a l l y  ach i eved  was t he r e s u l t  o f  a s y n t h e s i s  whi ch owes much t o 
o t h e r  i n f l u e n c e s  and whi ch drew on o t h e r  sou r ces .  I t  i s ,  t h e r e f o r e ,  
u n f o r t u n a t e  t h a t  i n  h i s  a n a l y s i s  o f  Bube r ’ s e p i s t e mo l o g y ,  Ka t z  f a i l s  
t o  t ake  cogn i zance of  i n f l u e n c e s  o t h e r  t han t h a t  of  Kan t ,  There i s  
however an o t h e r  and e q u a l l y  i mp o r t a n t  ma t t e r  I  want  t o  t ake  up f rom 
K a t z ,
He quotes Kant  as s t a t i n g :  " I  have d e s t r oy e d  reason i n  o r d e r  t o  
make room f o r  f a i t h "  ( 3 2 ) ,  The q u e s t i o n  a r i s e s  as to the p r ob l ems  o f  
t r a n s l a t i o n ;  M e i k l e j o h n  has i t ,  " I  must ,  t h e r e f o r e ,  a b o l i s h  k n o w l e d g e , 
t o  make room f o r  b e l i e f " ( 3 3 ) ,  What i s  i mp o r t a n t  i s  t h a t  Ka t z  i n t e n d s  
t o  i mp l y  t h a t  Kant  admi t s  t o  hav i ng d e s t r o y e d  the c l a i ms  o f  Reason t o
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make room f o r  t he c l a i ms  of  F a i t h ,  but  i n  so do i ng he m i s i n t e r p r e t s  
the s p i r i t  o f  what  Kant  has i n  mind.  K a t z ’ s c r i t i c i s m  c o n t r a d i c t s  
K a n t ’ s s t a t e d  i n t e n t i o n s  f o r  t he C r i t i q u e  as set  out  i n  t he " P r e f ac e  
t o  t he Second E d i t i o n "  and i n  t he " I n t r o d u c t i o n "  p r o p e r .  There i s  
n o t h i n g  i n  K a n t ’ s aims or  methods whi ch sugges t s  t he need t o  r e s t r i c t  
knowledge f o r  t he sake o f  f a i t h ,  Kant  i s  not  i n  t he l ong l i n e  o f  
p h i l o s o p h e r s  f rom S t ,  Thomas t o K i e r k e g a a r d  who deni ed or  r e s t r i c t e d  
reason i n  t h i s  way.  Where t h e r e  i s  a c o n f l i c t  between t he two,  
un r easonab1e f a i t h  f o r  Kant  i s  not  r e l i g i o u s  but  somet h i ng t o  be 
under s t ood  as s u p e r s t i t i o n  and c h a r a c t e r i s e d  by o v e r - e n t h u s i a s m 
( Schwar mer e i ) ,  I  sugges t ,  i n  c o n t r a d i c t i o n  t o  Ka t z ,  t h a t  K a n t ’ s 
i mp o r t a n t  s t a t ement  means t h a t  t h e o l o g i c a l  p o s i t i o n s  are p r o d u c t i o n s  
of  pure reason i n  i t s  moral  f u n c t i o n , not  i n  i t s  c o g n i t i v e  f u n c t i o n .  
Hence we do not  have knowledge i n  t h e o l o g i c a l  m a t t e r s ,  but  a f a i t h  
whi ch i s ,  a c c o r d i n g  t o  Kant ,  p u r e l y  r a t i o n a l .  What i s  o f  s i g n i f i c a n c e  
i s  p r e c i s e l y  t h i s  p o i n t ,  t h a t  knowledge and f a i t h  d i f f e r  i n  f u n c t i o n , 
Kant  e x p l a i n s  (34)  t h a t  human reason i s  s u b j e c t  t o  t he f a t e  t h a t  i n  
j one aspect  o f  i t s  knowledge i t  i s  c h a l l e n g e d  by q u e s t i o n s  wh i c h ,  w h i l e  
I reason i s  not  ab l e  t o  i g n o r e ,  i s  unabl e t o  answer .  I t  i s  i n  t he
I c o n t e x t  o f  t h i s  d i s c u s s i o n  t h a t  Kant  makes t he s t a t ement  r e f e r r e d  t o
I
above,  t h a t  knowledge here must g i ve  way t o  f a i t h ,  t h a t  i s  Glaube 
whi ch can a l s o  be t r a n s l a t e d  as " b e l i e f , "  Th i s  d i s t i n c t i o n  i s  t o  be 
o f  i mpor t ance  i n  my f u t u r e  d i s c u s s i o n  o f  Buber ’ s u n d e r s t a n d i n g  o f  t he 
f u n c t i o n  of  f a i t h / b e l i e f  whi ch w i l l  i n d i c a t e  a f u r t h e r  r a d i c a l  s h i f t  
f rom Kant ,  s i nc e  Buber  b r i n g s  t o  t h i s  f u n c t i o n  t he n o t i o n  o f  t r u s t ,  o f
emunah. whi ch i n  d i s t i n c t i o n  f rom p i s t i s , sugges t s  t h a t  i t  i s  grounded
i n  r e l a t i o n s h i p  as opposed t o an assent  t o  somethi ng whi ch i s  mer e l y  
p r e p o s i t i o n a l ,
I  wi sh now t o  address  t he q u e s t i o n  o f  r e l a t i o n s h i p  as t ouches  
Bube r ’ s concept  o f  t he E t e r n a l  Thou whi ch I  w i l l  be concerned t o 
d i s c u s s  f u l l y  Chapter  7,  Here I  must r e f e r  aga i n  t o  Bube r ’ s a d o l e s c e n t
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encoun t e r  w i t h  Kant *
At t h a t  t i me I  began t o  get  an i n k l i n g  o f  t he e x i s t e n c e  of
e t e r n i t y  as somethi ng q u i t e  d i f f e r e n t  f rom the i n f i n i t e ,  j u s t
as i t  i s  somethi ng q u i t e  d i f f e r e n t  f rom the f i n i t e ,  and of  
t he p o s s i b i l i t y  o f  a connex i on between me, a man, and the 
e t e r n a l  ( 3 5 ) »
The " c o n n e x i o n "  Buber  r e f e r s  t o  i n d i c a t e s  the e a r l i e s t  seed of  t he 
r e l a t i o n s h i p  he l a t e r  a t t emp t ed  t o  r e p r e s e n t  as the I - E t e r n a l  Thou 
e n c o un t e r .  I t  i s  c l e a r  f rom t h i s  s t a t ement  t h a t  what  Buber  sensed was
the r e f l e c t i v e  na t u r e  o f  e t e r n i t y  and t i me ,  t h a t  an awareness o f  one
must be t he echo of  an awareness of  t he o t h e r  and t h a t  i t  i s  i n  t i me
t h a t  Buber  c o n s i d e r s  man’ s r e l a t i o n s h i p  w i t h  the E t e r n a l  i s  t o  be
made, t h a t  i s ,  t he r e l a t i o n s h i p  w i l l  be known as e t e r n i t y ’ s t empor a l  
p r e s e n c e , I  am not  concerned here w i t h  K a n t ’ s r e v i e w  of  t he
t r a d i t i o n a l  arguments f o r  t he e x i s t e n c e  o f  God (36)  no r ,  i n  t h i s
c o n t e x t ,  w i t h  h i s  n o t i o n  t h a t  God i s  t o  be under s t ood  as t he  p r a c t i c a l  
c l a i m made on our  w i l l s  by the "Good, "  I  s h a l l  c o n s i d e r  t he 
i m p l i c a t i o n  o f  t h i s  l a t t e r  i dea t owards  t he end o f  t h i s  c h a p t e r  i n  my 
d i s c u s s i o n  of  Buber ’ s po l emi c  w i t h  Hermann Cohen, Buber  c l e a r l y  and 
j c o n s i s t e n t l y  d i s a s s o c i a t e d  h i m s e l f  w i t h  t he "God o f  t he P h i l o s o p h e r s "  
I and t he Th eo l o g i ans  ( 3 7 ) ,  What Buber seems to have d e r i v e d  f r om Kant  
on t h i s  theme i s  more i n  t he na t u r e  of  a r e d i r e c t i o n  o f  t he  way of
approach t o  God as opposed t o  an e n q u i r y  about  God, What Buber  r e a c t s
to i s  K a n t ’ s a s s e r t i o n  t h a t  t he q u e s t i o n  o f  God’ s e x i s t e n c e  i s  a 
ma t t e r  f o r  " s p e c u l a t i v e  r eason"  whi ch p o s t u l a t e s ,  f o r  exampl e,  t h a t  i f  
i t  can be shown t h a t  e x i s t e n c e  i s  p e r f e c t i o n ,  i t  f o l l o w s  f r om t he i dea 
o f  God as an a l l - p e r f e c t  be i ng ,  t h a t  God e x i s t s .  For  Buber  t h i s  
remai ns mer e l y  and i n t e l l e c t u a l  e x e r c i s e .  Ques t i ons  ar e  not  t o  be 
asked about  God, but  on l y  about  our  r e l a t i o n  t o  him ( 3 8 ) ,  Buber  i s
concerned t o  make what he under s t ands  t o  be a r a d i c a l  c o r r e c t i o n  of
the method of  s p e c u l a t i v e  r eason,  i n  f a v o u r  o f  p r a c t i c a l  r eason .  
I n e v i t a b l y  we are aga i n  concerned w i t h  t he t e n s i o n  a l r e a d y  d e s c r i b e d  
e x i s t i n g  between knowledge and f a i t h  where the l a t t e r ,  i n  K a n t i a n
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t e r ms ,  must r e t a i n  i t s  grasp on reason .  I n  Buber ’ s t e r ms ,  reason
remai ns " t h e  b r i d g e "  between I  and a l l  r e l a t i o n s h i p s ,  and p o t e n t i a l l y
even t h a t  o f  t he E t e r n a l  Thou.  Kaufmann sums up the p o i n t  t h u s :
Tr ue ,  t he word " r e as o n "  i s  f o r  Buber  -  i n  d i s t i n c t i o n  f rom
Kant  t he p r i n c i p a l  noun t h a t  goes w i t h  " p e r c e p t i o n , "  so t h a t
reason forms t he b r i d g e  between I  and Thou ( 3 9 ) .
The c o n t e x t  o f  Kaufmann’ s d i s c u s s i o n  i s  Bube r ’ s " m e d i t a t i v e  
movement t owards  God" whi ch he c l a i ms  Buber  " c o n s c i o u s l y  pushes i n t o  
the backgr ound"  i n  f a v o u r  of  t he more " r e a s o n a b l e "  approach ( 4 0 ) .  What 
i s  i mp l i e d  here ,  a l t h o u g h  Kaufmann i s  not  concerned t o  say so,  i s  an 
ad j us t me n t  Buber  made at  t h a t  s tage of  t he development  o f  h i s  t hough t  
whi ch marked a r e j e c t i o n  of  m y s t i c i s m .  The k i nd  o f  r a t i o n a l i t y  Buber 
a t t e mp t s  becomes an a l t e r n a t i v e  ener gy ,  t h a t  i s ,  t he movement t owar ds  
God s h i f t s  f rom the i n t e l l e c t  t o  t he w i l l  and w i t h  t h a t  change of  
emphasis i s  suggest ed an i n f l u e n c e  o f  N i e t z s c h e  r a t h e r  t han o f  Kan t .  I  
s h a l l  argue t h a t  d e s p i t e  h i s  c l a i ms  t o  have done so,  Buber  never  
manages a compl ete r e j e c t i o n  o f  t he m y s t i c i s m  t h a t  c h a r a c t e r i s e d  h i s  
ear  l i e r  t hough t  ♦
C. Moral  Ph i l os o phy *
The argument  I  hope to deve l op under  t h i s  headi ng w i l l  l ead t o  
c o n c l u s i o n s  conce r n i ng  Buber ’ s c o n t r o v e r s i a l  a t t i t u d e  t o  Law. I  hope 
t o  show t h a t  Buber r e t a i n s  f rom Kant  t he sense of  o b l i g a t i o n  and du t y  
whi ch c h a r a c t e r i s e s  t he l a t t e r ’ s n o t i o n  o f  what  c o n s t i t u t e s  
i m p e r a t i v e s .  Th i s  concerns  the i dea o f  an o b j e c t i v e  p r i n c i p l e ,  whi ch 
compels t he w i l l .  There are two forms o f  i m p e r a t i v e ;  t he H y p o t h e t i c a l  
I m p e r a t i v e ,  whi ch i n d i c a t e s  what i t  i s  necessar y  t o  do i n  o r d e r  t o  
ach i eve  a p a r t i c u l a r  r e s u l t ,  and the C a t e g o r i c a l  I m p e r a t i v e  whi ch 
t e l l s  us t h a t  a c e r t a i n  k i nd  of  a c t i o n  i s  o b j e c t i v e l y  necessar y  
w i t h o u t  r ega r d  t o  the end i n q u e s t i o n .
The two f o r m u l a t i o n s  of  K a n t ’ s t hough t  r e l e v a n t  t o  t h i s  d i s c u s s i o n  
are we l l  known:  The f i r s t  s t a t e s ;
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Act  on l y  a c c o r d i n g  t o  a maxim by whi ch you can at  t he same
t i me w i l l  t h a t  i t  s h a l l  become a u n i v e r s a l  law ( 4 1 ) .
And the second s t a t e s  t h a t  I  must ,
so ac t  as t o  t r e a t  human i t y ,  whet her  i n  my own s e l f  or  i n
t h a t  o f  a n o t h e r ,  a l ways  as an end,  and never  as a means on l y
( 4 2 ) .
The f i r s t  f o r m u l a t i o n  concerns  t he need f o r  l aw;  t o  put  t h a t  more 
s p e c i f i c a l l y  i n Buber ’ s c o n t e x t ,  when we c o n s i d e r  t h r ough  reason t he 
q u e s t i o n  o f  t he r i g h t n e s s  or  o t h e r w i s e  o f  a c t i o n ,  we w i l l  f i n d  i f  we 
f o l l o w  K a n t ’ s a p p l i c a t i o n ,  t h a t  we have br ought  a law i n t o  be i n g .  
Thus f o r  Kant ,  t he essence of  m o r a l i t y  i s  t o  be d e r i v e d  f rom the 
concept  o f  l aw;  e v e r y t h i n g  i n  na t u r e  a c t s  a c c o r d i n g  t o  l aws ,  but  on l y  
a r a t i o n a l  be i ng has t he c a p a c i t y  t o  ac t  a c c o r d i n g  to t he  i dea  o f  l a w , 
whi ch i s  a p p l i e d  by w i l l .  Buber  was unabl e t o accept  Law as p a r t  o f  
the r e c e i v e d  Jewi sh t r a d i t i o n ,  t h a t  i s  i t  cou l d  never  be f o r  Buber  a 
c on t en t  o f  r e v e l a t i o n .  I  s h a l l  d i s c u s s  t he i m p l i c a t i o n s  o f  t h i s  
d i f f i c u l t y  i n  Chapter  8.  However ,  I  s h a l l  argue t h a t  i n  o r d e r  t o
under s t and  Buber ,  we need t o  c o n s i d e r  t h a t  w h i l e  he d i savows t he
a u t h o r i t y  o f  p a r t i c u l a r i s e d  t r a d i t i o n a l  l aw,  he accep t s  and a p p l i e s  a
u n i v e r s a l  f orm of  t h i s .  I t  w i l l  f o l l o w ,  t h e r e f o r e ,  t h a t  i f  I  am a b l e
t o  conc l ude Buber ’ s accept ance o f  a u n i v e r s a l  law i n  Ka n t i a n  t e r ms ,  
t h e r e  w i l l  e x i s t  f o r  him a l s o  p r e c i s e l y  t h a t  sense o f  o b l i g a t i o n  and 
du t y  t h a t  t he a p p l i  cat  i on o f  such a law i m p l i e s .
The e t h i c a l  i m p l i c a t i o n s  o f  Buber ’ s d i a l o g i c a l  p h i l o s o p h y  remai ns  
c l os e  t o  K a n t ’ s second f o r m u l a t i o n  o f  t he c a t e g o r i c a l  i m p e r a t i v e ,  and 
Buber  acknowl edged the a f f i n i t y  ( 4 3 ) ,  He then goes on t o  e x p l a i n  t h a t  
w h i l e  K a n t ’ s p r i n c i p l e  i s  expressed as an " o u g h t "  h i s  p o i n t  o f  v i ew 
i s  d e r i v e d  f rom a n o t h e r  sou r ce ,  namely t h a t  o f  t he " i n t e r - h u m a n " .  
Buber  makes the assumpt i on  t h a t  man as Kant  under s t ands  him,  r emai ns  
i n i s o l a t i o n  and does not  proceed f rom t he e x p e c t a t i o n  o f  " v i t a l  
r e c i p r o c i t y "  t h a t  i s  i mp l i e d  i n Buber ’ s n o t i o n  of  t he i n t e r - h u m a n .  I  
submi t  t h a t  Buber ’ s a t t emp t ed  d i s t i n c t i o n  between " o u g h t n e s s " and t he
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i n t e r - h uma n  i s  not  s u p p o r t a b l e  s i nce  n o t h i n g  i n  t h a t  f o r m u l a t i o n
n e c e s s a r i l y  i m p l i e s  t he n o t i o n  o f  man i n  i s o l a t i o n .  Fu r t h e r mo r e ,  even
i f  t he d i s t i n c t i o n  c a r r i e s ,  Buber ’ s " i n t e r - h u m a n "  source f o r  r i g h t
a c t i o n  i s  not  r e l i e v e d  o f  t he n o t i o n  o f  e i t h e r  o b l i g a t i o n  or  d u t y .
What Buber i s  i m p l y i n g  i s  t h a t  t h e r e  i s  i n  t he n o t i o n  of  " be t ween"
c o n t a i ne d  i n  h i s  use o f  t he t er m,  i n t e r - h u ma n ,  an o n t i c  q u a l i t y  whi ch
g i ves  t o i n d i v i d u a l  be i ng a r e c o g n i t i o n  o f  t he o t h e r  and a r e c i p r o c i t y
whi ch w i l l  out  o f  i t s e l f  produce the " r i g h t "  k i nd  of  b e h a v i o u r ,
Buber ’ s concern t o  m a i n t a i n  t he d i s t i n c t i o n  i s  s u r e l y  occas i oned
by h i s  s u s p i c i o n  of  a n y t h i n g  t h a t  h i n t s  o f  o b l i g a t i o n  e s p e c i a l l y  o f
t he k i nd  i m p l i e d  by the presence of  a law or system of  l aws ,  Fr i edman
t akes  up t he ma t t e r  t o  argue the d i f f e r e n c e  p r e c i s e l y  a t  t h a t  p o i n t
where Buber has acknowledged t h a t  i n  e s s e n t i a l  f e a t u r e s  h i s  p o i n t  o f
v i ew has a f f i n i t y  w i t h  K a n t ’ s,  He s t a t e s  t h a t ,
Buber ’ s r e l a t e d  concept s  of  making the o t h e r  p r esen t  and not
i mpos i ng one’ s own t r u t h  on him are based on the o n t o l o g i c a l
r e a l i t y  o f  t he l i f e  between man and man ( 4 4 ) ,
There i s  no s u g ge s t i o n  i n  Buber ’ s essay,  "El ements  o f  t he I n t e r ­
human",  t h a t  e x e r c i s i n g  moral  r e s p o n s i b i l i t y  f o r  t he o t h e r  can s l i d e  
i n t o  an i m p o s i t i o n  o f  " one ’ s own t r u t h  on h i m" ,  Fr i edman conc l udes  
h i s  d e s c r i p t i o n  o f  how he under s t ands  Buber  i n  t h i s  r e s p e c t ,  t o  d i f f e r  
f rom Kant ,  by a p p e a l i n g  t o  the f a c t  t h a t  Buber ’ s i m p e r a t i v e  i s  
d i a l o g i c a l ,  I  submi t  t h a t  one cannot  r e t a i n  the n o t i o n  o f  an 
i m p e r a t i v e  and at  t he same t i me deny t he n o t i o n s  of  o b l i g a t i o n  and 
d u t y ,
Kaufmann makes an i n t e r e s t i n g  p o i n t  r e l e v a n t  t o  my a r gument .  He
sugges t s  t h a t  K a n t ’ s e t h i c a l  i m p e r a t i v e  i n d i c a t e s  " i n  what  s p i r i t "  we
are t o do j u s t i c e  t o  o t h e r s  i n  our  r e l a t i o n s h i p s  w i t h  them.  F u r t h e r ,
' i t  show us the r i g h t  a t t i t u d e  t o  our  f e l l o w  man can be seen as an
a t t i t u d e  o f  r e spec t  f o r  t he o t h e r  as i n d i v i d u a l  ( 4 5 ) ,  " Re s p e c t "  seems
to d e s c r i b e  we l l  t he k i nd  of  response out  o f  whi ch t he I  assumes
r e s p o n s i b i l i t y  f o r  t he Thou,  w i t h o u t  r e q u i r i n g  t he f o r c e  o f  e i t h e r
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dut y  or  o b l i g a t i o n .  N e v e r t h e l e s s ,  as i n d i c a t e d  above,  I  s h a l l  argue
t h a t  a sense o f  d u t y ,  and t he i m p e r a t i v e  na t u r e  of  K a n t i a n  e t h i c s ,
remai ns p a r t  o f  t he mechanism of  response i n Buber ’ s u n d e r s t a n d i n g  of  
r e l a t i o n s h i p s ,  and t h a t  t he q u a l i t y  o f  t hese r e l a t i o n s h i p s  l oses  
n o t h i n g  as a consequence.
There i s ,  however ,  a n o t h e r  aspec t  o f  t he d i s c u s s i o n  needi ng 
c o n s i d e r a t i o n ,  Kant  n a t u r a l l y  r e t a i n s  reason as be i ng t he mechanism 
by whi ch man responds t o  t he i dea of  t he e t h i c a l .  What concer ns  me 
he re ,  i s  t he n o t i o n  of  cho i ce  and the mechanisms by whi ch an 
i n d i v i d u a l  i n  a g i ven  s i t u a t i o n  w i l l  endeavour  t o  dec i de  what  i s  t he 
r i g h t  t h i n g  t o  do,  Buber would p r e f e r  t o  d i s c o u n t  reason as be i ng  a 
mechanism l a c k i n g  a r e l a t i o n a l  q u a l i t y  and not  t h e r e f o r e  i n v o l v e d  w i t h  
the i mmedi a t e ,  c o n c r e t e  s i t u a t i o n .  He p r e f e r s  i n s t e a d ,  t o  r e l y  on 
somethi ng l ess  i d e n t i f i a b l e ,  such as i n t u i t i o n ,  or  s i mp l y  an i n n a t e  
sense of  what  i s  r i g h t .  Bu t ,  i n  f a c t ,  as I  have shown above,  Buber  i s
not  ab l e  t o  by- pass  man’ s r a t i o n a l i t y .  D e c i s i o n ,  p r esumabl y  a t  some 
p o i n t  and however f l e e t i n g ,  must i n v o l v e  t he process  o f  t h o u g h t .  The 
i mp o r t a n t  s u b j e c t  o f  man’ s r e s p o n s i b i l i t y  t o  choose and h i s  f r eedom t o  
do so w i l l  be the s u b j e c t  o f  f u r t h e r  d i s c u s s i o n ,
( i i ) Feuerbach,
I n  t h i s  s e c t i o n  I  i n t e n d  f i r s t l y  t o  o u t l i n e  t hose a s p e c t s  o f  
Feuer bach ’ s t hough t  whi ch were of  i n t e r e s t  t o  Buber ;  t h i s  w i l l  a l s o  
p r o v i d e  a c o n t e x t  f o r  h i s  c r i t i c i s m s  o f  Feuerbach,  I  s h a l l  t hen 
endeavour  t o  examine Feuer bach ’ s i n f l u e n c e  on Buber  and t he 
p o s s i b i l i t y  o f  c e r t a i n  p a r a l l e l s  i n t h e i r  t h o u g h t ,
Feuer bach ’ s main i mpetus was d e r i v e d  f rom a r e a c t i o n  t o ,  and 
c r i t i c i s m  of  Hegel ,  who’ s t hough t  he r egar ded as the c u l m i n a t i o n  of  
modern r a t i o n a l i s m  ( 4 6 ) ,  Hegel  had been concerned to show t h a t  t he 
h i s t o r y  o f  human s o c i a l  s t r u c t u r e  was capab l e  o f  be i ng comprehended by 
t he s i n g l e  p r i n c i p l e  o f  t he r a t i o n a l i t y  o f  t he r e a l .  Thus he was 
concerned w i t h  necessar y  t r u t h s  g i ven  by h i s t o r y  whi ch i t s e l f  was a
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pr ocess  f o l l o w i n g  necessar y  l aws,  He g e l ’ s ph i l o s o p h y  i s  bot h a f orm of  
i d e a l i s m  and a form of  monism ( 4 7 ) ,  Th i s  l a t t e r  was c e n t r e d  i n  t he
n o t i o n  o f  a suprahuman s u b j e c t - s u b s t a n c e , a S p i r i t  ( G e i s t , )  i n  t he
l o g i c a l  s t r u c t u r e  of  whi ch a l l  t he d i v e r s i t y  and c o m p l e x i t y  o f  t he
wor l d  cou l d  be comprehended ( 4 8 ) ,  Because o f  h i s  u n d e r s t a n d i n g  o f  
h i s t o r y  as a p r ocess ,  argument  ensued a f t e r  h i s  death as t o  how t o
, i n t e r p r e t  t he c o n t i n u o u s  na t u r e  o f  t h a t  p r ocess .
In genera l  t erms Feuerbach was a s s o c i a t e d  w i t h  a group o f  c r i t i c s  
known as the L e f t  ( o r  Young) Heg e l i ans  whi ch p l aced him i n  t he company 
o f  t h i n k e r s  such as S t r a u s ,  Ruge, S t i r n e r  as we l l  as Enge l s  and Marx 
( 4 9 ) ,  As a l e a d i n g  f i g u r e  of  t he L e f t  H e g e l i a n s ,  Fe ue r bac h ’ s
r e p r e s e n t e d  the v i ew whi ch argued t h a t  He g e l ’ s p h i l o s o p h y  cou l d  not  be 
a bas i s  of  a r e a l l y  c r i t i c a l  t h e o r y  o f  s o c i e t y ,  f o r  i t  was p r i n c i p a l l y  
a j u s t i f i c a t i o n  o f  t he s t a t u s  qu o , F u r t h e r ,  and more i m p o r t a n t l y ,  he 
b e l i e v e d  t h a t  Hegel  l i k e  a l l  r a t i o n a l i s t s ,  concea l ed an e s s e n t i a l l y  
r e l i g i o u s  s p i r i t  beneath an appar en t  de n i a l  o f  t r a n s c e n de nc e .  Hi s  
argument  devel oped t o  show t h a t  a s u b v e r s i v e  r e l i g i o u s  p r esence 
undermined the m a t e r i a l  wo r l d  both o f  man and t hose senses
c h a r a c t e r i s t i c  o f  v a r i o u s  aspec t s  o f  H e g e l ’ s t h o u g h t ,  such as e t h i c s ,  
ep i s t e mo l o gy  and met aphys i cs  ( 5 0 ) ,  Thus,  h i s  c r i t i c i s m  o f  Hegel  
devel oped i n t o  a more s p e c i f i c  and t ho r ough  go i ng c r i t i c i s m  o f  both  
t h e o l o g y  and p h i l o s o p h y  whi ch he i n t e r p r e t e d  as br anches  o f
a n t h r o p o l o g y .  Hi s  main i n t e r e s t s  were t o  expose t he i l l u s i o n a r y  
c h a r a c t e r  o f  a l l  r e l i g i o u s  b e l i e f ,  and t o advocat e  a "new p h i l o s o p h y "  
whi ch would p r o v i d e  the bas i s  f o r  a h u m a n i s t i c  s o c i a l  o r de r  and e t h i c ,  
Feuer bach ’ s f i r s t  main work was Das Uesen des C h r i s t e n t u m s , i n  
whi ch he argued t h a t  C h r i s t i a n i t y ’ s c l a i ms  about  God were r e a l l y  
obscured t r u t h s  about  t he human s p e c i e s .  R e l i g i o u s  l anguage was t hus  
a form of  code whi ch he endeavoured t o  d e c i p h e r  i n  t erms whi ch would 
i l l u m i n a t e  the na t u r e  o f  man r a t h e r  than God, He suggest ed t h a t  t o  
t a l k  o f  God was a process  t h a t  both degraded and m y s t i f i e d  human
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n a t u r e  because i t  d i s t r a c t e d  a t t e n t i o n  f rom man by g l o r i f y i n g  a
non-human be i ng ;
Man -  t h i s  i s  t he mys t e r y  o f  r e l i g i o n  -  p r o j e c t s  h i s  be i ng 
Uesen, i n t o  o b j e c t i v i t y  and then aga i n  makes h i m s e l f  an 
o b j e c t  o f  t he p r o j e c t e d  image of  h i m s e l f  t hus  con v e r t e d  i n t o  
a s u b j e c t ,  a pe r son ;  he t h i n k s  of  h i m s e l f ,  i s  an o b j e c t  t o  
h i m s e l f ,  but  as t he o b j e c t ,  on a n o t h e r  be i ng than h i m s e l f  
( 5 1 ) .
What Feuerbach seems t o  be s u g ge s t i n g  i s  t h a t  r e l i g i o u s  c l a i ms
about  t he na t u r e  o f  God i s  a " m y s t i f i e d "  way of  t a l k i n g  about  human
b e i ng s ;  r e l i g i o u s  l anguage i s  t h e r e f o r e  a s ymbo l i c  way o f  t a l k i n g
about  man by t a l k i n g  about  God. One o f  t he p r i n c i p l e  methods used by
Feuerbach i s  t o  i n v e r t  some of  t he main p r o p o s i t i o n s  o f  r e l i g i o u s
l anguage.  We must ,  he w r i t e s ,
i n v e r t  t he o r a c l e s  of  r e l i g i o n  w h i l e  a t  t he same t i me  s e i z i n g  
them as c o u n t e r - t r u t h s  -  t hus  do we a r r i v e  at  t he t r u t h .  God 
s u f f e r s  -  S u f f e r i n g  i s  t he p r e d i c a t e  -  however f o r  human 
be i ngs ,  f o r  o t h e r s ,  not  f o r  h i m s e l f .  What does the t h i s  mean? 
No t h i ng  o t h e r  t han :  S u f f e r i n g  f o r  o t h e r s  i s  d i v i n e .  Whoever
s u f f e r s  f o r  o t h e r s ,  who d i es  f o r  them,  a c t s  d i v i n e l y ,  i s  a
god t o  human be i ngs  ( 5 2 ) .
Thus,  t he t r u t h  about  human be i ngs  i s  concea l ed i n  God-1anguage ♦
But  t h i s  concern exposes a probl em f o r  whi ch Feuerbach p r o v i d e s  an
i n t e r e s t i n g  answer :  i f  a l l  t a l k  o f  God i s  o f  an i n f i n i t e  b e i n g ,  how
can language conceal  t r u t h s  about  f i n i t e  man? He ar gues  t h a t  t he
c l a i ms  made f o r  man f rom r e l i g i o u s  l anguage are not  about  man h i m s e l f ,
t h a t  i s  man as an i n d i v i d u a l  but  about  t he whole o f  t he human s p e c i e s .
In t erms whi ch seem t o  a n t i c i p a t e  modern a n t h r o p o l o g y  he speaks o f  a
" s p e c i e s  b e i n g , "  and a " s p e c i e s  c h a r a c t e r "  ( 5 3 ) ,  i n  whi ch n o t i o n  l i e s
i t s  i n f i n i t e  c h a r a c t e r  and i t s  i n f i n i t e  knowledge;
But  what t he i n d i v i d u a l  man does not  know and cannot  do a 11 
mankind t o g e t h e r  knows and can do.  Thus,  t he d i v i n e  knowledge 
t h a t  knows s i m u l t a n e o u s l y  every  p a r t i c u l a r  has i t s  r e a l i t y  i n  
t he knowledge o f  t he s p e c i e s . Not  on l y  d i v i n e  omn i sc i ence  
but  a l s o  d i v i n e  omni presence has r e a l i z e d  i t s e l f  i n  man ( 5 4 ) .
Thus,  f o r  Feuer bach,  t he d i v i n e  be i ng i s  t o  be under s t ood  as human 
na t u r e  " p u r i f i e d " ;  as a consequence of  t h i s  p r ocess  o f  de­
my t h o l o g i s i n g  r e l i g i o n ,  i t  i s  t o  be under s t ood  as t he r e l a t i o n  o f  man
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t o  h i m s e l f .
I n  The P r i n c i p l e s  o f  t he Ph i l os o p hy  of  t he Fu t u r e  Feuerbach
q u e s t i o n s  p h i l o s o p h y  and p h i l o s o p h i c a l  l anguage i n the same way as he
qu es t i o n ed  t h e o l o g y  and r e l i g i o u s  l anguage.  Aga i n ,  he argues  t h a t
p h i l o s o p h y ,  and Hege l i an  p h i l o s o p h y  i n  p a r t i c u l a r ,  i s  a l s o  a c r y p t i c
form of  r e l i g i o u s  l anguage.  Hi s  aim i s  t he e s t a b l i s h m e n t  o f  t he new
p h i l o s o p h y  r e f e r r e d  t o  above.  I t  i s  t o  be,
t he p h i l o s o p h y  t h a t  t h i n k s  o f  t he c o nc r e t e  not  i n  an
a b s t r a c t ,  but  i n  a c o n c r e t e  manner .  I t  i s  t he p h i l o s o p h y  t h a t  
r e c o g n i s e s  the r ea l  i n  i t s  r e a l i t y  as t r u e ,  namely,  i n  a
manner c o r r es p o nd i ng  t o  t he essence o f  t he r e a l ,  and r a i s e s
i t  i n t o  t he p r i n c i p l e  and o b j e c t  o f  p h i l o s o p h y  ( 5 5 ) .
What Feuerbach proposes t h e r e f o r e ,  i s  a p h i l o s o p h y  of  t he
c o n c r e t e .  Thus " b e i n g "  i s  not  j u s t  t o  be r egar ded as t h i n k i n g ,  ( t h us
echoi ng C a r t e s i a n  t e r ms)  but  as i t  i s  f o r  us as a " r e a l l y  e x i s t i n g
be i ng -  on l y  t h i s  be i ng i s  t he be i ng o f  t he senses,  p e r c e p t i o n ,
f e e l i n g ,  and l o v e "  ( 5 6 ) .  The t r u t h  w i l l  be conf essed i n  l ove and
f e e l i n g  s i nc e  t he new p h i l o s o p h y  i s  i t s e l f ,
n o t h i n g  o t h e r  t han the essence o f  f e e l i n g  e l e v a t e d  to
consc i ousness  -  a f f i r m i n g  i n  reason what  every  r e a l  man 
p r o f e s s e s  i n  h i s  hea r t  ( 57 ) .
Feuerbach then proceeds by making a s e r i e s  o f  compar i sons  between 
the o l d  and the new p h i l o s o p h y  o f  whi ch the f o l l o w i n g  ar e  exampl es;  
t he o l d  p h i l o s o p h y  has c l a i med t h a t  on l y  t h a t  whi ch i s  t h o ugh t  o f  
e x i s t s  whereas the new s t a t e s  t h a t  on l y  t he l oved and what  can be
l ove d ,  e x i s t s ;  t he o l d  s t a r t s  by a s s e r t i n g  t h a t  t he i n d i v i d u a l  i s
mere l y  an a b s t r a c t  and t h i n k i n g  be i ng t o  whose essence t he body does 
not  be l ong ,  whereas the new s t a r t s  w i t h  the p r o p o s i t i o n  t h a t  t he 
i n d i v i d u a l  i s  a r e a l ,  sensuous be i ng i n  whi ch the body f u n c t i o n s  as
the ego,  t he essence i t s e l f  ( 5 8 ) .  T h e r e f o r e ,  so f a r  as man i s
concerned,  t he new p h i l o s o p h y  "makes man the un i que ,  u n i v e r s a l  and 
h i g h e s t  o b j e c t  o f  p h i l o s o p h y  -  and a n t h r o p o l o g y  the u n i v e r s a l  s c i e n c e "  
( 5 9 ) .  So c e n t r a l  has t h i s  n o t i o n  o f  man become f o r  Feuerbach t h a t  
t r u t h  i s  t o  be seen as t he t o t a l i t y  o f  human l i f e  and essence.  The
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essence of  man i s  not  t o  be found i n  any one i n d i v i d u a l  but  i n
communi t y,  i n  t he " u n i t y  of  man w i t h  man, "  whi ch u n i t y  i s  dependent  on 
a r ea l  d i s t i n c t i o n  between I  and thou ( 6 0 ) ,  Thus n o t i o n s  such as
f reedom and i n f i n i t y  whi ch had been p r e v i o u s l y  p r esen t ed  i n  r e l i g i o u s  
l anguage,  can be r e a l i s e d  i n  the c o n t e x t  o f  communi t y ,  and a l l  t h a t  i s  
r e p r e s e n t e d  by t he i deas  a s s o c i a t e d  w i t h  t he  word "God" ,  can be
s a t i s f a c t o r i l y  r e a l i s e d  by "man w i t h  man -  t he u n i t y  o f  I  and t h o u "
( 6 1 ) .
On t he bas i s  o f  t h i s  b r i e f  sur vey  I  can now o f f e r  t he f o l l o w i n g
summary of  Feuer bach ’ s r e l e v a n t  i n t e r e s t s :
i )  He i s  concerned t o  e s t a b l i s h  t he p r i macy  o f  human consc i ous nes s  
whi ch even when i t s  s u b j e c t  i s  God, i s  r e p r e s e n t i n g  an image of
o u r s e l v e s  t o  o u r s e l v e s .  I t  f o l l o w s  t h e r e f o r e ,  t h a t  he g i v e s  t o
consc i ousness  and i n t e l l e c t  an o n t o l o g i c a l  and e p i s t e m o l o g i c a l  s t a t u s  
and i n  so do i ng r e v e r s e s  t he p r o p o s i t i o n s  o f  t r a d i t i o n a l  m a t e r i a l i s m  
and i d e a l i s m .  An i m p l i c a t i o n  of  t h i s  i s ,  f o r  example,  t h a t  man d i f f e r s  
f rom an i ma l s  by a q u a l i t a t i v e  d i f f e r e n c e  of  h i s  e n t i r e  n a t u r e  and not  
j u s t  by the n o t i o n  of  c on s c i ousness .
i i )  Man i s  t o  ho l d  t he c e n t r a l  p l ace  i n  any adequate p h i l o s o p h y .  
An un d e r s t a n d i n g  of  t he na t u r e  o f  man i s  t o  be ach i eved  o n l y  by see i ng
man i n h i s  s i t u a t i o n  v i s - à - v i s n a t u r e ,  t h a t  i s ,  as t h a t  p a r t  o f  n a t u r e
whi ch w h i l e  be i ng endowed w i t h  consc i ousness  seeks t o  r e a l i s e  i t s  own
uni que essence t h r ough  r e l a t i o n s h i p s  o f  a s p e c i a l  k i nd  bot h w i t h
na t u r e  and w i t h  o t h e r  members o f  h i s  own s p e c i e s .
I  come now t o  the q u e s t i o n  of  Buber ’ s d i s s a t i s f a c t i o n  w i t h
Feuerbach:
F i r s t l y ,  he c o n s i d e r s  t h a t  Feuer bach ’ s a n t h r o p o l o g i c a l  r e d u c t i o n  
of  Hegel  i s  i n  no way an advance on Kant  and i n  one s i g n i f i c a n t  sense,  
i s  l ess  advanced.  Th i s  a s s e r t i o n  i s  based on Buber ’ s c o n c l u s i o n  t h a t
Feuerbach does not  even ask the bas i c  K a n t i a n  q u e s t i o n ,  " What i s  man?,
and t hus  he c o n s i d e r s  t h a t  Feuer bach ’ s p h i l o s o p h i c a l  a n t h r o p o l o g y  i s
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i n v a l i d  s i nce  i t  does not  beg i n  f rom the a n t h r o p o l o g i c a l  q u e s t i o n
( 6 2 ) ,  Whi l e  one can agree w i t h  Buber ’ s sense of  u r gency  f o r  t he
development  of  a p h i l o s o p h y  whi ch p l aces  man and h i s  r e l a t i o n s h i p s  at  
i t s  c e n t r e ,  i t  has t o  be cons i de r ed  t h a t  h i s  d i s s a t i s f a c t i o n  w i t h  
Feuerbach i s  based on h i s  own na r r ower  t erms o f  r e f e r e n c e  f o r  
p h i l o s o p h i c a l  a n t h r o p o l o g y  as such.  These I  have o u t l i n e d  i n  t he 
i n t r o d u c t i o n ,  Feuerbach does not  a c t u a l l y  s t a t e  t he q u e s t i o n  i n 
K a n t ’ s f o r m,  but  i t  cannot  be sa i d  t h a t  t he q u e s t i o n  i s  not  asked by 
i m p l i c a t i o n .  What concerns  Buber more s p e c i f i c a l l y  i s  t h a t  i n  h i s  
a n t h r o p o l o g i c a l  r e d u c t i o n , (and i n  t h i s  c o n t e x t  Buber seems t o  use the 
word " r e d u c t i o n "  p e j o r a t i v e l y )  Feuer bach ’ s man i s  u n p r o b l e m a t i c  
whereas the man Buber  p l aces  i n  t he c e n t r e  o f  h i s  e n q u i r y  " i s  t he
beg i nn i ng  of  a l l  p r o b l e m a t i c  ( 6 3 ) ,  Even though Feuerbach t r a n s f e r s  
the l essons  o f  h i s t o r y  f rom man the i n d i v i d u a l  t o  man i n  s o c i e t y ,  and 
even though t he probl ems of  s o c i e t y  and communi ty seem to  t ake
precedence over  t hose of  t he i n d i v i d u a l ,  Feuer bach ’ s concern  f o r  t he 
c o n d i t i o n  of  man i s  c l e a r  and Buber ’ s r e a d i n g  seems t o  be o v e r ­
simp 1 i s t i c .
Second l y ,  Buber  o b j e c t s  t o  Feuer bach ’ s u n d e r s t a n d i n g  o f  man as 
such and t h e r e  i s  an i n t e r e s t i n g  t e n s i o n  a r i s i n g  between the two
t h i n k e r s  at  t h i s  c r u c i a l  p o i n t ,  Buber  would argue t h a t  t he  emphasi s
must r e s t  on t he i n d i v i d u a l  i n  whom r e s i d e s  both essence and p o t e n t i a l
i n  a b s o l u t e  t e r ms ;  but  as I  have noted above t he essence o f  man f o r  
Feuerbach i s  not  t o  be found i n  i n d i v i d u a l  man but  i n  r e l a t i o n s h i p ,  i n  
t he f i r s t  i n s t a n c e  i n  t he connex i on of  % and Thou, and d e v e l o p i n g  f rom 
t h i s ,  i n  communi t y ( 6 4 ) ,  F u r t h e r  t o t h i s  Feuerbach a s s e r t s  t h a t  much 
i s  t o  be both under s t ood  and ach i eved  by t he dynamic i m p l i e d  i n  "man 
w i t h  man -  t he u n i t y  of  I  and t h o u "  ( 6 5 ) ,  whi ch u n i t y  acknowl edges  a 
r ea l  and f undamenta l  d i f f e r e n c e  between I  and t hou .  I t  was p r e c i s e l y  
at  t h i s  p o i n t  t h a t  Buber  r e c e i v e d  h i s  " d e c i s i v e  i mpe t u s "  f rom 
Feuerbach whi ch I  w i l l  c o n s i d e r  more f u l l y  be l ow.
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T h i r d l y ,  i t  i s  i n t e r e s t i n g  t o  note t h a t  Buber does not  deve l op h i s
c r i t i c i s m  of  Feuer bach ’ s a n t h r o p o l o g i c a l  r e d u c t i o n  of  God. That  i s  he
does not  f o l l o w  t h r ough  h i s  q u o t a t i o n  o f  Feuerbach,  namel y ,  "man w i t h
man -  t he u n i t y  of  I  and Thou -  i s  God" ( 6 6 ) .  A l t hou gh  he nowhere
s t a t e s  t h i s ,  f o r  Buber ,  Feuer bach ’ s a n t h r o p o l o g y  would be t aken as
a t h e i s m.  He would see t he on l y  d i f f e r e n c e  between H e g e l ’ s and
Feuer bach ’ s u n d e r s t a n d i n g  o f  God t o  be t he f o r m e r ’ s n o t i o n  o f
" u n i v e r s a l  r eason"  reduced t o a n t h r o p o l o g i c a l  t erms*  Feuer bach ’ s
" a t h e i s m"  however seems not  t o  be c l e a r l y  e s t a b l i s h e d .  He speaks o f
God as a " t h i n k i n g  b e i n g "  whose o b j e c t s  o f  t hough t  are  not  t o  be
d i s t i n g u i s h e d  f rom h i s  be i ng ( 6 7 ) ;  a l s o  he t e l l s  us t h a t  "God i s  a
s p i r i t u a l ,  a b s t r a c t e d  b e i n g " ,  but  at  t he same t i me i s  " t h e  essence o f
be i ng t h a t  embraces a l l  be i ngs  i n  i t s e l f  i n  u n i t y  w i t h  h i s  a b s t r a c t e d
b e i n g "  ( 6 8 ) ,  The d i f f e r e n c e  between t hese i d e n t i c a l  a b s t r a c t  be i ngs
depends on whet her  t hey  e x i s t  i n ,  or  a p a r t  f r om God, and t h i s  becomes
a d i f f e r e n c e  between imagi ned and r ea l  t hough t  ( 6 9 ) ,  How t hey  can
e x i s t  a p a r t  f rom God seems confused s i nc e  we have a l r e a d y  under s t ood
Feuerbach t o  say t h a t  God’ s o b j e c t s  o f  t hough t  ar e  not  t o  be
d i s t i n g u i s h e d  f rom h i s  be i ng .  For  t he p r esen t  my purpose i s  t w o f o l d ;
f i r s t l y  t o  suggest  t h a t  Feuer bach ’ s n o t i o n  o f  God cou l d  not  s a t i s f y
Buber ,  and t h a t  f o r  him the p o s s i b i l i t y  o f  t he f o r m e r ’ s a t h e i s m must
r emai n ,  and second l y  t o  suggest  t h a t  t he i mpetus Buber d e r i v e d  goes
beyond t he t erms u s u a l l y  acknowl edged,  namely t he p o s s i b i l i t i e s  o f  t he
mere l y  c o n c r e t e  na t u r e  o f  t he I / t h o u  r e l a t i o n s h i p .  Thus,  I  s u b mi t ,
Feuer bach ’ s I / t h o u  can be read as an e x p r e s s i o n  of  h i s  n o t i o n  o f  God
as "essence o f  be i ng embrac ing a l l  b e i n g s , "  whi ch becomes i n  Bu b e r ’ s
I - Thou  encoun t e r  an e x p r es s i o n  of  t he " E t e r n a l  Thou , "
F o u r t h l y ,  Buber  i s  d i s s a t i s f i e d  w i t h  t he n o t i o n  o f  d i a l o g u e  whi ch
emerges f rom Feuer bach ’ s maxim.
True d i a l e c t i c  i s  not  a monologue of  a s o l i t a r y  t h i n k e r  w i t h  
h i m s e l f ;  i t  i s  a d i a l o g u e  between _I and thou ( 7 0 ) ,
What seems to  t r o u b l e  Buber  here i s  t he a c t i v i t y  o f  t he  s o l i t a r y
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one as t h i n k e r , or  on l y  as a t h i n k e r .  The c o n t e x t  o f  h i s  c r i t i c i s m  i s
a d i s c u s s i o n  of  Humbo l d t ’ s i dea o f  a Thou " c o r r e s p o n d i n g "  t o  or
" r e f l e c t i n g "  t he % ( 7 1 ) ,  There are two i n t e r e s t i n g  p o s s i b i l i t i e s
a r i s i n g ;  t he f i r s t  i s  t he i dea t h a t  on l y  t h r ough  t he c o r r e s p o n d i n g
Thou does the I  ach i eve  any r e a l i t y  or  c e r t a i n t y  of  e x i s t e n c e ;  t he
second whi ch f o l l o w s  f rom t h i s ,  i s  t h a t  because of  t he I ’ s l o n g i n g  f o r
such cor respondence ,  t he danger  e x i s t s  of  t he I  i n v e n t i n g  or  i ma g i n i n g
such a Thou as w i l l  ach i eve  the d e s i r e d  r e l a t i o n s h i p  and f u l f i l m e n t .
The s i m i l a r i t y  between both t hese i deas and t hose o f  Feuerbach are
c l e a r .  What i s  s i g n i f i c a n t  i n  Buber ’ s r e a c t i o n  t o  t h i s  i s  t he
l i m i t a t i o n  suggest ed by the f a c t  t h a t  between t he I  and t he Thou the
on l y  me d i a t o r  i s  e i t h e r  speech (Humbol dt )  or  t h o u g h t ,  ( F eu e r ba c h ) ,
Buber ,  i n  h i s  concept  o f  d i a l o g u e ,  reaches f o r  somet h i ng much more
c o n c r e t e  than e i t h e r  o f  t hese p o s s i b i l i t i e s .  The Thou i s  not  s i mp l y
t h e r e  t o  c o n f i r m  the I ,  but  a l s o  t o  oppose i t ,  t o  s t and over  and
a g a i n s t  t he I ,  because Buber  conce i ves  t he Thou,  as an I  i n  h i s  own
r i g h t ,  an I  whi ch w i l l  t h i n k ,  l i v e  and have h i s  be i ng i n  a n o t h e r  way.
What Buber makes o f  d i a l o g u e  i s  an exchange,
i n  whi ch one i s  i n e x o r a b l y  aware o f  t he o t h e r ness  o f  t he
o t h e r  but  does not  a t  a l l  c on t e s t  i t  w i t h o u t  r e a l i s i n g  i t ;
one t akes  up i t s  n a t u r e  i n t o  one’ s own t h i n k i n g ,  t h i n k s  i n  
r e l a t i o n  t o i t ,  addr esses  i t  i n  t hough t  ( 7 2 ) ,
However ,  Buber  i s  s t i l l  not  s a t i s f i e d  w i t h  h i s  i n t e n s i f i c a t i o n  of
Feuer bach ’ s t h i n k i n g  d i a l o g u e ,  f o r  i t  r emai ns  s t i l l  on l y  a m a t t e r  f o r
t h o u g h t ,  o f  i d e a t i o n .  The p o s s i b i l i t y  s t i l l  e x i s t s  t h a t  f o r  each o f  us
the o t h e r  has no more r e a l i t y  than t he t hough t  or  i dea we e n t e r t a i n .
We must do more,  Buber a s s e r t s ,  than be mer e l y  mi n d f u l  o f  t he  o t h e r .
We shou l d  a l s o ,  w i t h  t he t h i n k i n g ,  p r e c i s e l y  w i t h  t he  
t h i n k i n g ,  l i v e  t owards  the o t h e r  man, who i s  not  f ramed by
t hough t  but  b o d i l y  p r esen t  be f o r e  us;  we shou l d  l i v e  t owar ds
h i s  c on c r e t e  l i f e  ( 7 3 ) ,
I  suggest  t hen ,  t h a t  t he i mpetus Buber  r e c e i v e d  f rom Feuer bach i s  
not  s i mp l y  c o n f i n e d  i n  the r e f e r e n c e  t o  t he I - Thou  r e l a t i o n s h i p ,  nor  
t o  i t s  p o s s i b i l i t i e s  f o r  an encoun t er  w i t h  the Ab s o l u t e  O t h e r ,  but
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t h a t  a l s o  he d e r i v e d  an i mp o r t a n t  i n s i g h t  f o r  h i s  concept  o f  d i a l o g u e .
Th i s  i n s i g h t  can be summed up by say i ng  t h a t  Buber a d j u s t e d  t he n o t i o n
of  t he d i a l e c t i c  i mp l i e d  i n  t he o v e r - a g a i n s t n e s s  o f  t he Ot h e r ,  t o  t he 
n o t i o n  o f  d i a l o g u e  i m p l i e d  by m u t u a l i t y  i n  r e l a t i o n s h i p .
The ma t t e r  o f  t he i n f l u e n c e s  f rom and p a r a l l e l s  between Feuerbach 
and Buber must r e s t  t h e r e .  F u r t h e r  r e f e r e n c e s  w i l l  occur  on s p e c i f i c  
s u b j e c t s  i n  t he f o l l o w i n g  c h a p t e r s ,  but  I  hope my p r esen t  purpose has 
been ac h i ev ed ,  namely t o show t h a t  t he " i mp e t u s "  Buber  acknowl edges as 
hav i ng  been g i ven  by Feuer bach,  i s  i n  f a c t  more i n  t he n a t u r e  o f  an 
i mp o r t a n t  i n f l u e n c e  whi ch i s  w i de r  and more b a s i c  than has h i t h e r t o
been acknowl edged,  I  w i l l  be concerned t o  examine t h i s  i n f l u e n c e  i n
more s p e c i f i c  terms i n  my c o n c l u s i o n s  i n  Chapter  9,
( i i i )  N i e t z s c h e ,
N i e t z s c h e  a l s o  f i g u r e d  l a r g e  i n  Buber ’ s ado l escence  and he 
i n c l u d e s  r e f e r e n c e   ^ t o  him i n  M e e t i n g s , He wr ot e  o f  Thus Spake 
Z a r a t h u s t r a  as t he o t h e r  book whi ch " t o o k  po s s es s i on "  o f  him j u s t  two 
years  a f t e r  h i s  encoun t e r  w i t h  Kant ,  when he would have been about  
seventeen years  o l d  ( 7 4 ) ,  But  u n l i k e  Kant  who, " c a l m l y  c o n f r o n t e d  me, 
a w i l l e d  and ab l e  u t t e r a n c e  stormed up t o  and over  me" ( 7 5 ) ,  
N i e t z s c h e  so c a p t i v a t e d  Buber  t h a t  t he book d e p r i v e d  him o f  h i s  
f reedom;  " i t  was a l ong t i me u n t i l  I  cou l d  l i b e r a t e  my s e l f  f r om i t "  
( 7 6 ) .
At  f i r s t  s i g h t ,  N i e t z s c h e  seems the most u n l i k e l y  t h i n k e r  t o  have 
i n t e r e s t e d  Buber ,  i ndeed the two mi ght  be c o n s i d e r ed  t o  be 
a n t i t h e t i c a l .  I t  would not  be t o  the p o i n t  t o  c o n s i d e r  here t he many 
and endu r i ng  p r e j u d i c e s  s u f f e r e d  by N i e t z s c h e  and t he consequent  
m i s u n d e r s t a n d i n g s  o f  h i s  t hough t  by subsequent  t h i n k e r s  and 
commentât  o r s , I t  i s ,  however ,  i mp o r t a n t  t o  be aware o f  t hese  
p r e j u d i c e s  e s p e c i a l l y  when c o n s i d e r i n g  the v a r i o u s  i n t e r p r e t a t i o n s  o f  
N i e t z s c h e ’ s i n f l u e n c e  on Buber ,
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Kaplan c o n s i d e r s  t h a t  a c c o r d i n g  t o  Buber ,  N i e t z s c h e  was,  " t h e
f i r s t  t h i n k e r  who came to a c t u a l  g r i p s  w i t h  t he probl em o f  ' What  i s  
Man?’ " ( 7 7 ) .  He f a i l s ,  however ,  t o  make the p o i n t  t h a t  Buber  conc l uded 
t h a t  N i e t z s c h e  was wrong ( 7 8 ) ,  Kaplan n a t u r a l l y  draws on Bub e r ’ s own 
essay whi ch addresses  t h i s  pr ob l em,  but  c o n c e n t r a t e s  s o l e l y  on Bube r ’ s 
f a s c i n a t i o n  w i t h  N i e t z s c h e ’ s famous r e p l y  t h a t  man i s  " t h e  an i mal  t h a t  
i s  not  yet  e s t a b l i s h e d "  ( 7 9 ) ,  I n  f a c t  Buber ’ s f a s c i n a t i o n  had a f a r  
w i de r  ba s i s  than t h i s ,  I  wi sh t h e r e f o r e  t o  s p e c i f y  t hose a s p ec t s  o f  
N i e t z s c h e ’ s t hough t  t h a t  i mpressed Buber  and t o  i n d i c a t e  t hose  ar eas  
of  h i s  own p h i l o s o p h y  whi ch d e r i v e d  i mpetus  f rom them. Shown s i m p l y ,  
t he N i e t zschean  programme can be d e s c r i b e d  as be i ng concerned w i t h
t h r e e  bas i c  d o c t r i n e s :  t he w i l l  t o  power ,  t he e t e r n a l  r e c u r r e n c e  o f  
e ven t s ,  and the Ubermensch, or  Overman,
a) The W i l l  t o  Power* Not power o f  i t s e l f  but  t he i mpo r t anc e  o f  
t he w i l l  became a c e n t r a l  theme i n  Bube r ’ s t h o u g h t .  For  N i e t z s c h e  t he 
w i l l  i s  t he means by whi ch man a t t e mp t s  t o  r e c r e a t e  h i m s e l f ,  t o  r i s e  
to the s t a t u s  o f  c r e a t o r  r a t h e r  than remai n s i mp l y  as c r e a t u r e ,
Schopenhauer ,  on whom N i e t z s c h e  was p a r t l y  dependent ,  was concerned 
w i t h  the i n s t i n c t i v e  d r i v e ,  t he " w i l l  t o  l i v e , "  N i e t z s c h e ,  i n  see i ng
t h a t  i n  an i ma l s  l i f e  was put  at  r i s k  i n  t he s t r u g g l e  f o r  d o m i n a t i o n ,
r e c og n i s e d  the w i l l  t o  power t o  be t he more o r i g i n a l  and b a s i c
i n s t i n c t i v e  d r i v e .  I n  a sense Buber t akes  up a ba l ance o f  both
d r i v e s ,  not  i n  t erms o f  i n s t i n c t  but  i n  t erms o f  i n t u i t i o n ,  and not  i n  
t erms of  c o n t e s t  f o r  do mi na t i on  but  i n  t erms of  r e l a t i o n s h i p s  
a c h i e v i n g  f u l l  m u t u a l i t y .  The w i l l  t o  l i v e  becomes the w i l l  t o  l i v e  i n  
r e l a t i o n s h i p ,  s i nc e  " a l l  r ea l  l i v i n g  i s  me e t i n g "  ( 8 0 ) ;  and t he w i l l  t o  
power becomes the i m p o s i t i o n  of  w i l l  on t he pr ocess  o f  c h o i c e .
The reasons whi ch f i n a l l y  d i s t i n g u i s h  Buber ’ s use o f  t hese  t erms 
f rom t h a t  of  N i e t z s c h e  are t w o f o l d ,  a) t he f a c t  t h a t  i n  Buber  man i s  
f r e e  t o  choose,  and b) t h a t  i n  t he e x e r c i s i n g  o f  t h a t  c ho i c e  man i s  
( m o r a l l y )  r e s p o n s i b l e .  Both f reedom and r e s p o n s i b i l i t y  ar e  assumed by
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N i e t z s c h e ,  as of  r i g h t ,  as be i ng c h a r a c t e r i s t i c  of  h i s  Überrnensch ♦ 
Theyu are t o  be e x e r c i s e d  as a means t o  an end f o r  purposes of  
domi na t i on  and t o  f u r t h e r  d e l i n e a t e  d i f f e r e n c e s  and a c c e n t u a t e  
ove r aga i  nst  n e s s ♦ r a t h e r  t han t o  b r i n g  about  m u t u a l i t y ,  u n i t y  or 
r e a l i s a t i o n .  As I  w i l l  show, Buber  r e t a i n s  t he pr i macy of  w i l l  as t he 
d e t e r m i n i n g  energy f o r  c h o i c e .  I t  i s  c h o i c e ,  t he  ac t  o f  c ho os i n g ,  t h a t  
keeps the w i l l  c e n t r a l  t o  Buber ’ s e t h i c s  and me t aph y s i c s .  And w h i l e  
Buber  i s  a l s o  concerned w i t h  man’ s c r e a t i v i t y ,  t he a c t i v i t y  o f  w i l l  i s  
d i r e c t e d  t h r ough  cho i ce  and t o  a whole range of  commi tments and 
c o n d i t i o n s  of  r e l a t i o n s h i p  t h a t  N i e t z s c h e  would c o n s i d e r  i r r e l e v a n t  
and ev i dence of  f undament a l  weakness.  For  example,  i n  N i e t z s c h e ’ s 
system t h e r e  i s  l i t t l e  p l ace  f o r  l o v e ;  he would r egar d  compassion as 
a weakness t o  be r e s i s t e d .
From a p s y c h o l o g i c a l  p o i n t  o f  v i ew,  e s p e c i a l l y  w i t h  r e ga r d  t o  h i s  
subsequent  i n s a n i t y ,  i t  can be argued t h a t  N i e t z s c h e ’ s e t h i c s  have 
t h e i r  o r i g i n  i n  f e a r .  Hi s  way i s  t o  oppose,  t o  a n n i h i l a t e ,  t o  condemn 
and v i l i f y  t he o b j e c t s  of  h i s  f e a r ,  be i t  women or  r e l i g i o n .  He i s  
what  Russe l l  t erms a " s a i n t  of  f e a r "  ( 8 1 ) ,  One mi ght  i n  c o n t r a s t  
t erm Buber a " s a i n t  o f  l o v e " ,  s i nce  ( u n l i k e  N i e t z s c h e )  both 
compassion and l ove are t he mo t i ve  power f o r  Buber i n t he a c h i e v i n g  o f  
e v e r y t h i n g  he c o n s i d e r s  t o  be d e s i r a b l e ,
b) The e t e r n a l  r e c u r r e n c e  of  e v e n t s . Th i s  n o t i o n  i s  set  by
N i e t z s c h e  a g a i n s t  t he C h r i s t i a n  i dea o f  t i m e ’ s p r og r ess  t owar ds  some 
k i nd  o f  goal  and f u l f i l m e n t .  The d e t a i l s  of  i t s  f o r m u l a t i o n  and t he 
d i f f i c u l t i e s  i t  c o n t a i n s  need not  concern me her e .  I t  i s  enough t o  
note t h a t  N i e t z s c h e  under s t ood  e x i s t e n c e  t o  be i n  a sense c y c l i c ,  t h a t  
a l l  devel opments  must have a l r e a d y  e x i s t e d  and t h e r e f o r e  ar e  
r e p e t i t i v e ,
t h a t  e v e r y t h i n g  has a l r e a d y  been i n e x i s t e n c e  i nnumer ab l e
t i me s ,  inasmuch as t he t o t a l  ar rangement  o f  a l l  f o r ms o f
energy ever  r e c u r s  ( 8 2 ) ,
I t  i s ,  i n  f a c t  a concept  o f  t i me wh i ch ,  as we have seen,  g r e a t l y
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occup i ed the young Buber .  I t  was a concept  t h a t  had no appeal  f o r  him
as a t e a c h i n g ,  but  t he e c s t a t i c  power o f  t he i dea he l d  h i s  a t t e n t i o n
f o r  a w h i l e .  The,
’ e t e r n a l  r e t u r n  of  t he same, ’ t h a t  i s ,  as an i n f i n i t e  
sequence of  f i n i t e  p e r i o d s  o f  t i me ,  whi ch are l i k e  one 
an o t h e r  i n  a l l  t h i n g s  so t h a t  t he end phase of  t he  p e r i o d  
goes over  i n t o  i t s  own b e g i n n i n g .  Th i s  c o n c e p t i o n ,  i s  no 
t e a c h i n g  at  a l l  but  t he u t t e r a n c e  o f  an e c s t a t i c a l l y  l i v e d -  
t h r ough  p o s s i b i l i t y  of  t hough t  p l ayed over  w i t h  ever  new 
v a r i a t i o n s  ( 8 3 ) ,
Perhaps,  on t h i s  theme of  e t e r n a l  r e c u r r e n c e ,  t he n e g a t i v e  aspec t  of  
Buber ’ s f a s c i n a t i o n  i s  what  i s  i mp o r t a n t  s i nc e  i t  he l d  him back,  i t  
had a power to expel  f rom h i s  mind p o s s i b l e  a l t e r n a t i v e s .  I t  a l s o  
c l ouded Buber ’ s i n t u i t i o n  of  t he genui ne e t e r n i t y  "wh i ch  sends f o r t h  
t i me out  o f  i t s e l f  and s e t s  us i n  t h a t  r e l a t i o n s h i p  t o  i t  we c a l l  
e x i s t e n c e "  ( 8 4 ) ,  However ,  I  c o n s i d e r  t h a t  Fr i edman and o t h e r  
commentators  have passed t oo l i g h t l y  over  t h i s  aspec t  o f  N i e t z s c h e ’ s 
i n f l u e n c e .  Dur i ng  the e a r l i e r  p e r i o d  o f  t he devel opment  o f  Bube r ’ s 
t hough t  t h e r e  i s  an appar en t  r e l a t i o n s h i p  between N i e t z s c h e ’ s d o c t r i n e  
of  " e t e r n a l  r e c u r r e n c e "  and Buber ’ s i n t e r e s t  i n  t he n o t i o n  o f  a 
"becoming God" ,  I ndeed Fr i edman does suggest  t h a t  N i e t z s c h e  b r i n g s  t o  
t he n o t i o n  of  t he Cr ea t o r  God a g r ea t  opponent ,  " t h e  becoming God i n 
whose development  we can t ake p a r t ,  t he d i ml y  g l i mpsed event  o f  f u t u r e  
e v o l u t i o n s "  ( 8 5 ) ,  Even a l l o w i n g  f o r  t he f a c t s  t h a t  a) N i e t z s c h e ’ s 
most famous maxim i s  "God i s  dead" ,  and b) t h a t  a l l  l i f e  i s  seen as 
p u r p o s e l e s s ,  N i e t z s c h e ’ s system i s  not  r e a l l y  e v o l u t i o n a r y  i n  
i m p l i c a t i o n ,  i t  i s  d i f f i c u l t  t o  r e s i s t  t he i dea t h a t  Bube r ’ s w r i t i n g  
on t he "Becoming God" i s  i n f l u e n c e d  d i r e c t l y  by N i e t z s c h e ,  I t  was,  at  
t he t i me ,  a k i nd  o f  compromise Buber adopt ed t o  c l a i m  f o r  God t he 
mi dd l e  ground between a b s o l u t i s m  and immanence.  Agai n i t  i s  a 
n e g a t i v e  and r e t a r d i n g  i n f l u e n c e  and I  w i l l  show how Buber  e v e n t u a l l y  
s l oughed i t  o f f  and worked h i s  way t h r oug h  t o  a w h o l l y  new concept  o f  
a God t o be encoun t er ed  i n the p r esen t  moment r a t h e r  t han t o  be 
c o n j u r e d  out  of  h i s t o r y  or  evo l ved  i n  t he f u t u r e .
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c) The Überrnensch or  Overman; Such a man i s  i n  a sense f o r  
N i e t z s c h e  " t h e  i n c a r n a t i o n  o f  t he w i l l  t o  power"  ( 8 6 ) ,  I t  i s  on t h i s  
theme t h a t  N i e t z s c h e  has been most g r o s s l y  m i s r e p r e s e n t e d ,  even 
i d e n t i f i e d  as a p r o t o - N a z i  and i n s p i r e r  o f  t he i dea o f  a mas t er  or
s u p e r - r a c e .  For  t h i s  reason I  p r e f e r  Kaufmann’ s t r a n s l a t i o n  o f
"Übermensch, "  as Overman,  r a t h e r  t han t he usual  Superman,  But  t he 
I r e n d e r i n g  has a f u r t h e r  advant age because i t  f a c i l i t a t e s  a c l e a r e r  
i un d e r s t a n d i n g  of  N i e t z s c h e ’ s Overman as t he one who has overcome and 
I mastered h i m s e l f .  I ndeed a l l  t he wor s t  excesses of  t he mi suse o f  power 
over  o t h e r s ,  o f  t y r a n n y  and d i c t a t o r s h i p ,  maybe t he f r u s t r a t e d  
s u b s t i t u t e  f o r  man’ s f a i l u r e  i n  t he n o b l e r  cause o f  s e l f - m a s t e r y  
(87).
I t  i s  t e mp t i n g  at  t h i s  p o i n t  t o  essay a compar i son between
N i e t z s c h e ’ s "Overman" and Buber ’ s " P e r f e c t  f l an" ,  but  i t  would be
f a l l a c i o u s  t o  do so.  I n  f a c t ,  i t  i s  by no means ob v i ous  how the
Ni e t zsch ean  Overman i n f l u e n c e d  Buber ,  but  i n f l u e n c e s  t h e r e  a r e .  I t  i s
l i k e l y  t h a t  Buber ’ s i n t e r p r e t a t i o n  o f  t he Zadd i ck ,  (see be l ow)  as we l l
as h i s  un d e r s t a n d i n g  of  t he Prophet  and t he concept  o f  l e a d e r s h i p ,  owe
somet h i ng t o  t h i s  N i e t zsch ean  i n f l u e n c e .  I t  i s  wor t h  p o i n t i n g  out  t h a t
both men were deep l y  impressed by Goethe,  N i e t z s c h e  saw him as the
g r ea t  example of  t he man,
i n  whom the w i l l  t o  power i s  s u b l i ma t e d  i n t o  c r e a t i v i t y ,  and 
whose f i n e s t  c r e a t i o n  was h i m s e l f ;  who r i s e s  above t he 
overcoming o f  o t h e r s  t o  s e l f - o v e r c o m i n g  ( 8 8 ) ,
Buber ,  o f  cou r se ,  used a ver se  f rom Goethe as a mot t o  f o r  I  and 
Thou , o m i t t e d  f rom l a t e r  e d i t i o n s .  I t  i s  a l s o  suggest ed t h a t  t h e r e  i s
d i s c e n i b l e  i n  Buber ’ s prose a s t y l i s t i c  i n f l u e n c e .  But  t h e r e  i s  more
t o  i t  t han t h a t .  There i s  a passage r e f e r r i n g  t o  Goethe i n  I  and Th ou ,
too l ong t o  be quoted i n f u l l ,  but  I  must make r e f e r e n c e  t o  i t :
How b e a u t i f u l  and l e g i t i m a t e  t he f u l l  I  o f  Goethe sounds!  I t  
i s  t he I  o f  pure i n t e r c o u r s e  w i t h  n a t u r e .  Nat u r e  y i e l d s  t o  i t  
and speaks c e a s e l e s s l y  w i t h  i t .  Hence,  when i t  r e t u r n s  t o  
i t s e l f ,  t he s p i r i t  o f  a c t u a l i t y  s t a y s  w i t h  i t  ( 8 9 ) ,
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The p o i n t  i s  not  t o  show how both N i e t z s c h e  and Buber  mi ght  have
been i n f l u e n c e d  by Goethe,  though i t  i s  t r u e  both were,  but  t o  show
t h a t  f o r  each man Goethe r e p r e s e n t e d  someth i ng i dea l  i n  t erms of  t he
human be i ng*  Uhat Buber  d e r i v e d  f rom N i e t z s c h e ’ s p r e s e n t a t i o n  o f
Goethe,  (and whi ch was c on f i r med  i n  h i s  own r e ad i n g  and use of
Goet he ’ s wo r k ) ,  was the i dea t h a t  t he goal  o f  humani t y  l i e s  not  i n
some i n d e t e r m i n a t e  u nde f i ned  end but  i n  t he ach i evement ,  here and now,
of  ( i n  N i e t z s c h e ’ s t e r ms)  t he human s p e c i e s ’ h i g h e s t  speci mens*  We
have seen,  aga i n  i n  N i e t z s c h e ’ s t e r ms ,  t h a t  t he i n d i v i d u a l  a s p i r e s  t o
t h i s  c o n d i t i o n  t h r ough  the w i l l ;  we have seen,  i n  Buber ’ s t e r ms ,  how
the e x e r c i s i n g  of  t he same f a c u l t y ,  i n  t he ac t  o f  c h o i c e ,  d e t e r mi nes
i n d i v i d u a l  d e s t i n y *  Thus,  Buber t ook  f rom N i e t z s c h e  somet h i ng o f  t he
c o n f i d e n c e ,  o f  t he p o t e n t i a l ,  t o  t r i u mp h  t h a t  e x i s t s  i n  human n a t u r e
and endowed h i s  own " P e r f e c t  Man" w i t h  t h a t  same a t t r i b u t e ,  a l t h o u g h
he dressed him i n  the humbler  and more a p p e a l i n g  garb o f  t he z a d d i k *
I  want  t o  make one f u r t h e r  c o n s i d e r a t i o n  on t h i s  theme* I n  Bub e r ’ s
mature t hough t  t he i n d i v i d u a l  emerges,  becomes whole i n  t he  a c t  o f
meet i ng*  The whole person becomes d e f i n e d  i n  t he c a t e g o r y  o f  " t h e
bet ween" ,  t h a t  i s  between h i m s e l f  and t he a f f i r m a t i o n  o f  t he  o t h e r ’ s
Thou,  and between h i m s e l f  and the a f f i r m a t i o n  of  t he Thou o f  t he
E t e r n a l  (See Chapter  9 ) ,  I n  a sense t h i s  r a i s e s  aga i n  t he p r ob l em o f
Bube r ’ s s u b j e c t i v i t y  and t he need f o r  v e r i f i c a t i o n  of  t he  n a t u r e  o f
the o t h e r  t h a t  i s  be i ng encoun t e r ed ,  and i ndeed o f  t he n a t u r e  o f  t he
meet i ng i t s e l f *  Lev i nas  makes the p o i n t  t h a t  i f  t he c a t e g o r y  of
" be t weenness"  f u n c t i o n s  as a c a t ego r y  o f  be i ng ,  i t  i s  man h i m s e l f  who
remai ns  l ocus  f o r  t he ac t  o f  be i ng .  He c o n t i n u e s .
The p e r s o n a l i t y  i s  f o r  Buber not  mer e l y  a be i ng among o t h e r  
b e i ngs ,  but  i s  a c a t e g o r y ,  i n K a n t ’ s sense o f  t he t e r m,  and 
i t  i s  N i e t z s c h e  who has compel l ed our  accept ance o f  t h i s  
( 9 0 ) .
Th i s  i s  s i g n i f i c a n t  s i nc e  i t  suggest s  both the road a l ong  whi ch  Buber  
passed and the ve r y  d i f f e r e n t  d e s t i n a t i o n  he reached by t he  t i me  he 
wr o t e  "What i s  Man?" i n  1938,  where a l l  t r a c e  o f  N i e t z s c h e ’ s
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i ndependent  and s e l f - s u f f i c i e n t  Overman i s  l o s t :  "Man can become whole
not  by v i r t u e  o f  a r e l a t i o n  t o  h i m s e l f  but  on l y  by v i r t u e  of  a
r e l a t i o n  t o  a n o t h e r "  ( 9 1 ) ,
Whi l e  Buber w i t h d r ew  f rom the t ask  o f  t r a n s l a t i n g  N i e t z s c h e ,  h i s
i n f l u e n c e  r emai ned,  e s p e c i a l l y  d u r i n g  h i s  f o r m a t i v e  y e a r s .  A l t hou gh
Buber  was l a t e r  t o  renounce N i e t z s c h e ' s  t hough t  con c e r n i n g  t he s o c i a l
i m p l i c a t i o n s  of  t he " w i l l  t o  power " ,  he f e l t  h i s  d e s c r i p t i o n  o f  man' s
probl ems to be a p p o s i t e  and t h a t  h i s  a t t e mp t  t o  answer  t he q u e s t i o n ,
"What i s  Man?" was r i g h t l y  p l aced i n  the c o n t e x t  o f  t i me  and the
e t e r n a l ,  Buber  was t o  work h i s  way t h r ough  seve r a l  r e v i s i o n s  o f  h i s
t hough t  be f o r e  f i n a l l y  be i ng ab l e  t o  c r i t i c i s e  " t he  w i l l  t o  power "
t h e s i s  as a " s i c k n e s s "  and a,  " f u t i l e  e f f o r t  t o  r e p l a c e  God, whom he
de c l a r e d  dead,  by o t h e r  gods who must i ssue  f rom w i t h i n  man h i m s e l f "
( 9 2 ) ,  I n  gener a l  t erms Buber  was i n f l u e n c e d  by the c h a l l e n g e  t h a t
N i e t z s c h e  t h r ew at  h i s  whole g e n e r a t i o n .  Diamond sees i t  as a
c h a l l e n g e  t o  come t o  t erms w i t h ,
the s h a l l o w ,  c o n s t r i c t i n g ,  and h y p o c r i t i c a l  c h a r a c t e r  of  
t r a d i t i o n a l  v a l u e s ,  t o  a f f i r m  l i f e  and i t s  e l ement a l  f o r c e s  
( 9 3 ) ,
I n  t h i s  v e i n ,  Buber  i n  one of  h i s  e a r l i e s t  p u b l i c  s t a t e me n t s  shows
the i n f l u e n c e  on him o f  N i e t z s c h e ' s  c h a l l e n g e  by d e c l a r i n g :  "Wi r
w o l l e n  n i c h t  R e v o l u t i o n ,  w i r  s i nd  R e v o l u t i o n  , , ,  We do not  w i l l  a
r e v o l u t i o n ,  we are a r e v o l u t i o n "  ( 9 4 ) ,
Th i s  r e v o l u t i o n a r y  energy was i n c l i n e d  t o  c a r r y  Buber  a l o ng  w i t h
i t  i n  h i s  e a r l i e r  yea r s ,  i n  whi ch he c r i t i c i s e s  e x i s t i n g  f orms bot h o f
Judai sm and o f  s o c i e t y  g e n e r a l l y .  There was much he would l i k e  t o  have
seen swept  away and i n t h i s ,  at  l e a s t ,  N i e t z s c h e  was an a l l y .  Thus i n
terms of  t he " a c t i v e  and p r o d u c t i v e " ,  N i e t z s c h e  and Buber  were
concerned w i t h  t he same pr ob l em,
namely t he r e l a t i o n s h i p  between dynamism and form -  between a 
' D i o n y s i a n '  energy whi ch may prove d e s t r u c t i v e  o f  a l l  f orm 
and an ' A p o l l o n i a n '  l i m i t a t i o n  whi ch may d e s t r o y  a l l  
dynamism ( 9 5 ) ,
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Buber not  on l y  opposed the demonic f o r m - d e s t r o y i n g  D i o n y s i a n
p r i n c i p l e  but  a l s o  the A p o l l o n i a n  p r i n c i p l e  at  t h a t  p o i n t  where i t
hardens i n t o  an u n c r e a t i v e  r i g i d i t y .  I t  i s  l i k e l y  t h a t  Buber  d i d  not  
f u l l y  under s t and  N i e t z s c h e  at  t h i s  p o i n t ,  s i nce  t he D i on y s i a n
p r i n c i p l e  he opposes i s  not  c h a r a c t e r i s t i c  of  Z a r a t h u s t r a  or  l a t e r
w r i t i n g .  I ndeed,  N i e t z s c h e  came t o  under s t and  t he D i on y s i a n  f l o o d  of  
pass i on as needi ng t o  be s u b j e c t e d  t o  the w i l l  a l ong  w i t h  a l l  o t h e r  
p a s s i ons .  Far  f rom see i ng i t  as an energy t h a t  worked a g a i n s t  f o r m,  
he saw i t  as an energy needi ng t o  be c o n t r o l l e d  and c r e a t i v e l y  
emp l oyed .
However ,  Buber ,  c h a r a c t e r i s t i c a l l y  i n  h i s  e a r l i e r  w r i t i n g s ,  made
use of  t hese i deas  and i d e n t i f i e d  A p o l l o n i a n  r i g i d i t y  w i t h ,
t he u n f r u i t f u l ,  l i f e - d e n y i n g  i n t e l l e c t u a l i t y  o f  t he g h e t t o  
and the overemphas i s  o f  o f f i c i a l  r a b b i n i c  Judai sm on r i g i d  
cer emoni a l  law ( 9 6 ) ,
I  w i l l  show how Buber came to r ega r d  Has i d i sm as the t r u e  c r e a t i v e
form of  Judai sm,  i n  whi ch was u n i f i e d  t he whole man and t he whole
s p i r i t  i n  r ea l  communi t y,
N i e t z s c h e ' s  s t y l e  a l s o  l e n t  somet h i ng t o B ub e r ' s  own s t y l e  bot h
d i r e c t l y  t h r ough  t e x t s  such as Thus Spake Z a r a t h u s t r a , and i n d i r e c t l y
by way o f  t he l a t e r  r o ma n t i c s  w i t h  whom Buber  had somet h i ng i n  common,
Malcolm Diamond t e l l s  us t h a t :
he shared t h e i r  t endency  t o emot i ve e x p r es s i o n  and t h e i r  
p a s s i o na t e  i nvo l vemen t  w i t h  a r t .  Hi s  w r i t i n g s  c o n t a i n  many 
i l l u s t r a t i o n s  drawn f rom the a r t s ,  and e a r l y  i n  h i s  c a r e e r  he 
wro t e  a number of  essays on p a i n t i n g s ,  drama,  and l i t e r a t u r e  
( 9 7 ) .
I  and Thou, p u b l i s h e d  i n  1923,  shows ev i dence of  t he  s t y l i s t i c
i n f l u e n c e  o f  N i e t z s c h e  and i t  i s  t h i s ,
s t y l i s t i c  d i s t a n c e  whi ch i s  i n  p a r t  r e s p o n s i b l e  both f o r  t he 
s t r angeness  and the a t t r a c t i o n  whi ch many r eade r s  e x p e r i e n c e  
on f i r s t  e n c o u n t e r i n g  I  and Thou ( 9 8 ) ,
N i e t z s c h e ' s  i n f l u e n c e  upon Buber a l s o  came i n d i r e c t l y  and 
s p e c i f i c a l l y  t h r ough  B ub e r ' s  c l os e  f r i e n d  Gustav Landauer  ( 1869-  
1919) ,  a s o c i o l o g i s t  whose t hough t  was i n f e c t e d  by N i e t z s c h e a n
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po l emi c ,  Landauer  c a r r i e d  t o  Buber  one p a r t i c u l a r  i ssue t h a t  remained 
w i t h  him f o r  t he r e s t  o f  h i s  l i f e .  Th i s  was t he c o n f l i c t  between t he 
n o t i o n  o f  a c e n t r a l i s e d  p o l i t i c a l  s t a t e  whi ch i s  i n c l i n e d  t o  l ose 
s i g h t  o f  t he i n d i v i d u a l ,  and t hose s m a l l e r  groups w i t h i n  t he s t a t e  
t h a t  s t r i v e  f o r  genui ne communi t y .  As I  w i l l  show, B u b e r ' s  own v i s i o n  
of  genui ne communi ty found i t s  e x p r es s i o n  i n  h i s  w r i t i n g s  on Z i on i sm
l and h i s  work f o r  t h a t  cause.  Hi s  e a r l i e s t  w r i t i n g s  and speeches date
f rom the t u r n  o f  t he c e n t u r y  when he was s t i l l  under  t he i n f l u e n c e  of  
N i e t z s c h e  and r o ma n t i c i s m.  I n t o  t hese we can read B u b e r ' s  f a s c i n a t i o n  
w i t h  and i n d i v i d u a l  use of  N i e t zschean  themes such as t he i deas 
r e f e r r e d  t o  above of  t he a c t i v e  and t he p r o d u c t i v e  expressed as
dynamism,  en t hus i asm and above a l l  c r e a t i v i t y ,  I  w i l l  show how, f o r
example,  i n  t hese e a r l i e r  w r i t i n g s  Buber ,  " r ega r ded  Judai sm as a
channel  f o r  t he c r e a t i v e  en e r g i e s  o f  t he i n d i v i d u a l  Jew" ( 9 9 ) ,  The
bl ood t i e ,  i n p a r t i c u l a r ,  Buber  p l aces  above a l l  o t h e r  i n f l u e n c e s  i n  
b i n d i n g  t he i n d i v i d u a l  t o  t he s p i r i t  o f  h i s  peopl e i n  both t he  dead,  
t he l i v i n g  and f u t u r e  g e n e r a t i o n s  (See c h a p t e r  5 ) ,
I n  J u l y  1912 Buber sent  Landauer  "On D i r e c t i o n , "  t he f i r s t
d i a l o g u e  of  h i s  book,  Dan i e 1 ( 1 00 ) ,  Landauer  compared B u b e r ' s
ach i evement  w i t h  N i e t z s c h e ' s ,  making the p o i n t  t h a t  w i t h  t he  l a t t e r  
t h e r e  i s  a l ways a d i s c o r d a n t  s e p a r a t i o n  between t he s u b j e c t  and the
speaker ,  t he form be i ng mere l y  a dev i ce  t o  c a r r y  i de as .  He p r a i s e d  
Buber  f o r  a c h i e v i n g  an i n s e p a r a b l e  un i on between the s u b j e c t  o f  t he
speech and the speaker :  "You have a t t a i n e d  w i t h  t h i s  work what
N i e t z s c h e  d i d  not  a t t a i n  w i t h  Z a r a t h u s t r a  and D i t h y r a m b i c s "  ( 1 0 1 ) ,  
Fr i edman sugges t s  t h a t ,
i f  t he i n f l u e n c e  o f  Kant  t hus  foreshadowed B u b e r ' s  l a t e r
d i a l o g u e  w i t h  t he ' e t e r n a l  Th ou ' ,  t he i n f l u e n c e  of  N i e t z s c h e
set  him a l ong t he road t h a t  l ed up t o i t  ( 102 ) ,
But  s i nce  t a k i n g  any d i r e c t i o n  i n d i c a t e d  by N i e t z s c h e  would o f  
n e c e s s i t y  reach a d e s t i n a t i o n  d i f f e r e n t  f rom t h a t  t aken by Kan t ,  i t  i s  
d i f f i c u l t  t o  agree w i t h  him.  N e v e r t h e l e s s  the i n f l u e n c e  i s
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e s t a b l i shed»
( i v )  K i e r k e g a a r d .
On r e c e i p t  o f  h i s  copy o f  B u be r ' s  essay on K i e r k e g a a r d ,  "The 
Ques t i on  t o  the S i n g l e  One" ( 103 ) ,  A l b e r t  Sc hwe i t z e r  wr o t e  t o  him and 
a s k e d ,
Why do you t ake i ssue  w i t h  t h i s  poor  psychopat h? He i s  no
t h i n k e r ,  I  read him on l y  w i t h  a v e r s i o n .  What does he a c t u a l l y
want? He has on l y  been made i n t o  a t h i n k e r  by e v e r y t h i n g
peopl e  have w r i t t e n  about  him ( 104 ) ,
A l t hou gh  t h e r e  i s  no r ec o r d  of  Buber  hav i ng r e p l i e d  t o
S c h w e i t z e r ' s  c r i t i c i s m  of  K i e r k e g a a r d ,  h i s  q u e s t i o n  has t o  be 
answered,  A s u p e r f i c i a l  r e a d i n g  o f  Buber mi ght  suggest  t h a t  he t akes  
up K i e r k e g a a r d  s i mp l y  t o  r e f u t e  him,  but  i n  f a c t  t h e r e  ar e  i mp o r t a n t  
and p o s i t i v e  reasons f o r  h i s  i n t e r e s t  i n  K i e r k e g a a r d ,  and Buber  
acknowl edges h i s  deb t ,  as I  w i l l  show below.
There i s  one aspec t  of  t h e i r  ex p e r i enc e  t hey  had i n  common and i t  
i s  a p o i n t  of  compar i son missed by commentators concerned w i t h  
K i e r k e g a a r d ' s  i n f l u e n c e  on Buber ,  I t  was a f o r m a t i v e  e x p e r i e n c e  o f  a 
( r e l a t i o n s h i p  w i t h  a n o t h e r  human be i ng wh i ch ,  w h i l e  each responded to  
j i t  w i t h  r a d i c a l  d i f f e r e n c e ,  had a permanent  e f f e c t  on them bo t h ,  I  
V e f e r ,  o f  cou r se ,  t o  K i e r k e g a a r d ' s  r e j e c t i o n  o f  h i s  f i a n c é e  Regine 
Ol sen,  and t o  Bub e r ' s  own r e j e c t i o n  by h i s  mot her .  For  t he f o r me r  t he 
d e c i s i o n  t o  r e t u r n  h i s  f i a n c e e ' s  r i n g  became an e x p r e s s i o n  o f  a
c e n t r a l  aspect  o f  h i s  f a i t h ;  f o r  t he l a t t e r  t he e x p e r i e n c e  o f  h i s  
m o t h e r ' s  d i sappear ance became a t ype f o r  Ver gegnung, " m i s - m e e t i n g " 
whi ch i n  one sense p r ov i d e d  the energy f o r  t he c e n t r a l  p l a c e  he gave 
t o t he n o t i o n  o f  t r u e  meet i ng ,  Begegnung, Th i s  sugges t s  a 
p s y c h o l o g i c a l  a f f i n i t y  whi ch i s  wor t h  p o i n t i n g  out  but  whi ch I  w i l l  
not  pu r sue .  There are seve r a l  o t h e r  r easons f o r  B u b e r ' s  i n t e r e s t  i n  
Ki  e r k e g a a r d ,
F i r s t l y ,  what  i s  i mp o r t a n t  i s  t h a t  he was a r e l i g i o u s  t h i n k e r ;
t h a t  i s ,  t he answers he gave t o  the probl ems of  mankind were based not
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on p h i l o s o p h y ,  but  on f a i t h  ( 105 ) ,  I n  t he sense t h a t  K i e r k e g a a r d  set  
h i m s e l f  a g a i n s t  t he o r t hodox  and e s t a b l i s h e d  forms o f  h i s  r e l i g i o n  
Buber mi ght  have r ec ogn i s ed  a f e l l o w - t r a v e l l e r ,  Kaplan sugges t s  t h a t  
Buber was a t t r a c t e d  by K i e r k e g a a r d ' s  concern f o r  "man' s i n s e c u r i t y "  
and t h a t  he gave,  " t h e  f i r s t  g e n u i n e l y  s a t i s f y i n g  answer  t h a t  d e a l t  
w i t h  t h a t  q u e s t i o n  i n  a l l  i t s  t e r r i f y i n g  s i g n i f i c a n c e "  ( 1 0 6 ) ,  I t  i s  
I c l e a r ,  t h a t  i n  t h i s  p a r t i c u l a r  sense,  Buber  would f a v o u r  K i e r k e g a a r d ' s  
[ u n d e r s t a n d i n g  o f  man as " i n s e c u r e "  w i t h  a l l  t he a t t e n d a n t  prob l ems 
t h i s  i m p l i e s ,  as a g a i n s t ,  f o r  example,  h i s  b e l i e f  t h a t  Fe u e r b a c h ' s
c o n c e p t i o n  o f  man was " u n p r o b l a m a t i c , "
Second l y ,  Buber  con s i de r ed  t h a t  K i e r k e g a a r d ' s  i n f l u e n c e  on 
phenomenol og i ca l  a n t h r o p o l o g y  gave t o  i t  i t s  i n d i v i d u a l i s t i c  
I c h a r a c t e r .  What Buber  was concerned t o  i n d i c a t e  was a s h i f t  f r om the 
k i nd  of  a n t h r o p o l o g y  r e p r e s e n t e d  by H u s s e r l ,  f o r  whom a s t udy  o f  t he 
meaning o f  man proceeded f rom one ' s  own consc i ousness  and i n t e l l e c t u a l  
p r ocess ,  Buber c o n s i d e r s  t h i s  approach t oo much based on p s y c h o l o g i c a l  
i n t r o s p e c t i o n .  He under s t ood  K i e r k e g a a r d  t o made the necessar y  
c o r r e c t i o n  of  emphasi s even t hough t  t h i s  was o f  a " s p e c i a l  n a t u r e "
inasmuch as,
he was of  a l l  t h i n k e r s  the one who most f o r c i b l y  i n d i c a t e d  
t h a t  t hough t  cannot  a u t h o r i z e  i t s e l f  but  i s  a u t h o r i z e d  o n l y  
out  o f  the e x i s t e n c e  o f  t he  t h i n k i n g  man ( 107 ) ,
Thus t hough t  f o r  K i e r k e g a a r d  i s  both "a concept ua l  t r a n s l a t i o n  of  
f a i t h "  ( 108 ) ,  and t he a u t h e n t i c a t i n g  p r i n c i p l e  o f  man' s e x i s t e n c e .
There i s  a d i s t a n t  but  d i s c e r n i b l e  C a r t e s i a n  echo.
The f i r s t  o f  K i e r k e g a a r d ' s  works t o  i mpress Buber was Fear  and 
T r e m b l i n g . b u i l t  around the s t o r y  o f  Abraham' s w i l l i n g n e s s  t o
s a c r i f i ce I s a a c ,
I  s t i l l  t h i n k  o f  t h a t  hour  t o - d a y  because i t  was t hen t h a t  
I  r e c e i v e d  t he i mpul se t o  r e f l e c t  upon the c a t e g o r i e s  o f  t he 
e t h i c a l  and t he r e l i g i o u s  i n  t h e i r  r e l a t i o n  t o  each o t h e r  
( 109 ) ,
Kaplan p o i n t s  out  t h a t  Buber found i n  K i e r k e g a a r d  t he b e g i n n i n g s  
of  a.
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t h e o l o g i c a l  a n t h r o p o l o g y  based on r e l i g i o u s  t r a d i t i o n  f o r  
whi ch he h i m s e l f  had been p l e a d i n g  i n  a l l  h i s  works 
( 110),
As i n d i c a t e d ,  what  Buber  found he had i n common w i t h  K i e r k e g a a r d
was t h a t  h i s  c e n t r a l  q u e s t i o n  was r e l i g i o u s ,  whi ch (as Kaufmann
sugges t s )  makes Buber ,
a t  hea r t  a r e l i g i o u s  t h i n k e r  r a t h e r  more than a p h i l o s o p h e r .
Hi s  concern i s  not  w i t h  t he e l a b o r a t i o n  o f  a system but  w i t h  
the q u e s t i o n :  what  does t he r e l i g i o n  of  my f a t h e r s  mean t o  me 
t oday? ( I l l )
But  t he c e n t r a l  i ssue  whi ch emerges l i k e  a f o i l  t o  B u b e r ' s  own 
t hough t  concerns  K i e r k e g a a r d ' s  n o t i o n  o f  der  E i n z e l n e , t he " S i n g l e  
One" ,  and h i s  r e l a t i o n s h i p  t o  t he A b s o l u t e ,  Whee l wr i gh t  sums up t he 
i ssue c l e a r l y :
K i e r k e g a a r d  ho l ds  t h a t  man' s one t r a n s c e n d e n t a l  r e l a t i o n s h i p  
t h a t  r e a l l y  count s  i s  between h i m s e l f  and God, and t h a t  t h i s  
s p e c i a l  r e l a t i o n s h i p  may i n v o l v e  a r e l i n q u i s h m e n t  o f  a l l  
f i n i t e  persona l  r e l a t i o n s h i p s  or  r e d u c t i o n  of  them to 
somethi ng q u i t e  i n c i d e n t a l  and secondary  ( 112 ) ,
I t  i s  we l l  known t h a t  K i e r k e g a a r d ' s  r e n u n c i a t i o n  o f  Regine Ol sen 
was h i s  persona l  e x p r e s s i o n  of  t h i s  p r i n c i p l e ,  and t h a t  i t  became f o r  
him an outward symbol  of  a mode of  f a i t h ,  "a p r a c t i c a l  c r y s t a l l i z a t i o n  
o f  h i s  deepest  t h oug h t s  and c o n v i c t i o n s "  ( 113 ) ,  Buber  sees t h i s  as t he  
c e n t r a l  ac t  o f  K i e r k e g a a r d ' s  l i f e  and h i s  response f i r s t  f ound 
e x p r e s s i o n  i n  an address  g i ven  t o  the s t u d e n t s  of  t h r e e  German-Swiss
u n i v e r s i t i e s  t owards  the end of  1933,  An e l a b o r a t i o n  o f  t he addr ess
was e v e n t u a l l y  p u b l i s h e d  i n  1936 under  t he t i t l e  "The Que s t i on  t o  t he 
S i n g l e  One" ( 1 14 ) ,  I  w i l l  r e f e r  t o  the p o l i t i c a l  c o n t e x t  and
i m p l i c a t i o n s  o f  t he essay i n  Chapter  9 when I  w i l l  a l s o  d i s c u s s  t he
a spec t s  o f  i t  r e l e v a n t  t o  t hose themes.
Wi t hou t  w i s h i n g  t o a n t i c i p a t e  t h a t  d i s c u s s i o n ,  i t  must  be n o t i c e d  
now t h a t  Buber c ons i de r ed  K i e r k e g a a r d ,  (and a l s o  Max St  i n n e r ' s  
c a t e g o r y  o f  der  E i n z i g e , t he "un i que  o n e " ) ,  t o  be r a d i c a l l y  wrong.  To 
e s t a b l i s h  t he reasons f o r  t h i s ,  i t  seems to me w h o l l y  unnecessar y  and 
c omp l i c a t e d  t o  argue the case by r e f e r e n c e  t o  t he d i s p u t e  between
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Mahayana and Hinayana Buddhism as Whee l wr i gh t  proceeds t o  do ( 115 ) .
He a t t e m p t s  an ana l ogy  between Buber  and K i e r k e g a a r d  and Mahayana and
Hi nayana Buddhism r e s p e c t i v e l y ,  i n  whi ch Buber i s  supposed to
r e p r e s e n t  t he Lesser  V e h i c l e  concern f o r  p u r i t y  e manc i p a t i ng  man t o
f reedom o f  a c t i o n ;  K i e r k e g a a r d  i s  t aken t o  r e p r e s e n t  t he  Gr e a t e r
V e h i c l e  emphasi s on t he ove r - comi ng  o f  se 1f - a t t a t c h m e n t ♦ Th i s  i s  a
t o r t u o u s ,  e s p e c i a l l y  when i t  i s  noted t h a t  B u b e r ' s  own r e f e r e n c e s  to
Buddhism and i t s  l i t e r a t u r e  have a t o t a l l y  d i f f e r e n t  c o n t e x t  and
purpose whi ch i s  t o  make c l e a r  t he d i s t i n c t i o n s  e x i s t i n g  between t he
" I "  o f  S i n g l e  One, and t he Buddh i s t  n o t i o n  o f  n o n - s e 1f , and a l s o  t o
r e f u t e  s e l f - a b n e g a t i n g  and wo r l d  deny i ng forms of  m y s t i c i s m .
However ,  i t  shou l d  be noted t h a t  t h e r e  i s  an i m p o r t a n t  sense i n
whi ch Buber has a p l ace  f o r  s o l i t a r i n e s s ,  i ndeed t he need a t  t i mes  f o r
the i n d i v i d u a l  t o  be a l o n e ,  whi ch i s  ve r y  d i f f e r e n t  f r om s ay i n g  t h a t
man' s e x i s t e n t i a l  i s o l a t i o n  i s  a necessar y  c o n d i t i o n  f o r  h i s  p r ope r
r e l a t i o n s h i p  to God. I n  v a r i o u s  essays and passages o f  h i s  w r i t i n g s
( 116) ,  Buber  i n d i c a t e s  the c r i t e r i a  wh i ch ,  i n  a sense,  a u t h o r i s e  t hose
moments when an i n d i v i d u a l  w i l l  need t o  be a p a r t .  I ndeed Moses
h i m s e l f  i s  c i t e d  as a model  o f  j u s t  such an i n d i v i d u a l  who h e a r i n g  t he
v o i c e  of  God becomes by t h a t  c a l l i n g ,  s o l i t a r y ,  i n  an a c t u a l  sense and
i n  t he sense of  be i ng set  a p a r t .  The v i t a l  d i s t i n c t i o n  t o
K i e r k e g a a r d ,  however ,  l i e s  i n  t he purpose o f  s o l i t a r i n e s s  whi ch i n  t he
case o f  Moses,  (and i ndeed a l l  t he p r o p h e t s ) ,  i s  t o  se r ve  t he
communi ty ( e s p e c i a l l y  and s p e c i f i c a l l y  t he communi ty o f  t he f a i t h f u l )
and not  t o  renounce i t  ( 117 ) .  And a l s o  -
There i s  need o f  t he S i n g l e  One who s t ands  over  a g a i n s t  a l l  
be i ng whi ch i s  p r esen t  t o  him -  and t hus  a l s o  over  a g a i n s t
t he body p o l i t i c  -  and guaran t ees  a l l  be i ng whi ch i s  p r es en t
t o  him -  and t hus  a l s o  t he body p o l i t i c  ( 188) .
That  be i ng c l e a r ,  we can now pay more f i n e l y  t uned a t t e n t i o n  t o
Bube r ' s  o p p o s i t i o n  t o  K i e r k e g a a r d ' s  " S i n g l e  One" .  He c o n s i d e r s  t h a t  
K i e r k e g a a r d  has " f a t e f u l l y  m i s u n d e r s t o o d "  t h a t  t he S i n g l e  One "has t o  
do e s s e n t i a l I v ,  on l y  w i t h  God".  Buber  d i r e c t s  h i s  q u e s t i o n  t o  t he
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S i n g l e  One on K i e r k e g a a r d ' s  own C h r i s t i a n  t e r ms ,  t h a t  i s ,  he c i t e s  
Jesus '  a s s o c i a t i o n  o f  t he two Old Testament  commandments,  " l o v e  God 
w i t h  a l l  your  m i g h t " ,  and " l o v e  your  ne i ghbour  as y o u r s e l f " ,  so as to 
show t h a t ,  i n  t he demands made on the i n d i v i d u a l ,  man and God are not  
r i v a l s  ( 119 ) ,
' I n  o r de r  t o  come t o  l o v e , '  says K i e r k e g a a r d  about  h i s  
r e n u n c i a t i o n  o f  Regine Ol sen,  ' I  had t o  remove the o b j e c t * '
That  i s  s u b l i m e l y  t o  mi sunde r s t and  God, C r ea t u r es  are
p l aced i n  my way so t h a t  I ,  t h e i r  f e l l o w - c r e a t u r e ,  by means 
of  them and w i t h  them,  f i n d  t he way t o  God, A God i n  whom
on l y  t he p a r a l l e l  l i n e s  of  s i n g l e  approaches i n t e r s e c t  i s  
more a k i n  t o  t he 'God of  t he p h i l o s o p h e r s , '  t han t o  t he  'God 
of  Abraham and I saac  and J a c o b , '  God wants us t o  come t o  him
by means of  t he Reginas he has c r e a t e d  and not  by
r e n u n c i a t i o n  o f  them ( 120 ) ,
K i e r k e g a a r d  would have been m y s t i f i e d  not  t o  say di smayed i f  he
had heard B u b e r ' s  i n s i s t e n c e  on l o v i n g  one ' s  ne i ghbour  as o n e s e l f ,  f o r
f a r  f rom see i ng t he ne i ghbour  as an a f f i r m a t i o n  of  one ' s  l ove  o f  God,
K i e r k e g a a r d  c o n s i d e r s  t h a t  l ove of  one ' s  ne i ghbour  i s  t he o c c a s i o n  f o r
s e l f - d e n i a l  and a r e n u n c i a t i o n  o f  t he j o y  and happ i ness  o f  t he  wo r l d
( 8 6 ) ,  Happi ness keeps the ne i ghbour  at  bay,  he cannot  e x i s t  except  as
a l a s t  r e s o r t  o f  s u f f e r i n g .  How f a r  t h i s  i s  f rom B u b e r ' s  f i r s t  r e s o r t
[ f o r  r e l a t i o n s h i p !  But  Buber  does agree w i t h  K i e r k e g a a r d ' s  c o n c l u s i o n
[ in "Fear  and T r e mb l i n g "  t h a t  when God r e q u i r e d  Abraham t o  s a c r i f i c e
: ' I saac , i t  was a un i que moment whi ch had no p o i n t  i n any system of
u n i v e r s a l  m o r a l i t y .  The e t h i c a l  was " s us p ended , "  But  K i e r k e g a a r d  d i d
not  l eave the ma t t e r  t h e r e .  Hi s " Kn i g h t  o f  F a i t h "  must work out  f o r
h i m s e l f  who mi ght  be t he " I s a a c "  God would have him s a c r i f i c e .  I n  h i s
case i t  was Regine Olsen and t h e r e  was no r e p r i e v i n g  m i r a c l e .  The
q u e s t i o n  a r i s e s  f o r  Buber  as t o  how the i n d i v i d u a l  can be sur e  t h a t
the commanding v o i c e  i s  t he a u t h e n t i c  v o i c e  of  God;
Abraham, t o be su r e ,  cou l d  not  con f use w i t h  a n o t h e r  t he
v o i c e  whi ch once bade him l eave h i s  homeland and whi ch he a t  
t he t i me r e c ogn i s ed  as the v o i c e  o f  God , , ,  I t  can happen,
however ,  t h a t  a s i n f u l  man i s  u n c e r t a i n  whet her  he does not
have t o s a c r i f i c e  h i s  (perhaps a l s o  ve r y  be l oved)  son t o  God 
f o r  h i s  s i n s  (Micah 6 : 7 , )  For  Moloch i m i t a t e s  the v o i c e  o f  
God ( 121 ) .
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Buber i s  concerned t o  r e t a i n  t he i dea of  s a c r i f i c e  (whi ch i n  smal l  
or  g r e a t e r  t erms we are c a l l e d  upon t o make) w i t h i n  t he f ramework of  
r e l i g i o u s  expe r i e nce  and e t h i c a l  norms» He i s  a l s o  concerned t o  show 
the ext reme d i f f i c u l t y  o f  mank i nd ' s  s i t u a t i o n  i n  d i s t i n g u i s h i n g  the 
c l e a r  v o i c e  o f  God among the many conf used v o i c e s  c l a i m i n g  man' s 
a t t e n t i o n  and d e v o t i o n .  What commentators seemed to  have missed (but
I not  Buber )  i n  d i s c u s s i o n  of  K i e r k e g a a r d ' s  Fear  and T r emb l i n g  i s  t h a t
I
I i n  t he end Regine Ol sen was not  t he s a c r i f i c i a l  v i c t i m ,  but  t h a t  i t  
was K i e r k e g a a r d  h i m s e l f ,  as he e v e n t u a l l y  a d m i t t e d  i n  t h a t  t r u l y  sad
I c o n c l u s i o n  t o h i s  book:  "Had I  had f a i t h ,  I  would have remai ned w i t h
h e r . ' '
There remain o t h e r  p o i n t s  o f  s i g n i f i c a n c e  between Buber  and 
K i e r k e g a a r d  and i t  i s  s u f f i c i e n t  f o r  my purpose j u s t  t o  draw a t t e n t i o n  
to them.  There i s  a s i m i l a r i t y  between K i e r k e g a a r d ' s  " a b y s s " ,  seen as 
the dread of  s e l f  s e t t i n g  one on the edge o f  d e s p a i r ,  and B u b e r ' s  
" na r r ow r i d g e " ,  t h a t  nar row path de t e r mi ned  by our  c h o i c e s ;  t he  f o r mer  
i n s p i r e d  by f e a r  and d e s p a i r  and the l a t t e r  by i n c i s i v e  c h o i c e .  There 
i s  what  Buber  d e r i v e d  f rom the H a s i d i c  n o t i o n  o f  kavenah , ( i n t e n t i o n ,  
i n t he sense of  goal  as we l l  as purpose)  and K i e r k e g a a r d ' s  n o t i o n  o f  
i k a i r o s  ( 122 ) .  Thus,  Buber under s t ands  i n t e n t i o n  i n  u l t i m a t e  t e r ms .
w h i l e  K i e r k e g a a r d ' s  p r a i s e  o f  t i me ,  or  b e t t e r  " t i m i n g "  i n  t erms o f  i t s  
f u l f i l m e n t .  Both are concerned w i t h  t h a t  un i que moment f i l l e d  w i t h  
e t e r n i t y  and f o r  Buber ,  t h e r e  i s  s t i l l  here t he echo o f  an N i e t z s c h e a n  
i n f l u e n c e .  There i s  t he q u e s t i o n  o f  B u b e r ' s  d e s c r i p t i o n  o f  
K i e r k e g a a r d  as a s c h i z o p h r e n i c  (123)  i n  t h a t  i n  making a jump f rom the 
r e l i g i o u s  t o  t he e t h i c a l ,  he av o i ds  t he s o c i a l .  The r e l i g i o u s  and t he 
e t h i c a l  are t h e r e f o r e  kept  a p a r t ,  a probl em a l ways  of  concer n  f o r  
Buber .  But  t h e r e  i s  a s t r o n g e r  s u g ge s t i o n  here whi ch I  submi t  r emai ned 
w i t h  Buber .  I t  concerns  the c o n t r a d i c t i o n s  o f  K i e r k e g a a r d  l i f e  as on 
t he one hand ex p r e s s i n g  unhappi ness  and d e s p a i r ,  i nwar dness  and 
s o l i t a r i n e s s ,  w h i l e  as an obse r ve r  d e l i g h t i n g  i n  t he l i f e  o f  t he
7 8
s t r e e t s .  What i mpressed Buber  was t he t e n s i o n  t o be seen between 
a t t a t c h m e n t  and det achment ,  whi ch was t o  f i g u r e  i m p o r t a n t l y  i n  h i s  
work i n  t erms of  d i s t a n c e  and r e l a t i o n .  F i n a l l y ,  t h e r e  i s  t he t hough t  
t h a t  B u b e r ' s  un d e r s t a n d i n g  of  Good and E v i l  has some s i m i l a r i t y  t o  
K i e r k e g a a r d ' s  i n  t h a t  f o r  bo t h ,  t hese n o t i o n s  concern a s u b j e c t i v e  
v i ew o f  t r u t h .
On the ba s i s  o f  t h i s  b r i e f  sur vey  we can now say t h a t  i n  gener a l
i
I t erms i t  was K i e r k e g a a r d ' s  e x i s t e n t i a l i s m  t h a t  i n f l u e n c e d  B u b e r ' s
[ f o r m a t i v e  y ea r s .  The w r i t i n g s  o f  K i e r k e g a a r d  were t r a n s l a t e d  i n t o
I German i n  the f i r s t  decade of  t h i s  c e n t u r y  and were a v a i l a b l e  t o  Buber
when he conc l uded h i s  s o l i t a r y  and i n t e n s i v e  s t udy  of  Has i d i sm ( 1 24 ) .
Buber  was s y mp a t h e t i c  t o  K i e r k e g a a r d ' s  a s s e r t i o n  t h a t  a p h i l o s o p h y  of
man shou l d  concern t he whole be i ng i n  a l l  i t s  a s p e c t s .
F u r t h e r ,  i t  i s  i mp o r t a n t  t o  under s t and  t h a t  Buber  encoun t e r ed
K i e r k e g a a r d  at  t he t i me when, a f t e r  h i s  s t udy  o f  Has i d i sm,  he was
moving t owards  a r e - a f f i r m a t i o n  o f  a persona l  Jewi sh f a i t h .
Consequent l y  K i e r k e g a a r d ' s  i n f l u e n c e  was d i r e c t  and l a s t i n g ,  as i t
he l ped Buber t owards  a deeper ,
e x i s t e n t i a l  u n d e r s t a n d i n g  o f  t r u t h  and o f  t he way i n  wh i ch  
con t emporary  men may r e l a t e  t hemse l ves  c r e a t i v e l y  t o  t he 
message of  t he B i b l e  ( 125 ) .
Al so  as w i t h  Kant ,  i t  can be seen t h a t  K i e r k e g a a r d ' s  i n f l u e n c e  was 
not  s i mp l y  i n t e l l e c t u a l  but  had a d i r e c t  b e a r i ng  on B u b e r ' s  
u nd e r s t a n d i n g  o f  h i s  own e x p e r i e n c e .  I  s h a l l  d i s c u s s  B u b e r ' s  
" d i s c o v e r y "  o f  Has i d i sm i n Chapter  4,  but  Di amond' s  p o i n t  can be made 
now t h a t  Buber ,  " f i l t e r e d  K i e r k e g a a r d ' s  e x i s t e n t i a l i s m  t h r o u g h  t he
t e a c h i n g s  o f  Has i d i sm"  ( 126 ) .
What remained of  K i e r k e g aa r d  f o r  Buber  was t he emphasi s on t he 
c o n c r e t e  everyday l i f e  of  t he i n d i v i d u a l .  Nowhere i s  t h i s  more 
appar en t  than i n  B ub e r ' s  s h i f t  o f  i n t e r e s t  f rom the m y s t i c a l  n a t u r e  
o f  H a s i d i c  t e a c h i n g  t o  the n o t i o n  of  t he l i f e  o f  r e l i g i o u s  
r e s p o n s i b i l i t y  be i ng concerned to b r i n g  h o l i n e s s  t o  bear  on t he
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r o u t i n e  o f  d a i l y  l i f e .
I n  summary we can say t h a t ,  as B u b e r ' s  e x i s t e n t i a l  u n d e r s t a n d i n g  
of  exp e r i e n c e  deve l oped,  so he became i n c r e a s i n g l y  more d i se n c h a n t ed  
both w i t h  my s t i c i s m  and t he i s o l a t e d  and even i r r e l e v a n t  ex p e r i e n c e  of  
t he s o l i t a r y  i n d i v i d u a l  s e l f  K i e r k e g a a r d  r e q u i r e d  man t o  be.  Buber  
changes K i e r k e g a a r d ' s  n o t i o n  o f  t he S i n g l e  One i n t o  the n o t i o n  o f  one
I  whose r e l a t i o n  w i t h  God i n c l u d e s  r a t h e r  than exc l udes  r e l a t i o n  t o  t he
j i n h a b i t e d  wo r l d  a r ound.  K i e r k e g a a r d ' s  " Kn i g h t  of  F a i t h "  f i n d s  God byI
I i s o l a t i n g  h i m s e l f  f rom t he communi ty o f  f e l l o w  human b e i n g s ;  B u b e r ' s
1
I man " o f  t he nar row r i d g e "  l i v e s  i n  a f u l l y  commi t t ed sense w i t h  and 
among and f o r  o t h e r  peopl e but  never  does t h a t  commi tment  t o  t he group 
s t and i n  t he way of  h i s  d i r e c t  r e l a t i o n s h i p  t o  t he "Thou" .
B u b e r ' s  own words serve best  t o  b r i n g  t h i s  s e c t i o n  t o  a 
c o n c l u s i o n :
We, o u r s e l v e s  wander i ng  on t he nar row r i d g e ,  must not  s h r i n k  
f rom the s i g h t  o f  t he j u t t i n g  rock  on whi ch K i e r k e g a a r d  
s t ands  over  t he abyss ;  nor  may we s t ep  on i t .  We have much to 
l e a r n  f rom him,  but  not  t he f i n a l  l esson ( 127 ) .
v)Two Teacher s :  Wi l he l m Oi l  t hey  and Hermann Cohen.
a) Oi l  t hey .
Buber  s t u d i e d  w i t h  Oi l  t hey  at  t he U n i v e r s i t y  o f  B e r l i n  i n  t he 
summer o f  1898 and the autumn of  1899 and he a t t e nd e d  h i s  l e c t u r e s  
i r r e g u l a r l y  t h r ough  the years  1906-1910 when he l i v e d  i n  B e r l i n  ( 1 2 8 ) .  
Of n e c e s s i t y ,  any p h i l o s o p h y  whi ch c l a i ms  t o  be a "1 i f e - p h i l o s o p h y "  
w i l l  be w i de- sweep i ng  i n i t s  i n t e r e s t s  and D i l t h e y ' s  p h i l o s o p h y  i s  no 
e x c e p t i o n .  I n  t h i s  s e c t i o n  I  w i l l  f i r s t  g i ve  a gener a l  o u t l i n e  o f  
D i l t h e y ' s  main i n t e r e s t s  and then examine s p e c i f i c  a s p e c t s  o f  h i s  
t hough t  whi ch I  w i l l  argue have had an i mp o r t a n t  i n f l u e n c e  on Buber .  
D i l t h e y ' s  p h i l o s o p h y  i s  drawn ma i n l y  f rom two s ou r ces ;  f i r s t l y  t h a t  o f  
p o s t - K a n t i a n  p h i l o s o p h e r s  such as Hegel ,  S c h e l l i n g ,  and SchTei e r mache r  
and,  second l y  f rom a c omb i na t i on  of  B r i t i s h  e m p i r i c i s m  and t he French
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p o s i t i v i s m  of  Comte ( 1 29 ) .  I n  broad terms he was concerned w i t h
h i s t o r y  as a human phenomenon and t h a t  t h e r e f o r e  the s t udy  o f  h i s t o r y
must i t s e l f  be under t aken  as a human s c i e n c e .  Aga i n s t  t h i s  vas t
canvas,  he endeavoured t o  examine t he way i n  whi ch we can under s t and
our  own expe r i ence  and the course of  our  own l i v e s .  Oi l  t hey  m a i n t a i n s
the n o t i o n  o f  h i s t o r y  s o - c a l l e d  i s  a phenomenon d i s t i n c t  f rom mere
I " p r o c e s s "  or  " o c c u r r e n c e "  whi ch are n a t u r a l  event s  t o be unde r s t ood  i n
I t erms o f  n a t u r a l  c a u s a l i t y .  Fu r t he r mo r e  h i s t o r y  has t o  be seen as
be i ng d i s t i n c t  f rom the n a t u r a l  s c i ences  and t hose event s  over  whi ch
man has no c o n t r o l  ;
The human s t u d i e s  ar e  d i s t i n g u i s h e d  f rom the s c i e n c e s  of
na t u r e  f i r s t  o f  a l l  t h a t  t he l a t t e r  have f o r  t h e i r  o b j e c t s  
f a c t s  whi ch are p r esen t ed  t o  consc i ousness  as f rom o u t s i d e ,  
as phenomena and g i ven  i n  i s o l a t i o n ,  w h i l e  t he o b j e c t s  o f  t he 
f o r mer  o r i g i n a t e  f rom w i t h i n  as r ea l  and as l i v i n g  con t i nuum 
( 130 ) .
I f ,  as Oi l  t hey  seems to r e q u i r e ,  t he phenomena of  h i s t o r y  ar e  t o 
be d i s t i n g u i s h e d  f rom t hose of  n a t u r e ,  i t  f o l l o w s  t h a t  each w i l l  be 
g i ven  a method o f  s t udy  a p p r o p r i a t e  t o  them.  What then emerges,  i s  not  
on l y  what  Oi l  t hey  has t o say about  both the whole sweep o f  human l i f e  
and t he na r r ower  l i m i t s  of  i n d i v i d u a l  l i f e ,  but  a l s o  h i s  a t t e mp t  t o  
devel op a method p r ope r  t o  t he ex a mi na t i o n  o f  each o f  t h e s e .  I n
d e v e l o p i n g  a ba s i s  f o r  t he n a t u r e  and met hodo l ogy  of
G e i s t e s w i s s e n s c h a f t e n , (human s t u d i e s )  he was concerned t o  show the
c r i t i c a l  ba l ance between t he p h i l o s o p h e r ' s  persona l  and t h e r e f o r e  
nar row p o i n t  o f  v i ew,  and t he bas i s  f o r  a t r u e  p h i l o s o p h y  o f  l i f e  t he 
c u r r i c u l u m  of  whi ch must be as broad as p o s s i b l e .  Consequen t l y  t he 
p h i l o s o p h e r  w i l l  be i n t e r e s t e d  i n t hose d i s c i p l i n e s  c o n t r i b u t i n g  t o  an 
u nd e r s t a n d i n g  o f  l i f e  as such,  f o r  example,  p s y c h o l o g y ,  h i s t o r y ,  
economi cs,  p h i l o l o g y ,  l i t e r a r y  c r i t i c i s m ,  compar a t i ve  r e l i g i o n  and 
j u r i s p r u d e n c e  ( 131 ) .  But  t he p h i l o s o p h e r  has a l s o  much t o  c o n t r i b u t e  
to t hese d i s c i p l i n e s ,  namely an ep i s t erno l ogy  ( wh i ch  r e s t s  
s u b s t a n t i a l l y  on t he n o t i o n  o f  v o l i t i o n a l  e x p e r i e n c e ) ,  by wh i ch  means 
a p r i n c i p l e  can be e s t a b l i s h e d  whi ch w i l l  u n i f y  t he  d i v e r s i t y
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suggest ed by so wide a range of  s u b j e c t s .
Mankind as t he agent  o f  h i s t o r y  cannot  be s t u d i e d  s i mp l y  as a
n a t u r a l  phenomenon,  t h a t  i s  as a p h y s i c a l  f a c t .  The l i n k  between
h i s t o r y ,  man and t he method employed t o  s t udy  and under s t and  bo t h ,
p r o v i d e s  t he ba s i s  f o r  D i l t h e y ' s  p h i l o s o p h i c a l  e n q u i r y :
Mankind,  i f  apprehended on l y  by p e r c e p t i o n  and p e r c e p t u a l  
knowledge,  would be f o r  us a p h y s i c a l  f a c t ,  and as such i t  
would be a c c e s s i b l e  on l y  t o  n a t u r a l  s c i e n t i f i c  knowledge.  I t  
becomes an o b j e c t  f o r  t he human s t u d i e s  on l y  i n so f a r  as 
human s t a t e s  are c o n s c i o u s l y  l i v e d ,  i n  so f a r  as t hey  f i n d  
e x p r es s i o n  i n  l i v i n g  u t t e r a n c e s ,  and i n  so f a r  as t hese 
e x p r es s i o ns  are under s t ood  ( 132) .
We have here the ba s i s  o f  D i l t h e y ' s  concept  o f  Das V e r s t e h e n , t h a t  
i s ,  t he method o f  u n d e r s t a n d i n g .  Whether  we are concerned t o  
under s t and  the w i de r  s i g n i f i c a n c e  of  h i s t o r i c a l  even t s ,  or  t he  meaning 
o f  a t e x t ,  or  a response f rom a n o t h e r  human be i ng ,  we can on l y  ac h i e v e  
t h a t  knowledge w i t h  f u l l  un d e r s t a n d i n g  on t he assumpt i on  t h a t  f o r  men, 
l i f e  i s  ex per i enced  as m e a n i n g f u l ,  t h a t  t h e r e  i s  a n a t u r a l  t endency  t o  
express  t h a t  meaning and t h a t  t h i s  e x p r e s s i o n  can be u n d e r s t o o d .  These 
t h r e e  t e n e t s  o f  D i l t h e y ' s  e p i s t emo l ogy  formed the b a s i s  o f  h i s  
met hodol ogy  of  t he G e i s t e s w i s s e n s c h a f t e n  ( 133 ) .
 ^ To p r o v i d e  a more adequate background f o r  t he s u b j e c t s  I  want  t o
devel op r e l e v a n t  t o  Buber ,  i t  needs t o  be f u r t h e r  p o i n t e d  out  t h a t  
D i l t h e y  c on s i de r ed  t h a t  t h e r e  were c e r t a i n  c o n d i t i o n s  whi ch must  be 
met be f o r e  un d e r s t a n d i n g  i s  p o s s i b l e .  We must o u r s e l v e s  be f a m i l i a r  
w i t h ,  or  make o u r s e l v e s  f a m i l i a r  w i t h  t hose  processes  t h r o ug h  whi ch 
meaning i s  ex per i enced  and communicated;  because we are a l l  human 
be i ngs  t h i s  c o n d i t i o n  w i l l  a l ways  be p a r t i a l l y  s a t i s f i e d  but  we need 
to make f i n e  and s p e c i f i c  a d j u s t me n t s  i n  t he process of  t r y i n g  t o
under s t and  someone e l s e ' s  b e l i e f s ,  ha t es ,  l o v e s ,  and o p i n i o n s ,  e t c .  
Th i s  sounds l i k e  " p s y c h o l o g i s m"  and D i l t h e y  was c r i t i c i s e d  f o r  i t  
( 134 ) .  F u r t h e r ,  we need a t ho r ough knowledge of  t he p a r t i c u l a r
c o nc r e t e  c o n t e x t  i n  whi ch t hey  occu r .  That  i s  a word i s  b e t t e r
under s t ood i n  i t s  v e r ba l  c o n t e x t ,  or  a r e l i g i o u s  movement i n  t he
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c on t e x t  of  t he s o c i a l  and p o l i t i c a l  c o n d i t i o n s  i n  whi ch i t  t ook  p l a c e .  
I ndeed,  knowledge o f  t he s o c i a l  and c u l t u r a l  systems t h a t  de t e r mi ne  
the na t u r e  of  t he e x p r e s s i o n s  w i t h  whi ch we are c o n f r o n t e d ,  i s  an
i n d i s p e n s a b l e  c o n d i t i o n  f o r  u n d e r s t a n d i n g  ( 135 ) .  D i l t h e y '  system i s
f u r t h e r  e l a b o r a t e d  but  t h i s  o u t l i n e  w i l l  serve t o set  o f f  c e r t a i n  
aspec t s  o f  B u b e r ' s  t h o u g h t .
D i l t h e y  seems t o  have been s e r i o u s l y  n e g l e c t e d  as a p o s s i b l e  maj or  
i n f l u e n c e  on Buber ( 136 ) .  I  want  t o  suggest  t h a t  t he i n f l u e n c e  i s  
i mp o r t a n t  and g r e a t l y  a s s i s t s  our  u n d e r s t a n d i n g  o f  B u b e r ' s  t h o u g h t ,  
e s p e c i a l l y  as t ouches h i s  concept  o f  r e l a t i o n s h i p s ,  h i s  u n d e r s t a n d i n g  
of  h i s t o r y  and h i s  p r i n c i p l e s  of  i n t e r p r e t a t i o n .  I t  must  a l s o  be
n o t i c e d  t h a t  an ex a mi na t i on  of  t h i s  p o s s i b l e  i n f l u e n c e  h e i g h t e n s  
c e r t a i n  sho r t c omi ngs  i n  B u b e r ' s  t hough t  and exposes what can be termed 
as a n e g a t i v e  i n f l u e n c e .
The n o t i o n  o f  ex pe r i e nc e  was c e n t r a l  t o  D i l t h e y ' s  t h o u g h t ,  and as 
a l r e a d y  i n d i c a t e d  was a maj or  theme f o r  Buber .  To r e c a p i t u l a t e  and t o  
summar ise B u b e r ' s  a n x i e t i e s  about  e x p e r i e n c e ,  we can say t h a t  he was 
concerned t h a t  ex p e r i enc e  i t s e l f  mi ght  come between t he s u b j e c t  and 
the encoun t e r  so as t o  make i t  l ess  than d i r e c t .  Ex pe r i e nc e  as 
r e c e i v e d  by means of  p e r c e p t i o n  and r e g i s t e r e d  by means o f  f e e l i n g s  or  
emot i ons ,  i s  t h e r e f o r e  not  r e l i a b l e  i n  a s c e r t a i n i n g  t he r e a l i t y  o f  t he 
ev en t s .  D i l t h e y  l eans more t o  a p s y c h o l o g i c a l  u n d e r s t a n d i n g  of  
e x pe r i e nc e  because he was more open than Buber  t o  t he  l e g i t i m a t e  
c o n t r i b u t i o n  o f  t he sc i ence  of  t h a t  d i s c i p l i n e .  Buber was r e l u c t a n t  t o  
c a l l  on p s y c h o l o g i c a l  t erms of  r e f e r e n c e  c o n s i d e r i n g  t h a t  psycho l ogy  
was mer e l y  a n o t h e r  means by whi ch t he s u b j e c t  would be d i s t a n c e d  f rom 
the o b j e c t  o f  knowledge and u n d e r s t a n d i n g .  That  i s ,  man as o b j e c t ,  
would be c o n f i n e d  t o  the l i m i t a t i o n s  o f  t he a t t i t u d e  r e p r e s e n t e d  by 
the I / I t  l o c u t i o n .
D i l t h e y  made a c o n s i s t e n t  emphasis on " t he  l i v e d "  c h a r a c t e r  o f  
i n n e r  e x p e r i enc es  whi ch m a n i f e s t s  what i s  c o n t i n u o u s l y  p r es en t  i n  l i f e
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i t s e l f .  What i s  i mmed i a t e l y  d i s c e r n i b l e  i n  a l l  ex pe r i e nc e  and what can 
be r e c e i v e d  as be i ng r ea l  was one o f  B u b e r ' s  c e n t r a l  concerns  and 
f ocused p a r t i c u l a r l y  i n  t he ba s i c  w o r d - p a i r s  o f  h i s  d i a l o g i c a l  
p h i l o s o p h y ;  t h i s  i t s e l f  i s  concerned c o n t i n u o u s l y  w i t h  exp e r i e nce  of  
" ou r  l i f e  w i t h  n a t u r e ,  our  l i f e  w i t h  men, and our  l i f e  w i t h  s p i r i t u a l
I b e i n g s "  ( 137 ) ,  The pr obl em a r i s e s  f o r  D i l t h e y  as t o  how to
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I d i s t i n g u i s h  between " l i v e d  e x p e r i e n c e "  and " i n n e r  e x p e r i e n c e , "  The 
f o r mer  i s  more ou t go i n g  and t h e r e f o r e  l es s  s u s c e p t i b l e  t o  t he dangers 
o f  s u b j e c t i v i t y  ( 1 38 ) ,  D i l t h e y ' s  i mp o r t a n t  d i s t i n c t i o n  here between 
two modes of  e x p e r i enc e  i s  absent  f rom B u b e r ' s  t h o u g h t .  However ,  
D i l t h e y ' s  n o t i o n  o f  " i n n e r  e x p e r i e n c e "  i d e n t i f i e s  t h a t  aspec t  o f  
e x p e r i enc e  o f  whi ch Buber  was s u s p i c i o u s  because of  t he same dangers 
o f  s u b j e c t i v i t y  suggest ed by D i l t h e y ,  The n o t i o n  o f  " l i v e d  
e x p e r i e n c e "  does not  have i t s  exact  p a r a l l e l  f o r  Buber ,  f o r  what  i s  
outward and o b j e c t i v e  i n  r e l a t i o n s h i p s  must have a c h a r a c t e r  t h a t  
t r a ns c en ds  or  overcomes ex p e r i e nc e  as such,  I  have argued above and 
w i l l  s u s t a i n  t he argument  i n  Chapters  6 and 7,  t h a t  i n  f a c t  Buber  does 
not  succeed i n t h i s  aim o f  overcoming e x p e r i enc e  and t h a t  as a 
consequence an i nadequacy emerges i n  h i s  t h i n k i n g ,  whi ch i s  not  
s a t i s f i e d  by h i s  concept  o f  " b e t w e e n " ; i n  f a c t  t h i s  concept  a c t u a l l y  
he l ps  t o i n d i c a t e  t h a t  gap,  i f  not  by d e f i n i n g  i t ,  t hen by the a t t e mp t  
to b r i d g e  i t .  I t  would a s s i s t  us,  i f  Buber  had acknowl edged i n  much 
the way as does D i l t h e y ,  t h a t  human l i f e  and p e r c e p t i o n  i s  made up of  
an end l ess  v a r i e t y  o f  d i f f e r e n t  k i nd s  o f  e x p e r i e nc e  and t h a t  both  t o 
under s t and  t hese and t o make a u n i f y i n g  s y n t h e s i s  o f  them,  we need t o 
draw on t he f i n d i n g s  of  seve r a l  d i s c i p l i n e s  as does D i l t h e y  i n  t erms 
of  h i s  G e i s t e s w i s s e n s c h a f t e n , Buber ,  a l ways  e c l e c t i c  i n  h i s  i n t e r e s t s  
as was h i s  t e a c h e r ,  somet imes c o n f i n e d  h i s  t hough t  w i t h i n  more 
c i r c u m s c r i b e d  and perhaps even i d i o s y n c r a t i c  l i m i t s  whi ch meant t h a t  
as i n  t h i s  s u b j e c t  under  d i s c u s s i o n ,  he l acked (because he r e j e c t e d  
them) ,  t he terms of  r e f e r e n c e  f o r  a f u l l e r  and c l e a r e r  e x p o s i t i o n  o f
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h i s  meaning*
F u r t h e r mo r e ,  D i l t h e y  sugges t s  t h a t  r u n n i n g  t h r ough  a l l  exp e r i e nce  
t h e r e  i s  what  he c a l l s  a " p s y c h i c  n e x u s , "  t h a t  i s  "an i n n e r  
connec t edn ess " ,  a Zusammenhang ( 1 39 ) ,  Th i s  i s  a n o t i o n  t h a t  must have 
had c o n s i d e r a b l e  appeal  f o r  Buber  who was c o n s t a n t l y  s e a r c h i n g  f o r
e x a c t l y  t h i s  k i nd  o f  u n i f y i n g  p r i n c i p l e .  I n  f a c t ,  " p r i n c i p l e "  may not
be t he best  d e s c r i p t i o n ,  because what  i s  sought  as the c o n n e c t i n g  
agency both by D i l t h e y  and Buber ,  i s  not  a p r i n c i p l e  t o  be a p p l i e d  i n  
t he sense t h a t  do i ng so would e s t a b l i s h  a u n i t y  whi ch o t h e r w i s e  would 
not  e x i s t ,  but  a p e r c e p t i o n  o f  an e x i s t i n g  u n i t y  u n d e r l y i n g  a l l
ma n i f e s t  d i v e r s i t y .  What D i l t h e y  e s t a b l i s h e s  i s  a met hodo l ogy  f o r
p e r c e i v i n g  the e x i s t i n g  u n i t y ;  Buber  does not  o f f e r  a met hodo l ogy  so 
much as an a s p i r a t i o n ,  a movement of  consc i ous  w i l l  whi ch expresses  
i t s e l f  as,
t he l o n g i n g  f o r  persona l  u n i t y ,  f r om whi ch must be born a 
u n i t y  o f  mank i nd,  A g r ea t  and f u l l  r e l a t i o n  between man and 
man can on l y  e x i s t  between u n i f i e d  and r e s p o n s i b l e  persons 
( 140 ) ,
Thus,  when Buber w r i t e s  o f  u n i t y ,  he does so a l most  w i s t f u l l y  as 
of  an i de a l  t o  be r e a l i s e d  p r i m a r i l y  i n  i n d i v i d u a l  per sona l  
r e l a t i o n s h i p s  r e l y i n g  on m u t u a l i t y ,  but  t hen a l s o  o f  r e l a t i o n s h i p s  
whi ch can be f u l l y  r e c i p r o c a l  w i t h o u t  a c h i e v i n g  m u t u a l i t y  such as 
mi ght  e x i s t  between a man and an a n i ma l ,  or  a t eac he r  and p u p i l .  For  
Buber ,  i t  would seem, a sense of  u n i t y  must  s t a r t  f r om w i t h i n  t he 
s o u l ,  as be i ng a u n i t y  "beyond the reach of  a l l  t he m u l t i p l i c i t y  i t  
has h i t h e r t o  r e c e i v e d  f rom l i f e "  ( 141 ) ,  and t h i s  p a r a l l e l s  a l mos t  
e x a c t l y  D i l t h e y ' s  i dea t h a t  l i f e  i t s e l f  ho l ds  up t o  us t he p o s s i b i l i t y  
jof i n n e r  exp e r i e n c e  becoming " l i v e d  e x p e r i e n c e "  as d i scu ssed  above,  
Where D i l t h e y  t a l k s  of  " l i v e d  e x p e r i e n c e "  i n  whi ch u n i t y  can be 
p e r c e i v e d ,  Buber  speaks o f ,  " l i v e d  u n i t y ;  t he u n i t y  o f  l i f e , as t h a t  
j h i c h  once t r u l y  won i s  no more t o r n  by any changes ( 1 42 ) ,  I t  seems 
p o s s i b l e  t h a t  Buber was r e a c h i n g  f o r  a concept  o f  u n i t y  as expressed
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i n D i l t h e y ' s  t h o u g h t ,  but  l acked t he met hodol ogy  t o e s t a b l i s h  i n  h i s  
own system a n o t i o n  o f  u n i t y  whi ch was as s u b s t a n t i a l  and c o n c r e t e  as 
D i l t h e y  was ab l e  t o  p r esen t  i t .  B u b e r ' s  n o t i o n  o f  u n i t y  seems then to 
remain i n t e r n a l ,  r e s t i n g  on the i dea o f  Ungr und , as the 
" u n d i f f e r e n t i a t e d  ba s i c  u n i t y  o f  t he l i f e  o f  t he s o u l "  whi ch l ongs 
" f o r  persona l  u n i t y ,  f rom whi ch must be born a u n i t y  of  mank i nd"  
i ( 1 4 3 ) ,
I To b u i l d  up f u r t h e r  t he case f o r  B u be r ' s  i n f l u e n c e  by D i l t h e y ,  we
must note t h a t  a s s o c i a t e d  i n  D i l t h e y ' s  concept  o f  u n i t y  i s  t he concept
o f  who l eness .  D i l t h e y  sugges t s  i n t e r e s t i n g l y  t h a t  t he whole o f  l i f e  i s
e x p e r i e n c ed ;  t h a t  i s  " t h e  exp e r i enced  ( e r l e b t e ) whole ( Zusammenhang)
i s  p r i m a r y "  ( 144) .  What D i l t h e y  i s  concerned t o avo i d  i s  t he danger
of  "an i n c r e a s i n g  s e p a r a t i o n  o f  l i f e  f rom knowl edge"  (145)  and what
emerges i s  t he n o t i o n  o f  wholeness be i ng the s u s t a i n e d  r e l a t i o n s h i p
between " l i v e d  e x p e r i e n c e "  and u n d e r s t a n d i n g ,  o f  be i ng a t  t he same
t i me p r esen t  t o  o u r s e l v e s  and t o  t he wo r l d  o u t s i d e  o f  o u r s e l v e s .  I t
would seem t h e r e f o r e  t h a t  wholeness i s  bound up f o r  D i l t h e y  i n  t he
n o t i o n  o f  " l i v e d  e x p e r i e n c e . "  But  i n  t he " a d u l t  p s y c h i c  l i f e "
u n d e r s t a n d i n g  seems a t  t i mes  t o go beyond E r 1ebn i s  as l i v e d  e x p e r i e n c e
( 146 ) .  I  suggest  t h a t  i t  i s  here t h a t  we t he  a c l ue  as t o  what
prompted B u be r ' s  own a t t e m p t s  t o overcome E r l e b n i s  and t o  e s t a b l i s h
u n de r s t a n d i n g  on o t h e r  g r ounds .  We must ask ,  what  o t h e r  grounds ar e
t h e r e ?  For  D i l t h e y  t h e r e ,
i s  some k i nd  o f  t r a n s c e n d e n t a l  u n i t y ,  some e s s e n t i a l  and 
p e c u l i a r  wh o l e ne s s , t h a t  i s  most d i s t i n c t i v e l y  e v i d e n t  i n  t he 
l i v e d  ex p e r i enc e  a l s o  ( 147 ) .
Buber  s t a t e s  t h a t  man i n  h i s  wholeness i s  t he  s u b j e c t  o f  
p h i l o s o p h i c a l  a n t h r o p o l o g y  ( 1 48 ) .  He under s t ands  wholeness t o  have two 
a s p e c t s .  The f i r s t  concerns  t he compl et eness o f  man' s i d e n t i t y  w i t h  
n a t u r e .  The " i n v e s t i g a t o r " ,  t h a t  i s  t he p h i l o s o p h e r ,  cannot  c o n s i d e r  
man mer e l y  as an i n d i v i d u a l  w i t h o u t  a l s o  c o n s i d e r i n g  man as p a r t  o f  
na t u r e .  F u r t h e r  t o  t h i s  t he i n v e s t i g a t o r  must have t h i s  c o n c e p t i o n  o f
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h i m s e l f  ( 149 ) .  Second l y ,  wholeness i s  somethi ng i n t e r n a l  t o  t he
i n d i v i d u a l  whi ch t akes  p l ace  " i n  t he c o n c r e t e  s e l f "  ( 1 5 0 ) .  To t h i s  has
t o  be added t h a t  f o r  Buber ,  wholeness i s  a s s o c i a t e d  w i t h  t he  p r i n c i p l e
of  i n d i v i d u a t i o n  and i t  i s  by no means c l e a r  how Buber u n de r s t an ds  and
uses t h i s  t e r m.  I n  one sense we f i n d  i t  a s s o c i a t e d  s i mp l y  w i t h  the
n o t i o n  o f  i n d i v i d u a l  ism where Buber  i s  concerned t o  h e i g h t e n  the
c o n t r a s t s  between t h i s  n o t i o n  and c o l l e c t i v i s m  ( 151 ) .  But  t h e r e  i s
a l s o  an i mp o r t a n t  m y s t i c a l  c o n n o t a t i o n  a s s o c i a t e d  w i t h  t he  n o t i o n  of
i n d i v i d u a t i o n  as Buber  under s t ands  i t  and whi ch stems f rom h i s
d o c t o r a l  d i s s e r t a t i o n  ( 152 ) .
F u r t h e r  t o  t h i s ,  I  want  t o  suggest  t h a t  t h e r e  i s  a n o t h e r  use of
the i dea o f  i n d i v i d u a t i o n  w i t h  whi ch Buber was f a m i l i a r .  An
ex ami na t i on  of  t h i s  w i l l  r e q u i r e  a b r i e f  but  necessar y  e x c u r s i o n  s i nc e
I  want  t o  r e f e r  t o  the n o t i o n  as used by C. J . Jung  who p r o v i d e s  us
w i t h  an i n t e r e s t i n g  wor k i ng  d e f i n i t i o n :
I  use the term " i n d i v i d u a t i o n "  t o  denote t he pr ocess  by whi ch 
a person becomes a p s y c h o l o g i c a l ,  " i n d i v i d u a l "  t h a t  i s ,  a 
s e p a r a t e ,  i n d i v i s i b l e  u n i t y  or  " who 1e " ( 153 ) .
The r e l e v an c e  o f  t h i s  t o  my d i s c u s s i o n  o f  t he t he  n o t i o n  of  
wholeness i s  c l e a r  both i n  r e f e r e n c e  t o  D i l t h e y ' s  " p s y c h i c  nexus"  o f  
[the i n d i v i d u a l  and t o  B u b e r ' s  concern f o r  an u n d e r s t a n d i n g  o f  pe r sona l  
^wholeness.  I f  we now l ook  aga i n  a t  Jung f u r t h e r  l i g h t  w i l l  be shed on 
the s u b j e c t :
I n d i v i d u a t i o n  means becoming a s i n g l e ,  homogeneous be i n g ,  
and,  i n  so f a r  as " i n - d i v i d u a l i t y "  embraces our  i n n e r m o s t ,  
l a s t ,  and i ncompar ab l e  un i queness ,  i t  a l s o  i m p l i e s  becoming 
one ' s  own s e l f  ( 154 ) .
Desp i t e  B u b e r ' s  c o n s t an t  c l a i m  t o  r e s i s t  t he i m p l i c a t i o n s  of  
p s y c h o l o g i s i n g "  t h e r e  i s  much i n  J u n g ' s  use of  t he concept  o f  
i n d i v i d u a t i o n  t h a t  Buber absorbs  and t akes  up i n  h i s  own t h o u g h t  and 
l anguage.  What i s  o f  g r ea t  s i g n i f i c a n c e ,  are t he terms i n  wh i ch  Buber  
s t a t e s  h i s  d i s s a t i s f a c t i o n  w i t h  J un g ' s  use o f  t he n o t i o n  i n  what  i s  a 
: o l l e c t i o n  o f  h i s  l a t e r  work ( 155 ) :  here he compl a i ns  t h a t  i n  Jung t he 
concept  o f  " s e l f  be i ng o r i g i n a l l y  a m y s t i c a l  c o n c e p t " , i s  t r a n s f o r m e d
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i n t o  a Gnos t i c  c on cep t ;  t h a t  i s ,  what  Buber  f i n d s  wan t i ng  i n  Jung i s
p r e c i s e l y  t he "genu i ne  m y s t i c a l  co n c e p t "  whi ch he c l a i ms  h i m s e l f  t o
have r e s i s t e d .
F u r t h e r  d i scusson  on t h i s  and o t h e r  themes a s s o c i a t e d  w i t h  D i l t h e y  
w i l l  occur  i n t he f o l l o w i n g  c ha p t e r s  and t he ma t t e r  o f  t he n a t u r e  of
D i l t h e y ' s  i n f l u e n c e  on Buber  w i l l  be c on s i de r ed  i n  my c o n c l u s i o n s  i n
Chpater  9,
b) Hermann Cohen*
Havi ng been t he l eade r  o f  t he Marburg school  o f  Ne o - Ka n t i a n s ,  
Cohen moved back t o  B e r l i n  i n  1912 where he had been a s t u d e n t ,  t o  
l e c t u r e  at  t he Hochschul e f u r  d i e  U i s s e n s c h a f t  des Judentums and t o  
devote h i m s e l f  t o  exami n i ng the r e l a t i o n s h i p  between r e l i g i o n  and
p h i l o s o p h y  ( 1 56 ) ,  L i k e  Buber ,  Cohen became es t r anged  f r om t he Judai sm 
of  h i s  u p b r i n g i n g ;  Buber  was t o f i n d  h i s  way back t o  a Jewi sh f a i t h  
t h r ough  h i s  commi tment  t o  and work f o r  Z i on i sm and by h i s  s t udy  o f  
Has i d i sm,  w h i l e  Cohen, i n  l a t e r  l i f e ,  r e d i s c o v e r e d  h i s  f a i t h  by be i ng 
ab l e  t o  e s t a b l i s h  a r e l i g i o n  of  reason f rom Jewi sh sou r ces .
I f  I  was concerned s i mp l y  w i t h  c h r ono l ogy  I  would have c o n s i d e r e d  
the s i g n i f i c a n c e  o f  Cohen f o r  B u b e r ' s  t hough t  be f o r e  my d i s c u s s i o n  of  
D i l t h e y ,  I  have p l aced Cohen at  t he end o f  t h i s  c ha p t e r  because t he
po l emi c  whi ch devel oped between Buber and Cohen forms a s t r o n g  and
n a t u r a l  l i n k  w i t h  t he s u b j e c t s  of  my next  two Chap t e r s ,  namely,
Z i on i sm and Has i d i sm,  F u r t h e r  t o  t h i s ,  Buber  acknowl edged an a f f i n i t y  
w i t h  h i s  l a t e r  work and t h a t  o f  t he l a t e r  work o f  Cohen ( 1 5 7 ) ,  but  
d e s p i t e  t h i s  acknowledgement  i t  was t he d i f f e r e n c e s  whi ch are
s i g n i f i c a n t ;  t he pr ocess  o f  e s t a b l i s h i n g  them he l ped shape t he 
d i r e c t i o n  o f  some o f  B u b e r ' s  i de as .
I n genera l  t erms t h e r e  was a bas i c  d i f f e r e n c e  i n  emphasi s on t he
r o l e  o f  p h i l o s o p h y  i n  r e l i g i o u s  s t u d i e s ,  Cohen' s p o s i t i o n  was 
expressed i n  an unequ i voca l  t h e s i s :
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Only p h i l o s o p h y  of  r e l i g i o n  can accept  t he r e s p o n s i b i l i t y  t o  
dec i de  what  i s  and what i s  not  essent  i a l  i n any g i ven  
r e l i g i o n  ( 158 ) .
B u b e r ' s  a n t i t h e s i s  i s  j u s t  as u n e q u i v o c a l :
Ph i l o s o p hy  e r r s  i n  t h i n k i n g  of  r e l i g i o n  as founded i n  a 
n o e t i c a l  a c t ,  even i f  an i nadequa t e  one,  and i n  t h e r e f o r e  
r e g a r d i n g  t he essence of  r e l i g i o n  as t he knowledge o f  an 
o b j e c t  whi ch i s  i n d i f f e r e n t  t o  be i ng known ( 159) .
Th i s  f undament a l  d i f f e r e n c e  can be i l l u s t r a t e d  by c o n s i d e r i n g
t h e i r  r e s p e c t i v e  un d e r s t a n d i n g  o f  God. I t  i s  i n t e r e s t i n g  t o  not e t h a t
when Buber wro t e  h i s  main c r i t i c i s m  of  Cohen' s n o t i o n  o f  God, i t  was
a f t e r  t h a t  t i me when the f o r mer  had r ecover ed  h i s  Judai sm and t he
l a t t e r  h i s  f a i t h  ( 1 60 ) .  Even so,  Buber  i s  d i s s a t i s f i e d  w i t h  Cohen' s 
p o s i t i o n .  I t  i s  necessary  t o note t h a t  as an i n h e r i t o r  o f  K a n t ' s  
c r i t i c a l  i d e a l i s m  Cohen m a i n t a i n s  an emphasis on the i mpo r t a nce  of  
mind f o r  e s t a b l i s h i n g  what i s  r e a l , a n d  seems t o  f a i l  t o  go beyond a 
concept  o f  God whi ch i s  on l y  an i de a ,  however necessar y  t h a t  i dea 
mi ght  be ;
The i dea o f  God i s  a b s o l u t e l y  necessary  a c c o r d i n g  t o  t he
c r i t i c a l  method;  i f  t hese i n t e l l i g i b l e  i deas appear  as
u n c o n d i t i o n a l ,  t he ( t he  i dea o f  God) i s  t h e i r  u n c o n d i t i o n a l  
ground -  and i s  c o n s equ en t l y  a p r i n c i p l e  o f  s u p e r i o r  rank  and 
of  g r e a t e r  comprehens i veness ( 161 ) .
The c o n t e x t  o f  Cohen' s d i s c u s s i o n  here i s  e t h i c s ,  i ndeed he
deve l ops  h i s  argument  t o  t he p o i n t  o f  s u g g es t i n g  t he  e t h i c a l
r e a l i s a t i o n  of  God. Thus,  t h r ough  t he medium of  an e t h i c a l  i de a l
Cohen e s t a b l i s h e s  a c o r r e l a t i o n  between God and man; Cohen' s  n o t i o n
of  God i t s e l f  i l l u s t r a t e s  t h i s  i mp o r t a n t  concept  o f  c o r r e l a t i o n .
Based on h i s  n o t i o n  of  God as an i d e a , he asks t he necessar y  q u e s t i o n
(as t o  how i t  i s  p o s s i b l e  t o  l ove an i dea? The answer ,
becomes c l e a r  i n  man' s l ove f o r  God, on t he bas i s  o f  God' s  
l ove f o r  man. Does one not  l ov e ,  even i n  t he case of  sensual  
l o v e ,  on l y  t he i d e a l i z e d  person,  on l y  the i dea  of  t he person?
( 162 ) .
I  s h a l l  r e t u r n  t o  t he ma t t e r  of  c o r r e l a t i o n .  For  t he moment i t  i s  
necessary t o  remain w i t h  the s p e c i f i c  s u b j e c t  o f  God. Cohen,  i n  f a c t ,
seems g r a d u a l l y  t o  " f i l l - o u t "  h i s  n o t i o n  o f  God as an i d e a ,  t o  t he
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p o i n t  where he approaches the more t r a d i t i o n a l  Jewi sh 
an t h r opomorph i sms ,  Ue can t r a c e  t h i s  change f rom h i s  e a r l i e r  Neo-  
Kant  i an a t t i t u d e  at  Marburg t o  h i s  p e r i o d  i n  B e r l i n  at  t he Hochschul e
( 1 63 ) ,  Cohen' s de v e l o p i n g  and changi ng i dea o f  God o f f e r s  an
i n t e r e s t i n g  p a r a l l e l  t o  Buber ’ s own changi ng i dea o f  God whi ch was 
o r i g i n a l l y  a s s o c i a t e d  w i t h  a "becoming God" t o  be " r e a l i s e d "  by man, 
an i dea he l a t e r  abandoned f o r  a r a d i c a l l y  d i f f e r e n t  " d e s c r i p t i o n  of  
God as a Person who e n t e r s  i n t o  d i r e c t  r e l a t i o n "  w i t h  man ( 1 64 ) ,  Th i s  
ad j us t me n t  of  t h i s  c e n t r a l  concept  i s  more c l o s e l y  i n  p a r a l l e l  t han 
has been so f a r  no t ed ,  Cohen a l s o  he l d  t o  the n o t i o n  o f  a becoming 
God" i n  h i s  e a r l i e r  ant  h r o p o c e n t r i c  system w h i l e  h i s  l a t e r  t ho ug h t  
became t h e o c e n t r i c .  Thus both men a c t u a l l y  moved f rom the n o t i o n  o f  
"becomi ng"  t o  the n o t i o n  of  " b e i n g , "  Cohen sums i t  up t h u s :  "God i s  
Be i ng ,  Becoming i s  e x i s t e n c e "  ( 165) ,
Cohen o f f e r s  t he n o t i o n  of  c o r r e l a t i o n  i n  Kan t i an  t erms as a
fundamenta l  c a t e g o r y .  I n  terms whi ch seem to  a n t i c i p a t e  Buber  he
speaks o f  every  moment hav i ng  the p o t e n t i a l  o f  and be i ng charged w i t h
the a n t i c i p a t i o n  o f  c o r r e l a t i o n  ( 1 66 . )  At i t s  s i m p l e s t  c o r r e l a t i o n  i s  
t he p r i n c i p l e  whi ch r e l a t e s  two i deas i n  such a way t h a t  t h e i r  
sep a r a t e  meaning i s  de t e r mi ned  by t h a t  c o m b i n a t i o n ,  t h a t  i s  t h e r e  
e x i s t s  between them a k i nd  o f  l o g i c a l  c o n t i n u i t y .  I t  i s  wo r t h  l o o k i n g  
at  t h i s  a l i t t l e  more c l o s e l y .  Cohen under s t ands  reason as t w o f o l d ,  
and t h e r e f o r e  c o r r e l a t i o n  as t w o f o l d ,  namely t h e o r e t i c a l  and
p r a c t i c a l .  T h e o r e t i c a l  c o r r e l a t i o n  i s  concerned w i t h  o r i g i n s  and
c a u s a l i t y  and i s  concerned t o  show t h a t  God, as Being i s  t he o r i g i n  o f  
a l l  c a u s a t i o n .  P r a c t i c a l  c o r r e l a t i o n  i s  concerned to show t h a t  God
( t he  i dea of  God) i s  t he bas i s  o f  a l l  e t h i c a l  purpose.  Thus Cohen
conc l udes .
Onl y t hose a t t r i b u t e s  shou l d  be a s c r i b e d  t o  him (God) whi ch 
serve as the ground f o r  man' s m o r a l i t y  and f a v o u r  h i s  d r awi ng
near  t o  God ( 167) .
The power o f  t h i s  i dea f o r  B u b e r ' s  d e v e l o p i n g  n o t i o n  of
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r e l a t i o n s h i p s  i s  i mmed i a t e l y  a p p a r e n t .  I t  i s  t emp t i n g  t o  see a d i r e c t  
cor respondence between Cohen' s t w o f o l d  c o r r e l a t i o n  and B u b e r ' s  t w o f o l d  
a t t i t u d e s ,  t h a t  i s  between c o r r e l a t i o n  and r e l a t i o n s h i p ,  I  suggest
however ,  t h a t  w h i l e  t h e r e  e x i s t s  a s t r o n g  i n f l u e n c e ,  i t  i s  l ess  
obv i ous  than t h i s  and,  t h a t  i t  must  be t h u s ,  because of  B u b e r ' s
r a d i c a l  c r i t i c i s m  of  Cohen' s bas i c  ground of  God as an i d e a .  What I
suggest  t akes  p l ace  i s  t h a t  i n  B u b e r ' s  c r i t i c i s m  of  Cohen' s 
p h i l o s o p h i c a l  s y s t é m a t i s a t i o n  of  t he c o r r e l a t i o n  between God and
na t u r e  and God and man, i s  an ad j us t me n t  of  Cohen' s t ho ug h t  t o  show
t h a t  w h i l e  c o r r e l a t i o n  e x i s t s ,  i t  i s  bound not  by 1o g i c a l  n e c e s s i t y  
but  by t he ont  i c demand o f  r e l a t i o n s h i p .  As i n d i c a t e d  above,  Buber  
concedes t h a t  f i n a l l y  Cohen changed h i s  ground f rom t h a t  o f  God as 
i dea t o  t h a t  o f  God as Be i ng ,  and t h a t  Bei ng f o r  Cohen i s  i t s e l f  
f ounded on t he n o t i o n  o f  l o v e .  Thus,  Buber  f i n a l l y  f e l t  ab l e  t o
t e s t i f y  t h a t ,
a p h i l o s o p h e r  who has been overwhelmed by f a i t h  must speak of  
l o v e ,  Hermann Cohen, i s  a s h i n i n g  example o f  a p h i l o s o p h e r  
who has been overwhelmed by f a i t h  ( 168 ) ,
I  want  now to  t u r n  t o  a second i n s t a n c e  of  a f o r m a t i v e  i n f l u e n c e  
on Buber  a r i s i n g  f rom h i s  c o n t r o v e r s y  w i t h  Cohen, Th i s  concer ns  a 
r a d i c a l l y  d i f f e r e n t  u n d e r s t a n d i n g  o f  t h e i r  German i d e n t i t y  and
n a t i o n a l  commi tment  whi ch i n  t u r n  was i n e v i t a b l y  a s s o c i a t e d  w i t h  a 
d i f f e r e n c e  i n  a t t i t u d e  t o  Z i on i sm,
The t h e o l o g i c a l - p o l i t i c a l  d i s p u t e  between Buber  and Cohen c e n t r e d
(around a theme f rom S p i n o z a ' s  T r ac t  at  e : t he r e l a t i o n  between Jewi sh 
r e l i g i o n  and n a t i o n a l i t y .  The debate f i r s t  f ound e x p r e s s i o n  i n  t he 
ages o f  Der J u d e , a r e v i e w j o u r n a l  whi ch Buber had e d i t e d  i n
a s s o c i a t i o n  w i t h  Weizmann,  The i ssue r e v o l v e d  around an u n d e r s t a n d i n g  
of  t he terms " p e o p l e " ,  " n a t i o n "  and " n a t i o n a l i t y , "  I n  a c l o s e l y -
oal anced d i s t i n c t i o n  Cohen m a i n t a i n e d ,  " ou r  d i s p u t e  i s  not  so much on
ihe q u e s t i o n  of  Jewi sh peoplehood as o f  t he Jewi sh s t a t e " ;  t hose
acknowl edg i ng a l l e g i a n c e  t o  Jewi sh n a t i o n a l i t y  can t ake t h e i r  p l ace
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w i t h i n  t he s t a t e  i n  a way t h a t  t he c l a i m  to  " n a t i o n h o o d , "  would not
a l l o w  ( 169 ) ,  Buber  argued t h a t  Cohen' s  p o s i t i o n  was adopt ed because
of  t he p r e v a i l i n g  i n t e r n a t i o n a l  c r i s i s  whi ch f ed the Z i o n i s t  cause,
Buber  a t t a c k e d  Cohen' s concept  o f  Jewi sh ' n a t i o n a l i t y '  f o r  be i ng a
' f a c t  of  n a t u r e , '  mere l y  an a n t h r o p o l o g i c a l  a c c i d e n t  o f  b i r t h ,  and as
such subsumable t o the German n a t i o n a l i s m  and c u l t u r e  around i t .  For
Buber ,  t he n o t i o n ,  ' p e o p l e ' ,  t ook  on t he a t t r i b u t e s  o f  p e r s o n a l i t y ,
of  a l i v i n g  e n t i t y  w i t h  a h i s t o r i c a l  c o n t i n u i t y .  I n  c o n t r a d i s t i n c t i o n ,
Cohen' s i dea o f  ' n a t i o n '  was mere l y  somethi ng i d e n t i f i a b l e  w i t h  a
communi ty r e g u l a r i s e d  by t he s t a t e ,  t h a t  i s  a mere s o c i o l o g i c a l
c o n t r i v a n c e  s a n c t i o n e d  by l aw.  I n  d i s t i n c t i o n  t o  t h i s  Cohen under s t ood
Jewi sh n a t i o n a l i t y  t o  be " t h e  a n t h r o p o l o g i c a l  medium f o r  t he
p r o p a g a t i o n  of  t he r e l i g i o n  o f  monothei sm"  ( 170 ) ,  I f  Cohen used the
c o n t r o v e r s y  t o  f i n d  a c l e a r e r  f o r m u l a t i o n  f o r  h i s  own c o n v i c t i o n s ,  f o r
Buber  i t  marked a t r a n s i t i o n  between h i s  Z i on i sm of  t he  Jewi sh
Renai ssance,  w i t h  i t s  N i e t zschean  c a l l  t o  t he c r e a t i v e  dynamism of  an
emergent  peop l e ,  and h i s  l a t e r ,  more b i b l i c a l l y - b a s e d  Z i o n i s m,  w i t h
i t s  p r o p h e t i c  c a l l  t o  a peopl e  i n s e p a r a b l y  bound up w i t h  l and i n  t he
t ask  o f  r e a l i s i n g  the s o v e r e i g n t y  o f  God,
But  t he s p e c i f i c  p o i n t  o f  t he t erms over  whi ch t h i s  debat e was
e n j o i n e d  gave r i s e  to the r e l a t e d  s u b j e c t  of  Messiani srn,  For  Cohen,
( l i essiani sm had become a s s o c i a t e d  w i t h  t he demy t ho l og i se d  image of
I s a i a h ' s  I s r a e l  as the s u f f e r i n g  s e r v a n t  o f  God, w i l l i n g l y  p r es en t
among a l i e n  peopl e f o r  t h e i r  moral  e d u c a t i o n .  Wi th r e f e r e n c e  t o
jCohen's e t h i c a l  i n t e r p r e t a t i o n  of  l aw,  h i s  concept  o f  Mess i an i sm cou l d
be i n t e r p r e t e d  as a r e d u c t i o n  t o  t he s o c i a l  t ask  o f  p e r f e c t i n g  t he
JOr id t h r ough  good n e i g h b o u r l i n e s s .  Th i s  much Cohen c l a i med  f o r  t he
Jewish p r o p h e t i c  t r a d i t i o n .  Of t he p r ophe t s  he wr o t e  t h a t ,
i n  t h e i r  p o l i t i c s ,  n o t w i t h s t a n d i n g  a l l  t h e i r  p a t r i o t i s m ,  
t hey  were Mess i an i c  c i t i z e n s  of  t he w o r l d .  T h e i r  own s t a t e  
was on l y  a s t ep t oward the f e d e r a t i o n  o f  s t a t e s  o f  a l l  
mank i nd.  The n a t i o n a l  i n d i v i d u a l i t y  of  t he Jews i n  t h e i r
s t a t e l e s s  i s o l a t i o n  i s  t he symbol  o f  t he u n i t y  of  mankind as
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a f e d e r a t i o n  o f  s t a t e s  ( 171 ) .
Cohen c l e a r l y  had g r ea t  f a i t h  i n  t he pe r sever ance o f  t he Jewi sh
peopl e t o keep on w i t h  the t ask  o f  w i t n e s s i n g  t o the n a t i o n s  but  at
t he same t i me he had g r ea t  f a i t h  i n  t he German s p i r i t  o f  human i t y  and
e n l i g h t e n m e n t ,  and t he wave o f  l i b e r a l i s m  w i t h  whi ch he was so c l o s e l y
i d e n t i f i e d .  Simon conc l udes  t h a t  Cohen made,
the f undamenta l  e r r o r  o f  i d e n t i f y i n g  the Messiah w i t h  t he 
image o f  an e x i s t i n g  non- Jewi sh  n a t i o n  ( 172 ) .
Th i s  n o t i o n  was not  shared by any o f  t he Z i o n i s t s  or  by Buber .  
Whi l e  Cohen c o n f i n e d  t he u n i v e r s a l  ism o f  J u da i s m' s  m i s s i o n  w i t h i n  t he  
c o n t e x t  o f  German n a t i o n a l i s m ,  Buber sought  t o  break f r e e  o f  a 
n a t i o n a l i s m  of  any k i nd  whet her  i t  be German or Jewi sh ;  h i s  i d e a l  was 
to  ach i eve  the concept  o f  a " p e o p l e "  w i t h  a s u p r a n a t i o n a l  g o a l .  As 
a l r e a d y  sugges t ed ,  t he concept  o f  Mess i ani sm t h a t  Buber  was d e v e l o p i n g  
was r e l a t e d  t o  h i s  n o t i o n  o f  " r e a l i s a t i o n . "  I n  t h i s  c o n t e x t  Fr i edman 
sugges t s  t h a t ,  r e a l i s a t  i on  has become a me s s i an i c  c a t e g o r y  f o r  Buber  
I t  was i n  the name of  t h i s  mess i ani sm t h a t  Buber r e j e c t e d  t he 
d e v a l u a t i o n  of  t he n o t i o n  o f  e x i l e  by a n t i - Z i o n i s t s ;  t hus  what  i s  t o  
be " r e a l i s e d "  t h r ough  Z i on i sm ensures t h a t  Z i on i sm i t s e l f ,  ( i n  i t s  
r e l i g i o u s  and c u l t u r e  f o r ms)  and t h e r e f o r e  every  t r u e  Z i o n i s t ,  i s  "on 
the way" ( 173 ) .
The c o n t r o v e r s y  was ma i n t a i n e d  by Z i o n i s t s  who t ook  e x c e p t i o n  t o  
Bub e r ' s  "on t he way , "  c h a l l e n g e ,  e s p e c i a l l y  by t hose who f e l t
t hemsel ves  t o be we l l  s e t t l e d  as Germans.  Buber d e c l a r e d  t h a t
p e r s o n a l l y  f a r  f rom be i ng a l i e n a t e d  f rom Germanness,  he l oved  the
l anguage,  t he l andscape and the deeper  l e v e l s  o f  t he p e o p l e ' s  soul
put  none t he l ess  h i s  r o o t s  were e l sewhere ( 174 ) .
Onl y i n  t h i s  way cou l d  he be a t r u e  Z i o n i s t ,  on l y  w i t h  t h i s
a t t i t u d e  cou l d  he be "on the way" between an i n a u t h e n t i c  e x i s t e n c e  i n  
Germany and the wholeness of  Jewi sh l i f e  i n  P a l e s t i n e ,  I n  answer  t o  
termann Cohen, Buber evoked t he p r o p h e t i c  command he b e l i e v e d  Cohen t o  
l ave m i s i n t e r p r e t e d , namely t h a t  t he c r e a t i v e  p r i n c i p l e  was t o  be
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i d e n t i f i e d  not  w i t h  the s t a t e  but  w i t h  the n a t i o n a l  i dea l  o f  a u n i f i e d
peop l e ,  i n  what  Buber  c a l l s  " t h e  communi ty o f  r e de mp t i on "  ( 1 75 ) ,  whi ch
i s  c o n s i s t e n t l y  i d e n t i f i e d  i n  b i b l i c a l  p r o p h e t i c  t r a d i t i o n ,  w i t h  the
communi ty t h a t  kept  f a i t h  w i t h  God when t he s t a t e  l o s t  f a i t h . The
F i r s t  Wor l d War p r o v i d e d  the c o n t e x t  f o r  t he c o n t r o v e r s y  and i t
i l l u s t r a t e d  B u b e r ' s  c o n c l u d i n g  t h o u g h t s  i n  t h i s  debat e ,  i nasmuch t h a t
i t  was t he German s t a t e  and not  t he German communi ty t h a t  i d e n t i f i e d
i t s e l f  w i t h  t he war movement .
The d i f f e r e n c e s  between t he two men d i d  much t o  f ocus  B u b e r ' s
t h i n k i n g  on many i ssues  i n c l u d i n g  t h a t  c onc e r n i ng  the n a t u r e  o f  h i s
own German i d e n t i t y ,  whi ch I  w i l l  argue i n  Chapter  9 e v e n t u a l l y
co l o u r e d  h i s  i d e n t i t y  a s . a  P a l e s t i n i a n / I s r a e l i  c i t i z e n .  Und e r p i n n i n g
both was t he i ssue  of  t he na t u r e  o f  h i s  Jewi sh i d e n t i t y .  Th i s
n a t u r a l l y  p i v o t e d  on the d i f f e r e n c e s  between the two men of  t he
concept  o f  God whi ch I  have d i scussed  above,  Buber  saw Cohen as
one who had i r o n i c a l l y  f a i l e d  t o  accept  t h a t  d i s t i n c t i o n  o f  P a s c a l ' s
between the God of  t he p h i l o s o p h e r s  and the God of  Abraham, Cohen i s
the g r ea t  " s y s t e m - c r e a t  o r " ;
God' s  on l y  p l ace  i s  w i t h i n  a system of  t h o u g h t .  The system 
defends i t s e l f  w i t h  s tupendous v i g o u r  a g a i n s t  t he l i v i n g  God 
who i s  bound t o  make q u e s t i o n a b l e  i t s  p e r f e c t i o n ,  and even 
i t s  a b s o l u t e  a u t h o r i t y ,  Cohen defends h i m s e l f  w i t h  t he 
success of  t he s y s t e m - c r e a t  o r , Cohen has c o n s t r u c t e d  t he l a s t  
home f o r  t he God o f  t he p h i l o s o p h e r s  ( 176 ) ,
I n  t he s i t u a t i o n  i n  whi ch t he Jews found t hemse l ves  i n  t he  e a r l y  
years  o f  t he c e n t u r y  t he debate f o r  both men concerned t he l i f e - b l o o d  
of  Judai sm,  i t s  h e a l t h  and s u r v i v a l ,  Hermann Cohen d i ed soon a f t e r  t he 
' d i sput e w i t h  Buber had run i t s  cou rse ,  on A p r i l  4 t h ,  1918,  Buber  d i d
h i s  best  t o  r e v i s e  t he r e l a t i o n s h i p  pos t humous l y  and he t ook  t he
I c c a s i o n  of  t he t e n t h  a n n i v e r s a r y  of  Cohen' s death t o  p r a i s e  h i s
p o s t h u mo u s l y - p u b l i s h e d  book,  The R e l i g i o n  o f  Reason, For  Buber  t he
i ssues  r a i s e d  w i t h  Hermann Cohen were never  on l y  t h e o r e t i c a l  due
p r i m a r i l y  t o  h i s  e m i g r a t i o n  t o  P a l e s t i n e  where h i s  i n v o l v e men t  i n  t he
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emergent  S t a t e  o f  I s r a e l  r a i s e d  ur gen t  q u e s t i o n s  r e q u i r i n g  p r a c t i c a l  
a ns we r s ♦ (MB.117)
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143. i b i d .  T r a n s l a t o r ' s  ( R. G. Smi t h )  no t e ,  p207.
144.  D i l t h e y ,  op.  c i t .  p27.
145. i b i d .  p29.
!46.  i b i d .  p30.
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emphasis.
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163. En c y c l op e d i a  J u d a i c a ,  V o l . I I  p675.
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C h r i s t e n t u m "  Herman Cohens J üd i sche  S c h r i f t e n  I I ,  B e r l i n ,  1924,  
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170. Cohen, R e l i g i o n  der  V e r n u n f t , The R e l i g i o n  of  Reason, p421- 424.
171. Cohen, R e l i g i o n  der  V e r n u n f t , p26 & p296.
172. Simon,  " M a r t i n  Buber and German J e w r y , "  Leo Baeck Year  Book I I I  
P31.
173. Fr i edman,  M a r t i n  B u b e r ' s  L i f e  and Work,  V o l . I  p217.
174. Buber ,  "A B e l i e v i n g  Humanism",  G1ean i ngs , p34.
175. i b i d .  p36.
176.  Buber ,  "The Love o f  God and the I dea of  D e i t y , "  E c l i p s e  o f  God,
P74.
177. Anot her  o f  B u b e r ' s  t ea c he r s  at  t he U n i v e r s i t y  o f  B e r l i n  was
George Simmel ,  a Neo- Kan t i an  a s s o c i a t e d  w i t h  the R e l a t i v i s t i c
Schoo l .  He was p r i n c i p a l l y  a s o c i o l o g i s t  but  t owards  t he end o f
h i s  l i f e  t ook  up me t aphys i cs  and a e s t h e t i c s  w h i l e  i n  t he Cha i r  o f  
Ph i l os o phy  at  S t r a s b o u r g  ( 1 91 4 - 18 ) .  See En c y c l o p e d i a  B r i t a n n i c a , 
Vo l .  XX pp551 f .  A l t hough  Buber  and Simmel m a i n t a i n e d  t h e i r  
r e l a t i o n s h i p  l ong a f t e r  Buber l e f t  t he U n i v e r s i t y ,  I  do not
c o n s i d e r  t h a t  t h e r e  was any f undamenta l  i n f l u e n c e .  The d o mi n a t i n g  
i n f l u e n c e  of  t he  p e r i o d  remai ns D i l t h e y ' s .
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4.  ZIONISM,
My d i s c u s s i o n  at  t he end of  t he p r e v i o u s  chapter  of  Bub e r ' s  
po l emi c  with Cohen i n d i c a t e s  t h a t  h i s  a t t i t u d e  t owards  Z i on i sm was 
a l r e a d y  be i ng shaped by the p r o b l e m a t i c a l  q u e s t i o n s  o f  t he na t u r e  of  
Jewi sh na t i onhood  and the demands of  German-Jewish i d e n t i t y .  The 
s u b j e c t  i s  of  g r ea t  i mpor t ance  i n  p r o g r e s s i n g  an u n d e r s t a n d i n g  of  
B u b e r ' s  s e l f - d e f i n i t i o n  and the na t u r e  of  h i s  Jewi sh se l f -awareness ,  I  
suggest  t h a t  i t s  importance t o  Buber i s  not  d e r i v e d  mer e l y  by a 
r e f l e c t i o n  of  t he immense i ssues  i n v o l v e d  i n  Z i on i sm and Jewi sh 
na t iona l i sm,  but  because on t h i s  one i ssue  B u b e r ' s  i deas  and i d e a l s  
were p r a c t i c a l l y  t r i e d  by way of  p o l i t i c a l  i n v o l v e m e n t ;  i n  t h i s  
a t t emp t  Buber  f a i l e d  and emerged a deep l y  d i s i l l u s i o n e d  man, I  w i l l  be 
concerned t o  examine t he reasons f o r  t h i s  f a i l u r e  and t he e f f e c t  t h a t  
i t  had on Buber ,
I n  i t s  essence Z i on i sm c o n f r o n t e d  Judai sm w i t h  the p o s s i b i l i t y  and 
r e s p o n s i b i l i t y  of  assuming normal  n a t i o n a l  l i f e .  Behind t h i s  b a s i c  and 
immedi ate f a c t  l ay  deep and emot i ve n o t i o n s  such as t o  ach i eve  
nationhood on i t s  own t e r r i t o r y  would v in d ic a t e  and f u l f i l  c e n t u r i e s  
jof hope and e x p e c t a t i o n ,  as we l l  as o f f e r  some s o l u t i o n  t o  the 
Tf iount ing expressions of  ant  i - s e m i  t  i  sm, I n  i t s  s i m p l e s t  f o r m,  t he  main 
probl em c o n f r o n t i n g  Z i on i sm i n i t s  p u r s u i t  o f  t hese a i ms,  was t he f ac t  
t h a t  t he t e r r i t o r y  i n  q u e s t i o n  was a l r e a d y  i n h a b i t e d  by P a l e s t i n i a n  
Arabs, I t  was B u be r ' s  search f o r  h i s  own r o o t s  t h a t  l ed him i n t o  t he 
jTi idst of  t hese complex and f a r  r e ac h i n g  i ssues  and a c t i v e  
p a r t i c i p a t i o n  in t he Z i o n i s t  movement ( 1 ) ,  Almost  i mme d i a t e l y  he found 
' l i mse l f  at  odds w i t h  t he c e n t r a l  t h r u s t  o f  t he movement whi ch aimed to  
E s t a b l i s h ,  a t  a l l  c o s t s ,  a Jewi sh s t a t e  i n P a l e s t i n e ,  For  h i s  p a r t ,  
uber  saw " t h e  f ou nd i ng  o f  a p o l i t i c a l  s t a t e  as on l y  one phase of  a 
Jewish Rena i ssance"  ( 2 ) ,  There i s  a sense i n  whi ch B u b e r ' s  l i f e - l o n g  
oncern w i t h  Z i on i sm b r i n g s  t he na t u r e  o f  h i s  Judai sm more s h a r p l y  
nto f ocus  than any o t h e r  s u b j e c t *  There are seve r a l  r easons  f o r  my
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s u g g es t i n g  t h i s :
i )  Z i on i sm concerns an o r ig in a l  Jewi sh concept wh i ch ,  i n  B u b e r ' s  
l i f e t i m e ,  had a c r i t i c a l  m a n i f e s t a t i o n  i n  t he events  l e a d i n g  t o  the 
e s t a b l i s h m e n t  o f  t he S t a t e  o f  I s r a e l .
i i )  The concept of  Zi on f ocuses  t he c h a r a c t e r i s t i c  Buber  demand on 
t he . a c t i v e  nature of  f a i t h .  Th i s  shou l d  be expressed t h r oug h  cho i ces  
exercised i n t he i mmedi ate p r o b l e m a t i c  o f  t he r ea l  w o r l d ,
i i i )  The event  of  a c t i v e  Z i on i sm became a t h e a t r e  i n  whi ch was 
played out  t he I - I t ,  I - Thou  drama;  t h a t  i s ,  t he I - I t  o f  p o l i t i c a l  
Z i on i sm and the I - Thou  of  c u l t u r a l  Z i on i sm,
i v )  Through t he c o n f l i c t s  and d i s a p p o i n t me n t s  i n  whi ch Z i on i sm 
i n v o l v e d  him,  Buber was ab l e  t o  r e f i n e  h i s  u n d e r s t an d i n g  o f  what  was 
e s s e n t i a l  i n  Judai sm,
To p r o v i d e  an i n t e l l i g i b l e  c o n t e x t  f o r  my d i s c u s s i o n  I  wi sh  f i r s t  
t o  o u t l i n e  b r i e f l y  v a r i o u s  and opposing v i ews on Z i on i sm i t s e l f ,
i )  V l a d i m i r  Jabot  i nsky  ( 1880 - 1940) ,  r e p r e s e n t e d  an ext reme r i g h t -  
Jwing view of  Z i on i sm,  I n  response t o  the Arab r i o t i n g  d u r i n g  the 
| j ewi sh Passover  i n 1920,  he o r gan i sed  t he Haganah to  c o n f r o n t  t he
I
r i o t e r s  and p r o t e c t  Jewi sh peop l e .  A r r e s t e d  and l a t e r  r e l e a s e d  by t he 
B r i t i s h  he founded and l ed a Z i o n i s t  R e v i s i o n i s t  group and was a l s o  
the p o l i t i c a l  mentor  o f  Menahem Beg i n ,  Hi s  concept  o f  Z i on i sm 
jsdvocated the e s t a b l i s h m e n t  o f  a Jewi sh s t a t e  i n  i t s  h i s t o r i c  b o r d e r s ,  
Concerning a l l  t he probl ems and c o n t r o v e r s i e s  t h i s  i n v o l v e d  he was 
absolute ly  uncompromi s i ng,  as was evident  i n  h i s  submi ss i on  t o  t he 
P a l e s t i n e  Royal  Commission at  t he House of  Lo r ds ,  London,  Fe b r u a r y  
1 t h ,  1937 ( 3 ) ,  He con s i de r ed  a l l  t he c u l t u r a l  aspec t s  o f  Z i o n i s m,  
i uch as Jewi sh s e l f - e x p r e s s i o n ,  b u i l d i n g  a model  communi t y ,  Hebrew 
u l t u r e  and so on,  t o  be o f  no more p r a c t i c a l  use than l u x u r y  t o y s  
( 4 ) ,
Jabot  i ns k y  argued t h a t  t he p l i g h t  of  European Jewry i s  t he o n l y  
ecessary argument f o r  t he e s t a b l i s h me n t  o f  a Jewi sh n a t i o n a l  s t a t e  -
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i t  i s  a s i mp l e  argument  based on need but  presented vehement l y  and
w i t h  great  p a s s i o n ;  t h e r e  was someth i ng of  t he f i r e - b r a n d  about  him:
I  want  you t o  r e a l i s e  t h i s :  the phenomenon c a l l e d  Z i on i sm may 
i n c l u d e  a l l  k i nds  of  dreams but  a l l  t h i s  i s  n o t h i n g  i n  
compar i son w i t h  t h a t  t a n g i b l e  momentum or i r r e s i s t i b l e  
d i s t r e s s  and need by whi ch we are p r o p e l l e d  and bor ne .  We 
cannot  ' concede'  a n y t h i n g  ( 5 ) ,
Three g e n e r a t i o n s  o f  t h i n k e r s  have conc l uded the cause of  Jewi sh 
s u f f e r i n g  i s  t he ve r y  fac t  of  the,  "d iaspora,  t he bedrock f a c t  t h a t  we 
are everywhere i n  a m i n o r i t y "  ( 6 ) ,  Jabot  i ns k y  demands a S t a t e  f o r  t he
Jewi sh peop l e ,  t he "normal  c o n d i t i o n  f o r  a p e o p l e " ,  (7)  whi ch i s  t he
on l y  chance t o  save many m i l l i o n s  of  l i v e s .  He argues f o r  a Jewi sh 
m a j o r i t y  as a minimum demand and s t r e s s e s  t h a t ,  w i t h  s e v e r a l  o t h e r  
s t a t e s  f rom whi ch t o  choose,  t he P a l e s t i n i a n  Arabs choos i ng  t o  remai n 
under  a Jewish m a j o r i t y  w i l l  not  exper ience any h a r d s h i p ;  on the
contrary t h e i r  economic p o s i t i o n  was a l r e a d y  t he o b j e c t  o f  envy and
Arabs of  o t h e r  c o u n t r i e s  were showing a tendency  t o  i mmi g r a t e  t o 
P a l e s t i n e ,  I n  c o n c l u d i n g  h i s  case,  he says s i mp l y  the i s sue  b e f o r e  the 
Commission i s  one o f ,  " t h e  d e c i s i v e  t e r r i b l e  ba l ance of  Need,  I  th ink  
i t  i s  cl  e a r " ( 8 ) ,
j i i )  Ahad-Ha'am's (Asher  G i n s b e r g ' s )  u n d e r s t a n d i n g  o f  Z i on i sm 
r e p r e s e n t s ,  a c c o r d i n g  t o Buber ,  " t he  d o c t r i n e  of  t he c e n t r e "  ( 9 ) ,  He 
l is u s u a l l y  c ons i de r ed  t o be the f ounder  o f  " c u l t u r a l  Z i o n i s m " ,  Buber  
j r i t e s ,
Ahad-Ha ' am' s  Z i on i sm i s  not  ' s m a l l e r '  t han the p o l i t i c a l  
brand but  g r e a t e r .  He demands not  l e s s ,  but  more.  He t oo 
s t r i v e s  f o r  t he f o u n d i n g  of  a Jewi sh communi ty i n P a l e s t i n e ,  
i ndeed he does not  even o b j e c t  t o  t he t e r m,  ' J e w i s h  s t a t e '  ;
But  he sees t h i s  mass s e t t l e m e n t  as the o r g a n i c  c e n t r e  o f  
a great  and l i v i n g  a s s o c i a t i o n  of  wo r l d  Jewry ,  whi ch w i l l  be 
a b l e  t o  l i v e  t hanks  t o  t h i s  o r g a n i c  c e n t r e  ( 1 0 ) ,
What i s  i mmed i a t e l y  appar en t  i s  t h a t  t he Di aspor a  i s  not  so great  
pr obl em f o r  c u l t u r a l  Z i on i sm as i t  i s  f o r  p o l i t i c a l  Z i o n i s m ,  The 
Di aspora w i l l  d e r i v e  energy and i n s p i r a t i o n  f rom the Jewi sh  S t a t e ,  
j us t  as o t h e r  peop l es  l i v i n g  o u t s i d e  t h e i r  own c o u n t r i e s  d e r i v e  
: on f i dence  f rom t h e i r  knowledge t h a t  a homeland f o r  them e x i s t s .
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Th i s  i ssue was t o  be an i mp o r t a n t  argument Buber used i n  h i s  
r e f u t a t i o n  of  an a r t i c l e  w r i t t e n  by Mahatma Gandhi,  t o  whi ch I  w i l l  
r e f e r  i n Chapter  9» For  Ahad-Ha'am Jews of  t he Di aspor a  and t he S t a t e  
compr i se one body of  people,  What emerges as be i ng  t he b a s i c  
d i f f e r e n c e  between the so c a l l e d  " C u l t u r a l  Z i o n i s t s "  and t hose of  
a s t r i c t l y  p o l i t i c a l ,  even m i l i t a r y ,  p e r s u a s i o n ,  d i d  not  concern t h e i r  
a s p i r a t i o n s  f o r  P a l e s t i n e ,  but  how t hey  shou l d  be r e a l i s e d ,  t h a t  i s ,  
t he methods t o  be used ( 1 1 ) ,
Ahad-Ha'am,  Buber t e l l s  us,  i s  t he t r u e  Z i o n i s t ,  a h o v e v i - z  i  v v o n , 
(a t r u e  l o v e r  o f  Z i o n ) ,  t he Zion t h a t  r e p r e s e n t s  t he c e n t u r i e s  o f  
y e a r n i ng  and hope embodied i n  the l and of  I s r a e l ,  The S t a t e  i s  mer e l y  
the way t o  the e s t a b l i s h m e n t  of  Z i on ,  whereas f o r  t he p o l i t i c a l  
Z i o n i s t s  i t  i s  an end i n  i t s e l f  and the Z i on i sm of  t hose l i k e  Ahad-  
Ha'am i s  merely a myth.  I t  can be argued t h a t  t he c u l t u r a l
Z i o n i s t s  were u n r e a l i s t i c ,  or  perhaps i d e a l i s t i c .  On the o t h e r  hand,  
i t  can a l s o  be argued t h a t  t he un i queness  o f  Jewi sh nature ,  t he D i v i n e  
i ï iessage and a u t h e n t i c a t i o n  o f  Jewi sh h i s t o r y ,  are not  mer e l y  u s e l es s  
’pnd encumber i ng impedimenta i n  t he r ea l  wo r l d  o f  p o l i t i c a l  s t r u g g l e ,  
but  i n d i s p e n s a b l e  i n g r e d i e n t s  of  what  t h a t  s t r u g g l e  i s  a l l  a b o u t ,  
Jewi sh un i queness l i e s  not  i n  t he peopl e a l o n e ,  or  t he land a l o n e ,  but  
he " a s s o c i a t i o n  one w i t h  a n o t h e r "  ( 1 2 ) ,
i i i )  Rabbi  Abraham Kook (1866-1935)  was r e p r e s e n t a t i v e  o f  t he 
Jewish r e l i g i o u s  o r t hod oxy  i n  P a l e s t i n e ,  Hi s  persona l  e l a b o r a t i o n  of  
he Z i o n i s t  i dea i s  based, "on the un i queness  and e t e r n i t y  o f  t he 
r e l a t i o n s h i p  between the peopl e and t he l and i n  I s r a e l , "  (13)  and the 
> e l i e f  t h a t  Jewi sh r e t u r n  t o the l and i s ,  "an i mp o r t a n t  s t age  i n  
mankind' s advance to u n i v e r s a l  harmony , "  (14)
The r e l a t i o n s h i p  o f  peopl e t o  l and i s  i t s e l f  born out  o f  I s r a e l ' s  
s p i r i t u a l  h i s t o r y  ma n i f e s t  i n i t s  a c t u a l  h i s t o r y ;  t he l and was 
pre-ordained f o r  i t , "  Kook ' s  Z i on i sm i s  m y s t i c a l  and inasmuch as i t  
e f u t e s  any d i s t i n c t i o n  between the r e l i g i o u s  and t he s e c u l a r ,  has
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a s s o c i a t i o n s  w i t h  Has i d i sm.
i v )  A.D.  Gordon (1865-1922)  i s  i d e n t i f i e d  w i t h  t he r e c o n s t r u c t i o n  
work of  t he w o r k i n g - c l a s s .  He br ought  t o  P a l e s t i n e  a k i nd  o f  peasant  
i d e a l i s m  and r o ma n t i c i s m whi ch drew not  j u s t  on Jewi sh sources  but  on 
the Russian p o p u l i s t  movement and on T o l s t o y  and D o s t o i e v s k i .  Buber  
c e r t a i n l y  r o m a n t i c i s e s  Gordon;  what appeal ed t o  him e s p e c i a l l y  was 
h i s  u n d e r s t a n d i n g  t h a t  Gordon had some k i nd  of  i mmedi ate a s s o c i a t i o n  
w i t h  " Na t u r e "  i n a way t h a t  r e c a l l e d  h i s  own c h i l d h o o d  ex p e r i e n c e s  on 
h i s  f a t h e r ' s  f arm ( 1 5 ) ,  Th i s  i s  a form o f  Z i on i sm whi ch t akes  i t s  
energy f rom the b e l i e f  i n  a m y s t i c a l  bond between man and na t u r e  
under s t ood  not  j u s t  i n t erms o f  a s p e c i f i c  geography but  c o s r n i c a l l y ,  
i n  " t h e  o r g a n i c  u n i t y  and pu r pos i v ene s s  o f  t he cosmos" (16)  whi ch i s  
ever  a v a i l a b l e  t o  man f o r  r e d i s c o v e r y .  Gordon b e l i e v e d  t h a t  i n  t he 
homeland Jewry would ex pe r i e nc e  a moral  r e b i r t h ,  "whi ch would make the 
Jewi sh peop l e ,  an ' i n c a r n a t i o n '  o f  i de a l  h uman i t y "  ( 1 7 ) ,
We can f i n d  here o t h e r  reasons f o r  t he g r ea t  appeal  t h i s  k i nd  of  
t h i n k i n g  had f o r  Buber who was t o  deve l op f rom B i b l i c a l  sour ces  t he 
[ c r i t i c a l  i mpor t ance of  t he Jewi sh p e o p l e ' s  r e l a t i o n s h i p  t o  l and and 
jthe p l ace  t h i s  r e l a t i o n s h i p  ho l ds  i n  t erms of  covenant  (see Chapter  
jS) , Thus Buber under s t ands  t he l and t o have "empowered"  Gor don ' s  
nouth,  t o  t he p o i n t  where he has "become the mouth o f  t he l a n d "  ( 1 8 ) .
Among these v a r i o u s  and c o n f l i c t i n g  v i ews of  Z i on i sm Buber  
a t t empt ed  t o  p i c k  h i s  own pa t h .  I  w i l l  argue t h a t  i t  was t hese 
l a t t e r  a t t i t u d e s  o f  Kook and Gordon whi ch had the most marked e f f e c t  
on B u b e r ' s  t h i n k i n g .  The i m p l i c a t i o n  o f  t h i s  i s  s i g n i f i c a n t ,  s i nc e  
: h i s  theme i l l u s t r a t e s  my c l a i m  t h a t  Buber was not  ab l e  e n t i r e l y  t o  
' enounce m y s t i c i s m ,  and t h a t  h i s  n o t i o n  o f  Z i on i sm,  ( p a r t i c u l a r l y  h i s  
i s t o r i c a l  u n d e r s t a n d i n g  o f  t h i s )  and h i s  i n t e r p r e t a t i o n  o f  " l a n d "  as 
i concep t ,  r e t a i n s  a m y s t i c a l  c h a r a c t e r .  I t  i s  p o s s i b l e  a l s o  t h a t  i n 
h i s  we f i n d  a reason why Buber  was not  ab l e  t o  m i t i g a t e  h i s  i d e a l i s m  
n the hard wor l d  o f  p o l i t i c a l  compromise.  These s u g g e s t i o n s  w i l l  be
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devel oped be l ow,
Buber wr o t e  and l e c t u r e d  e x t e n s i v e l y  on t he s u b j e c t  o f  Z i on i sm 
( 1 9 ) ;  h i s  f u l l e s t  extended w r i t i n g  on t he s u b j e c t  o f  Z i o n i sm i s  
c on t a i ne d  i n the book "On Z i o n "  (20)  whi ch i s  based on l e c t u r e s  g i ven  
i n  Jer usa l em i n  1944,  I n  the Foreword Nahum G l a t z e r  p o i n t s  out  t he 
s ig n i f i c a n c e  of  t h a t  date whi ch makes the i mmedi ate c o n t e x t  o f  B u b e r ' s
book t h a t  o f  t he Second Wor l d War and t he f a t e  o f  Jewi sh peop l e  i n
German occup i ed  c o u n t r i e s .  Aga i n s t  t h i s  background On Zi on speaks of  a 
"sacred m i s s i o n ,  a command t o  found a j u s t  s o c i e t y  and t o i n i t i a t e  t he 
Kingdom of  God ( 2 1 ) ,
I t  i s  e s s e n t i a l  t o  keep i n  mind t h a t  f o r  Buber  the Z i o n i s t  i dea  
had i t  o r i g i n s  deep i n  t he h i s t o r y  and e a r l i e s t  l i t e r a t u r e  o f  t he 
Hebrew peop l e .  I t  i s  not  my purpose here t o  r ehear se  t h a t  h i s t o r y  i n  
t erms o f  t he Z i o n i s t  concep t ,  but  t o  i n d i c a t e  t h a t  f o r  Buber  i t  was a 
concept i n e x t r i c a b l y  a s s o c i a t e d  w i t h  I s r a e l ' s  e l e c t i o n ,  w i t h  Covenant,  
jand w i t h  somethi ng o t h e r  than the n o t i o n  o f  " n a t i o n a l i s m " ,  as t he
modern wo r l d  under s t ands  t h a t  t e r m.  The term i t s e l f  i s  not  o r i g i n a l l y
i
j assoc i a t ed w i t h  a p i ece  of  l and such as Canaan or  P a l e s t i n e  or  even
E r e t z - I s r a e l  but  w i t h  a place of  s t r o n g h o l d ,  o f  sanctuary which David
fnade h i s  r e s i d e n c e ,  Zi on i s  a concept  a s s o c i a t e d  w i t h  t he n o t i o n  o f
|t he " h o l y " ,  a concept  i n  whi ch the " h o l y  l a n d "  and the " h o l y  p e o p l e "
pake t h e i r  p o i n t  of  i n a l i e n a b l e  c o n t a c t .  By 1944 Buber  was a b l e  t o  
concede t h a t  t he i dea of  Zi on was bound up w i t h  the i mpos i ng o f  a l aw,  
" d i v i n e  c h a r t e r "  t o  e s t a b l i s h  a n a t i o n a l  ho l y  communi t y ,  Z i on was
lever s i mp l y  a pa r ce l  o f  l and whi ch was t he p r o p e r t y  o f  a p e op l e ;  t he 
oncept  a l s o  c o n t a i n s  somethi ng of  t he p o t e n t i a l  i n  t erms of  what  God 
i n t ends  f o r  t he r e a l i s a t i o n  o f  t he Z i o n i s t  concep t .  Thus i n  t he
wedding" of  l and and peopl e Buber f i n d s  a u t h o r i s a t i o n  f o r  t he  o l d e s t  
) f  J u d a i s m' s  t r a d i t i o n s  and t h i s  must  be c on s i de r ed  i n  any
i nd e r s t a n d i n g  of  what  Judai sm i s  and o f  what  i t  means t o  be a Jew,
'et  i n  t he end,  what  i s  encount er ed i s  an e s s e n t i a l  and c e n t r a l
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m y s t e r y , s i n c e ,
I n  s p i t e  o f  a l l  t he names and h i s t o r i c a l  event s  t h a t  have 
come down to  us,  what  has come t o  pass,  what i s  coming and 
s h a l l  corne t o  pass between them,  i s  and remai ns a mystery.
From g e n e r a t i o n  t o  g e n e r a t i o n  the Jewi sh peopl e have never  
ceased t o  m e d i t a t e  on t h i s  mys t e r y  ( 2 2 ) ,
That  Buber  should a s s e r t  t h a t  a t  t he hear t  o f  t he Jewi sh p e o p l e ’ s
r e l a t i o n s h i p  t o  l an d ,  t h e r e  i s  " m y s t e r y "  aga i n  sugges t s  t he
p o s s i b i l i t y  o f  a r e l a t i o n s h i p  whi ch i s  m y s t i c a l  i n c h a r a c t e r .
What set  Buber on h i s  way back t owards  t he r e d i s c o v e r y  of  h i s
r e l i g i o u s  r o o t s  occu r r ed  i n  t he summer of  1898 w h i l e  v i s i t i n g  h i s
f a t h e r ’ s f a r mi n g  e s t a t e s  i n  G a l i c i a ;  Buber  read Ma t h i as  Ac h e r ’ s
(Nathan Bi r nbaum’ s) Modern Judaism ( 2 3 ) ,  Reading i t  amounted t o  a
" c o n v e r s i o n "  t o  t he Z i o n i s t  cause.  I n  1900 he wr o t e  t o  Solomon Buber ,
h i s  g r a n d f a t h e r ,  on t he occas i on  of  h i s  b i r t h d a y ,
I  have i n  mind wor k i ng  t o g e t h e r  with and h e l p i n g  t o  c r e a t e  
t he Jewi sh f u t u r e .  But  both are ruled over  by the s p i r i t  o f  
t he e t e r n a l  peopl e and i n  t h i s  sense I  can perhaps say t h a t  I  
s h a l l  c o n t i n u e  your  l i f e w o r k  ( 2 4 ) ,
Fr i edman sees i n  t h i s  a f f i r m a t i o n  a " N i e t z s c h ean  c e l e b r a t i o n  o f  
the noble,  t he st rong,  t he c r e a t i v e ,  t he pu r e"  ( 2 5 ) ,  but  a t  t he same 
t i me a p a s s i o n a t e  commi tment  by Buber  t o  h i s  peopl e and i t s  f a i t h  
vhi ch was t o save him f rom the a s s i m i 1 a t i o n i s t  temptat ions t o  whi ch so 
jnany o f  t he Jews o f  t he p e r i o d  succumbed.  For  many Zi on i sm cou l d  be 
'pead as a s e c u l a r  movement ,  a p o l i t i c a l  answer  t o  a n t i - S e m i t i s m  whi ch 
a l l owed Jews qua Jews t o  make, openly,  s t r o n g  p o l i t i c a l  s t a t e m e n t s ,  
puch was t he Z i on i sm of  H e r z l ' s  who i n  response t o  t he a n t i - S e m i t i s m  
exposed i n  France by the c e l e b r a t e d  t r i a l  o f  Cap t a i n  A l f r e d  D r e y f u s ,  
concluded t h a t  t he on l y  s o l u t i o n  f o r  Jewi sh peopl e was n a t i o n a l  
i ndependence i n  t h e i r  own c o u n t r y  ( 2 6 ) ,
"Was ant  i - serni  t  i  sm a d i r e c t  or  i n d i r e c t  cause o f  Bube r ’ s 
o n v e r s i o n  t o  Z i on i sm?"  Fr i edman asks ( 2 7 ) ,  The ev i dence  sugges t s  
hat  Buber ’ s i d e n t i t y  w i t h  the movement whi ch he j o i n e d  i n  1898,  a 
ear a f t e r  t he f i r s t  Z i o n i s t  Congress,  was more b r o a d l y - b a s e d  and
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m o t i v a t e d  not  j u s t  by h i s  s o r r ow i n g  over  t he ex p e r i e nc e  and c o n d i t i o n  
o f ,  f o r  example,  t he Russian Jews he encount ered i n t r a n s i t  f o r  
Amer i ca ,  but  a l s o  by h i s  deep concern f o r  t he c o n d i t i o n  o f  Jewi sh 
r e l i g i o u s  l i f e ,  t he p lu ra l i s m  and c o n f u s i o n  of  Jewi sh s e l f - i m a g e  and 
d e f i n i t i o n ,  and by the yet  w i de r  c o n s i d e r a t i o n  of  t he q u a l i t y  and 
p o t e n t i a l  o f  Jewi sh c u l t u r a l  l i f e .  To t h i s  must be added B ub e r ' s  
pe rsona l  concern t o  f i n d  and r e - a f f i r r n  h i s  own Jewi sh r o o t s ,
Buber  began t o  shape h i s  u n de r s t a n d i n g  o f  modern Z i on i sm by tak ing  
i s sue  w i t h  Herz l  (see below)  who, except  f o r  h i s  p o l i t i c a l  commi tment ,  
was s u b j e c t  t o  t he a s s i m i l a t i o n  Buber opposed,  Hans Kohn,  one o f  
Buber 's e a r l i e r  b i o g r a p h e r s ,  suggest ed t h a t  i f  i t  had not  been f o r  
Z i on i sm,  Buber would have remained an academic absorbed i n  the s t udy  
of  t he c u l t u r e s  and r e l i g i o n s  of  t he wo r l d  but  l a c k i n g  r o o t s  i n  any of  
them ( 2 8 ) ,
The i dea of  " Jewi sh Rena i ssance" ,  was t he s u b j e c t  o f  essays Buber  
j r o t e  i n  t he f i r s t  years  of  t he c e n t u r y .  Th i s  concept  of  r e n a i s s a nc e  
as an i dea f i r s t  seeded and ge r mi na t ed  w i t h i n  h i s  own e x p e r i e nc e  as 
somethi ng he p e r s o n a l l y  came to d i s c o v e r  and f e e l  about  h i s  own
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Judaism. I i  i s  c h a r a c t e r i s t i c  of  h i s  t hough t  at  t h i s  t i me t h a t  he saw 
,che Jewi sh r e l i g i o u s  f e s t i v a l  as a metaphor  o f  a r esur gence  o f  Jewi sh 
l i f e ;  he cou l d  t o  the f e s t i v a l  " l i f e  a c h i l d  t o i t s  mo t he r "  ( 2 9 ) ,  
j h i c h  e x p r e s s i o n  i s  i t s e l f  po i gnan t  i n  t he l i g h t  o f  B u b e r ' s  l oss  of  
u s  mother  i n  c h i l d h o o d ,  B u b e r ' s  n o t i o n  o f  Jewi sh r e na i s s a n c e  was at  
i h i s  t i me ve r y  c l os e  t o  t he R e c o n s t r u c t i o n i s t  program o f  Mordecai  
( ap i an ,  whi ch aimed t o ,  " t r a n s v a 1uate Judai sm by r e t a i n i n g  t he o l d  
'orms w h i l e  supplying them w i t h  new, modern meani ngs"  ( 3 0 ) ,
I t  was not  t h a t  B u be r ' s  Z i on i sm had become r e l i g i o u s  but  r a t h e r  
hat  Z i on i sm had become t he new r e l i g i o n ,  B u b e r ' s  mature p e r c e p t i o n  
aused him f i n a l l y  t o r e j e c t  a mere l y  Jewi sh c u l t u r e  and e t hos  as an 
A l t e r n a t i v e  t o  a d i re c t  and persona l  exper ience of  t he command o f  God, 
Lit d u r i n g  t h i s  p e r i o d  h i s  pass i on  was f o r  t he r e n a i s s a nc e  o f  Jewi sh
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c u l t u r a l  l i f e  as such.  Fr i edman again sees the i n f l u e n c e  of  N i e t z s c h e
in t he " v i t a l i s m  and c r e a t i v i t y "  of  t h i s  p e r i o d  o f  B u b e r ' s
development ( 3 1 ) ,  C e r t a i n l y  at  t h i s  t ime,  Buber was somet h i ng of  a
Z i o n i s t  v i s i o n a r y  and a c t i v i s t ,  w r i t i n g  t o  Herz l  t o  beg him to  v i s i t
L e i p z i g  and meet t he i mmi gran t  Jews f rom Russ i a and G a l i c i a ,  i n  whom
" t h e  o l d  f i r e  b u r n s , "  and who had not  succumbed t o  t he a s s i m i 1 a t i o n i s m
which marked o t h e r  German Jewi sh commun i t i es ;  and a l s o  t o  come to
B e r l i n  t o  speak t o  t he Z i o n i s t s  t h e r e ;
But  i f  you were t o  speak her e ,  t hen e v e r y t h i n g  would be 
t r a n s f o r me d  w i t h  a s i n g l e  s t r o k e  and the movement l ed t o  new 
l i f e  ( 3 2 ) ,
Buber i n  h i s  t u r n  became spokesman f o r  t he " Democ r a t i c  F r a c t i o n "  
and j o i n t  e d i t o r  w i t h  Fe i wel  o f  t he J ü d i s c h e r  Ver l a g . The F r a c t i o n  
s t ood a g a i n s t  H e r z l ' s  p o l i t i c a l  Z i on i sm and sought  t o  e s t a b l i s h  
o f f i c i a l  r e c o g n i t i o n  f o r  i t s  c u l t u r a l  c o u n t e r p a r t .  I n  1901 at  t he 
F i f t h  Z i o n i s t  Congress i n Bas e l ,  Buber  spoke on t he s u b j e c t  o f  Jewi sh 
a r t .  He r e c e i v e d  p r o l onged  app l ause f o r  h i s  pa s s i on a t e  argument  f o r  a
r e b i r t h  of  t he c r e a t i v i t y  o f  t he whole man, whi ch was possible  f o r  t he
j
pew only on Jewi sh s o i l .  Only t he c r e a t i v e  man can be a whole man, and
only whole men can be whole Jews,  (33)
He wr o t e  t o Paula W i n k l e r ;
Th i s  congress  i s  a t u r n i n g - p o i n t .  We yout h are be g i n n i n g  to 
t ake t he a f f a i r s  i n  hand,  (34)
I n  f a c t ,  Herz l  d i d  not  a l l o w  Buber  and Weizmann t o  put  t he 
e s o l u t i o n s  o f  t he C u l t u r e  Commi t tee (which i n c l u d e d  p r o p o s a l s  f o r  a 
Ra t i ona l  l i b r a r y  and Jewi sh u n i v e r s i t y  i n  J e r u s a l e m) ,  u n t i l  t he l a s t  
ay of  t he c on f e r e nc e .  He i n v i t e d  two o r t hodox  Russian r a b b i s  t o  
oppose t he r e s o l u t i o n s  on the ground t h a t ,  ' " J e w i s h  c u l t u r e '  was a 
t h r e a t  t o  Jewi sh r e l i g i o n , "  (35)  Nor d i d  Herz l  a l l o w  any o f  t he  s i x t y  
peaker s ,  who i n d i c a t e d  t h e i r  wi sh t o do so,  t o  speak t o  the
e s o l u t i o n s  f rom the f l o o r ,  Bu b e r ' s  r esponse gave r i s e  t o  a
l u e s t i o n i n g  of  H e r z l ' s  l e a d e r s h i p  and t he arguments  t h a t  ensued were 
n l y  i n  p a r t  r e s o l v e d  i n  t he c on t ex t  o f  t he Congress i t s e l f ,  H e r z l ' s
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b i o g r a p h e r  devotes on l y  a s i n g l e  paragraph t o  t he c o n f l i c t  i n  whi ch he
p o i n t s  out  t h a t ,
t he Democr a t i c  F r a c t i o n ,  whi ch p u b l i s h e d  a d e t a i l e d  program 
s i x  months l a t e r ,  was the f i r s t  p a r t y  t o  a r i s e  i n  t he 
movement ,  but  i t  soon d i s s o l v e d  ( 3 6 ) ,
At t h i s  p o i n t ,  I  want  t o  l ook  i n  g r e a t e r  d e t a i l  at  Bu b e r ' s
c o n f l i c t  w i t h  H e r z l ,  A l t hough  Herz l  d i ed  i n  J u l y  1904, B u b e r ' s
c o n t r o v e r s y  w i t h  him con t i n u e d  f o r  t he r e s t  o f  h i s  l i f e .  There i s  some
ev i dence t o suggest  t h a t  Buber r e t a i n e d  some g u i l t  i n  having t o  s tand
a g a i n s t  t he man who founded t he Z i o n i s t  p a r t y .  Perhaps " g u i l t "  i s  t oo
s t r o n g  a word,  and what Buber  l i v e d  w i t h  a f t e r  h i s  w i t h d r a w a l  f rom
Z i o n i s t  p o l i t i c s  was a sor row f o r  hav i ng  f a i l e d  i n  an i mp o r t a n t
r e l a t i o n s h i p .  To t h i s  must be added t h a t  Buber would have i d e n t i f i e d
h i s  own f a i l u r e  i n  p o l i t i c s  w i t h  Herz l  i n  a personal  way. Look i ng  back
on t h i s  p e r i o d  f rom the d i s t a n c e  o f  1944 Buber  wr o t e  o f  H e r z l :
We venerated him,  l oved him,  but  a g r ea t  p a r t  o f  h i s  be i ng 
was a l i e n  t o  our s o u l s .  I n  a word,  Herz l  t he l i b e r a l  was 
a l i e n  t o  us ( 3 7 ) ,
A f t e r  f o u n d i n g  the breakaway, " S e c t i o n  f o r  Jewi sh A r t  and Sc i e n c e "
jin t he B e r l i n  Z i o n i s t  A s s o c i a t i o n ,  whi ch was the r o o t i n g  i n  t he West
of  C u l t u r a l  Z i on i sm ( K u l t u r z i o n i s m u s ) ,  Buber  was s t i l l  i n v i t e d  by
herz l  i n  1901 t o go t o  Vi enna as E d i t o r  of  Die W e l t , Buber  was moved 
oy t he pass i on  and the con t en t  of  t he v i s i o n  f o r  P a l e s t i n e  Herz l  
shared w i t h  him when t hey  met t o  d i s c us s  t he e d i t o r s h i p  o f  Die Wel t  , 
‘ t was not  u n t i l  many years l a t e r  t h a t  Buber  was ab l e  t o  see c l e a r l y
: he d i s t i n c t i o n  between h i s  i d e a l i s t i c  and r o man t i c  n o t i o n  o f  das 
B e l i e b t e  und Gel obt e  and H e r z l ' s  s p e c i f i c  and p r a c t i c a l  concern  f o r
and as geography,  t h a t  i s  w i t h  t he r e a l ,  p h y s i c a l  l and ( 3 8 ) ,  Aga i n ,  
je have t he f e e l i n g  here t h a t  Buber was not  q u i t e  ab l e  t o  un r av e l  t he 
' onnec t i on  between the " i d e a "  and the " r e a l i t y " ,  t h a t  he was 
Sus c ep t i b l e  t o  be i ng c a r r i e d  a l ong by the energy o f  h i s  i d e a l i s m  w i t h  
i n l y  a second t hough t  f o r  t he p r a c t i c a l  probl ems and r e a l i t i e s  
nvo l ved  i n  t r a n s l a t i n g  t he i dea i n t o  a l i v i n g  r e a l i t y ,
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N e v e r t h e l e s s ,  t he keen d i f f e r e n c e s  between Buber and Herz l  t h a t  
emerged d u r i n g  t he 1901 Z i o n i s t  Congress cannot  be s i mp l y  a s s o c i a t e d  
w i t h  a d i f f e r e n c e  i n  ideology but  must a l s o  have r e f l e c t e d  somethi ng 
of  a deep i n c o m p a t i b i l i t y  of  temperament.  Th i s  may have been the cause 
of  t he unease Buber a l ways f e l t  about  t he i ssues  t h a t  l ay  between him 
and Herz l  and may have account ed f o r  t he i n t e n s i t y  w i t h  whi ch 
exchanges were made between them.  For  Buber ,  i t  was c l e a r l y  a n o t h e r  
p a i n f u l  i n s t a n c e  o f  Ver gegnung, I n  h i s  cor respondence w i t h  H e r z l ,  
Buber  made an a t t emp t  i f  not  at  r e c o n c i l i a t i o n ,  t hen c e r t a i n l y  o f  r e ­
assu r ance ,  wanting t o  show Herz l  t h a t ,
t he i d e a l i s m  t h a t  burned i n  us,  i n c a p ab l e  as i t  was of
p o l i t e  e x p r e s s i o n ,  was next  t o  your  persona l  dream and 
i d e a l ,  t he s ing le  great  f o r c e  i n  t he movement and t h a t  on l y  
i n  t hese two -  i n  your  e f f e c t i v e  energy and bound l ess
enthusiasm -  d i d  the meaning of  t he p e o p l e ' s  d e s t i n y  l i v e
(39),
That  a way t o  some k i nd  o f  c r e a t i v e  compromise seemed to Buber  to 
be i m p o s s i b l e ,  caused him great  d i s t r e s s ,  and i t s  seems e v i d e n t  t h a t  
Buber t ook  the ma t t e r  p e r s o n a l l y .  What t ouched him most deep l y  was
what passed between h i m s e l f  and Herz l  i n t u i t i v e l y ,  i n  t h a t  space Buber  
was l a t e r  t o  i d e n t i f y  as " t h e  be t ween ; "  t h i s  was where he f e l t  a senseI
pf  personal f a i l u r e .  M a t t e r s  came to  a head i n  the 1903 Congress a f t e r  
Jer z l  had d e l i v e r e d  a persona l  a t tac k  on one o f  B u be r ' s  f r i e n d s ,  Dav i s  
r i e t s c h ,  Buber accompanied by Fei wel  went  t o  H e r z l ' s  room i n  an 
attempt t o  p o i n t  out  t o  the P r e s i d e n t  t h a t  h i s  a c c u s a t i o n s  were 
j i t h o u t  ground, Fr i edman expla ins  (40)  t h a t  u n t i l  t h a t  moment Buber  
iad never  ceased t o  b e l i e v e  i n  Herz l  h i m s e l f  and had conduc t ed h i s
o l e  as spokesman f o r  t he F r a c t i o n  on t he assumpt i on  t h a t  t he
i i f f e r e n c e  was one o f  p o l i c y ,  even of  p r i n c i p l e .  I n a f orm Buber  was
iot  t o  encoun t e r  aga i n  he r e a l i s e d  t h a t ,  i n  H e r z l ,  t he P a r t y  and i t s  
eader  were one and i n s e p a r a b l e  and t h a t  a l t h o u g h  Buber  and Fe i wa l  
a i d  what had t o  be s a i d ,  t hey  d i d  so w i t h o u t  c o n v i c t i o n .  I t  was
r nposs i b l e ,  Buber f ound ,  t o  appeal  f rom H e r z l ,  t he l e a d e r  o f  t he
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Z i o n i s t  cause, t o  t he cause i t s e l f .  I t  was t h i s  occas i on  on which 
Buber  found h i m s e l f  ponder i ng  when t r y i n g  l a t e r  t o  work out  t he 
d i a l o g i c a l  i m p l i c a t i o n s  of  t he r e l a t i o n  between " c a u s e , "  and " p e r s o n , "
L a t e r  i n  1903 as a consequence of  t he o p p o s i t i o n  F r a c t i o n  hav i ng 
ga t her ed  a grea te r  momentum, Herz l  wr o t e  t o Buber  t he l e t t e r  t h a t
f i n a l l y  a l i e n a t e d  him,  e x h o r t i n g  Buber and h i s  c o l l e a g u e s  t o " s t r i v e  
t o f i n d  your  way back t o  t he movement ! "  (41)  Buber was c l e a r l y  deeply 
h u r t  and angered by the i m p l i e d  a c c u s a t i o n  t h a t  he had,  i n  f a c t ,  l e f t  
t he movement at  a l l .  Whether or not  Herz l  i n t ended  Buber t o  t ake t hese 
words p e r s o n a l l y  or  as a p p l i e d  t o  t he Democr a t i c  F r a c t i o n ,  or  bo t h ,
E r ns t  Simon sugges t s  t h a t  t he pa i n  and anger  remained w i t h  Buber  f o r
many years  ( 4 2 ) ,
I n  t h i s  exper ience of  t he t w e n t y - f i v e  year  o l d  Buber can be seen 
t he e x i s t e n t i a l  r o o t  of  t he d i a l o g i c a l  p r i n c i p l e  whi ch seeks t o  r e l a t e  
’even t o t he "Thou"  of  t he opponent ,  because f a i l u r e  t o  do so c o n f i n e s  
the o p p o s i t i o n s  t o  t h a t  of  two p o i n t s  o f  v i ew,  r a t h e r  t han t h a t  o f  two 
luman be i ngs ,  H e r z l ' s  sudden death meant t h a t  Buber  l o s t  t he  chance t o 
achieve any major  r e c o n c i l i a t i o n .  But  t h a t  he had more t han mer e l y
k d j u s t e d  i s  a t t e s t e d  by Hans Kohn,  h i s  b i o g r a p h e r  who says t h a t
Buber ' s  t r i b u t e  t o  Herz l  i s  memorable no l ess  f o r  t he q u a l i t y  o f  t he 
anguage than f o r  t he f a c t  t h a t  i t  was w r i t t e n  i n  f u l l  awareness o f  
al l  t he sho r t comi ngs  and probl ems of  H e r z l ' s  p e r s o n a l i t y  and a c c e p t i n g  
the r e a l i t y  o f  t h e i r  hav i ng  been opponent s ,  Kohn says t h a t  t h i s
generous o b j e c t i v i t y  of  B u b e r ' s ,  was c h a r a c t e r i s t i c ,  t h a t  he a l ways  
| ;ndeavoured t o do j u s t i c e  t o  h i s  c r i t i c s  and r es pec t  t h e i r  human
s i g n i f i c a n c e  i n  a way " r a r e  among s c h o l a r l y  and s p i r i t u a l  w o r k e r s "  
4 3 ) ,
H e r z l ' s  somewhat v i c i o u s  d i s mi s s a l  of  Ahad Ha'am was a n o t h e r
a c t o r  t h a t  angered Buber ,  and Fr i edman c o n s i d e r s  t h a t  t he i s s ues  f o r  
>uber amounted t o a cho i ce  between t hese two men, " a cho i ce  d e c i s i v e  
or  t he r e s t  of  h i s  l i f e , "  (44)  I n  one sense Herz l  and Ahad Ha'am
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r e p r e s e n t e d  wes t e r n  and e a s t e r n  Judai sm r e s p e c t i v e l y ,  and t hus  B u b e r ' s  
cho i ce  was a cho i ce  between t he emphases of  t hese two Jewi sh
commun i t i es .  I t  was a cho i ce  Buber  would r a t h e r  not  have had t o  make 
because i d e a l l y  he saw the f u t u r e  as a ma r r i ag e  of  t he best  e l ement s  
o f  each.
I t  i s  s i g n i f i c a n t  t h a t  B u b e r ' s  r e t u r n  t o  t h i s  c o n f l i c t  i n  1910 on
the 50 t h ,  a n n i v e r s a r y  of  H e r z l * s  b i r t h  c o i n c i d e d  w i t h  the p e r i o d  when
he was c r e a t i v e l y  engaged w i t h  h i s  "Three Addresses on J u d a i s m , "
d e l i v e r e d  i n  Prague between 1909 and 1911,  He was i n  f a c t  p u t t i n g
t o g e t h e r  a f o u n d a t i o n  f o r  a concept  of  Z i on i sm t h a t  was based
p r e c i s e l y  on t hose e l ements  o f  ea s t e r n  and wes t e r n  Judai sm t h a t  would
l ead t o  i t s  necessar y  r enewa l ,  Simon goes so f a r  as t o  suggest  t h a t
the f i g u r e  of  Herz l  remained s t a n d i n g  behi nd Buber ;
He had at  one t i me awakened the young Buber  and s t i r r e d  him.  
A l t hough  t h e r e  i s  no d i r e c t  echo o f  h i s  v o i c e  i n  t he Dre i  
Reden, h i s  image was g o d f a t h e r  t o  t h e i r  c o n c e p t i o n "  ( 4 5 ) ,
Th i s  r e c o n s t r u c t i o n  of  a new bas i s  f o r  Z i on i sm draws out  f u r t h e r
It he d i s t i n c t i o n  between the two r e l a t i o n s h i p s  t h a t  had,  t o  t h a t  t i me ,
' jneant most t o  him,  namely Herz l  and Ahad Ha'am,  Er ns t  Simon makes t he
p o i n t  t h a t  what  p r i m a r i l y  i n f l u e n c e d  Buber was not  H e r z l ' s  emphasi s on
the probl ems of  t he Jewi sh peopl e and i t s  need o f  P a l e s t i n e ,  but  Ahad
da ' am' s  concern f o r  t he s u f f e r i n g  o f  t he Jewi sh soul  and i t s  need f o r
renewed Judai sm ( 4 6 ) ,  But  t hese d i s t i n c t i o n s  can a l s o  be read as a
mi s l ead i ng  o v e r - s i m p l i f i c a t i o n ,  Buber was never  ab l e  t o  see t he need
of Judai sm on l y  i n  terms o f  r e l i g i o u s  r e newa l ,  j u s t  as he was never
| ible t o see the need o f  t he Jewi sh peopl e on l y  i n  terms o f  a n a t i o n a l
omeland i n  P a l e s t i n e ;  t he two were i n e x t r i c a b l y  bound up t o g e t h e r  i n
he t ask  of  r e a l i s i n g  J ud a i s m' s  d i v i n e  mandate.
The r i f t  between Buber  and Herz l  became f i n a l  i n  1903,  Buber  was
aced w i t h  a cho i ce  o f  l o y a l t i e s  between Herz l  and Ahad Ha'am.  The
at  t e r  had s u b j e c t e d  H e r z l ' s  i d e a l i s t i c  v i s i o n  of  l i f e  i n  t he new
ewish s t a t e  as d e s c r i b e d  i n h i s  n o v e l ,  A l t n e u l a n d ,  t o  s c a t h i n g
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c r i t i c i s m »  Herz l  had w r i t t e n  h i s  famous ep i gram on the t i t l e  page of  
t he book;  " I f  you w i l l  i t ,  t h i s  i s  no f a i r y - t a l e " ,  Ahad Ha ' am' s  v i ew 
of  Z i on i sm f ocused on what was o r i g i n a l  and c r e a t i v e  i n  Jewi sh 
c u l t u r e ;  we can under s t and t h e r e f o r e  t h a t  he shou l d  be s u s p i c i o u s  of  
H e r z l ' s  emphasis on a s o l e l y  p o l i t i c a l  concept  o f  Z i on i sm as be i ng a 
new and more i n v i d i o u s  form of  a s s i m i l a t i o n  ( 4 7 ) ,
B u b e r ' s  e a r l i e r  p e r c e p t i o n  of  Herz l  as a c h a r i s m a t i c  l eade r  was
r a d i c a l l y  changed as he t ook  i ssue  w i t h  him i n  t h i s  c o n f l i c t  between 
p o l i t i c a l  and c u l t u r a l  Z i on i sm,  When Herz l  c a l l e d  Ahad Ha'am,  " t h e  
s t i n k i n g  enemy t h a t  c reeps i n t o  our  r a n k s "  i t  was i m p o s s i b l e  f o r  Buber  
to remain w i t h  a f o o t  i n  both camps, e s p e c i a l l y  as Herz l  w r ong l y  
assumed Buber t o  be the i n s p i r a t i o n  behi nd the a r t i c l e  i n  whi ch Ahad 
Ha'am had c r i t i c i s e d  A l t n e u l a n d ,
We must come back aga i n  t o  t he c e n t r a l  moral  i ssue whi ch p r even t ed  
jBuber f rom a l i g n i n g  h i m s e l f  w i t h  a p u r e l y  p o l i t i c a l  s o l u t i o n  t o  t he 
probl em o f  a Jewi sh homeland,  namely t he Arab q u e s t i o n .  I t  would be 
j rong t o  conc l ude t h a t  Bub e r ' s  moral  concern ,  h i s  q u e s t i o n  o f  
consc i ence ,  was s i mp l y  moral  per  se,  w i t h o u t  any r egar d  at  a l l  t o  t he 
Impractical  probl ems i n  whi ch the Jewi sh peopl e would be i n v o l v e d ,
I h a t e v e r  t he means by whi ch a homeland i n  P a l e s t i n e  was t o  be
1
e s t a b l i s h e d ,  B ub e r ' s  s t ance was based on t he b e l i e f  t h a t  t he  moral  
ques t i on  was p o l i t i c a l l y  r e l e v a n t ,  Mendes- F l ohr  pu t s  t he  m a t t e r
imp 1 y ;
most  Z i o n i s t  l ea d e r s  cou l d  not  a l l o w  the moral  pr ob l em to 
a f f e c t  t he p o l i t i c a l  p r i o r i t i e s  o f  t he movement ,  Buber  
d i s p u t e d  t h i s  c o n c l u s i o n  ( 4 7 ) ,
Inasmuch as B u b e r ' s  i d e n t i t y  w i t h  Z i on i sm c o n s t i t u t e s  a 
o n s i d e r a b l e  p a r t  o f  h i s  s e l f - i m a g e  as a Jew, i t  i s  necessa r y  t o  
( t t empt  t o  under s t and  what he put  t o g e t h e r  out  of  t h i s  p e r i o d  t h a t  was 
0 c o n t r i b u t e  t o  h i s  f i n a l  p o s i t i o n ,
Buber  r e j e c t e d  t he f a t a l i s t i c  v i ew t h a t  a c o n f l i c t  between Jew and 
rab i n  P a l e s t i n e  was i n e v i t a b l e .  Th i s  was t he p r e d o mi n a t i n g  v i ew of
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t he Z i o n i s t  movement a l most  f rom i t s  i n c e p t i o n .  I t  was a l s o  i t s  v i ew
t h a t  t he movement must push f o r wa r d  r e s o l u t e l y  d e s p i t e  t he
consequences of  do i ng so.  I t  seemed i n  t hose heady and v i s i o n a r y  days
of  t he movement ' s  i n f a n c y  t h a t  t he Arab probl em was a necessar y  and
i n e v i t a b l e  pr ice  t o  pay f o r  a s o l u t i o n  t o  the Jewi sh pr ob l em.  Th i s  was
not  acquiescence,  a mere r e s i g n a t i o n  i n  t he f ace o f  c o n t i n u o u s l y
gr owi ng o p p o s i t i o n  and c o n f l i c t ,  but  a r e a l i s t i c  a p p r a i s a l  o f  t he cos t
i n v o l v e d ,  Buber  c ons i de r ed  t h a t  cos t  t o  be too g r e a t ;  he p a s s i o n a t e l y
opposed any p o l i c y  t h a t  would a s s e r t  t he Jewi sh c l a i m  and e s t a b l i s h
the Jewi sh n a t i o n  by means of  t he p o l i t i c s  o f  power .  He argued t h a t
t he a t t i t u d e s  of  t he Z i o n i s t  l e a d e r s h i p  were wrong as we l l  as t h e i r
p o l i c i e s .  I n  rep ly  t o  a l e t t e r  t o  S t e f an  Zweig,  t he A u s t r i a n - J e w i s h
w r i t e r ,  i n  Febr uar y  1918,  he wr o t e ,
I  do not  know a n y t h i n g  about  a ' J e w i s h  s t a t e  w i t h  cannons,  
f l a g s  and m i l i t a r y  d e c o r a t i o n s , '  not  even as a dream,  I  
cannot  accept your  h i s t o r i c a l  c o n c l u s i o n s  i n  r e f e r e n c e  t o  t he 
new n a t i o n  e v o l v i n g ,  i n  P a l e s t i n e  out  o f  a n c i e n t  b l o od ,
(48)
By a c c e p t i n g  t h a t  Z i o n i s t  and Arab p o s i t i o n s  are i r r e c o n c i l a b l e ,  
Buber argued t h a t  Z i o n i s t  l e a d e r s h i p  had suspended the moral  i s s u e ,  
(Assuming c o n f l i c t  t o  be i n e v i t a b l e ,  t he Z i o n i s t  a t t i t u d e  e l i m i n a t e s  
[the p o s s i b i l i t y  o f  a j u s t  s o l u t i o n ,  Buber ,  as we s h a l l  see,  had h i s  
own i deas on p o l i c y  t o  o f f e r ,  ( f o r  example t h a t  o f  a b i - n a t i o n a l  
k t a t e ) .  But  he never  assumed t h a t  any p o l i c y  i dea he had t o  o f f e r  was 
ore e f f e c t i v e  or  r e a l i s t i c ,  nor  d i d  he ever  u n d e r e s t i m a t e  t he  
c o mp l e x i t y  of  t he i s s u e s .  What Buber p l aced t o  serve as a b r i d g e  
etween h i s  " i d e a "  and " r e a l i t y "  was demand f o r  moral  " d i r e c t i o n " ,  
k i c h t u n q , whi ch mi ght  l ead t o a " j u s t  a l l i a n c e  w i t h  t he Arab peop l es  
49) .
Buber  a t t a c k e d  the l e a d e r s h i p  on a n o t h e r  and p r o b a b l y  more 
undamental  ground.  I n  seek i ng  h i s  own Jewi sh r o o t s  and a f f i r m i n g  h i s  
ewish r e l i g i o u s n e s s ,  he cou l d  not  f a i l  t o  be a f f e c t e d  i n  t hese  e a r l y  
ears  by t he e t h i c a l  doubl e s t andar ds  and p o l i c i e s  o f  expediency he
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saw around him;  the d i s i l l u s i o n i n g  ex p e r i e nc e  of  h i s  r e l a t i o n s h i p  w i t h
Herz l  was but  one example*  He saw i n  the l e a d e r s h i p  what  cou l d  on l y
seem to him a deep h y p o c r i s y .  I n  gener a l  t e r ms ,  t he doubl e s t a n d a r d  so
unaccep t ab l e  t o  Buber was t h a t  he saw Jews p e r f e c t l y  capab l e  o f
a p p l y i n g  p i ous  and moral  c r i t e r i a  t o  t h e i r  pe rsona l  and c o r p o r a t e
r e l i g i o u s  l i v e s ,  but  i n c a p ab l e  or  u n w i l l i n g  t o  do so i n  m a t t e r s  o f
p o l i t i c a l  concer n .  As Mendes- F l ohr  shows,  Buber  found t h i s  t o  be t r u e
of  t he l e a d e r s h i p ' s  approach t o the Arab pr ob l em;
Because o f  t he i n s i d i o u s  assumpt i on  t h a t  ' o u r  c r u e l  and 
complex w o r l d '  i s  not  amenable t o  e t h i c a l  p r i n c i p l e s ,  t hey  
n e v e r - t h e - 1 e s s  proceeded a l ong the beaten path o f  n a t i o n a l  
s e l f - a s s e r t i o n  and Rea l p o1i t i k .  Th i s  c y n i c i s m ,  on l y  t h i n l y
v e i l e d  by p l a t i t u d i n o u s  homage to  t he i d e a l s  o f  m o r a l i t y  and
j u s t i c e ,  c o n s t i t u t e s ,  a c c o r d i n g  t o Buber ,  a f o r f e i t u r e  o f  t he
promi se of  t hose ve r y  i d e a l s  ( 5 0 ) ,
I n  summary Buber  b e l i e v e d  t h a t  t he Arab probl em was t he c e n t r a l  
i ssue  c o n f r o n t i n g  Z i on i sm and t h a t  t he moral  i ssue  would not  s i mp l y  
g i ve  way t o  power p o l i t i c s .  He under s t ood  t he mount i ng Arab o p p o s i t i o n  
to be caused by t he f e a r  t h a t  t h e i r  t e r r i t o r y  and r i g h t s  as a peopl e  
j o u l d ,  "be usurped and t h a t  t he Jewi sh ' i n t e r l o p e r s '  would domi nat e 
jthem and t h e i r  c o u n t r y "  ( 5 1 ) ,
I For  Buber  t he q u e s t i o n  became one o f  how to r eas s u r e  t he  Arab 
Concern w i t h o u t  compromi s i ng the Z i o n i s t  a i ms,  whi ch i n  t h e i r  pure 
l^orm were t hemsel ves  m o r a l l y  sound.  He sought  a p o l i t i c a l  s o l u t i o n  
■jhich would do j u s t i c e  t o the moral  r e s p o n s i b i l i t y .  A l l  t he s o l u t i o n s  
:hat  Buber and l i k e - m i n d e d  s u p p o r t e r s  put  f o r wa r d  were based on a b i -  
p a t i o n a l i s m  and i n v o l v e d  compromises unac c ep t ab l e  t o  t he h a r d - l i n e  
l i o n i s t s ,  Bu be r ' s  p o s i t i o n  became known as " p a c i f i s t  Z i o n i s m , "  a 
o s i t i o n  t h a t  r e q u i r e d  the wou l d-be o c c u p i e r s  of  P a l e s t i n e  t o  ex t end  
0 t he Arabs p r e c i s e l y  t h a t  k i nd  of  u n d e r s t a n d i n g  and concer n  t h a t  
hey expect ed and r e q u i r e d  shou l d  be shown to them,
Buber  p o i n t s  out  t h a t  t he r e c e p t i o n  o f  t he B a l f o u r  D e c l a r a t i o n  i n  
a l e s t i n e  i n  1917 was by no means unan i mous l y  u n f a v o u r a b l e  and t h a t  
here e x i s t e d  w i t h i n  c e r t a i n  l e v e l s  o f  P a l e s t i n i a n  s o c i e t y  t he
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p o s s i b i l i t y  o f  peacef u l  s e t t l e m e n t .  Th i s  was t r u e ,  f o r  example, of  t he 
f e l  1 ah i n  who, as a consequence o f  Jewi sh i m m i g r a t i o n ,  expected an 
improvement  i n  t h e i r  s t anda r d  of  l i v i n g  ( 5 2 ) .
I t  f o l l o w e d  f o r  Buber t h a t  one of  t he i m p l i c a t i o n s  o f  t he 
" p a c i f i s t "  s t ance  was t h a t  Z i on i sm shou l d  "go i t  a l o n e " ;  t h a t  i s ,  t hey  
shou l d  proceed by d i r e c t  n e g o t i a t i o n  w i t h  t he Arab l e a d e r s h i p  r a t h e r  
t han r i d e  t o  na t i onhood  on the back o f  an i m p e r i a l i s t  power .  B r i t a i n ,  
t owards  whom power f u l  Arabs harboured c o n s i d e r a b l e  s u s p i c i o n ,  cou l d  
not  be sa i d  t o  have the Arab i n t e r e s t  a t  hea r t  and c o n s e q u e n t l y  t he 
p a c i f i s t s  demons t r a t ed  t he p r i n c i p l e  t h a t  f a i l u r e  t o  respond 
c r e a t i v e l y  t o  t he Arab probl em was not  on l y  immoral  but  i m p o l i t i c .  
Buber b e l i e v e d  h i s  p o s i t i o n  r e p r e s e n t e d  t he g r e a t e r  r e a l i s m  ( 5 3 ) .
One o f  t he s p e c i f i c  s t r a t e g i e s  Buber  opposed was des i gned t o
everse t he demographi c  s i t u a t i o n  i n  P a l e s t i n e  and c r e a t e  by
i m m i g r a t i o n  a Jewi sh m a j o r i t y .  Buber  advocat ed the c o n t r o v e r s i a l  
s t ra tegy  of  a l i m i t e d  a l i y a h , a p o l i c y  t h a t  p l aced him i n  a m i n o r i t y  
even w i t h i n  the p a c i f i s t  camp. I n e v i t a b l y ,  t he s i t u a t i o n  was
i r r e c o n c i l a b l e  s i nc e  the concept  of  l i m i t e d  a l i y a h  s t ood d i r e c t l y  i n  
the path o f  t he Z i o n i s t  aim to e s t a b l i s h  i n  P a l e s t i n e  a m a j o r i t y
j sovereign n a t i o n  w i t h  t he means of  d e t e r m i n i n g  i t s  f u t u r e .  Buber  
shared t h i s  v i s i o n  t o  the f u l l  but  he b e l i e v e d  t h a t  i t  r e p r e s e n t e d  an 
Excess i ve i d e o l o g y  whereas h i s  own v i s i o n  o f  b i - n a t i o n a l i s m  was 
c h a r a c t e r i s e d  by t he s o r t  of  f l e x i b i l i t y  and p o l i t i c a l  s e n s i t i v i t y  
[ ha t  would make i t  r e a l i s a b l e .  He b e l i e v e d  t he h a r d - l i n e  Z i o n i s t  aim 
jas n o t h i n g  s ho r t  o f  s e l f - d e l u d e d  f a n t a s y ,  i f  by t h a t  aim i t  was
bought  t h a t  a Jewi sh so v e r e i g n  s t a t e  i n  P a l e s t i n e  would f i n a l l y  b r i n g  
he Jewi sh probl em to  an end.  I ndeed,  he con s i d e r e d  i t  would h e i g h t e n  
md exace r ba t e  p r e c i s e l y  t he problems i t  was des i gned t o  overcome
5 4 ) .  Buber  f e l t  so s t r o n g l y  about  t h i s  tha t  he de t e r mi ned  t o  commi t  
i m s e l f  t o t a l l y  t o  t he cause of  f o r mi ng  a Z i o n i s t  o p p o s i t i o n  group i n  
ear  t h a t  without  t h i s  c o r r e c t i v e  " t h e  soul  o f  t he movement w i l l  be
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c o r r u p t e d "  ( 5 5 ) ,
From 1948 onwards event s  were t o  make Bub e r ' s  f o r l o r n  p l eas  and
seemi ng l y  un accep t ab l e  c r i t i c i s m s  i r r e l e v a n t .  The war whi ch greeted
t he e s t a b l i s h m e n t  o f  t he new s t a t e ,  Buber  b e l i e v e d ,  was a v o i d a b l e .  
By t he na t u r e  o f  t he concerns  exp r essed ,  Buber was d e v e l o p i n g  a 
p h i l o s o p h y  i n  which t he e t h i ca l  p r i n c i p l e  was des i gned t o  be appl ied  
t o  t he probl ems o f  t he r ea l  w o r l d ,  however d i f f i c u l t  and i n t r a c t a b l e  
t hose probl ems may appear .  I t  i s  t o  h i s  c r e d i t  t h a t  a f t e r  1948 he 
adapt ed h i m s e l f  t o  t he new s i t u a t i o n  and became somet h i ng o f  a moral  
v i g i l a n t e ,  t r y i n g  t i r e l e s s l y  t o  gu i de and c o r r e c t  h i s  government .
He was deepl y  s u s p i c i o u s  o f  c e r t a i n  forms o f  n a t i o n a l i s m ,  of  what  
he c a l l e d  " t h i s  monst rous  and mo n s t r o u s l y  gr owi ng phenomenon" ( 5 6 ) ,  
whi ch he unde r s t ood ,  s o c i o l o g i c a l l y ,  t o  have ga t he red  momentum f rom 
the French R e v o l u t i o n  but  whi ch f a i l e d  t o  c r e a t e  t he new forms
i n t e nd e d ,
f o r  t hey  d i d  not  t r y  t o  e s t a b l i s h  t hemse l ves  as p e o p l e , t h a t  
i s ,  as a new o r g a n i c  o r de r  growi ng out  o f  the n a t u r a l  f orms
of  t he l i f e  o f  t he peop l e .  A l l  t hey  wanted was t o  become j u s t
such s t a t e s ,  j u s t  such p o w e r f u l ,  mechani zed,  and c e n t r a l i z e d  
s t a t e  ap par a t uses  as t hose whi ch had e x i s t e d  i n  t he  past  
( 5 7 ) .
I f  t he message of  modern h i s t o r y  was c l e a r  t o  Buber ,  t hen t he
b i b l i c a l  message was even more chal lenging and the d e l e g a t e s  cou l d  not
lave f a i l e d  t o  see the i n t ended  p a r a l l e l i s m  between the a n c i e n t  d e s i r e  
)f I s r a e l  t o  be a n a t i o n  l i k e  a l l  t he o t h e r  n a t i o n s ,  and t h e i r  p r es en t  
a t i o n a l i s t  cause.  I t  was f o r  Buber a ma t t e r  o f  t he  n a t u r e  o f
n d i v i d u a l  and group s e l f - a s s e r t i o n ,  where the p o s s i b i l i t y  a l ways  
e x i s t s  f o r  e i t h e r  f a l s e  or  l e g i t i m a t e  a f f i r m a t i o n ,  whi ch r e q u i r e d  a
e n s i t i v e  d i s t i n c t i o n  t o  be ma i n t a i n ed  between the r i g h t s  o f  t he 
n d i v i d u a l  and t hose of  t he n a t i o n  t o  whi ch t hey  be l ong ( 5 8 ) .
The n o t i o n  of  a peopl e i m p l i e s  at  l e a s t  a u n i t y  o f  f a t e ,  but  a
eopl e on l y  c o n s t i t u t e  a n a t i o n  when t hey  are f o r g ed  as such by a
o l l e c t i v e  ex per i ence  whi ch causes p r o f ound  and d e c i s i v e  i n n e r  change;  
hen ,
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a new phenomenon makes i t s  appearance.  We c a l l  i t  
n a t i o n a l i s m ,  A peopl e i s  a phenomenon o f  l i f e ,  a n a t i o n  one 
of  awareness,  n a t i o n a l i s m  one o f  overemphas i zed awareness 
( 5 9 ) ,
Buber was concerned t o  a l e r t  t he  Z i o n i s t  movement t o  t he dangers 
o f  f a l s e  n a t i o n a l i s m ,  whi ch i s  t o  say the way i t  r ega r ds  i t s e l f  and
i t s  cause,  and the f ace t he y ,  t he Jewi sh peop l e ,  qua peopl e were about  
t o p r esen t  t o  t he wo r l d  and t o  the P a l e s t i n i a n  Arabs i n  p a r t i c u l a r .  
The Jewi sh n a t i o n ,  Buber warned,  needed t o be on i t s  guard f o r  
n a t i o n a l i s m  as r e p r e s e n t e d  by p o l i t i c a l  Z i on i sm was i n  danger  of  
becoming an end i n  i t s e l f ,  a t  whi ch p o i n t  a n a t i o n ,  " a n n u l s  i t s  own 
r i g h t  t o  l i v e ,  i t  grows s t e r i l e "  ( 6 0 ) ,  The a p p l i c a t i o n  o f  t hese  i deas 
to Judai sm showed t h i s  "communi t y o f  f a i t h "  t o  be more t han a n a t i o n .  
But as a n a t i o n ,  w i t h  an i d e n t i t y  and c h a r a c t e r  o f  i t s  own, i t  i s  
e n t i t l e d  t o  n a t i o n a l  s t a t u s  w i t h  a l l  t he i m p l i c a t i o n s  i n v o l v e d .  But  
f o r  t he Jewi sh peopl e i t  can never  be f o r g o t t e n  t h a t  t h e i r  n a t i o n a l  
o r i g i n s  d e r i v e  f rom the n o t i o n  t h a t  God' s provenance t ook  on p o l i t i c a l  
form :
I I n  o t h e r  n a t i o n s ,  t he n a t i o n a l  powers i n  t hemsel ves  vouch
I f o r  t he s u r v i v a l  o f  t he peop l e .  I n  Judai sm,  t h i s  gua r an t ee  i s
I g i ven  by a n o t h e r  power wh i ch ,  as I  have s a i d ,  makes t he Jews
j more than a n a t i o n :  t he membership i s  a communi ty o f  f a i t h
( 6 1 ) ,
And t he q u e s t i o n  o f  I s r a e l ' s  e l e c t i o n ?  Th i s  c on c e r n s ,  not  
s u p e r i o r i t y  but  d e s t i n y ,  t o  avo i d  whi ch means not  n a t i o n a l i s m  i n  t he 
-:rue sense,  but  becoming l i k e  the o t h e r  n a t i o n s ,  mer e l y  n a t i o n a l l y  
a s s i m i l a t e d .
I t  was d u r i n g  the f o r m a t i v e  c o n t r o v e r s i e s  o f  t hose e a r l y  days o f
he Z i o n i s t  movement t h a t  Buber  devel oped h i s  c o n c e p t i o n  o f  p o l i t i c s ,
e n d e s - F l o h r  d e s c r i b e s  how the r o o t  o f  B u b e r ' s  p o l i t i c a l  p h i l o s o p h y
as grounded i n t he movement of  R e l i g i o u s  S o c i a l i s m  whi ch emerged
i f t e r  t he F i r s t  Wor ld War,
Toget her  w i t h  such r e l i g i o u s  i n t e l l e c t u a l s  as Paul  T i l l i c h ,  
Leonard Ragaz,  and Eugen Rosens t ock - Huesy , Buber cont ended 
t h a t  t he angu i sh  and d i s u n i o n  of  modern s o c i e t y  was due t o  
t he r a d i c a l  p o l a r i z a t i o n  of  t he sacred and s e c u l a r  sphere
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( 6 2 ) ,
From h i s  s t udy  of  Has i d i sm,  whi ch I  d i s c u s s  i n t he f o l l o w i n g
c h a p t e r ,  Buber  had l ea r ned  t h a t  h i s  d i v i s i o n  o f  t hese two rea l ms was
w h o l l y  a r t i f i c i a l  and not  at  a l l  o n t o l o g i c a l .  Hi s  a t t e m p t s  t o  f i n d  a
system whi ch u n i f i e d  j u d i c i o u s  p o l i t i c s  and a p p l i e d  m o r a l i t y  was a
s p e c i f i c  example of  t he way he conce i ved  the u n i t y  o f  a l l  l i f e .  I t  was
the aim of  R e l i g i o u s  S o c i a l i s m  to  ap p l y  t he h i g h e s t  moral  and
r e l i g i o u s  s t anda r ds  t o  the d i s u n i f i e d  c o n d i t i o n  of  ever yday  l i f e ,
Buber  had no doubt  at  a l l  t h a t  R e l i g i o u s  S o c i a l i s m  i s  consonant  w i t h ,
the s p i r i t  o f  a u t h e n t i c  or  p r i ma l  Judai sm ( Ur j  udent  urn) " ( 6 3 ) ,  Th i s  he
a l s o  g l eaned f rom the na t u r e  of  H a s i d i c  sacr ament a l  i sm,  but  i t s  pu r e s t
ex p r e s s i o n  f o r  Buber  was found i n  what  he l a t e r  wr o t e  about  and
de s c r i b e d  as the Hebrew humanism of  t he B i b l e  ( 6 0 ) ,  Hi s  v i ews ,  f ormed
i n  t he hard days between t he wars ,  are summar i sed i n a s h o r t  essay,
Hebrew Humanism",  w r i t t e n  i n  1942,
The men i n  the B i b l e  are s i n n e r s  l i k e  o u r s e l v e s ,  but  t h e r e
i s  one s i n  t hey  do not  commi t ,  our  ar ch  s i n :  t hey  do not  dare 
c o n f i n e  God t o  a c i r c u m s c r i b e d  space or  d i v i s i o n  of  l i f e ,  t o  
' r e l i g i o n , '  They have not  t he i n s o l e n c e  t o  draw bo unda r i es  
around God' s commandments and say t o  him:  'Up t o  t h i s  p o i n t ,  
you are s o v e r e i g n ,  but  beyond t hese bounds beg i ns  the 
s o v e r e i g n t y  o f  sc i ence  or  s o c i e t y  or  t he s t a t e '  ( 6 5 ) ,
The theme,  q u i c k e n i n g  d u r i n g  t hese e a r l y  yea r s ,  r o l l s  on and
gat hers  i n c r e a s i n g  a u t h o r i t y ,  B u be r ' s  concern f o r  Z i on i sm was t h a t  i t
hou l d  express  t he c l e a r  and pure e t h i c  o f  i t s  o r i g i n s  i n  B i b l i c a l
imes and become a v e h i c l e  f o r  a genui ne Hebrew humanism.  The theme of
he r e l a t i o n s h i p  o f  e t h i c s  t o  p o l i t i c s  had been c u r r e n t  i n  German
bought  a t  l e a s t  s i nc e  t he second h a l f  o f  t he e i g h t e e n t h  c e n t u r y  when
j lerder had under s t ood  p o l i t i c s  to be an e a r t h l y  means o f  a c h i e v i n g
I n i v e r s a l  ends i n  e a r t h l y  l i f e  ( 6 6 ) ,  Buber  aga i n  found i t  d i f f i c u l t
0 accommodate h i m s e l f  t o  t he " e a r t h l y "  and p r ag ma t i c  f ace  of
o l i t i c s .  He found h i m s e l f  i n  c o n f l i c t  w i t h  t he s o c i a l  r e a l i s m  o f  Max
eber  whose l e c t u r e  o f  1918,  " P o l i t i c s  as a V o c a t i o n " ,  had a t t r a c t e d
i de i n t e r e s t :
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He who l e t s  h i m s e l f  i n  f o r  p o l i t i c s ,  t h a t  i s ,  f o r  power and 
f o r c e  as means,  c o n t r a c t s  w i t h  d i a b o l i c a l  powers and f o r  h i s  
a c t i o n  i t  i s  not  t r u e  t h a t  good can f o l l o w  on l y  f rom good and 
e v i l  on l y  f rom e v i l ,  but  o f t e n  t he o p p o s i t e  i s  t r u e .  Anyone 
who f a i l s  t o see t h i s  i s ,  i ndeed,  a p o l i t i c a l  i n f a n t  ( 6 7 ) ,
Weber was not  concerned to p r esen t  a c y n i c a l  v i ew o f  p o l i t i c s  and
p o l i t i c i a n s  but  t o  draw a t t e n t i o n  t o  t he i n t r i c a t e  and complex na t u r e
of  t h e i r  r e s p o n s i b i l i t y .  The t r u e  p o l i t i c i a n ,  he c l a i me d ,  i s  aware of
" t he  e t h i c a l  paradox of  p o l i t i c s "  ( 6 8 ) ,  Whether  or  not  Weber would
have r egar ded Buber as a p o l i t i c a l  i n f a n t ,  Buber  r e f u s ed  t o  accept  t he
n o t i o n  t h a t  t he d e v i l  o f  p o l i t i c s  l i v e d  h a n d - i n - g 1ove w i t h  t he  god of
l ove ( 6 9 ) ,  He accept ed  r e a l i s t i c a l l y  t h a t  e v i l  and good can wear each
o t h e r ' s  f aces  as masks and t h a t  f o r  a w h i l e  peopl e  cou l d  be de c e i v ed ,
but  i n  t he end t he d e c ep t i o n  and i t s  consequences would become
appa r en t .  He t ook  h i s  gu i dance f rom t he pr ophet  I s a i a h ,  " Z i o n  w i l l  be
edeemed w i t h  j u s t i c e "  ( 7 0 ) ,
The theme we have seen r u nn i n g  t h r o ug h o u t  t h i s  d i s c u s s i o n  o f
Buber ' s  un d e r s t a n d i n g  of  Z i on i sm i s  t h a t  of  t he m o r a l i t y  o f  p o l i t i c s ,
Jndoub t ed l y  t he c o n c l u s i o n  of  h i s  c o n f l i c t  w i t h  Herz l  whi ch I  w i l l
cons i de r  below,  a f f e c t e d  h i s  a t t i t u d e  t o  p o l i t i c s  as such,  whi ch i n
j i t s f i n a l  f o r m u l a t i o n  can on l y  be d e s c r i b e d  as n e g a t i v e .  The t e n s i o n
between m o r a l i t y  and p o l i t i c s  i s  e x a c t l y  t h a t  t e n s i o n  whi ch e x i s t s
etween ends and means,  between an i n d i v i d u a l ' s  t r u t h  t o  h i m s e l f  and
ÛS r e s p o n s i b i l i t i e s  t o  t he group o f  whi ch he i s  p a r t ,  whe t her  i t  be a
ocal  communi ty or  n a t i o n a l .  For  Buber  the i ssue r e v o l v e d  around t he
dea of  s e r v i c e  t o  God, whi ch s e r v i c e  i s  c l o s e l y  a k i n  t o  h i s  concept
)f  deed t o  be examined i n  subsequent  c h a p t e r s .  I t  i s  i n  t h i s  c o n t e x t
hat  we aga i n  f i n d  Buber  be i ng r e a l i s t i c  i n d e t e r m i n i n g  j u s t  how much
he i n d i v i d u a l  can ac h i e v e ;  i n  our  s e r v i c e  to God i n  the group one can
n l y  do "as much as one can" .  That  i s  t he c o n f l i c t  between t he
equ i r ement s  o f  t he group and the consc i ence  of  t he i n d i v i d u a l  w i l l
Iways r e l a t i v i s e  a b s o l u t e  aims and i d e a l s .  F u r t h e r  t o  t h i s  B u b e r ' s
n d e r s t a n d i n g  of  t he a p p l i c a t i o n  of  e t h i c a l  p r i n c i p l e s  seems a l s o  t o
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be s i t u a t i o n a l .  Doing as much as one can w i l l  not  n e c e s s a r i l y  be t he
same i n  a l l  c i r c u m s t a n c e s ;  each s i t u a t i o n  has t o  be ap p r a i s e d  on t he
terms found w i t h i n  i t  ( 7 1 ) ,
what  ma t t e r s  i s  t h a t  i n  every  hour  o f  d e c i s i o n  we ar e  aware 
of  our  r e s p o n s i b i l i t y  and summon our  consc i ence  t o  weigh 
e x a c t l y  how much i s  necessar y  t o  p r es e r v e  t he communi t y ,  and 
accept  j u s t  so much and no more;  t h a t  we do not  i n t e r p r e t  t he 
demands of  a w i 11- t o - p o w e r  as a demand made by l i f e  i t s e l f ;  
t h a t  we do not  make a p r a c t i c e  o f  s e t t i n g  as i d e  a c e r t a i n  
sphere o f  a c t i o n  i n  whi ch God' s command does not  h o l d ,  but  
r a t h e r  r ega r d  t h i s  a c t i o n  as a g a i n s t  Hi s  command, f o r c e d  on 
us by t he e x i g e n c i e s  o f  t he hour  as a p a i n f u l  s a c r i f i c e  
( 7 2 ) ,
Th i s  r e f e r e n c e  t o  not  d e l i n e a t i n g  a sphere i n whi ch "God ' s  command 
does not  h o l d " ,  a n t i c i p a t e s  B u b e r ' s  s t udy  of  Has i d i sm f rom whi ch he 
d e r i v e d  the n o t i o n  o f  t he s a n c t i f i c a t i o n  of  t he whole o f  l i f e  (see
Chapter  5 ) ,  Such s a n c t i f i c a t i o n  i s  bound up w i t h  the e x e r c i s i n g  of
c ho i c e .  The need t o make t he cho i ces  demanded i n  each s i t u a t i o n  are
i l l u s t r a t i v e  of  what  Buber  termed the " na r r ow r i d g e " ,  a metaphor  he 
a p p l i e d  t o  t he whole l i f e  o f  d i a l o g u e ,  but  r e f e r r i n g  here s p e c i f i c a l l y  
0 t he moral  i ssue whi ch c o n f r o n t e d  Z i on i sm,  However we l l  he was ab l e  
10 m a i n t a i n  h i s  own f o o t i n g  w i t h o u t  compromise,  he had t o  accep t  t h a t  
p h e r s  t ook  a d i f f e r e n t  d i r e c t i o n  whi ch l ed i n  h i s  eyes t o  d i s a s t e r ,  
'A must have been d i f f i c u l t  a t  t he t i me f o r  him t o  v a l i d a t e  h i s  b e l i e f  
:hat  the Jewi sh c l a i m  d i d  not  negate the r i g h t s  of  the Ar abs ,  I t  i s  a 
l a t t e r  o f  m i n i m i s i n g  the s i n ,  even of  m i t i g a t i n g  i t  by a c o n s t a n t  and 
j ' i g i l a n t  u n de r s t a n d i ng  and c o n s i d e r a t i o n  o f  o t h e r s ,  i n  t h i s  case t he 
’al  est  i n i a n  Arabs ,
There are i mp o r t a n t  i m p l i c a t i o n s  of  B u b e r ' s  a t t i t u d e  and method 
i h i ch  must be p o i n t e d  out  now. Hi s approach t o the moral  i s s ue s  
o n f r o n t i n g  Z i on i sm c o n f i r m  Buber i n  h i s  s u b j e c t i v e  s t ance  t o  t he  
. ' or ld.  That  i s ,  w h i l e  he can " see"  what i t  i s  " r i g h t "  t o  do he was not  
b l e  t o  couch t he p r i n c i p l e s  i n v o l v e d  i n  t erms o f  p o l i c i e s  capab l e  o f  
r a c t i c a l  a p p l i c a t i o n .  We see a g a i n ,  t h a t  t he v a l i d a t i n g  p r i n c i p l e  of  
onsensus was somethi ng Buber  found d i f f i c u l t  t o  c o n s i d e r  and t h a t  
h i  l e  Buber  i s  ab l e  t o  g i v e  v a l u e  to the i n d i v i d u a l  he seems u n c e r t a i n
1 25
as t o  how i n d i v i d u a l s  t o g e t h e r  can ac t  e f f e c t i v e l y ,  as a group. I n  t he
commi t t ee pr ocess  o f  d r a f t i n g  r e s o l u t i o n s  around t a b l e s ,  t h e i r  i s  an
e x e r c i s i n g  of  c o r p o r a t e  concern and group consc i ence  whi ch i s  b r ought
t o bear  on the probl ems of  a concrete 1 i f e - s i t u a t i o n .  Even a l l o w i n g
f o r  t he w i l l  t o  power and the p o l i t i c s  o f  power and of  t he  c o n f u s i o n s
of  means and ends,  i t  can not  be supposed t h a t  t he men w i t h  whom Buber
t r i e d  t o  work were unmi nd f u l  or  u n t h i n k i n g  o f  t he P a l e s t i n i a n  Ar abs ,
What t hey  a t t e mp t e d ,  i n s o f a r  as i t  was p o s s i b l e ,  was d e c i s i o n  making
based on a r a t i o n a l  a n a l y s i s  of  t he s i t u a t i o n .  What i s  c e r t a i n  i s  t h a t
t hey  went ,  as Buber  would have r e q u i r e d  them to  do,  as f a r  as t hey
c ou l d ,  i n  t h e i r  c o n s i d e r a t i o n  of  t he Arabs ,  Buber  i n  h i s  t u r n  met them
not  w i t h  r a t i o n a l  a n a l y s i s ,  but  w i t h  c o n v i c t i o n  based on somet h i ng
Tiore i n w a r d ,  such as i n t u i t i o n  and r e l i g i o u s  t r u s t ;  he a l s o ,  as he
t e s t i f i e d ,  went  as f a r  as he c o u l d .  What t r a n s p i r e d  was t h a t  n e i t h e r
3 a r t y  cou l d  t r a v e l  s u f f i c i e n t l y  t owards  the o t h e r  t o  e f f e c t  " t r u e
n e e t i n g " ;  a gap remained f o r  whi ch t h e r e  was no b r i d g e .
I n  1919 Buber  Jo i ned t he H i t a c h d u t , t he German s e c t i o n  o f  H a - P o ' e 1
d a - T z a ' i r , Th i s  was f ounded i n P a l e s t i n e  i n  1905 t o  encourage the
immigrat ion of  h a l u t z i m , who would b u i l d  g r a d u a l l y  t owar ds  t he
e s t a b l i s hmen t  o f  a Jewi sh commonweal th,  Buber  was i n v i t e d  t o  d e l i v e r
: h e H i t a c h d u t  p a r t y ' s  r e s o l u t i o n  on the Arab q u e s t i o n  t o t he  T w e l f t h
p o n i s t  Congress i n  September  1921,  A f t e r  a b r i e f  preamble he put  t he
j ' e s o l u t i o n  t o  the Congress,  a r e s o l u t i o n  whi ch was aimed t o  r e a s s u r e
I he d e l e ga t e s  t h a t  t hey  were not  l ess  commi t t ed t o e s t a b l i s h i n g  a
l ewi sh homeland because t hey  sought  a moral  means o f  do i ng so,  and at
he same t i me endeavour i ng  t o  r eassu r e  the P a l e s t i n i a n  Ar abs :
Our n a t i o n a l  d e s i r e  t o  renew the l i f e  o f  the peop l e  of
I s r a e l  i n  t h e i r  a n c i e n t  homeland,  however ,  i s  not  aimed 
a g a i n s t  any o t h e r  peop l e .  We do not  a s p i r e  t o  r e t u r n  t o  the 
Land of  I s r a e l  w i t h  whi ch we have i n s e p a r a b l e  h i s t o r i c a l  and
s p i r i t u a l  t i e s  i n o r de r  t o  suppress a n o t h e r  peopl e or  t o
domi nate them ( 7 3 ) ,
The r e s o l u t i o n  c o n t i n u e s  t o  r eassu r e  t he Arabs as t o t h e i r  r i g h t s
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as a peop l e ,  t o  t a l k  o f  " j u s t  a l l i a n c e " ,  t o  c o n f i r m  t h a t  Jewi sh 
s e t t l e m e n t  does not  aim " a t  t he c a p i t a l i s t i c  e x p l o i t a t i o n  o f  t he
r e g i o n ,  nor  does i t  serve any i m p e r i a l i s t i c  aims whatsoever ."  I t s  
r u nn i n g  theme i s  l and-usage,  c o - o p e r a t i o n ,  " t h e  s o c i a l i s t  aim o f  our  
n a t i o n a l  i d e a l "  ( 7 4 ) .  Be f o r e  be i ng put  t o  t he Congress as a who l e ,  t he
r e s o l u t i o n  of  t he H i t a c h d u t  p a r t y  was debated i n  commi t t ee where i t
met f i e r c e  o p p o s i t i o n .  A compromise pr oposa l  emerged. The emphasi s 
Buber had t r i e d  t o  p l ace  on Z i o n i s m ' s  moral  r e s p o n s i b i l i t y  was
e l i m i n a t e d ,  as was h i s  assurance t h a t  Z i on i sm would not  assume an 
a t t i t u d e  o f  " d omi ne e r i ng  n a t i o n a l i s m ,  i m p e r i a l i s m  and c a p i t a l i s t i c  
e x p l o i t a t i o n "  ( 7 5 ) .
I n  s h o r t  both t he s p i r i t  and con t en t  of  t he r e s o l u t i o n  was 
emascu l a t ed .  Buber s t r u g g l e d  i n  v a i n  f o r  h i s  p r o po s a l s  and a l t h o u g h  he
acknowledged t h a t  t he f a c t s  o f  p o l i t i c a l  l i f e  r e q u i r e d  compromise he
b e l i e v e d  t h a t  compromise shou l d  never  v i t i a t e  p r i n c i p l e .  Look i ng  back 
to t h i s  p e r i o d  f rom 1947,  he wr o t e  t h a t  t h i s  shock i ng  e x p e r i e n c e  
a f f e c t e d  the d i r e c t i o n  of  t he r e s t  o f  h i s  l i f e .
Something happened whi ch f o r  any p r o f e s s i o n a l  p o l i t i c i a n  i s
an u t t e r l y  s i mp l e  and r o u t i n e  m a t t e r ,  but  whi ch appal l ed  me
t o  such an e x t e n t  t h a t  I  s t i l l  h a v e n ' t  recovered f r om the
j shock ( 7 6 ) .
! C l e a r l y  Buber t ook  the s e t - b a c k  p e r s o n a l l y  and c a r r ie d  t he  " s h o c k "  
) f  i t  f o r  t w e n t y - s i x  years and p r oba b l y  f o r  t he r e s t  o f  h i s  l i f e .  Hi s  
esponse was t o  w i t h d r a w  f rom d i r e c t  i nv o l vemen t  i n  p o l i t i c s  and t o  
i t t e mp t  f o r  t he r emai nder  o f  h i s  l i f e  t o  b r i n g  h i s  i n f l u e n c e  t o  bear  
»y o t h e r  means.  What he f e l t  q u i t e  unabl e t o  do was to put  h i m s e l f  i n  
I p o s i t i o n  where he mi ght  have t o  make a cho i ce  between t r u t h  and t he 
o s s i b i l i t y  o f  i t s  r e a l i s a t i o n  ( 7 7 ) .  Th i s  i s ,  i n  some ways,  a 
o n t r a d i c t o r y  t e s t i m o n y .  We have seen above t he i mpo r t a nce  Buber  
l aces  on t he a c t i v i t y  o f  c h o i c e .  I n  the k i nds  o f  i ssues  i n  wh i ch  he
ngaged,  i t  i s  s u r e l y  not  p o s s i b l e  i n  t he p r ocess  of  choos i ng  t o  be
ure t h a t  t he cho i ce  w i l l  ensure the r e a l i s a t i o n  o f  t r u t h .  The r i s k  
mp l i ed  by cho i ce  i s  exac t ly  t h a t  whi ch d e f i n e s  B u b e r ' s  own use of  t he
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t erm "na r r ow r i d g e " »  Thus,  1 submi t  t h a t  i f  Buber  r e a l l y  meant t h a t  he 
cou l d  no l onge r  put  h i m s e l f  i n  t he p o s i t i o n  o f  t a k i n g  t h a t  r i s k ,  i t  
would have r e q u i r e d  a w i t hd r a wa l  f rom l i f e  i t s e l f .  I n f a c t ,  B u b e r ' s  
r e a c t i o n  to h i s  p o l i t i c a l  d i s i l l u s i o n m e n t  de t e r mi ned  the n a t u r e  of  t he 
r o l e  he e v e n t u a l l y  assumed.  He w i t hd r aws  f rom the p o l i t i c a l  a c t i v i t y  
o f  t he group t o  become a l one v o i c e ,  not  as one c r y i n g  i n  the 
w i l d e r n e s s ,  but  as one making " o r a l  p r e s e n t a t i o n s "  i n t ended  t o  gu i de 
and i n f l u e n c e  t hose were a c t u a l l y  making t he d e c i s i o n s .
I n  September  1922,  at  t he t i me when he was c o r r e c t i n g  t he  p r o o f s
of  I  and Thou, Buber wr o t e  on Z i o n i s t  p o l i c y  i n  t he form o f  " Qu e s t i o n s
and Answer , "  p u b l i s h e d  i n  Per Jude.  I n  t h i s  he argued t h a t  Z i o n i s t
R e a l p o l i t i k  was c o n d i t i o n e d  by t he p e r s p e c t i v e  of  D i aspo r a  and t h a t
the movement must f r e e  i t s e l f  o f  t h i s  v i e w - p o i n t  and a t t e mp t  t o  assume
'3 new p e r s p e c t i v e  i n  t erms of  P a l e s t i n e  a l o n e .  I n  answer  t o  a q u e s t i o n
concer n i ng  what h i s  Land P o l i c y  meant ,  he wr o t e .
To d i r e c t  a l l  o f  our  e f f o r t s ,  t o  t he l i m i t  o f  our  powers,  t o  
t he u p b u i l d i n g  o f  t he Land of  I s r a e l ,  not  s i mp l y  t o  b u i l d i n g  
our  n a t i o n  w i t h i n  t he Land,  not  on l y  t o  t he ex t e n t  t h a t  i s  
necessar y  f o r  t he success of  our  n a t i o n ,  but  r a t h e r  t o  
b u i l d i n g  the Land t r u l y  f o r  i t s  own sake ( 7 8 ) ,
The phrase " f o r  i t s  own sake " ,  i s  i n t e r e s t i n g .  What c ou l d  i t  mean? 
J h i l e  I  w i l l  be concerned more f u l l y  i n  Chapter  8,  w i t h  t he  concept  o f  
and,  f o r  t he p r esen t  d i s c u s s i o n  I  can suggest  t h a t  B u b e r ' s  meaning 
;ombines i )  a m y s t i c a l  u n d e r s t a n d i n g  of  l and i n s p i r e d ,  f o r  exampl e,  by 
îordon,  i i )  a p r a c t i c a l  r e s pe c t  f o r  t he l and i n  a husband i ng  and 
; o n s e r v a t i o n i s t  sense,  i i i )  a n o t i o n  o f  t he sacr edness  o f  t he  l and 
e r i v e d  f rom h i s  concept  o f  covenant  and t he purposes o f  God i n  
i s t o r y ,
I  have shown how Buber  came t o  be i n v o l v e d  i n  t he  Z i o n i s t  
ovement , what  i t  meant t o  him,  and the i d e a l s  he he l d  out  f o r  i t ,  
f t e r  he emi g r a t ed  t o P a l e s t i n e  i n  1938,  he was t o  w r i t e  and t o  
e c t u r e  e x t e n s i v e l y  on t hese themes but  t he main i deas  were l a i d  down 
u r i n g  t he e a r l y  p e r i o d .  Hi s  Z i o n i s t  concerns  were sharpened as t he
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wor l d  set  about  coming t o  terms w i t h  the a f t e r m a t h  o f  t he Second Wor l d 
War,  The event s  l ea d i n g  t o  the e s t a b l i s h m e n t  o f  t he I s r a e l i  S t a t e  and 
the subsequent  and c o n t i n u i n g  t h r e a t  f rom the Arabs kept  t he Z i o n i s t  
i ssues  at  t he c e n t r e  of  B u b e r ' s  commi tments.  S i nc e ,  i n  t he f ace  of  
Nazism and t he H o l o c a u s t ,  Z i on i sm came t o  r e p r e s e n t  t he main hope f o r  
European Jewry ,  I  w i l l  c o n s i d e r  i n  d e t a i l  s p e c i f i c  aspec t s  o f  B u b e r ' s  
response i n  Chapter  9 and t he p o s s i b i l i t y  t h a t  h i s  p o l i t i c a l  
d i s i l l u s i o n m e n t  co l o u r e d  h i s  P a l e s t i n i a n / I s r a e l i  i d e n t i t y .  Here,  i t  
must be shown t h a t  f o r  Buber what became o f  g r e a t e s t  i mpor t ance  a f t e r  
t he e s t a b l i s h m e n t  o f  t he S t a t e  o f  I s r a e l  was t h a t  S t a t e ' s  moral  
c o n d i t i o n ,  t h a t  i t  shou l d  be seen t o  be as j u s t  as p o s s i b l e  i n  a l l  i t s  
{ deal i ngs but  e s p e c i a l l y  t owards  the P a l e s t i n i a n  Arabs,
Thus i n  genera l  t he themes and concerns  occupy i ng  Buber  remai n t he 
!same, He ho l ds  up t o  t he p u b l i c  t he n o t i o n  t h a t  t he S t a t e  i s  mer e l y  
the " n o r m a l i s a t i o n "  o f  t he Jewi sh peop l e ,  t h a t  i n  pa nde r i ng  t o  t he 
Jewish demand to  be a " n a t i o n  l i k e  o t h e r  n a t i o n s , "  i t  b e t r a y s  t he
t r u e  v i s i o n  o f  Z i on i sm ( 7 9 ) ,  I n  an a r t i c l e  i n  Be ' av o t  HaZman (Oc t ober  
1948) he expressed t he v i ew t h a t  E gy p t i a n  and Arab a g g r e s s i o n  does not  
pake I s r a e l  an i nnocen t  v i c t i m ;  r a t h e r  i t  shou l d  be seen t h a t  
j i i on i s m' s  p o l i t i c a l  a m b i t i o n s  have t hemse l ves  been under s t ood  by the 
srab wo r l d  as " t h e  p r i ma l  a g g r e s s i o n "  ( 8 0 ) ,  Buber  engaged h i m s e l f  
u b l i c l y  and c o n t r o v e r s i a l l y  i n  debates on every  k i nd  o f  s u b j e c t ,  w i t h  
11 p a r t s  o f  I s r a e l i  s o c i e t y  and w i t h  a l l  manner o f  i n d i v i d u a l s ,
n c l u d i n g  David Ben- Gur i on ( 8 1 ) ,  He engaged i n  po l emi cs  on b e h a l f  o f  
he I c hu d ,  of  groups s u p p o r t i n g  Ar ab - Jewi sh  r appr ochement ,  o f  Arabs 
hose l ands had been a p p r o p r i a t e d .  He r e p r e s e n t e d  ou t r aged  o p i n i o n ,  
or  example i n  November 1956,  when cur f ews  t oo q u i c k l y  imposed l ed t o  
he k i l l i n g  by a p o l i c e  p a t r o l  o f  Arab f a r mer s  r e t u r n i n g  home f rom 
h e i r  f i e l d s ;  on b e h a l f  o f  t he I chud he suppor t ed  t he  " a c t i v e
e u t r a l i s m " ,  t h a t  i s  t he no n - a l i g nme n t  o f  I s r a e l  w i t h  t he ma j or  power -  
l o c k s ,  c a l l e d  f o r  by Nahum Gol dmann when e l e c t e d  t o  the p r e s i d e n c y  of
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t he Wor ld Z i o n i s t  O r g a n i s a t i o n  i n Oc t ober  1957,  And f o r  t hose Arabs 
l i v i n g  under  the r u l e  o f  t he I s r a e l i  S t a t e  he c a l l e d  f o r  t r u e  equal  
r i g h t s  ( 8 2 ) ,
I t  has t o  be asked i f  Buber  was t oo i d e a l i s t i c  t o  make any r e a l l y  
p r a c t i c a l  c o n t r i b u t i o n  t o  the s o l v i n g  of  t he problems f a c i n g  the S t a t e  
of  I s r a e l ,  Hi s  i d e a l i s m  cannot  be ques t i o n e d  but  t h a t  does not  mean 
i t  must be d i smi ssed  as t he s o r t  o f  l u x u r y  Jabot  i nsky  f e l t  i r r e l e v a n t  
t o  I s r a e l ' s  needs,  B u b e r ' s  i d e a l i s m  r e p r e s e n t e d  the h i g h e s t  s t anda r ds  
t o  whi ch a Jewi sh communi ty shou l d  a s p i r e ,  s i nc e  as he under s t ood  
them,  t hey  are s t anda r ds  necessar y  t o the f u l f i l l i n g  o f  God ' s  w i l l  f o r  
p i s  peop l e .  He c on s i de r ed  h i s  i d e a l s  t o  be e x p r e s s i v e  o f  an e t h i c  
{der i ved f rom God' s Covenant  w i t h  I s r a e l  and t h e r e f o r e  t o  be 
p o l i t i c a l l y  and m o r a l l y  necessa r y .  I t  appears  c o n t r a d i c t o r y  t h a t  
b h i l e  i n  t he c o n t e x t  o f  p o l i t i c a l  b a r g a i n i n g  Buber seemed unab l e  t o 
Find the way of  compromise,  he n e v e r t h e l e s s  had a r e a l i s t i c  p e r c e p t i o n  
] f  human f a l l i b i l i t y  and c o u l d ,  i n  o t h e r  c o n t e x t s ,  make a l l o w a n c e s  f o r  
i t ;
we cannot  r e f r a i n  f rom doi ng i n j u s t i c e  a l t o g e t h e r ,  but  we 
are g i ven  the grace of  not  hav i ng t o  do more i n j u s t i c e  t han 
a b s o l u t e l y  necessa r y .  And t h i s  i s  none o t h e r  than t he grace 
whi ch i s  accorded t o us:  humani t y  ( 8 3 ) ,
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5.  HASIDISM,
I t  i s  my purpose i n  t h i s  c hap t e r  t o  examine Bu be r ' s  r esponse t o ,  
i n f l u e n c e  by,  and i n t e r p r e t a t i o n  of  Has i d i sm,  I  s h a l l  be concer ned,  i n  
t he main,  w i t h  t he s u b j e c t  o f  m y s t i c i s m  and I  hope t o  be a b l e  t o  
advance my argument  t h a t  d e s p i t e  h i s  c l a i m  t h a t  m y s t i c i s m  was on l y  a 
p e r i o d  t h r ough  whi ch he p a s t ,  h i s  work remained i r r e v o c a b l y  a t t a c h e d  
t o  a m y s t i c a l  o r i e n t a t i o n  whi ch was i t s e l f  con f used ,  I  s h a l l
t h e r e f o r e  need t o  examine my s t i c i s m  g e n e r a l l y ,  and H a s i d i c  m y s t i c i s m
in p a r t  i c u l a r .
We have seen t h a t  Buber  began t o  e s t a b l i s h  h i s  i d e n t i t y  as a Jew 
by i d e n t i t y  w i t h  and r e p r e s e n t a t i o n  o f  Z i on i sm i n  i t s  c u 1t u r a l  f o r m.  
From t h i s  p l a t f o r m  he expressed t o t a l  concern w i t h  t he  p r a c t i c a l  
probl ems f a c i n g  Jewi sh s e t t l e m e n t  i n  P a l e s t i n e  and the moral  i s s ues
I
i n v o l v e d .  Wi th t h i s  new- found commi tment  we have t o  ho l d  i n  ba l ance  
t ha t  Buber was uncompr omi s i ng l y  i d e a l i s t i c ,  t o  t he p o i n t  where he
ou l d  no l onger  i d e n t i f y  h i m s e l f  w i t h  the processes  o f  p o l i t i c a l
d e c i s i o n .  Thus,  he set  h i m s e l f  t o  t he t as k  of  endeavour i ng  t o  
i n f l u e n c e  t hose who made the d e c i s i o n s .  The d r i v i n g  f o r c e  beh i nd  h i s  
j jork f o r  Jewi sh renewal  both i n  Germany and P a l e s t i n e / I s r a e l  was t h i s  
' e f u r b i s h e d  i d e n t i t y  w i t h  t he Jewi sh p e o p l e . I t  w i l l  be i m p o r t a n t  t o  
ake f u r t h e r  t he d i s c u s s i o n  i n  the p r e v i o u s  c h a p t e r ,  o f  t he n o t i o n  of
eopl e as n a t i o n ,  whi ch I  w i l l  be concerned t o  do i n t he f o l l o w i n g
h a p t e r ;  at  t h i s  p o i n t  we can note t h a t  he f e l t  t h i s  i d e n t i t y  w i t h  an
11 most m y s t i c a l  i n t e n s i t y ;
t hese peopl e are p a r t  o f  m y s e l f .  I t  i s  not  t o g e t h e r  w i t h  them 
t h a t  I  am s u f f e r i n g ;  ' I '  am s u f f e r i n g  t hese t r i b u l a t i o n s .  My 
soul  i s  not  by t he s i de  of  my peop l e ;  my peopl e  ' i s '  my s o u l ,
I  want  my f u t u r e  -  a new, t o t a l  l i f e ,  a l i f e  f o r  my own 
s e l f ,  f o r  my peopl e w i t h i n  me, f o r  my s e l f  w i t h i n  my peop l e  
( 1),
But  i f  Buber  had found h i s  r o o t s  he had not  yet  found h i s  Juda i sm,  
o r ,  as he conf essed i n  a l e t t e r  t o  Weizmann i n  1918,  " I  p r o f e s s e d  
udai sm be f o r e  I  r e a l l y  knew i t "  ( 2 ) ,  Hi s  work f o r  Z i on i sm and t he
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Jewi sh Renai ssance movement was on l y  t he f i r s t  s t ep i n  h i s  r e l i g i o u s
r e h a b i l i t a t i o n »  He r e a l i s e d ,
t h a t  becoming p a r t  o f  t he Jewi sh n a t i o n  does not  by i t s e l f  
t r a n s f o r m  the Jewi sh man. I t  g i v e s  him r o o t s ,  t o  be s u r e ,  but
he can be j u s t  as poor  i n  soul  w i t h  i t  as w i t h o u t  i t  ( 3 ) ,
Th i s  second and v i t a l  s t age whi ch Buber b e l i e v e d  was concerned
w i t h  t he enr i chment  o f  t he soul  was,  f o r  him,  h i s  " d i s c o v e r y "  o f
Has i d i sm a f t e r  whi ch he was t o  spend much of  h i s  e n e r g i e s  i n t e r p r e t i n g
the message of  t h a t  movement .  But  t h i s  d i s c o v e r y  d i d  not  occur  i n  a
vacuum, f o r  Buber had a l r e a d y  become g r e a t l y  a t t r a c t e d  t o m y s t i c i s m
and be f o r e  c o n s i d e r i n g  B u b e r ' s  encoun t e r  w i t h  Has i d i sm s p e c i f i c a l l y ,
i t  i s  necessar y  t o  r ev i ew the na t u r e  o f  t he m y s t i c i s m  i n  whi ch he was
a l r e a d y  i n v o l v e d .
I t  has t o be noted t h a t  B ub e r ' s  f i r s t  response t o  r e l i g i o u s
n y s t i c i s m  was,  i n f a c t ,  t h r ough  h i s  c h i l d h o o d  encoun t e r  w i t h  Has i d i sm
and, c h a r a c t e r i s t i c a l l y ,  i t  made a f o r m a t i v e  i mp r e s s i o n .  I t  t ook
pl ace " i n  t he d i r t y  v i l l a g e  of  Sada go r a , "  whi ch was t he seat  o f  a
dynast y  o f  z a d d i k i m , Buber r e c o r ds  t h a t  he f a i l e d  t o  f i n d  i n  t h i s
ommuni ty t he " h i g h  f a i t h  o f  o r i g i n a l  Ha s i d i s m" ,  nor  t h a t  devot ed
e c o g n i t i o n  i n  t he zadd i k  o f  t he p e r f e c t e d  man; n e v e r t h e l e s s .
Even i n  t hese degener a t e  Has i d i sm t h e r e  s t i l l  c o n t i n u e s  t o 
g l ow,  i n  t he unknown ground of  t h e i r  s o u l s ,  t he word of  
Rabbi  E l i e z a r  t h a t  t he wo r l d  was c r e a t ed  f o r  t he sake o f  t he  
p e r f e c t e d  man ( t he  zad d i k )  ( 4 ) ,
Ot her  than t h i s  e a r l y  ex pe r i ence  t he m y s t i c i s m  whi ch f i r s t  
A t t r a c t e d  Buber ’ s p a r t i c i p a t i o n  was o f  a ve r y  d i f f e r e n t  k i n d .  I t  was 
s s o c i a t e d  w i t h  a movement -  t he New Communi ty,  f ounded by H e i n r i c h  
|tnd J u l i u s  H a r t ,  I t  was concerned w i t h  t he c o n d i t i o n  of  s o c i e t y  and 
t s  r a d i c a l  r enewa l .  Th i s  o v e r t l y  s o c i a l  m y s t i c i s m  combined t he n o t i o n  
j f  an u n s e t t l i n g  d i v i n e  a c t i v i t y  w i t h  t he e s t a b l i s h m e n t  o f  a communi t y 
j es i gned t o  b r i n g  i n  t he "new age ( t h r o u g h )  beau t y ,  a r t  and r e l i g i o u s
e d i c a t i o n "  ( 5 ) ,  The New Communi ty was l ed  by Gustav Landauer ,  whom
uber  had met i n  1899 and who became one o f  B u b e r ' s  c l o s e s t  f r i e n d s ,  a
r i e n d s h i p  t h a t  was t o  prove d e c i s i v e l y  i n f l u e n t i a l ,  Hans Kohn
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de s c r i b e s  how La nd a u e r ' s  e d i t i o n  o f  t he German m y s t i c  M e i s t e r  Ec k ha r t  
impressed Buber ,  and ex e r t e d  an i n f l u e n c e  ma i n l y  concerned w i t h  t he 
t ec h n i q u e s  o f  t r a n s l a t i o n  and p r e s e n t a t i o n  whi ch he was soon t o ap p l y  
to h i s  work on H a s i d i c  w r i t i n g s  ( 6 ) ,
Dur i ng the two years  f rom 1899 Buber  remained c l ose  t o  t he New 
Communi ty and l e c t u r e d  t o them on Jacob Boehme, t he Lu t he r a n  m y s t i c  
( 7 ) ,  By Boehme, Buber was i n f e c t e d  w i t h  a " wonder f u l  wo r l d  f e e l i n g "  o f  
an e l a t e d  r e l a t i o n s h i p  of  t he " I "  t o  t he w o r l d ,  t he sense o f  p o t e n t i a l  
u n i t y  between a l l  t h i n g s  at  t he most f undament a l  l e v e l ;  t h i s  sense of
u n i t y  was c o n d i t i o n a l  on t he i n d i v i d u a l  t r a n s c e n d i n g  sense
i mp r e s s i o n s .  But  f o r  Buber  t h i s  i s  not  a u n i t y  o f  a b s o r p t i o n ,  a l oss  
of  s e l f - a w a r e n e s s  w i t h i n  a b l and or  even e c s t a t i c  ex p e r i e nc e  o f  t he 
j o r l d ,  but  a u n i t y  whi ch r i g o r o u s l y  m a i n t a i n s  a s e l f - c o n s c i o u s  " I "
knd a v i t a l  awareness o f  t he o t h e r ,  and whi ch i s  t h e r e f o r e  based on
t r ue  r e l a t i o n s h i p .  I n  an essay of  1901 based on the l e c t u r e s  r e f e r r e d  
0 above,  Buber i nvokes  Ludwig Feue r bac h ' s  n o t i o n  t h a t ,  "man w i t h  man 
the u n i t y  o f  I  and Thou -  i s  God" ( 8 ) .  I  have a l r e a d y  sugges t ed 
t ha t  t h e r e  e x i s t s  here the seed of  B u b e r ' s  own d i a l o g i c a l  p h i l o s o p h y ,  
i e s p i t e  h i s  avowed r e j e c t i o n  of  Fe ue r bac h ' s  f o r m u l a t i o n  as d i s a l l o w i n g  
I he i n d i v i d u a l i t y  o f  man and the i m p l i c a t i o n  o f  a s epar a t eness  t o  be 
vercome.
By man, whom he c o n s i d e r s  as t he h i g h e s t  s u b j e c t  o f  
p h i l o s o p h y ,  Feuerbach does not  mean man as an i n d i v i d u a l ,  but  
man w i t h  man -  t he connex i on of  I  and Thou ( 9 ) ,
B u b e r ' s  d o c t o r a l  d i s s e r t a t i o n  f o r  t he U n i v e r s i t y  o f  V i enna i n  
904 was e n t i t l e d ,  From the H i s t o r y  o f  t he Problem of  I n d i v i d u a t i o n  
N i c h o l a s  of  Cusa and Jacob Boehme) ( 1 0 ) .  The essay,  "What i s  Man?" ,
akes i t s  f orm and some of  i t s  subs t ance f rom h i s  s t u d e n t  t h e s i s .
uber  t e l l s  us t h a t ,
Si nce 1900 I  had f i r s t  been under  t he i n f l u e n c e  o f  German 
my s t i c i s m  f rom M e i s t e r  Eckhar t  t o  Angel  us S i l e s i u s ,  
a c c o r d i n g  t o  whi ch t he p r i ma l  ground,  ( Ur g r und)  o f  b e i n g ,  t he 
nameless,  i mpersonal  godhead,  comes t o  ' b i r t h '  i n  t he human 
soul  ( 1 1 ) .
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I n  t he essay Buber argued s t r o n g l y  a g a i n s t  two aspec t s  o f  medi eva l  
m y s t i c i s m .  The f i r s t  i s  acknowledged above and i s  t h a t  whi ch sought
t he b i r t h  o f  God i n  the human s o u l ,  or  i n  Bu be r ' s  t e r ms ,  whi ch
under s t ood  God as "becomi ng"  by means o f  r e a l i s a t i o n  ( 1 2 ) ,  The second,  
i s  more general  and concerns  t h a t  whi ch c a l l e d  f o r  s e l f  and wo r l d  
d e n ia l .  I n  f a c t ,  Eckhar t  r e p u d i a t e s  o t h e r - w o r l d l y  escapi sm;  he speaks 
of  t he need t o  l e a r n ,  "an i n n e r  s o l i t u d e ,  i n  whi ch i t  i s  im p l ied ,  one 
may be consc i ous  o f  God, wherever  one may be" ( 1 3 ) ,  Th i s  i s  a n o t i o n  
we mi ght  have expected t o  appeal  t o  Buber ,  e s p e c i a l l y  a f t e r  h i s  s t udy  
of  Has i d i sm and i t  i s  odd t h a t  he makes no ment i on i n  h i s  essay o f  t he 
balance Eckhar t  achieved.  The q u e s t i o n  of  h i s  hav i ng once adopt ed t he 
n o t i o n  o f  t he "becoming God" remained t o embar rass Buber f o r  t he  r e s t  
f  h i s  l i f e ,  d e s p i t e  h i s  vehement  r e f e r e n c e  i n 1923 t o ,  " t h e  
p o p e l e s s l y  perver ted conception t h a t  God i s  not  but  r a t h e r  becomes -  
in man or mank i nd"  ( 1 4 ) ,
Be f o r e  embark i ng on an e x ami na t i on  of  t he na t u r e  o f  H a s i d i c
j hys t i c i sm,  I  want  t o  suggest  t h a t  B u b e r ' s  v i ew of  m y s t i c i s m  i t s e l f  
night we l l  have been too narrow; t h a t  i s  he at tached h i m s e l f  on l y  t o  
3 c e r t a i n  form of  m y s t i c i s m  and t h a t  what  he claimed to have
j
e v e n t u a l l y  renounced were s i mp l y  c h a r a c t e r i s t i c s  of  c e r t a i n  k i n d s  o f  
l y s t i c i s m ,  w h i l e  r e t a i n i n g  h i m s e l f  o t h e r  c h a r a c t e r i s t i c s .  I n  gener a l
erms,  mysticism has two c h a r a c t e r i s t i c s  or  perhaps b e t t e r ,  m y s t i c i s m  
Jakes two c l a i m s ;  t he f i r s t  i s  t h a t  o f  a d i r e c t  and unmedi at ed
x p e r i en c e  of  God, or  t he d i v i n e ,  and t he second,  c o n t i n g e n t  on t h i s ,  
s t h a t  i n  t h i s  exp e r i e nce  the i n d i v i d u a l  ac h i ev es  ( t e mp o r a r y )  u n i t y  
i t h  God ( 1 5 ) ,  I t  can be s a i d ,  aga i n  i n  gener a l  t e r ms ,  t h a t  t he  
a r i o u s  k i nds  o f  my s t i c i s m  are i d e n t i f i e d  by the d i f f e r e n t  ways i n  
h i c h  the above c l a i ms  are ac h i ev ed .  Thus,  f o r  example,  Buber  was
mpressed by Boehme's v i s i o n a r y  m y s t i c i s m  i n  t h a t  h i s  c r u c i a l  
xper ience came to  him w h i l e  l o o k i n g  at  t he p o l i s h e d  surface o f  a 
ewter  d i sh  r e f l e c t i n g  s u n l i g h t .  I n  t h i s  v i s i o n  Boehme c l a i med  t o  have
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" reached to  t he i nner mos t  b i r t h  o f  t he D e i t y "  as he r e s u l t  o f  whi ch he 
t e s t i f i e d  t h a t ,
I n  one q u a r t e r  o f  an hour  I  saw and knew more than i f  I  had 
been many years  t o g e t h e r  at  a u n i v e r s i t y *  I  saw an knew the 
Bei ng o f  Be i ngs ,  t he o r i g i n  and descent  o f  t h i s  wo r l d  and of  
a l l  c r e a t u r e s  t h r ough  d i v i n e  Wisdom ( 1 6 ) .
I  suggest  t h a t  t h e r e  i s ,  between t h i s  t e s t i m o n y  of  Boehme’ s and
Bub e r ’ s own t e s t i m o n y  t o  h i s  exp e r i e nce  o f  a Do r i c  p i l l a r ,  a d i r e c t
p a r a l l e l ♦ He speaks of  t h i s  o b j e c t  as a " m y s t e r i o u s  p r i ma l  mass,  a
s t r u c t u r e  o f  s p i r i t " (my emphas i s ) ;
From t h i s  p o i n t  we may l ook  over  i n t o  t h a t  o t h e r  r e a l m , the 
r ea l m,  t he rea l m of  what  i s  ’ not  t o  hand* , o f  c o n t a c t  w i t h  
s p i r i t u a l  b e i n g , o f  t he a r i s i n g  word and form ( 17 ) .
Even a l l o w i n g  t h a t  a Do r i c  p i l l a r  i n  Syracuse i s  somewhat more
j exot i c  than a househol d d i s h ,  what  emerges as be i ng o f  g r e a t
s i g n i f i c a n c e  i s  t h a t  Buber  here r e t a i n s  t h a t  c h a r a c t e r i s t i c  of
' j nyst i ci sm whi ch sugges t s  t h a t  t he p o t e n t i a l  f o r  v i s i o n a r y  e x p e r i e n c e
i s c o n t a i ne d  a l l  t he t i me i n  our  c o n t e m p l a t i o n  of  n a t u r a l  o b j e c t s .  Fori
Buber ,  S p i r i t  i s  c o n s t a n t l y  expressed i n f o r m,  whether  t hese  f orms are 
ban made or  n o t .  I n  c o n t r a s t  t o  t h i s  aspec t  o f  a c h a r a c t e r i s t i c  o f  
n y s t i c i s m  whi ch Buber  r e t a i n e d ,  I  have r e f e r r e d  above t o  one of  t he 
i h a r a c t e r i s t i c s  he was unabl e  t o  a c c e p t ,  namely t h a t  k i nd  o f  m y s t i c i s m  
j h i ch  r e q u i r e s  a r e n u n c i a t i o n  o f  s e l f  and the w o r l d .  C l e a r l y  i n  t he  
Jxarnple j u s t  g i v e n ,  t he p o t e n t i a l  f o r  m y s t i c a l  ex p e r i e n c e  i s  w h o l l y  
ependent  f o r  i t s  i n c e p t i o n  on a s e l f - c o n s c i o u s  c o n t e m p l a t i o n  o f  t he 
i o r l d  t o  hand.  I t  i s  i n  t h i s  r e s pe c t  t h a t  I  submi t  Buber  never  
ucceeded i n  f r e e i n g  h i m s e l f  f rom a m y s t i c a l  o r i e n t a t i o n ;  t he  w o r l d  t o  
and was a l ways the s u b j e c t  o f  Buber ’ s t hough t  because i t  he l d  f o r  him 
he p o t e n t i a l  f o r  Boehme’ s k i nd  o f  e x p e r i e n c e .  Thus what  mi gh t  have 
egun f o r  Buber  w i t h  t he horse on h i s  f a t h e r ’ s f a r m,  c o n t i n u e d  w i t h  
im as a p e r c e p t i o n  and a p o t e n t i a l  f o r  t he remai nder  o f  h i s  l i f e .
F o l l o w i n g  t hese comments i t  i s  wor t h  l o o k i n g  b r i e f l y  at  t he 
t a t emen t s  Buber made c once r n i ng  m y s t i c i s m  d u r i n g  t h i s  e a r l i e r  p e r i o d .
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I n 1910 d u r i n g  a debate o f  a con f e r ence  of  s o c i o l o g i s t s  at  F r a n k f u r t
am Main, Buber suggest ed t h a t  m y s t i c i s m  shou l d  be under s t ood  as a
" r e l i g i o u s  s o l i p s i s m " .  I t  remai ns s t r i c t l y  i n t he sphere of  t he
i n d iv id ua l  and i n  so do i ng ,
m y s t i c i s m  i t s e l f  negat es communi t y .  For  i f  t h e r e  i s  on l y  
one r ea l  r e l a t i o n s h i p ,  t he r e l a t i o n s h i p  o f  t he i n d i v i d u a l  t o  
God. M y s t i c i s m ,  ’ t he t r u e  c o n t e n t  o f  t he r e l i g i o u s  
e x p e r ie n c e , ’ can have n o t h i n g  t o  do w i t h  t he n o r m a l i s a t i o n  of  
t he r e l a t i o n s h i p  w i t h  men ( 1 8 ) .
The s o l i p s i s m  w i t h  whi ch Buber  here seems to have some sympathy,
and f o r  whi ch he was l a t e r  t o c r i t i c i s e  K i e r k e g a a r d  ( 1 9 ) ,  sugges t s
t h a t  p s y c h o l o g i c a l  p e r c e p t i o n  l i e s  at  t he c e n t r e  o f  Bube r ’ s 
u n d e r s t a n d i n g  o f  m y s t i c i s m .
I n  "The Teachi ng of  t he Tao"  (20)  w r i t t e n  i n  1910,  Buber  shows h i s  
a t t r a c t i o n  t o  a t e a c h i n g  t he emphasis o f  whi ch i s  on t he e s s e n t i a l  
j n i t y  found t h r ough  t he g e n u i n e l y  f u l f i l l e d  l i f e .  The T a o - t e - c h i n g  
e x p l a i n s ,
There was a l i v i n g  t h i n g ,  a m i x t u r e  o f  a l l  p o t e n t i a l i t i e s  but  
p e r f e c t  i n  i t s e l f ,  be f o r e  the s k i e s  and t he e a r t h  were 
f or med.  I t  was t r a n q u i l  and empty and may be r egar ded as t he
mother  o f  t he u n i v e r s e .  I  do not  know i t s  p r oper  name, but
choos i ng a w r i t t e n  c h a r a c t e r  f o r  i t ,  I  t ake the c h a r a c t e r  
Tao , t he Way ( 2 1 ) .
Tao,  t he " p a t h "  or  "way" ,  i s  under s t ood by i t s  f o l l o w e r s  t o  be t he 
fundamental  bas i s  and t he o r i g i n  of  a l l  b e i ng ,  t he essence o f  l i f e ,  
he i mmedi ate goal  i s  physical  s u r v i v a l ,  s i nc e  as the Chi nese had no 
o c t r i n e  of  l i f e  a f t e r  dea t h ,  i m m o r t a l i t y  was under s t ood  as the 
n d e f i n i t e  p h y s i c a l  p r o l o n g a t i o n  o f  l i f e .  To ach i eve  t h i s  an 
n d i v i d u a l  had t o  t r a n s f o r m  h i s  mor t a l  body i n t o  an i n c o r r u p t i b l e  body 
y means of  becoming as much l i k e  the Tao as p o s s i b l e  ( 2 2 ) .
Buber ’ s i n t e r p r e t a t i o n  of  Taoism i s ,  I  s ub mi t ,  both r o m a n t i c i s e d
nd s e l e c t i v e ,  h e i g h t e n i n g  an emphasi ses on a u n i t y  whi ch can be f ound
n t h i s  l i f e  f o r  t h i s  p r esen t  human s o u l ;
Tao i m p l i e s  t h a t  on l y  the whole meaning of  be i ng r e s t s  i n  t he 
u n i t y  o f  t he genui ne l i f e ,  t h a t  i t  i s  ex pe r i e nc ed  nowhere 
e l s e ,  t h a t  i t  i s  j u s t  t h i s  u n i t y  whi ch i s  grasped as the 
a b s o l u t e .  But  what  i s  exper i enced  i s  aga i n  n e i t h e r  n a t u r e  nor  
reason nor  energy ,  but  t he u n i t y  of  t he p a t h ,  t he u n i t y  of
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the genui ne human way t h a t  r e d i s c o v e r s  t he u n i t e d  i n  the 
wo r l d  and i n  each t h i n g :  t he path as the u n i t y  o f  t he w o r l d ,  
as the u n i t y  o f  each t h i n g  ( 2 3 ) ,
I t  seems t h a t  Buber t akes  f rom the p h i l o s o p h y  of  Taoism on l y  what  
serves  h i s  purpose whi ch i s  t o  i l l u s t r a t e  h i s  genera l  a s s e r t i o n  t h a t  
t h e r e  e x i s t s  a bas i c  u n i t y  i n  whi ch human l i f e  i s  t o  be i n t e g r a t e d .  
The do mi na t i on  of  t he i mpor t ance  of  a c h i e v i n g  p h y s i c a l  i m m o r t a l i t y  
i n v o l v e d  not  on l y  t he more c o n t e m p l a t i v e  p r a c t i c e s  t r a d i t i o n a l l y
a s s o c i a t e d  w i t h  the i n d i v i d u a l ’ s guest  f o r  u n i t y  w i t h  some sav i ng
power ,  but  a l s o  the use of  crude r i t u a l s ,  al chemy and magi c .  The
|0 t h e r  s i de  o f  Taoi sm’ s m y s t i c a l  c o i n  r e q u i r e d  a q u i e t i s m  whi ch 
r e s u l t e d  i n  n e g a t i v e  a t t i t u d e s  t owards  t he p r a c t i c a l  d a i l y  prob l ems o f  
l i f e  ( 2 4 ) ,  F u r t h e r  t o  t h i s ,  t h e r e  i s  an aspec t  o f  Taoism t h a t  mi gh t
l ave seemed to  have g r ea t  appeal  t o  Buber  but  on whi ch we f i n d  no
e f e r e n c e .  Th i s  concerns  t he e x t e n t  t o  whi ch the t e a c h e r ,  or  sage was
/ ene r a t ed  by h i s  f o l l o w e r s .  So g r ea t  was t he i n f l u e n c e  o f  t he  power ,
( t_e, ) o f  t he Way wor k i ng  t h r ough  him,  t h a t  peopl e accept ed  w i t h o u t
ques t i on  h i s  l e a d e r s h i p  over  t h e i r  communi t y ( 2 5 ) ,  Th i s  makes a 
U r i k i n g  p a r a l l e l  w i t h  t he H a s i d i c  communi t y ’ s v e n e r a t i o n  o f  t he 
iadd i  k « a p a r a l l e l  whi ch i t  i s  s u r p r i s i n g  Buber d i d  not  p i c k  up,  
s p e c i a l l y  as he under s t ands  the man i n  whom Tao r e a l i s e s  i t s e l f  i n  
he genui ne l i f e ,  t o  be,  l i k e  t he z a d d i k ♦ t he p e r f e c t  man ( 2 6 ) ,
The q u e s t i o n  has t o  be asked as t o  whet her  i t  i s  p o s s i b l e  t o  be an 
e x i s t e n t i a l i s t  and at  t he same t i me r e t a i n  a c e r t a i n  a s s o c i a t i o n  w i t h  
l y s t i c i s m ?  In the I n t r o d u c t i o n  I  r e f e r r e d  t o  the n a t u r e  o f  Bu be r ’ s 
x i s t e n t i a l i s m  and I  s h a l l  have f u r t h e r  need t o  examine t h i s
h a r a c t e r i s t i c  o f  h i s  t hough t  i n  Chapter  6,  Subsequen t l y  t o  t h i s  I  
i l l  be i n  a s t r o n g e r  p o s i t i o n  t o  d i s c u s s  t he e x i s t e n t i a l i s t / m y s t i c a l  
ens i on  o f  Buber ’ s t hough t  i n  my c o n c l u s i o n s  i n  c ha p t e r  9,  However ,  
t  i s  p o s s i b l e  now t o  note t h a t  i n 1913 Buber  made a t ho r ou gh  go i ng
t t e mp t  t o  combine t he m y s t i c ’ s demand f o r  l i f e  l i v e d  i n  t erms o f  t he
i g h e s t  a b s t r a c t  t r u t h  and the e x i s t e n t i a l i s t  demand f o r  s e l f ­
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r e a l i s a t i o n  t h r ough  genui ne e x i s t e n c e .  The r e s u l t  was Danie l  ; 
D i a l ogues  of  R e a l i s a t i o n , For  Buber  i t  was a t r a n s i t i o n a l  s t a t emen t  
on the way t o  h i s  d i a l o g i c a l  p h i l o s o p h y  and a s t a t ement  i n  whi ch he 
r e c a s t  h i s  e a r l i e r  u n d e r s t a n d i n g  o f  t he m y s t i c a l  e x p e r i e n c e .  I t  i s  i n 
Da n i e1 t h a t  Buber co i ns  the phr ase ,  " h o l y  i n s e c u r i t y , "  Th i s  r e f e r s  t o  
the sense o f  r i s k  i n v o l v e d  at  a l l  t i mes  i n  t he e x e r c i s i n g  o f  f a i t h  and 
T r u s t ,  I t  has i t s  p a r a l l e l  w i t h  K i e r k e g a a r d ’ s A n g s t , but  what  i s  
^markedly d i f f e r e n t  between t he two men i s  t h e i r  way o f  r esponse .  
Whi l e  K i e r k e g a a r d ' s  seemed t o  be a c q u i e s c e n t  and n e g a t i v e ,  Buber  c a l l  
us t o  embrace t h i s  i n s e c u r i t y  and not  t o  avo i d  i t ,  not  even by way of  
e l i g i o u s  and m y s t i c a l  e x p e r i e n c e ,  f o r  t hen t h a t  makes o f  t he 
r e l i g i o u s  an escapi sm f rom t h a t  ve r y  r e a l i t y  whi ch i s  r edeemabl e .  Th i s  
l o t i o n  o f  " h o l y  i n s e c u r i t y "  marks an a t t emp t  by Buber  t o  ba l ance  h i s  
e a r l i e r  f r i g h t e n e d  response t o the t h r e a t  o f  i n f i n i t y  w i t h  a ma t u r e r  
e x i s t e n t  i a l  t r u s t ,
I n  t he year  a f t e r  t he p u b l i c a t i o n  o f  D a n i e l , 1914,  Buber  wr o t e  
i n o t h e r  s h o r t  p i ece  whi ch f u r t h e r  d i s t i l l e d  h i s  t h o u g h t s  on m y s t i c i s m ,
i
tn "Wi t h  a M o n i s t "  (27)  Buber c as t s  t he argument  i n  t he f o r m o f  a
c onv e r s a t i on  i n whi ch he r e f u s e s  to be i d e n t i f i e d  as a m y s t i c .  What i s
I n t e r e s t i n g  about  t h i s  p i e ce  i s  t h a t  Buber  g r a n t s  t o  reason a c l a i m
i hi ch must be deni ed by t he m y s t i c s ,  namely t h a t  of  i t s e l f  i t  grasp
e a l i t y  i n  i t s  e n t i r e t y .  F u r t h e r  more,  Buber  c o n f i r m s  what  t he
r e c ed i n g  d i s c u s s i o n  has a l r e a d y  e s t a b l i s h e d .
Beyond t h i s  I  l ack  the m y s t i c ’ s n e g a t i o n .  The m y s t i c  manages,  
t r u l y  or  a p p a r e n t l y ,  t o  a n n i h i l a t e  t he e n t i r e  w o r l d .  But  I  am 
enormousl y  concerned w i t h  j u s t  t h i s  w o r l d .  And the r e a l i t y  o f  
t he exper i enced  wo r l d  i s  so much the more power f u l  t he more 
p o w e r f u l l y  I  ex p e r i e nc e  i t  and r e a l i s e  i t .  R e a l i t y  i s  no 
f i x e d  c o n d i t i o n ,  but  a q u a n t i t y  whi ch can be h e i g h t e n e d .  I t s  
magni t ude i s  f u n c t i o n a l l y  dependent  upon the i n t e n s i t y  o f  our  
e x p e r i e n c i n g  ( 2 8 ) ,
I  have t o p o i n t  out  i n  response t o  t h i s  s t a t ement  t he  l a s t
mphasi s on " t h e  i n t e n s i t y  o f  our  e x p e r i e n c i n g " ,  I  have a l r e a d y  had 
c cas i on  t o  r e f e r  t o  Buber ’ s c l a i m t o  have gone beyond e x p e r i e n c e  
ecause of  a l l  t he dangers i n v o l v e d  i n  r e l y i n g  on e x p e r i e n c e  i t s e l f  as
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g i v i n g  access to r e a l i t y .  Here,  i n  what i s  an i mp o r t a n t  t e x t ,  Buber  
h e i gh t e n s  t he e f f i c a c y  of  ex p e r i e nc e  and i s o l a t e s  the i n t e n s i t y  o f  i t  
as a necessar y  q u a l i t y .  I t  i s  t r u e ,  t h a t  t he " overcomi ng o f  E r l e b n i s " 
i s  seen by Fr i edman to  be at  a l a t e r  da t e ,  but  ( i f  i t  happened at  a l l )  
i t  was be f o r e  the w r i t i n g  of  I ch  und Du i n  1923 ( 2 9 ) ,  I n  t he c o n t e x t  
o f  t h i s  d i s c u s s i o n  o f  m y s t i c i s m ,  we cannot  but  conc l ude t h a t  f o r  Buber  
my s t i c i s m  remai ns a t ype o f  e x p e r i e n c e ,  and exp e r i e n c e  as such,  
remai ns t he on l y  medium t h r ough  whi ch t he m y s t i c  can be engaged,  
j Fr i edman sugges t s  t h a t  Danie l  i s  s i mp l y  a s tage on Bube r ’ s road 
f rom my s t i c i s m  to e x i s t e n t i a l i s m  and t h a t  "Wi t h  a M o n i s t " ,  i s  a s t age 
^ fur ther  a l ong  t h a t  same road ( 3 0 ) ,  What i s  appar en t  i s  t h a t  Buber  does 
make a t r a n s i t i o n  f rom t hose aspec t s  o f  medi eva l  m y s t i c i s m  whi ch were 
the s u b j e c t  o f  h i s  d o c t o r a l  d i s s e r t a t i o n .  The movement i m p l i e d ,  i s  I  
submi t ,  not  one of  pass i ng  f rom my s t i c i s m  t o  e x i s t e n t i a l i s m ,  but  o f
pass i ng between forms o f  expe r i e nce  t h a t  ma n i f e s t  d i f f e r e n t  k i n d s  of
L y s t i c i s m ,  As I  have shown, Buber  devel oped a m y s t i c a l  p e r c e p t i o n  
phi ch was l i f e - e n h a n c i n g  r a t h e r  than de ny i ng ,  and whi ch sought  t o
e s t a b l i s h  t he un i queness o f  t he i n d i v i d u a l ’ s p o t e n t i a l  r a t h e r  t han i t s  
j i ega t i on .  As i n d i c a t e d  above,  I  s h a l l  r e t u r n  t o  the pr ob l em of  t he 
e l a t i o n s h i p  between my s t i c i s m  and e x i s t e n t i a l i s m ,  s i nc e  I  w i l l  a r gue 
n c h ap t e r  8 t h a t  Buber ’ s Judai sm was f o r g e d  i n  t he t e n s i o n  between 
hese two and t h a t  f o r  a p r oper  un d e r s t a n d i n g  o f  Buber ’ s Judai sm an
p p r e c i a t i o n  of  t h a t  t e n s i o n  i s  c r u c i a l .
Th i s  b r i e f  sur vey  o f  t he general  development  o f  Buber ’ s t ho ug h t  on 
y s t i c i s m  p r o v i d e s  a c o n t e x t  and i l l u m i n a t e s  t he s t a t e  o f  mind i n
h i c h  he began h i s  s t udy  o f  Has i d i sm,  I n e v i t a b l y  much o f  what  he was 
0 f i n d  t h e r e  i n f l u e n c e d  h i s  t h i n k i n g  on m y s t i c i s m  as such,  I  want  
ow t o  examine s p e c i f i c a l l y  t he m y s t i c i s m  Buber  encoun t e r ed  i n  t h i s  
t u d y .  He drew on t h a t  t r a d i t i o n  of  Has i d i sm whi ch e s t a b l i s h e d  i t s e l f  
n Poland i n the second h a l f  of  t he e i g h t e e n t h  c e n t u r y .  But  i t  i s  
omet imes supposed t h a t  Has i d i sm o r i g i n a t e d  i n  t he e i g h t e e n t h  c e n t u r y
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as a w h o l l y  new movement c r e a t e d ,  as i t  were,  out  o f  n o t h i n g .  I t  i s
needf u l  t o  bear  i n  mind t h a t  t he P o l i s h  phenomenon drew on e a r l i e r
medi eval  t r a d i t i o n s  whi ch Scholern d e s c r i b e s  as " t h e  d e c i s i v e  event  i n
the r e l i g i o u s  development  o f  German Jewr y "  ( 3 1 ) ,
The c e n t r a l  f a c t  among the Hasidi rn o f  t he Mi dd l e  Ages was t he 
{ c u l t i v a t i o n  o f  a m y s t i c a l  p i e t y  whi ch i t  was hoped would l ead t o  a 
{susta i ned sense of  t he d i v i n e  Presence,  Behi nd t h i s  l ay  t he o l d e r  
Merkabah my s t i c i s m  of  t he " r i d e r s  o f  t he C h a r i o t  o f  God" ,  (32)
Merkabah m y s t i c i s m  was s t i l l  i n  ev i dence i n  t he  Mi dd l e  Ages and
j n d o u b t e d l y  i n f l u e n c e d  the emergent  H a s i d i c  movement .  However ,  w h i l e  
l e r kabah my s t i c i s m  emphasi sed the v i s i o n a r y  and e c s t a t i c  f a c u l t i e s ,  
t he emphasi s among the Has i d i m was on l i v i n g  a l i f e  of  d e v o t i o n  whi ch 
Found f u l f i l m e n t  i n  a v i s i o n  of  both God and h i s  l o v e ,  Buber ,  however ,  
nakes no ment i on o f  Merkabah my s t i c i s m  as such,  but  i t  i s  l i k e l y  t h a t
e i n c o r p o r a t e d  i t  i n  t he two t r a d i t i o n s  he de s c r i b e s  as f e e d i n g  the
l a s i d i c  movement ,  t he " t r a d i t i o n  of  r e l i g i o u s  commandments,  t he r i t u a l  
f o r ma t i o n  of  Juda i sm" ,  and the Kabbalah ( 3 3 ) ,  I t  was t he medi eva l  
;mphasis on d e v o t i o n  and t he v i s i o n  of  God and h i s  l ove whi ch  makes
he l i n k  t o  the movement o f  t he e i g h t e e n t h  c e n t u r y ,  founded by B a a l -
|hem ( 3 4 ) ,  Be f o r e  I  come t o  a c o n s i d e r a t i o n  o f  Buber ’ s i n t e r p r e t a t i o n  
f  t he Has i d i sm of  t he Baal -Shem,  I  need t o  say somethi ng about  t he 
econd t r a d i t i o n  whi ch fed i t ,  t he Kabba l ah ,
I n  t he t w e l f t h  c e n t u r y ,  i n s ou t he r n  France and i n  Sp a i n ,  t h e r e
eve l oped a form of  m y s t i c i s m  whi ch absorbed f rom Merkabah,  t he  n o t i o n  
f  t he ten S e f i r o t h  as p e r s o n i f i e d  a t t r i b u t e s  of  God ( 3 5 ) ,  Has i d i sm 
merged at  t he same t i me i n  Germany and the term Kabbalah ( t r a d i t i o n )  
s c o n f u s i n g l y  used t o  cover  Has i d i sm as w e l l ,  Scholem a d v i s e s  t h a t  
e r e s t r i c t  t he term Kabbalah t o  the movement whi ch began i n  Provence 
3 6 ) ,  Th i s  p r o p h e t i c  Kabba l i sm found i t s  f u l l e s t  e x p r e s s i o n  i n  t he
ork o f  Abraham A b u l a f i a  and i n  t he c o m p i l a t i o n  o f  t he Zohar  i n  Sp a i n ,  
-I ich formed the l i n k  w i t h  t he s p e c u l a t i v e  Kabbal i sm o f  t he  s i x t e e n t h
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c e n t u r y .  I t  s t r e s s e d  the i dea of  t he c r e a t i v e  power of  speech whi ch 
power i s  o b v i o u s l y  a s s o c i a t e d  w i t h  t he word of  S c r i p t u r e ,  but  a l s o  i n  
t he sense t h a t  t he word can be t aken m e t a p h o r i c a l l y  t o  r e f e r  t o  
e v e r y t h i n g  i n  na t u r e  whi ch " speaks "  o f  t he t r u t h s  o f  God, Th i s  n o t i o n  
must have been of  g r ea t  i n t e r e s t  t o  Buber ( 3 7 ) ,  As ment i oned above,  
t h i s  p r i n c i p l e  i n c l u d e s  a p p l i c a t i o n  of  t he S e f i r o t h ,
I We can summar i se the c h a r a c t e r  o f  s p e c u l a t i v e  Kabba l i sm,  by
c o n s i d e r i n g  t h a t  t he two supremel y  necessar y  f a c t o r s  were t he l ove  o f  
God and the p r a c t i c e  of  p r a y e r ,  t he comb i na t i on  of  whi ch can a t t a i n  
f o r  t he i n d i v i d u a l  un i on w i t h  God, Th i s  un i on f i n d s  i t s  f u l f i l m e n t  i n  
a f u t u r e  wo r l d  but  Kabba l i sm t eaches t h a t  i t  i s  p o s s i b l e  f o r  t he  
i n d i v i d u a l  i n  t h i s  l i f e  t o  ach i eve  a s t a t e  o f  un i on ( d e v e k u t ) w i t h  
3od, Undoub t ed l y  t hese aspec t s  of  s p e c u l a t i v e  Kabba l i sm e f f e c t e d  the 
h a r a c t e r  o f  e i g h t e e n t h  c e n t u r y  . Has i d i sm,  There i s  one f u r t h e r  
I n f l u e n c e  needed t o  compl et e the p i c t u r e  and t h i s  stems f rom a f orm of  
l e s s i a n i c  Kabba l i sm whi ch devel oped i n  r e a c t i o n  t o  the Jews’ e x p u l s i o n  
j ' rom Spai n i n  1492,  Many m i g r a t e d  t o  t he East  and P a l e s t i n e  where 
I saac L u r i a  and Moses Cordovero f ounded at  Sefed the Communi ty o f  t he 
j levout ( 3 8 ) ,  The emphasis o f  t h i s  f orm o f  Kabba l i sm was on t he 
j r ocesses  of  r edempt i on  whi ch were concerned t o  c o n s i d e r  t he  m y s t e r i e s  
f  c r e a t i o n .  Whi l e f o c u s i n g  i t s  system on t he end o f  c r e a t i o n ,  i t  
eve l oped a c o mp l i c a t e d  t h e o r y  o f  t he c r e a t i o n  o f  t he w o r l d .  Th i s  was 
ased on the i dea t h a t  God c r e a t e d  the wo r l d  by w i t h d r a w i n g  f r om a 
a r t  o f  h i s  own be i ng ;  t h i s  n o t i o n  o f  c o n t r a c t i o n  ( Ts i mt sum) caused a 
orm of  p r i ma l  vacuum to whi ch He mi ght  r e t u r n ,  but  i n  whi ch t he r e a l  
n t i t i e s  o f  c r e a t i o n  cou l d  e x i s t  i n  t h e i r  own r i g h t .  What t akes  p l ace  
hen,  i s  a c o n t i n u a l  and dual  process of  w i t h d r a wa l  and m a n i f e s t a t i o n ,  
r i n  o t h e r  t e r ms ,  e x i l e  and r e t u r n ,  God’ s " l i g h t " ,  S h e k h i n a h , f l o w s  
nto c e r t a i n  v e s s e l s  i n t ended  to be the media o f  i t s  m a n i f e s t a t i o n ,
hese v e s s e l s  cor r espond  to the ten S e f i r o t h  we have a l r e a d y
ncoun t e r ed  and i n  t h i s  process  of  c r e a t i o n ,  seven of  t he v e s s e l s  were
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s h a t t e r e d  and the harmony of  God' s c r e a t i o n  was t hus  d e s t r o y e d .  The
c r e a t i v e  l i g h t  o f  God a l s o  f r a c t u r e d  i n t o  spar ks  whi ch remai ned t o
i l l u m i n a t e  on l y  p a r t s  o f  c r e a t i o n .  Thus God' s Shekhi nah i s  i n  e x i l e
and we are l e f t  w i t h  a p r i m o r d i a l  dua l i sm of  l i g h t  and da r kness ,  good
and e v i l  c on t end i ng  f o r  power and mas t er y  ( 3 9 ) ,  The i m p l i c a t i o n  of
t h i s  i s  t he p o t e n t i a l  t h a t  e x i s t s  f o r  t he  renewal  of  t he broken u n i t y
land harmony of  c r e a t i o n  and man' s r o l e  i n  p a r t n e r s h i p  w i t h  God i n
a c h i e v i n g  t h i s .  I t  i s  t h i s  r e s p o n s i b i l i t y  whi ch g i v e s  meaning t o  man' s
l i f e ,  Buber  pu t s  i t  t hu s ,
God' s shekhi nah descended f rom sphere t o  sphere ,  wandered 
f rom wor l d  t o  w o r l d ,  envel oped i t s e l f  w i t h  s h e l l  upon s h e l l ,  
u n t i l  i t  was i n  i t s  f u r t h e s t  e x i l e  -  us.  I n  our wo r l d  i s  
God' s f a t e  i s  f u l f i l l e d .  But  our  wo r l d  i s  i ndeed t he wo r l d  of  
men ( 4 0 ) ,
As i n d i c a t e d  above,  i t  was t hese two a n c i e n t  and c e n t r a l
i r a d i t i o n s  of  Jewi sh m y s t i c i s m  whi ch were b r ought  t o g e t h e r  i n
■lasidism, whi ch i n  t u r n  t ook  f rom them what  i t  f ound of  r e l e v a n c e  and
eformed o t h e r  aspec t s  f o r  i t s  own pur poses .  S e l t z e r  w r i t e s .
I n  Has i d i sm,  f o r  t he f i r s t  and on l y  t i me ,  t he Kabbal ah 
p r ov i d e d  the i d e o l o g i c a l  bas i s  f o r  a broad and permanent  
movement o f  g r ea t  v i t a l i t y  and d i v e r s i t y .  The Kabbal ah l o s t  
most o f  i t s  e s o t e r i c  c h a r a c t e r  and was reshaped t o emphasi ze 
i t s  p s y c h o l o g i c a l  and s o c i a l  r a t h e r  t han i t s  s p e c u l a t i v e  
c h a r a c t e r  ( 4 1 ) ,
Thus t he Has i d i m were opposed t o  a l l  f orms o f  a s c e t i c i s m ,  
a l t h o u g h  a s c e t i c  p r a c t i c e s  remained i n  some i n s t a n c e s )  and men were 
ncouraged t o  avo i d  heav i ness  of  s p i r i t  and en j oy  l i f e  w i t h  a pure 
e a r t .  The whole o f  l i f e  must be consec r a t ed  t o  God and sho u l d  be 
i ved i n  the s p i r i t  o f ,  on the one hand,  s e r v i c e  ( avodah) ,  and on the 
t h e r  hand,  ecs t asy  ( h i t l a h a v u t ) , Buber  sugges t s  t h a t  between t hese 
wo t h e r e  i s  an i mp o r t a n t  d i s t i n c t i o n  t o  be made; " H i 1 1ahavut  i s  
mbrac i ng God beyond t i me and space,  Avodah i s  t he s e r v i c e  o f  God i n  
ime and space"  ( 4 2 ) ,  S e r v i c e  d e r i v e s  i t s  v a l ue  f rom i n t e n t i o n ,  
av a na , I n  L u r i a n i c  Kabba l i sm t h i s  was concerned w i t h  t he  a c t  of
r e p a r a t i o n  f o r  wo r s h i p ,  but  w i t h  t he Has i d i m i t  i s  a s s o c i a t e d  w i t h
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t he d i r e c t i o n  of  t he whole be i ng and t he whole l i f e  t o God, so t h a t
t he e x i l e  o f  t he Shekh i nah can be br ought  t o  an end and t he s c a t t e r e d
spar ks  r e - u n i t e d  t o  become the c r e a t i v e  l i g h t  of  God, For  Buber ,
Kavana t akes  on seve r a l  a s s o c i a t e d  meanings mo s t l y  concerned w i t h  the
idea o f  a g o a l ;  t hus  i t  i s  t he mys t e r y  o f  a soul  d i r e c t e d  t o  a goal
and d i r e c t e d  t o  redeem the w o r l d ;  t h e r e  i s  t he Kavana of  r e c e i v i n g  and
|the Kavana o f  g i v i n g ;  and t he r e  i s  t he Kavana of  en j oyment  and
' Creat i on both o f  whi ch shou l d  t ake p l ace  i n  h o l i n e s s  ( 4 3 ) ,  The Has i d i m
^worked t owards  the one goal  of  t he r e s t o r a t i o n  o f  u n i t y  i n  t he cosmos
and i n  the l i f e  o f  God, but  more s i g n i f i c a n t l y  t h a t  i t  was w i t h i n  t he
30wer o f  man t o  a s s i s t  i n  t he r e a l i s a t i o n  o f  t h a t  g o a l ,  t h r oug h  the
s t r i v i n g  o f  a t r u l y  consec r a t ed  l i f e  and the f o r c e  of  p r a y e r .  When
the Hasid prays  i t  i s  t o  s a t i s f y  t he needs of  t he Sh e k h i n a h , t h a t  i s
the u n i f i c a t i o n  of  t h i s  w i t h  God; f u r t h e r  t o  t h i s ,  p r ay e r  i s  i t s e l f
the means by whi ch u n i t y  can be ach i eved  i n  t he p r esen t  moment between
he p r a y i n g  soul  and the communi t y,  Buber  t e l l  us t h a t  t he za d d i k  used
0 say of  p r a y e r ;
I  b i nd  my s e l f  w i t h  t he whole o f  I s r a e l ,  w i t h  t hose who are
g r e a t e r  than I  t h a t  t h r ough  them my t ho ug h t s  may ascend,  and
w i t h  t hose who are l e s s e r  than I  t h a t  t hey  may be u p l i f t e d  
t h r ough  me ( 44 ) ,
There a r e ,  however ,  aspec t s  of  t h i s  e a r l i e r  Has i d i sm whi ch Buber  
ou l d  have found d i f f i c u l t  t o  f i t  i n t o  h i s  scheme, e s p e c i a l l y  a 
u r v i v i n g  el ement  of  a s c e t i c i s m  r e q u i r i n g  t h a t  r e n u n c i a t i o n  o f  t he 
or  Id whi ch Buber  wanted t o  r e s i s t  ( 4 5 ) ,  At  t he o t h e r  ex t r eme,  t h e r e  
ere excesses of  f e r v o u r  wh i ch ,  however ,  may have been con f used w i t h  
hose o f  Shabbateani sm ( 4 6 ) ,  I f  we add t o  t hese comments t h a t  
a i t h f u l n e s s  t o  t he d e t a i l  o f  t r a d i t i o n  was never  a s t r o n g  p o i n t  o f  
as i d i s r n ,  we t h e r eby  g l i mpse i t s  " n o n - c o n f o r m i t y "  a c h a r a c t e r i s t i c  
i t h  whi ch Buber ,  f o r  a complex of  r easons ,  would have been i n  
ympathy.  I t  must be p o i n t e d  out  t h a t  Has i d i sm,  both i n  t h i r t e e n t h  
e n t u r y  Germany and i n  e i g h t e e n t h  c e n t u r y  Pol and,  was not  a u n i t e d  
ovement and between i t s  v a r i o u s  s ec t s  and d i v i s i o n s ,  n o t a b l y  t hose
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a r i s i n g  as a r e s u l t  o f  t he p a r t i t i o n  of  Pol and,  Buber cou l d  f i n d  most 
o f  t he ev i dence whi ch he sought  i n  o r de r  t o  advocat e  t h a t  Judai sm 
c a r r i e d  w i t h i n  i t  a t r a d i t i o n  r i c h  w i t h  t he m a t e r i a l  f o r  i t s  own 
r enewa l .  But  a l s o ,  Buber was ab l e  t o  f i n d  aspec t s  of  Has i d i sm whi ch 
n ou r i s h ed  i deas he had a l r e a d y  begun t o  f o r m.  An example i s  H a s i d i s m ' s  
p s y c h o l o g i c a l  r eshap i ng  o f  Kabba l i sm;  t he n o t i o n  of  " i n n e r  b l i s s "  i s  
Lead by Buber as a d i s p o s i t i o n  o f  t he I  t o  r e l a t e  to the Thou and and 
t he concept  o f  devekut  was t aken t o  be a t t a i n a b l e  i n a l l  o f  man' s 
everyday a c t i v i t i e s .  What emerged i r r e s i s t i b l y  f o r  Buber was not  on l y  
the n o t i o n  t h a t  t he p r o f ane  cou l d  be made h o l y ,  but  t h a t  devekut  i n
d a i l y  l i v i n g  was r e a l i s a b l e  by each Jew a c c o r d i n g  t o h i s  a b i l i t y ,
I  have a l r e a d y  ment i oned by r e f e r e n c e  t o  Bu b e r ' s  c h i l d h o o d  the 
sar i  y s t age at  whi ch the n o t i o n  o f  t he " p e r f e c t  man",  and a d o c t r i n e  
of r e l i g i o u s  l e a d e r s h i p ,  p r esen t ed  i t s e l f  t o  him,  and i t  was a f e a t u r e  
of H a s i d i c  i d e o l o g y  whi ch i n f l u e n c e d  Buber  de ep l y .  S i mp l y ,  i t  was 
i ased on the n o t i o n  t h a t  t he l eade r  o f  a communi ty shou l d  not  be an 
I n t e l l e c t u a l  i s o l a t e d  f rom the communi ty he was t h e r e  t o  s e r v e .  The 
caddik w h i l e  be i ng a man e l e v a t e d  by t he q u a l i t y  of  h i s  d e v e k u t ,
jemains dependent  on t he communi ty around him,  j u s t  as t h a t  communi t y 
ooked t o him to l ead them t owards  g r e a t e r  e n l i g h t e n m e n t .  I t  was w i t h  
he t e a c h i n g s  of  t he g r e a t e s t  o f  t hese z add i k i m t h a t  Buber  was
oncerned.  I t  shou l d  be noted t h a t  t he e x t r a o r d i n a r y  i n d i v i d u a l i s m  
hat  p e r t a i n e d  among the z a d d i k i m , e s p e c i a l l y  i n t he l a s t  q u a r t e r  of  
he e i g h t e e n t h  c e n t u r y  was a f e a t u r e  t h a t  would have appea l ed
a r t i c u l a r l y  t o  Buber and he a t t emp t ed  t o  express  somet h i ng of  t h e i r
i s t i n c t i v e  p e r s o n a l i t i e s  i n  h i s  r e - t e l l i n g  of  t h e i r  s t o r i e s .  I n  so 
o i n g ,  Buber not  on l y  passed on the t e a c h i n g s  but  p r ese r ved  t he  image 
f  t he zadd i k  as one who r e p r e s e n t e d  t he p o s s i b i l i t y  o f  a t t a i n i n g  t he 
deal ,
I  come now t o  the q u e s t i o n  o f  B u b e r ' s  i n t e n t i o n s  f o r  t he
r a n s l a t i o n  and r e - t e l l i n g  o f  t he H a s i d i c  message,  and h i s
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i n t e r p r e t a t i o n  of  i t *  Buber  made ve r y  c l e a r  what he i n t ended  i n  r e ­
c a s t i n g  t he H a s i d i c  s t o r i e s *  He was not  concerned w i t h  d e s c r i b i n g  t he
development  of  t he H a s i d i c  movement ,  i t s  p r a c t i c e s  and i t s  d e c l i n e ,  
but  w i t h  i n t e r p r e t i n g  the r e l a t i o n  ach i eved  by t he Has i d i m both t o  God 
and t o  t he wo r l d  ( 4 7 ) .  He was a l s o  c l e a r  about  t he n a t u r e  of  t he 
sources  whi ch he t r a n s l a t e d  and comp i l ed ;  t hey  t ook  the f rom of  n o t e ­
books,  f o l k - b o o k s ,  pamphl et s  and such s u r v i v i n g  o r a l  t r a d i t i o n  as he 
was ab l e  t o  f i n d  ( 4 8 ) .  Of h i s  use of  t hese sources  Buber e x p l a i n e d ,
I  have r e c e i v e d  i t  and have t o l d  i t  anew. I  have not
t r a n s c r i b e d  i t  l i k e  some p i ece  o f  l i t e r a t u r e ;  I  have not
e l a b o r a t e d  i t  l i k e  some f a b u l o u s  m a t e r i a l .  I  s t and i n  the
cha i n  o f  n a r r a t o r s ,  a l i n k  between l i n k s ;  I  t e l l  once aga i n
t he o l d  s t o r i e s ,  and i f  t hey  sound new, i t  i s  because t he new 
a l r e a d y  l ay  dormant  i n  them when t hey  were t o l d  f o r  t he f i r s t  
t i me ( 4 9 ) .
Buber wro t e  h i s  f i r s t  two books on Has i d i sm w h i l s t  i n  I t a l y  d u r i n g
ihe years  1905 and 1906 ( 5 0 ) .  I n  1906 he wr o t e  t o  Samuel Hor ode t zky
:hat  h i s  aim was,
not  t o  accumul a t e  new f a c t s ,  but  s i mp l y  t o  g i v e  a new
i n t e r p r e t a t i o n  o f  t he i n t e r c o n n e c t i o n s ,  a new s y n t h e t i c  
p r e s e n t a t i o n  o f  Jewi sh my s t i c i s m  and i t s  c r e a t i o n s  and t o 
make t hese c r e a t i o n s  known to  the European p u b l i c  i n  as 
a r t i s t i c a l l y  pure form as p o s s i b l e  ( 5 1 ) .
However v a l i d  t hese i n t e n t i o n s  were,  B u b e r ' s  i n t e r p r e t a t i o n  o f
j i asi di sm has been much c r i t i c i s e d  and the q u e s t i o n  has t o  be asked,  t o  
| hat  e x t e n t  has Buber succeeded i n t he t ask  he set  h i m s e l f ?  Be f o r e  
I t t e m p t i n g  t o  answer  t h i s  qu e s t i o n  I  want  t o  o f f e r  a summary o f
l u b e r ' s  i n t e r p r e t a t i o n  of  t he e s s e n t i a l  f e a t u r e s  of  Has i d i sm and i t  i s  
ecessary  t o  r e i t e r a t e  t h a t  h i s  p r i ma r y  i n t e r e s t  was t he Has i d i sm of  
i g h t e e n t h  c e n t u r y  Pol and.
I  have a l r e a d y  i n d i c a t e d  t h a t  Buber r e s i s t e d  t he s u r v i v i n g  a s c e t i c  
r a c t i c e s ,  such as f a s t i n g  or  o t h e r  forms of  penances*  I ndeed ,  he
akes much o f  t he H a s i d i c  i dea t h a t  one shou l d  not  k i l l  t he " e v i l  
r i v e " ,  t he pass i on  w i t h i n  t he i n d i v i d u a l  but  t u r n  i t  t o  t he s e r v i c e  
f  God ( 5 2 ) .  What f o l l o w s  f rom t h i s  i s  t he e s s e n t i a l  p o i n t  t o
as i d i s r n ,
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t h a t  man e x e r t s  i n f l u e n c e  on t he e t e r n a l ,  and t h a t  t h i s  i s  
done,  not  by s p e c i a l  works ,  but  by t he i n t e n t i o n  w i t h  whi ch 
he does a l l  h i s  work .  I t  i s  t he t e a c h i n g  o f  t he h a l l o w i n g  o f  
everyday ( 5 3 ) .
I n t e r e s t i n g l y ,  Buber  makes the p o i n t  t h a t  Has i d i sm has no d e s i r e
to e l i m i n a t e  any p a r t  of  t he t r a d i t i o n a l  Law, s i nce  i t  t eaches  t h a t
t h e r e  i s  n o t h i n g  e x i s t i n g  whi ch cannot  be s u b j e c t e d  t o t he  n o t i o n  of
r i g h t  i n t e n t i o n  r e f e r r e d  t o  above.  Thus the p r a c t i s e  o f  t he Law i n
t h i s  way can ach i eve  f u l f i l m e n t .  Th i s  does not  o f  i t s e l f  c o n t r a d i c t
the s tand Buber adopt ed a g a i n s t  t he n o t i o n  o f  Law as the c o n t e n t  o f
" e v e l a t i o n ;  i t  i s  s i mp l y  h i s  s t a t ement  o f  t he f a c t  t h a t  t hose who f e e l
compe l l ed  t o p r a c t i s e  the Law, must do so w i t h  t he r i g h t  a t t i t u d e  i f
t ha t  p r a c t i s e  i s  t o  have any meaning ( 5 4 ) .  The o b j e c t  o f  t he l i f e
l i v e d  out  o f  t he a t t i t u d e  of  kavana i s  t he a c h i e v i n g  o f  j  i  c h u d ,
u n i f i c a t i o n .  The u n i t y  o f  God i s  somet h i ng both t o be p r o c l a i m e d ,
s i nc e  i t  i s  t he c e n t r e  of  Jewi sh r e l i g i o n )  and t o  be worked by man,
n p a r t n e r s h i p  w i t h  God;
Man produces the u n i t y  of  God; t h i s  means t h a t  t he u n i t y  o f  
becoming,  God' s u n i t y  i n  c r e a t i o n ,  compl e t es  i t s e l f  t h r ough  
him ( 5 5 ) .
The essays whi ch make up the " I n t e r p r e t a t i o n  o f  H a s i d i s m " ,  were 
i r i t t e n  between 1921 and 1927.  Buber p u b l i s h e d  h i s  book I ch  und Du i n  
923 and i t  i s  t hus  not  un reasonab l e  t o  suppose t h a t  h i s  u n d e r s t a n d i n g  
f  Has i d i sm was w r i t t e n  i n t o  the d i a l o g i c a l  p h i l o s o p h y  whi ch t h a t  work
e p r e s e n t s .  I  s h a l l  examine t h i s  s p e c i f i c  i n f l u e n c e  i n  Chapt er s  6 and
; t he p o i n t  I  wi sh t o make now, however ,  i s  t o  t he r e f e r e n c e  i n  the
bove q u o t a t i o n  of  t he i dea of  u n i t y  as someth i ng whi ch i s  " becomi ng"  
nd as such f i n d s  i t s  c o mp l e t i o n  i n man. I  suggest  t h a t  t h i s  n o t i o n  
emains r emar kab l y  c l os e  t o  the concept  o f  t he "becoming God, "  whi ch 
uber  had c l a i med t o  set  as i d e  be f o r e  the w r i t i n g  of  I ch  und Du, and
h i ch  I  have a l r e a d y  d i s c u s s e d .  I n  f a c t ,  i t  would seem t h a t  t he
i f f e r e n c e  between t he i deas  t h a t  "God becomes" and t h a t  God’ s " u n i t y  
ecomes" t h r ough  human i n s t r u m e n t a l i t y ,  l i e s  on l y  i n  t he f a c t  t h a t  t he
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method f o r  a c h i e v i n g  the f o r mer  remai ns  u n s p e c i f i e d ,  w h i l e  t he method
f o r  a c h i e v i n g  t he l a t t e r  has t o  do,  as e x p l a i n e d  above,  w i t h  l i v i n g
f u l l y  w i t h  t he r i g h t  i n t e n t i o n ,  Kavana. I  sugges t ,  i n  f a c t ,  t h a t
t r y i n g  t o  m a i n t a i n  t h i s  d i s t i n c t i o n  i s  mere c a s u i s t r y ,  s i n c e  God and
h i s  u n i t y ,  are by d e f i n i t i o n ,  one;  Buber  seems t o  make p r e c i s e l y  t h i s
p o i n t  h i m s e l f ,  when he e x p l a i n s  t h a t  t he u n i f i c a t i o n  o f  God, s i nc e  i t
must happen i n  t h i s  w o r l d ,  "must  be produced by man" by u n i f y i n g
l i m s e l f  ( 5 6 ) ,  A f u r t h e r  s i g n i f i c a n t  p o i n t  i s  t h a t  Buber  a s s o c i a t e s
w i t h  the n o t i o n  of  j  i  chud the H a s i d i c  un d e r s t a n d i n g  o f  h i s t o r y ,  whi ch
i s  "God’ s f a t e ; "  t h a t  i s ,  h i s t o r y  i s  t he s t o r y  o f  t he success and
F a i l u r e  of  t he r e a l i s a t i o n  o f  u n i t y  by man i n  p a r t n e r s h i p  w i t h  God,
j dasidi sm,  Buber sugges t s ,  f ramed the creed o f  I s r a e l  anew; t h a t  i s  i t
" e - a s s e r t e d  w i t h  new v i g o u r  and i n s i g h t  t he t r a d i t i o n a l  v i ews  of
' l o l i n e s s .  I n  f a c t ,  i t  amends the a n c i e n t  s t r e s s  on t he i dea  t h a t  t he
j o r l d  i s  not  God’ s p l a c e ,  by t e a c h i n g  t h a t  God i s  t he " p l a c e  o f  t he
j o r l d , "  where,  n e v e r t h e l e s s  He l i v e s .  The H a s i d i c  s t r e s s  Buber  wants
. 0 he i g h t e n  has t o  do w i t h  t h i s  l a t t e r  n o t i o n ,  namely the imminence of
5od, whi ch t u r n s  the wo r l d  i n t o  a sacrament  ( 5 7 ) ,  Buber  deve l ops  t h i s
j i s c u s s i o n  by r e f e r e n c e  t o  t he sacr ament a l  na t u r e  o f  t he wo r l d
d e r i v i n g  f rom the o r i g i n a l  K a b b a l i s t i c  n o t i o n  of  t he i n d w e l l i n g  o f  t he
i v i n e  spa r k ,  and i t  i s  t h e i r  r e - u n i f i c a t i o n  whi ch g i v e s  t o  d a i l y  l i f e
t s  sacr ament a l  p o t e n t i a l .  Thus does Buber  reach a c o n c l u s i o n  whi ch
as obv i ous  appeal  t o him,
the H a s s i d i c  wo r l d  i s  t he c on c r e t e  wo r l d  as i t  i s  i n  t h i s  
moment o f  a pe r s on ’ s l i f e ;  i t  i s  a wo r l d  ready t o  be a
sacr ament ,  ready t o  c a r r y  a r ea l  ac t  of  r edempt i on  ( 5 8 ) ,
I f  t he H a s i d i c  v i ew i s  t h a t  t he whole o f  l i f e  i s  p o t e n t i a l l y
a c r a m e n t a l , i t  can be seen how Buber was ab l e  t o  r e p r e s e n t e d  t he
a s i d i c  n o t i o n  of  h o l i n e s s  t o  have e l i m i n a t e d  t he t r a d i t i o n a l  d i v i s i o n
etween good and e v i l .  He under s t ands  Has i d i sm t o  ho l d  t h a t  n o t h i n g
s unho l y  o f  i t s e l f  and n o t h i n g  i n i t s e l f  e v i l .  Th i s  p e r c e p t i o n  o f
as i d i s r n  i s  o f  g r ea t  i mpor t ance  t o  our  u n d e r s t a n d i n g  o f  B u be r ’ s
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p e r c e p t i o n  of  Judai sm,  s i nce  t h a t  p e r c e p t i o n  i s  based e x a c t l y  on the
e l i m i n a t i o n  of  t he d i s t i n c t i o n  between good and e v i l  t o  t he p o i n t  o f
him be i ng ab l e  to l ove the w o r l d .  The p o s s i b i l i t y  o f  man’ s un i on  w i t h
the wo r l d  and at  t he same t i me w i t h  God, came to  Buber i n  a l mos t
v i s i o n a r y  terms whi ch s t r u c k  deep l y  i n t o  h i s  l i f e ;
A l r eady  f rom boyhood I  had d i ml y  p e r c e i v e d ,  even w h i l e  I  
defended my s e l f  a g a i n s t  see i ng i t ,  t h a t  I  was i n e v i t a b l y  
d e s t i n e d  t o l ove the wo r l d  ( 5 9 ) ,
The q u e s t i o n  of  good and e v i l  and t h e i r  r e l a t i o n s h i p  t o  Bube r ’ s
moral  p h i l o s o p h y ,  I  w i l l  devel op i n  the next  c h a p t e r .  Be f o r e  embark i ng
on an ex a mi na t i on  of  t he c r i t i c i s m  of  Bube r ’ s i n t e r p r e t a t i o n  of
dasidi srn,  t h e r e  i s  one f u r t h e r  s u b j e c t  t o  be c ons i de r ed  and t h a t
concerns h i s  a r t i s t i c  i n t e n t i o n  i n  t he r e - t e l l i n g  o f  t he  H a s i d i c
^ t o r i e s *  I  began t h i s  d i s c u s s i o n  by o u t l i n i n g  Buber ’ s own s t a t e me n t s
concer n i ng  h i s  i n t e n t i o n s ;  i n  r e spec t  o f  t he s t o r i e s ,  he was concerned
CO r e - t e l l  them as a l i n k  i n  a cha i n  o f  s t o r y - t e l l e r s  w i t h  t he hope o f
ommunieat i ng t he l i f e  t hey  c o n t a i n .  Few would deny Bub e r ’ s
achievement  i n  t h i s  r es pec t  ( 6 0 ) ,  The d i f f i c u l t y  i s  t h a t  t h i s
chi evement  masks o t h e r  pr ob l ems ;  as Katz  r i g h t l y  p o i n t s  o u t ,  t he
i t e r a r y  q u a l i t y  o f  Buber ’ s Ta l es  o f  t he H a s i d i m , i s  not
immune f rom p h i l o s o p h i c a l ,  t h e o l o g i c a l  or  h i s t o r i c a l  c r i t i c i s m .  
Unl ess  Bube r i ans  are w i l l i n g  t o  admi t  t h a t  Buber ’ s ’ T a l e s ’ are  
p a r a l l e l ,  say,  t o h i s t o r i c a l  f i c t i o n  ( 6 1 ) ,
K a t z ’ s c r i t i c i s m  of  Buber ’ s use o f  and i n t e r p r e t a t i o n  o f  H a s i d i c  
ounces i s  r e p r e s e n t a t i v e  of  con t empor ar y  d i s c u s s i o n s  o f  t h i s
o n t r o v e r s i a l  aspect  of  Buber ’ s work ( 6 2 ) ,  I n  b r i e f ,  Kat z  i s  concerned 
i t h  Bube r ’ s t r e a t me n t  f o r  t he f o l l o w i n g  r easons :
( i )  He argues t h a t  Buber ’ s i n t e r p r e t a t i o n  r e s t s  e n t i r e l y  on t he 
a s i d i c  s t o r i e s  and not  a t  a l l  on the H a s i d i c  t h e o r e t i c a l  t e x t s  w i t h  
onsequent  d i s t o r t i o n  o f  t he h i s t o r i c - t h e o l o g i c a l  s i t u a t i o n  and t hus  
f  Has i d i sm i t s e l f  ( 6 3 ) ,
( i i )  Buber ’ s i n t e r p r e t a t i o n  of  t he sour ces  he uses are  i n d i v i d u a l ,  
ven i d i o s y n c r a t i c  and h e a v i l y  c o l o u r e d  by h i s  own d i a l o g i c a l
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p h i l o s o p h y .  Hi s  r e - w o r k i n g  or  " e d i t i n g "  o f  them i s  a r b i t r a r y  and 
f u r t h e r  d i s t o r t s  t he H a s i d i c  We 1t an s c h a u u n g .
K a t z ’ s c r i t i c i s m  i s  a t h o r o u g h - g o i n g  and c l e a r  a n a l y s i s  o f  t he 
probl ems and d i f f i c u l t  t o  r e f u t e .  But  t h e r e  are t hose who c o n s i d e r  
t h a t  Buber ’ s more i mp o r t a n t  c o n t r i b u t i o n  was t o  h i s  a t t e m p t s  t o  t ake 
Has i d i sm to a wide p u b l i c .  One such was Simon Dubnow, t he Russ i an -
!
Jewi sh h i s t o r i a n  o f  Has i d i sm and of  P o l i s h  Jewry ,  Of t he f i s t  book,  
The Ta l es  of  Rabbi  Nachman, ( t he  g r e a t - g r a n d s o n  of  t he Baal -Shem)
Dubnow wr o t e :
!
Your persona l  c h a r a c t e r i s a t i o n  o f  R, Nachman has succeeded 
v e r y  w e l l ,  on l y  somewhat i d e a l i s e d ,  f o r  Nachman was not  f r e e  
f rom the many e r r o r s  o f  h i s  H a s i d i c  ’ e n t o u r a g e ’ ( 6 4 ) ,
Even her e ,  we see t h a t  appr ova l  i s  q u a l i f i e d  and t he "somewhat
i d e a l i s e d "  i s  a e u p h e mi s t i c  way of  s u g ge s t i n g  t h a t  Buber i gn o r e d  t he
darker  s i de  o f  Has i d i sm and t he l i v e s  o f  t he Z a d d i k i m , Schol em’ s p o i n t
l u s t  be kept  i n  mind,  namely t h a t  many o f  t hose who c r i t i c i s e  Buber ,
have not  been i n t he l e a s t  aware t h a t  Buber ’ s work i_s an
I n t e r p r e t a t i o n "  ( 6 5 ) ,  Scholem h i m s e l f ,  however ,  was under  no such
jii sconcept  i  on and i t  was f rom him t h a t  Buber  r e c e i v e d  d u r i n g  h i s  l i f e
She w e i g h t i e s t  c r i t i c i s m s  of  h i s  H a s i d i c  i n t e r p r e t a t i o n s .
L i k e  Ka t z ,  Scholem b e l i e v e s  the t h e o r e t i c a l  t e a c h i n g s  o f  Has i d i sm
Ire t he p r i ma r y  sources  and form the p r ope r  c o n t e x t  out  o f  wh i ch  t he
a l e s  shou l d  be i n t e r p r e t e d ;  and,  a c c o r d i n g l y ,  he c r i t i c i s e s  Bube r ’ s
x c l u s i v e  use of  t he T a l e s , Scholem,  however ,  seems t o  have changed 
he emphasis o f  h i s  c r i t i c i s m  of  Buber  over  t he years  and no o v e r t  
r i t i c i s m  appears  i n  h i s  main work o f  1941,  Maj or  Trends i n  Jewi sh 
y s t i c i s m . I n  f a c t ,  c on c e r n i ng  whi ch H a s i d i c  t e x t s  are p r i m a r y  he
eems t o  have moved near e r  Buber ’ s own p o s i t i o n ;  he w r i t e s ,
C l a s s i c a l  Has i d i sm was not  t he p r oduc t  o f  some t h e o r y  or  
o t h e r ,  not  even o f  a K a b b a l i s t i c  d o c t r i n e ,  but  of  d i r e c t ,  
spontaneous r e l i g i o u s  e x p e r i e n c e .  Si nce t he men who met w i t h  
t h i s  s p e c i a l  ex pe r i e nc e  were f o r  t he most pa r t  s i mp l e  and 
u n s o p h i s t i c a t e d ,  t he form i n  whi ch t hey  expressed t h e i r  i deas  
and f e e l i n g s  was somewhat p r i m i t i v e  compared to t he o l d e r  
Kabbal ah ( 6 6 ) ,
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I t  was the s i mp l e ,  l ess  s o p h i s t i c a t e d  t r a d i t i o n s  of  s t o r y - t e l l i n g  
whi ch Buber a l ways contended were t he more acu t e  v e h i c l e  f o r  t he 
H a s i d i c  message.  Both f o r  Scholem and Katz t he q u e s t i o n  of  t he 
i mpor t ance of  t e x t s  t o  a p r oper  and a c c u r a t e  u n d e r s t a n d i n g  o f  Has i d i sm 
was one o f  on l y  seve r a l  c o n s i d e r a t i o n s .  But  t he c r i t i c i s m  l e v e l l e d  
a g a i n s t  Buber con c e r n i ng  h i s  cho i ce  o f  t e x t s ,  ser ves  t o i l l u s t r a t e  t he 
jnow f a m i l i a r  and gener a l  charge of  s u b j e c t i v i s m .  Both agree t h a t  Buber  
j read i n t o  Has i d i sm h i s  own p h i l o s o p h y ,
I I n  h i s  c l o s e l y - r e a s o n e d  a r t i c l e ,  "A Her meneut i c  Approach t o  the
3u be r - Sc h o 1em C o n t r o v e r s y "  ( 6 7 ) ,  Kepnes r e - exami nes  Schol em’ s
c r i t i c i s m  by compar i ng t he d i f f e r e n t  purposes and he r meneu t i c
P r i n c i p l e s  o f  t he two men. He p o i n t s  out  t h a t ,
Schol em’ s own r e ad i ng  of  Has i d i sm may l ead us t o  ask why i t  
i s  t h a t  he f e e l s  t h a t  h i s  v i ew o f  Has i d i sm i s  ’ o b j e c t i v e ’ and 
Buber ’ s s u b j e c t i v e  and i n t e r p r e t a t i v e  ( 6 8 ) ,
What i s  s i g n i f i c a n t  i s  Kepnes’ account  of  t he more con t empor a r y  
e r meneu t i c  t h e o r y  o f  Gadamer who sugges t s  t h a t  t he meaning o f  any
| . i g n i f i c a n t  t e x t  goes beyond t he c o n t i n g e n c i e s  o f  t he a u t h o r  and t h a t
j n d e r s t a n d i n g  o f  such a t e x t  i s  a pr ocess  whi ch i s  not  on l y
e p r o d u c t i v e ,  ( i n t e r p r e t a t i v e )  but  p r o d u c t i v e  as w e l l .  There are
n t e r e s t i n g  s i m i l a r i t i e s  t o  t he t h e o r i e s  o f  h i s t o r i c a l  i n t e r p r e t a t i o n  
f  Feuerbach and Oi l  t hey  whi ch I  have d i scussed  i n  Chapt er  3,  The
o i n t ,  t h a t  t he i n t e r p r e t e r  of  h i s t o r i c a l  t e x t s  can make t h a t  t e x t
i v e ,  seems to be c on f i r med  by Gadamer’ s t h e o r y .  He cou l d  not  accep t  
hat  t he h i s t o r i a n  cou l d  be n e u t r a l  and b r i n g  compl et e o b j e c t i v i t y  t o  
i s  s t u d y .  Hi s  i dea t h a t  u n de r s t a n d i n g  t akes  p l ace  between t he s u b j e c t  
nd o b j e c t  i s  c l ose  t o  t he k i nd  of  i n t e r - d e p e n d e n c e  Buber  p l a c es  i n  
i s  c a t e g o r y  of  " t h e  be t ween , "  e s p e c i a l l y  when i t  i s  unde r s t oo d  t h a t  
n Buber ’ s l anguage,  a t e x t  i s  a "Thou"  t o  be encoun t e r ed .  Even so,  
uber  would agree t h a t  t he s u b j e c t  b r i n g s  t o t h a t ,  as t o  a l l  
n c o u n t e r s ,  t he c u l t u r a l  terms o f  r e f e r e n c e  and even t he
r e s u p p o s t i o n s  i mp l i e d  by be i ng a s e l f - c o n s c i o u s  " I "  ( 6 9 ) ,
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Kepnes a l s o  r e f e r s  t o  t he somewhat obv i ous  but  s e n s i b l e  f i n d i n g s
of  Paul  Ri coeur  t h a t  i n he r meneu t i cs  " e x p l a n a t i o n  and u n d e r s t a n d i n g
are not  m u t u a l l y  e x c l u s i v e ;  i n  f a c t  t hey  are comp l emen t a r y , "  R i coeur
suggest  t h a t  e x p l a n a t i o n  deve l ops  un d e r s t a n d i n g  and u n d e r s t a n d i n g  
pr ecedes ,  accompanies and enve l opes  e x p l a n a t i o n .  For  a p r ope r  
i n t e r p r e t a t i o n  o f  t e x t s ,  what  we need are forms of  e x p l a n a t i o n  ( 7 0 ) ,
I By combi n i ng the i deas of  t hese two modern he r me n e u t i c a l
t h e o r i s t s ,  Kepnes conc l udes  t h a t  Buber conveys the s p i r i t  and
" p r e s e n t "  meaning o f  Has i d i sm and b r i n g s  out  t he r e l e v a n c e  f o r
cont emporary  au d i enc es ,  Kepnes c o n s i d e r s ,  however ,  t h a t  Buber  would 
lave b e n e f i t e d  f rom a more c o n s c i e n t i o u s  ex a mi na t i on  o f  t he 
j i i s t o r i c a l - c r i t i c a l  i s s u e s ,  t he n e g l e c t  of  whi ch formed t he b a s i s  o f  
Scholem’ s c r i t i c i s m  ( 7 1 ) ,
I I  want  now t o  o u t l i n e  somethi ng of  Bube r ’ s own concerns  about  t he
i n t e r p r e t i v e  t ask  he set  h i m s e l f  and w i t h  the c o n t e n t  o f  t h a t
i n t e r p r e t a t i o n .  Hi s  i d e a l i s m  c e r t a i n l y  i n f l u e n c e d  h i s  t e c h n i q u e .  I n  
t i s  t r e a t me n t  of  Nachman, he aimed at  n o t h i n g  l ess  than a u n i t y  of  
I p i r i t  w i t h  t he Rabbi  and t r i e d  t o  express  t h a t  u n i t y  i n  t he  r e ­
el  l i n g ,  Wi th both Nachman and t he Baal -Shem,  however ,  Buber  f ound 
hat  t he process  of  t e l l i n g  t he s t o r i e s  t h r ough  s i mp l e  and d i r e c t
r a n s l a t i o n  l e f t  them c l u t t e r e d  w i t h  an as so r t men t  o f ,
d i s t o r t i o n s  of  f orm and the i n s e r t i o n s  o f  v u l g a r  
r a t i o n a l i s t i c  and u t i l i t a r i a n  m o t i f s  by ( t h e )  d i s c i p l e s  ( 7 2 ) ,
Buber  remained uneasy about  h i s  h a n d l i n g  of  t he H a s i d i c  sour ces  and
ven as l a t e  as 1955 he wr o t e  i n t he Forword t o  a new e d i t i o n  o f  The
eqend of  t he Baal -Shem,
The e x i s t i n g  m a t e r i a l  was so f o r m l e s s  t h a t  I  was t empted t o 
deal  w i t h  i t  as w i t h  some k i nd  of  s u b j e c t  ma t t e r  f o r  p o e t r y .  
That  I  d i d  not  succumb to t h i s  t e m p t a t i o n  I  owe to t he  power 
o f  t he H a s i d i c  p o i n t  o f  v i ew t h a t  I  encoun t er ed  i n  a l l  t hese 
s t o r i e s .  Only some t i me a f t e r  t he o r i g i n a l  German e d i t i o n  
appeared i n  1907 was a s t r i c t e r  b i n d i n g  imposed on t he 
r e l a t i o n  whi ch I  had as an a u t ho r  t o  t he t r a d i t i o n  o f  t he 
H a s i d i c  l egends -  a b i n d i n g  t h a t  b i d  me r e c o n s t r u c t  t he 
i n t ended  occu r r ence  o f  each i n d i v i d u a l  s t o r y ,  no m a t t e r  how 
crude and unwi e l dy  i t  was,  i n  t he form i n  whi ch i t  had been 
t r a n s m i t t e d  t o  us ( 7 3 ) ,
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Yet  Buber remained d i s a p p o i n t e d  w i t h  h i s  e a r l i e s t  e f f o r t s ,  d e s p i t e  
the f a c t  t h a t  Fr i edman,  f i n d s  i n t he s t r u g g l e  he had w i t h  t he  probl ems 
o f  t r a n s l a t i n g ,  someth i ng of  t he d i a l o g i c a l  p r i n c i p l e .  Fie e x p l a i n s  
t h a t  Buber was concerned t o  f i n d  t he " a u t h e n t i c "  word and t h a t  t h i s  
cannot  be ach i eved  by mechani cal  methods o f  t r a n s l a t i o n  ( 7 4 ) ,
We can see,  t h e r e f o r e ,  t h a t  Buber  saw h i m s e l f  as an i n s t r u m e n t  
t h r ough  whi ch the l egend was r e - c r e a t e d  and t h a t  h i s  mo t i ve  was above 
j that  o f  one embarked on a l i t e r a r y  p r o j e c t .  Put s i m p l y ,  Bube r ’ sI
i n t e r p r e t a t i o n  o f  Has i d i sm and the s e l e c t i v i t y  he imposed on t he
Sources had on l y  one c r i t e r i o n :  Has i d i sm suggest ed to him a way out
of a modern di l emma.  He b e l i e v e d  t he Has i d i m had a v i t a l  c o n t r i b u t i o n
lo make t o the modern wo r l d  and s p e c i f i c a l l y  t o  t he c o n d i t i o n  and the
roblerns o f  Judai sm,  as he under s t ood  them,
I  d i d  not  yet  know how to  ho l d  i n  check my i n n e r  i n c l i n a t i o n  
t o  t r a n s f o r m  the n a r r a t i v e  m a t e r i a l  p o e t i c a l l y ,  I  d i d  n o t ,  t o  
be su r e ,  b r i n g  i n any a l i e n  m o t i f s ;  s t i l l  I  d i d  not  l i s t e n  
a t t e n t i v e l y  enough to  the crude and u n g a i n l y  but  l i v i n g  f o l k -  
t one whi ch cou l d  be heard f rom t h i s  m a t e r i a l  , , ,  The need,  i n  
t he f ace of  m i s u n d e r s t a n d i n g ,  t o  p o i n t  out  t he p u r i t y  and 
l o f t i n e s s  of  Has i d i sm l ed me to pay a l l  t oo l i t t l e  a t t e n t i o n  
t o  i t s  po pu l a r  v i t a l i t y  ( 75 ) ,
Hi s  f i r s t  major  p u b l i c a t i o n  of  H a s i d i c  t e a c h i n g  was t h a t  o f  1907,
n whi ch he ga t he r ed  t o g e t h e r  h i s  t r a n s l a t i o n  and i n t e r p r e t a t i o n  o f
he l i f e  and t wen t y  s t o r i e s  o f  Rabbi  I s r a e l  ben E l i e z a r ,
who was c a l l e d  the Baal -Shem,  t h a t  i s ,  t he master  o f  God’ s 
Name, and who l i v e d  f rom about  1700 t o  1760,  mo s t l y  i n  Poland 
and Wol hyn i a  ( 7 6 ) ,
I n  the f o r e g o i n g  d i s c u s s i o n ,  I  have p o i n t e d  out  t h a t  i t  was t he  
aa l - Shem’ s c r e a t i v e  a d a p t a t i o n  o f  Kabba l i sm t h a t  was one o f  t he  
e a t u r e s  whi ch so i n t e r e s t e d  Buber ,  The Baal -Shem took up t h a t  more 
n c i e n t  n o t i o n  of  t he c r e a t i v e  d i v i n e  spar ks  whi ch l ong t o  be r e -  
n i t e d  w i t h  t he d i v i n e  source f rom whi ch t hey  have been s e p a r a t e d .  To 
e c a p i t u l a t e  b r i e f l y :  Th i s  " d o c t r i n e  o f  t he s p a r k s "  i n e x t r i c a b l y
nvo l ves  heaven and e a r t h  t o g e t h e r  by showing t h a t  i t  i s  bo t h  w i t h i n  
he power o f  man and h i s  main r e s p o n s i b i l i t y  t o  redeem t h i s  b a s i c
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f r a c t u r i n g  of  c r e a t i o n ’ s o r i g i n a l  u n i t y .  The Baa1-Shem’ s p r i n c i p a l  
c o n t r i b u t i o n  was t o  make g e n e r a l l y  a v a i l a b l e  what  had h i t h e r t o  been a 
somewhat e s o t e r i c  d o c t r i n e :  t h a t  every  p a r t  and form of  e x i s t e n c e  was 
i mpr egnat ed w i t h  a spark  o f  t he d i v i n e  t h a t  t he whole o f  l i f e  was
p o t e n t i a l l y  ho l y  and t h a t  i t  i s  up t o every  man, however humble h i s
s t a t u s  and n a t u r a l  g i f t s  may be,  t o  r e a l i s e  t he p o t e n t i a l  o f  t h i s
!
h o l i n e s s  t h r ough  h i s  a c t i o n s .
From what a l r e a d y  has been sa i d  o f  Buber ’ s moral  s t r i n g e n c y  and
i d e a l i s m  i n h i s  i nvo l vemen t  i n  Z i o n i s t  p o l i t i c s ,  and h i s  s h i f t  i n
i
emphasis f rom the m y s t i c a l  ne g a t i o n  of  t he s e l f  and the wo r l d  t o  t he 
a f f i r m a t i o n  o f  bo t h ,  i t  can be j udged how r e v e l a t o r y  was h i s  d i s c o v e r y  
] f  t h i s  t e a c h i n g  of  t he Baal -Shem,  Buber ,  who had s a i d  t h a t  he
pr o f essed  Judai sm be f o r e  he knew i t " ,  f ound i n  t he r e s u r g e n t  , but  not  
e v i v a l i s t  (77)  Jewi sh movement o f  Has i d i sm a v i n d i c a t i o n  of  much t h a t  
',e was a l r e a d y  f o r m u l a t i n g  i n t he development  o f  h i s  p h i l o s o p h y .  I t  
jas t he p r i n c i p l e  o f  t he " h a l l o w i n g "  o f  t he d a i l y  l i f e  whi ch was f o r
j luber t he most i mp o r t a n t  f e a t u r e  o f  Has i d i sm where the emphasi s was on
I he i n d i v i d u a l ’ s own r e s p o n s i b i l i t y  and p a r t i c i p a t i o n  i n  t he  pr ocess  
^  h a l l o w i n g ,
I I n  Has i d i sm t he h a l l o w i n g  ex t ends  f u n d a m e n t a l l y  t o  t he
n a t u r a l  and s o c i a l  l i f e .  Here a l one  t he whole man, as God I has c r e a t e d  him,  e n t e r s  i n t o  t he h a l l o w i n g  ( 7 8 ) ,
Buber was f u l l y  conve r san t  w i t h  H a s i d i c  h i s t o r y  and w i t h  t he  main
r a d i t i o n s  o f  Judai sm t h a t  f ed  i t ,  whi ch I  have o u t l i n e d  above.  What
oncerned him was what  he c a l l e d ,
the i n n e r  d i a l e c t i c  o f  t he H a s i d i c  movement between an
u n o r i g i n a l  Kabbal i sm r ema i n i ng  i n  t he rea l m o f  ’ s p i r i t u a l ’ 
men and a l i f e  w i t h  t he wo r l d  o f  un h e a r d - o f  o r i g i n a l i t y  i n  
t he way i t  se i zed  g e n e r a t i o n  a f t e r  g e n e r a t i o n  of  t he peop l e  
(79).
The u n o r i g i n a l  t r a d i t i o n  t o  whi ch Buber  here r e f e r s  i s  e s t a b l i s h e d  
a r l y  i n  t he development  o f  Jewi sh t hough t  by way o f  a g n o s t i c
n f l u e n c e .  I t  r e p r e s e n t e d  t he v i ew t h a t  i n  o r de r  t o  a c h i e v e  c o n t a c t
i t h  God one must be t aken out  of  t he c o n f i n e s  of  e a r t h l y  e x i s t e n c e
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and e l e v a t e d  i n t o  t he rea l m o f  pure s p i r i t .  The a l t e r n a t i v e  v i e w ,  i s  
t he one a l r e a d y  i n t r o d u c e d  i n  t he f o r g o i n g  d i s c u s s i o n ,  and t he one 
cons i de r ed  by Buber t o  be " o f  u n h e a r d - o f  o r i g i n a l i t y , "  namel y,  t h a t  
man can be w i t h  God, by t he " h a l l o w i n g , "  o f  each t hough t  and a c t i o n ,  
by d e d i c a t i n g  each moment,  each aspec t  o f  d a i l y  l i f e ,  t o  God, "by 
do i ng what one does w i t h  t he r i g h t  k avana , w i t h  d e d i c a t i o n  t o  God, and
1
thus h a l l o w i n g  i t "  ( 8 0 ) ,  Buber ’ s s t udy  o f  Has i d i sm d i s c l o s e d  t h a t ,
The f i r s t  o f  t hese v i ews ,  t h a t  o f  s p i r i t u a l i s a t i o n ,  we f i r s t  
f i n d  i n  Has i d i sm i n  i t s  g r ea t  t h i n k e r ,  t he Maggid o f
M e z r i t c h ,  t he second,  t h a t  o f  t he h a l l o w i n g  o f  a l l  l i f e ,  we
f i n d  i n h i s  t e a c h e r ,  t he Baal -Shem-Tov ( 8 1 ) ,
Buber argues t h a t  t he c e n t r a l  p o s i t i o n  of  t he  zadd i k  i s  not
i t s e l f  an o b j e c t  of  t h i s  d i a l e c t i c ,  but  f rom t he b e g i n n i n g  o f  t he
movement has been t he common and s u s t a i n i n g  e l ement .  I n  f a c t  t h e r e
are,  he e x p l a i n s ,  two t ypes  o f  z add i k i m t o  be d i s t i n g u i s h e d ,
the t e ac he r  whose d e c i s i v e  e f f e c t  i n  on h i s  d i s c i p l e s
and the zadd i k  who i s  e s s e n t i a l l y  a h e l p e r  and whose d e c i s i v e  
e f f e c t  i s  on the broad c i r c l e  o f  h i s  Has i d i m,  That  i s  no 
secondary  d i s t i n c t i o n  but  one i n  whi ch the i n n e r  d i a l e c t i c  
f i n d s  e x p r e s s i o n :  t he f i r s t  k i nd  be l ongs more t o  t he  s i d e  o f
t he s p i r i t u a l i s i n g ,  t he second more t o the o t h e r ,  t h a t  of  
r e a l i z i n g .  I n  t he person of  t he Baal -Shem both ar e  s t i l l  
u n i t e d ,  a f t e r  him they  go ap a r t  ( 8 2 ) ,
[ I t  i s  on the ba s i s  o f  t h i s  i n n e r  d i a l e c t i c  of  Has i d i sm and t he
j i s t i n c t i o n s  t o  made f rom i t ,  t h a t  Buber  makes the s e l e c t i o n  o f  t he
j a t e r i a l  whi ch forms the bas i s  of  h i s  w r i t i n g s  on t he s u b j e c t .  He has
hosen as s i g n i f i c a n t  t hose sources  whi ch seem t o  him t o  s u p po r t  t he
h a l l o w i n g "  and " r e a l i s i n g "  aspect  o f  Has i d i sm,  between what  he
e l i e v e s  t o  be an u n o r i g i n a l  aspect  ( b e t t e r  perhaps,  p r i ma r y  a s p e c t ,
i nce  i t  must have been and a l ways would be p r esen t  i n  Judai sm)
epresen t ed  by K a b b a l i s t i c  t e a c h i n g .  T h i s ,  as i n d i c a t e d  above,
o n f i n e d  t he sphere of  man’ s r e l i g i o u s  a c t i v i t y  t o  t he " s p i r i t u a l "  and
l aced i t s  emphasis on o t h e r - w o r l d l y  c o n s i d e r a t i o n s .  The new, w h o l l y
r i g i n a l  i n s i g h t ,  e l i m i n a t e s  the d i s t i n c t i o n s  between the s p i r i t u a l
nd m a t e r i a l  rea l ms i n  t erms o f  p r i o r i t i e s ,  and as we have seen
h e r e f o r e  between t he t r a d i t i o n a l  dua l i sms  r e p r e s e n t e d  by t he n o t i o n s
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of  t he sacred and t he s e c u l a r ,  and t hus  a l s o  by good and e v i l .  The 
emphasis i s  c o n s equ en t l y  s h i f t e d ,  t o  t h i s  wo r l d  and to t h i s  l i f e .
To e x p l a i n  f u l l y  Buber ’ s p r e o c c u p a t i o n  w i t h  t h i s  aspec t  o f  
Has i d i sm 1 need to  add one f u r t h e r  and i mp o r t a n t  el ement  and t h a t  
concerns the q u e s t i o n  of  r edempt i on  and Mess i an i sm.  Some have seen i n  
Buber ’ s u n de r s t a n d i ng  of  t he H a s i d i c  message o f  r edempt i on  a form of  
| " a t o m i s t i c  i d e o l o g y " ,  of  aut  omess i an i  sm, even an " a n t i - m e s s i a n i c  
Wo r l d - v i e w  ( 8 3 ) ,  I n  f a c t  Buber  t akes  up a ve r y  d i f f e r e n t  p o s i t i o n  both 
i n  h i s  u n d e r s t an d i n g  o f  Has i d i sm and i n  o t h e r  w r i t i n g s  ( 8 4 ) ,  So f a r  as 
|the p r esen t  d i s c u s s i o n  i s  concerned he i s  u n e q u i v o c a l .  He i n t e r p r e t s  
|he H a s i d i c  message be i ng t h a t  each man can p a r t i c i p a t e  i n  t he work o f  
the w o r l d ’ s r edempt i on  but  no one man can e f f e c t  i t .  Has i d i sm 
L o n t a i n s ,  however ,  a t e n s i o n  i n i t s  own i n n e r  d i a l e c t i c .  There i s  t he 
/ i ew t h a t  God i s  t o  be i n f l u e n c e d  by magi cal  means;  a l t e r n a t i v e l y  i s  
he v i ew t h a t  r edempt i on  can on l y  be e f f e c t e d  by man t h r ough  a t u r n i n g  
t ’ shuvah) o f  h i s  whole be i ng t o  God, a f t e r  whi ch e v e r y t h i n g  t h a t  he 
j oes,  he does f o r  God, What man e f f e c t  i s  t h i s  way i s  t he  c a p a c i t y o f  
he wo r l d  t o  be redeemed;  he he l ps  c r e a t e  a d i s p o s i t i o n  f o r  
edempt i on ,  by b r i n g i n g  t he wo r l d  near e r  t o God’ s i n f l u e n c e  ( 8 5 ) ,
What i s  emerging here i s  i mp o r t a n t  t o  t he subs t ance o f  my t h e s i s  
i nce i t  concerns Buber ’ s persona l  sense o f  what  i t  means t o  be 
ewi sh .  What I  w i l l  d i s c u s s  f u l l y  i n  l a t e r  c h a p t e r s ,  but  what  i s  i n  
ne sense a theme r u n n i n g  t h r ou g h o u t  h i s  work ,  i s  Buber ’ s concern  w i t h  
n i t y ,  w i t h  an e s s e n t i a l  and o n t o l o g i c a l  who l eness ,  w i t h  a s u s p i c i o n  
owards any form o f  du a l i s m,  e s p e c i a l l y  t h a t  whi ch i s  based on a b a s i c  
nd i r r e c o n c i l a b l e  d i v i s i o n  of  sacr ed and p r o f ane  s ph e r e s .  For  
xample,  h i s  e t h i c a l  system stems f rom the n o t i o n  of  r e c o n c i l i n g  the 
good and the e v i l  u r ges "  ( 8 6 ) ,  t h a t  both can be br ough t  i n t o  t he  
e r v i c e  of  God, Th i s  i s  a l r e a d y  appar en t  i n  h i s  t r e a t me n t  o f  Ha s i d i s m,  
i s  i n c l i n a t i o n  t o  set  as i d e  the m a g i c a l / m y s t i c a l  aspec t s  o f  Has i d i sm 
h i c h  o r i g i n a t e  i n  K a b b a l i s t i c  d o c t r i n e  i s ,  as I  have shown,  w h o l l y
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c o n s i s t e n t  w i t h  h i s  c l a i m  to d i savow m y s t i c i s m ,  whi ch c l a i m  I  have,  
and w i l l  c o n t i n u e  t o  q u e s t i o n .
Because the d a i l y  l i f e  o f  t he Jew was t hus  endowed w i t h  a 
r edempt i ve  p o t e n t i a l  and p o s s i b i l i t y ,  t he pr ocess  o f  f r e e i n g  or  
r e t u r n i n g  t he sparks  t o  t h e i r  d i v i n e  source was a me ss i a n i c  p r ocess ,  
s i nce  of  i t s e l f  i t  promoted t he Mes s i a n i c  Era,  Buber  t h e r e f o r e  
i d e n t i f i e s  h i m s e l f  w i t h  t he H a s i d i c  v i ew,  t h a t  any concept  o f  
Tiessianism whi ch r e q u i r e s  d i f f e r e n t i a t i o n  between one man and a n o t h e r ,  
;or even between one age and a n o t h e r ,  i s  f a l l a c i o u s ,  s i nc e  i t  i s  g i ven
I
to t he whole of  mankind t o p a r t i c i p a t e  i n  " me s s i an i c  a c t i o n "  whi ch 
I urns t he whole o f  l i f e  t owards  God, L i f e  t hus  becomes a c o n t i n u o u s l y  
edempt i ve process  ( 8 7 ) ,
Malcolm Diamond c o n s i d e r s  t h a t  t he most p r o f ound  a p p l i c a t i o n  o f
he H a s i d i c  d o c t r i n e  of  t he sparks  i s  i n  i t s  u n d e r s t a n d i n g  o f  l ove and
hat  i n  Has i d i sm the c on n e c t i o n  between t he l ove of  God and t he l ove 
f  one’ s ne i ghbour  i s  g i ven  new and c h a l l e n g i n g  s i g n i f i c a n c e .  He 
j uo t es  a Zadd i k :
The r ea l  l ove o f  God shou l d  beg i n  w i t h  t he l ove of  men. And i f  
someone shoul d t e l l  you t h a t  he has l ove of  God but  has no l ove  o f  
men, t hen know t h a t  he i s  l y i n g  ( 8 8 ) ,
nd Diamond comments on the s t r i k i n g  s i m i l a r i t y  between t hese  words
nd t hose found i n  the f i r s t  L e t t e r  of  John,  4 , 2 0 ,
’ I f  any man says,  I  l ove God, and ha t es  h i s  b r o t h e r  he i s  a l i a r ;
f o r  he who does not  l ove h i s  b r o t h e r  whom he has seen,  cannot  l ove
God whom he has not  s e e n , ’ Has i d i sm c a r r i e s  t h i s  emphasi s on the
i mpor t ance  o f  t he second commandment s t i l l  f u r t h e r ,  by
d e mo n s t r a t i n g  t h a t  t he two commandments,  t h a t  we l ove God and the 
n e i g h b ou r ,  are both con t a i ne d  i n  t he second,  whi ch does not  end
w i t h  the phrase ,  ’ as t h y s e l f ’ , but  w i t h  the words:  ’ I  am the
Lord ( 8 9 ) ,
I t  i s  i n Buber ’ s i n t e r p r e t a t i o n  o f  t hese b i b l i c a l  commandments 
hat  H a s i d i c  and b i b l i c a l  t e a c h i n g  merge w i t h  h i s  own d i a l o g i c a l  
h i l o s o p h y .  I n  Two Types of  F a i t h  ( 9 0 ) ,  he expresses  h i s  u n c e r t a i n t y  
f  t he c o r r e c t n e s s  o f  t he t r a n s l a t i o n  f rom the S e p t u a g i n t  o f  t he  word 
endered "as y o u r s e l f " ,  i n  t he commandment t h a t  man shou l d  l ove  h i s  
l emies.  The term i n  q u e s t i o n  i s  Re’ ah whi ch i n  t he S e p t u a g i n t  i s
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r ende r ed ,  " t h e  one near  by,  t he n e a r . "  Buber  under s t ands  t h i s  t o  mean
the one t o  whom I  s t and i n  an i mmedi ate and r e c i p r o c a l  r e l a t i o n s h i p .
L e v i t i c u s  19. 18,  has i t ,  "Love your  f e l l o w  as y o u r s e l f :  I  am the
L o r d , "  t o  whi ch Buber  compares,  Mat thew 22 . 39 ,  "Be l o v i n g l y  d i sposed
towards  men w i t h  whom thou hast  t o  do a t  any t i me i n  the course of  t hy
l i f e . "  What concerns  Buber i s  t h a t ,
an a t t i t u d e  i s  meant and not  a f e e l i n g :  t he f e e l i n g  of
l ove between men does not  i n  gener a l  a l l o w  i t s  o b j e c t  t o  be 
p r e s c r i b e d ;  whereas an a t t i t u d e  o f  1o v i n g - k i n d n e s s  t oward a 
f e l l o w  c r e a t u r e  can i ndeed be commanded t o  a man ( 9 1 ) ,
i
The above was w r i t t e n  i n  1949/50 many years  a f t e r  Bube r ’ s t h i n k i n g  
lad passed t h r ough  the r e f r a c t i n g  p r i sm of  h i s  d i a l o g i c a l  p h i l o s o p h y ,  
put h i s  e a r l i e r  u nd e r s t a n d i n g  of  H a s i d i c  t e a c h i n g  on l ove  was c l e a r l y  
i n f l u e n t i a l  i n  t he years  l e a d i n g  t o  1923 and I  and Thou . From the 
j l as i d im Buber under s t ood  t h a t  l ove shou l d  be ma n i f e s t  i n  t he  I - Thou  
U  t i  t ude and t h i s  e s s e n t i a l  t u r n i n g  t o  t he o t h e r  became the p i v o t  o f  
l i s  concept  o f  d i a l o g u e .  Inasmuch as t o l ove " t h e  o t h e r "  i s  t he same 
|is l o v i n g  God, i t  i s  d i s c e r n i b l e  t h a t  " t h e  o t h e r "  i s  unde r s t ood  as a 
jmique be i ng by a s e l f ,  an " I " ,  t h a t  knows i t s e l f  t o  be un i que .
Whi l e  the energy of  l a t e r  Has i d i sm can be seen h i s t o r i c a l l y  as a 
e a c t i o n  t o and a d a p t a t i o n  of  t he t e a c h i n g s  of  t he Kabba l ah ,  even as 
he making of  Kabba l i sm i n t o  a po pu l a r  movement ( 9 2 ) ,  Diamond p o i n t s  
ut  t h a t ,
i t  was t he Rabb i n i c  t r a d i t i o n  t h a t ,  f o r  over  two thousand 
yea r s ,  ma i n t a i n ed  the u n i t y  and i n t e g r i t y  o f  Judai sm,  f i r s t  
i n  P a l e s t i n e  and then i n  t he many c o u n t r i e s  o f  t he  D i aspo r a  
( 9 3 ) ,
I t  must be s a i d ,  however t h a t  Has i d i sm was t o  some e x t e n t  a 
e a c t i o n  t o  r a b b i n i c a l  i n t e l l e c t u a l i s a t i o n ,  whi ch by t he p e r i o d  o f  t he 
aal -Shem had changed the s t udy  of  Torah i n t o  an e s o t e r i c  and complex 
c c u p a t i o n  t h a t  had l i t t l e  t o  do w i t h  t he d a i l y  l i f e  o f  t he o r d i n a r y  
ew. I t  was a l s o  a movement t h a t  gave precedence t o  p e r s o n a l i t y  over  
o c t r i n e ,  and t o  t he immediacy of  i n d i v i d u a l  r e l i g i o u s  e x p e r i e n c e  
94) ,  Whi l e  the appeal  o f  t h i s  l a t t e r  n o t i o n  f o r  Buber  i s
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u n d e r s t a n d a b l e ,  i t  i s  i mp o r t a n t  t o  show t h a t  h i s  r esponse t o  the 
f o r mer  v i ew,  t h a t  o f  t he o v e r - i n t e 11e c t u a l i s a t i o n  o f  r a b b i n i c a l  
t e a c h i n g ,  was u n f o r t u n a t e l y  s u b j e c t e d  t o  the genera l  e r r o r  o f  t r e a t i n g  
l e g a l i s m  as the r a b b i n i c  norm, even i t s  i d e a l ,  r a t h e r  t han an abuse o f  
i t s  t r a d i t i o n .  I t  i s  odd,  f o r  example,  t h a t  Buber  does not  seem to
acknowledge the i m p l i c a t i o n  of  t he f a c t  t h a t  many o f  t he sour ces  o f
^he H a s i d i c  s t o r i e s  he so much vene r a t ed  were t hemsel ves  Rabb i s ,  j u s t  
|as were many of  t he s u b j e c t s  o f  t hose s t o r i e s .  I t  i s  t h i s
mi s c on c ep t i on  t h a t  Buber  c a r r ie s  t o h i s  e a r l i e s t  w r i t i n g s  on Judai sm,  
j h i c h  I  r e v i e w i n the f o l l o w i n g  c h a p t e r .  He l a t e r  a l t e r e d  t h i s  v i ew 
jhen he r e c ogn i s ed  t h a t  t he Rabbis t each t h a t  t he a c t s  o f  Torah are to 
be per f or med L i shmah , t h a t  i s ,  " f o r  t he sake o f  t he Name" ( 9 5 ) ,  Thus 
i oes Buber carry f o r wa r d  t he e s s e n t i a l  c r i t e r i o n  o f  r i g h t  a t t i t u d e  
. m p l i c i t  i n  t he I - Thou  r e l a t i o n s h i p .
N e v e r t h e l e s s ,  i n  h i s  f i r s t  encoun t e r  w i t h  Has i d i sm,  Buber  saw 
hat  w h i l e  i t  was concerned w i t h  g i v i n g  t o  Halakah t he necessar y
j n g r e d i e n t  o f  r i g h t  i n t e n t i o n ,  i t  t ook  t h a t  f u r t h e r  and v i t a l  s t e p ,  
/ h i ch  as I  have a l r e a d y  shown was t o  concern t he h a l l o w i n g  o f  every  
ct  by whi ch means a l l  o f  l i f e  was t o  be c o n s e c r a t e d ,  Bube r ’ s openi ng 
i a l o g i c a l  p r e s c r i p t i o n  i n  I  and Thou seems t h e r e f o r e  t o  i n f u s e  h i s  
r i r nary  w o r d - p a i r s ,  " I - T h o u " ,  and " I - I t " ,  w i t h  t he H a s i d i c  i d e a l  o f
orning t o  every  moment,  ac t  and r e l a t i o n s h i p  w i t h  t he r i g h t  a t t i t u d e :
To man the wo r l d  i s  t w o f o l d ,  i n accordance w i t h  h i s  t w o f o l d  
a t t i t u d e .  The a t t i t u d e  o f  man i s  t w o f o l d ,  i n  accordance w i t h  
t he t w o f o l d  na t u r e  of  t he p r i ma r y  words whi ch he speaks ( 9 6 ) ,
But  t h i s  f o r m u l a t i o n ,  as noted i n the I n t r o d u c t i o n ,  suggest  by i t s
wo f o l d  n a t u r e ,  an i n b u i l t  probl em f o r  Buber ’ s p r e o c c u p a t i o n  w i t h
n i t y ,  I  s h a l l  d i s c us s  t h i s  i n  Chapter  6,
One of  t he q u a l i t i e s  o f  Has i d i sm whi ch f i r s t  a t t r a c t e d  Buber  was
l a t  o f  f e r v e n t  p i e t y  ( 9 7 ) ,  For  Buber t he H a s i d i c  n o t i o n  o f  f e r v o u r
i f t s  t he b e l i e v e r  out  o f  t he mundane and a l l e v i a t e s  t he  burden of
o u t i n e .  I n  h i s  c o l l e c t i o n  o f  the t a l e s  o f  t he l a t e r  mas t e r s  o f
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Has i d i sm,  Buber  i n c l u d e s  t he t e a c h i n g  of  t he Rabbi  o f  Kobr yn:
God says t o man, as he s a i d  t o  Moses:  ' P u t  o f f  t hy  shoes
f rom t hy  f e e t '  -  put  o f f  t he h a b i t u a l  whi ch enc l oses  your  
f o o t ,  and you w i l l  know t h a t  t he p l ace  on whi ch you are now 
s t a n d i n g  i s  ho l y  gr ound.  For  t h e r e  i s  no rung of  human l i f e
on whi ch we cannot  f i n d  t he h o l i n e s s  o f  God everywhere and at  
a l l  t i mes  ( 98) *
That  t he o b j e c t  o f  t h i s  f e r v o u r  was t o  be found w i t h i n  man's 
p r es e n t  e x i s t e n c e  was a l s o  one o f  t he f e a t u r e s  whi ch Buber  saw as 
j d i s t i n g u i s h i n g  Has i d i sm f rom those r e l i g i o n s  whi ch seek t o  negate the 
l l i f e  o f  t h i s  w o r l d ,  Judai sm,  i n  c o n t r a d i s t i n c t i o n  t o  some o t h e r
I .■' e 1 i g i o n s ,
t eaches  t h a t  what  a man does,  now and here ,  w i t h  ho l y
i n t e n t ,  i s  no l ess  i m p o r t a n t ,  no l ess  t r u e  than the l i f e
i n  t he wo r l d  t o  come. Th i s  d o c t r i n e  has found i t s  f u l l e s t  
ex p r e s s i o n  i n  Has i d i sm ( 9 9 ) ,
Fr i edman suggest  t h a t  " t h i s  was one o f  t he t r u l y  d e c i s i v e  moments 
in B u b e r ' s  l i f e "  ( 100 ) ,  when beyond t he " t e r n a r y  f i r e "  o f  Jacob 
Soehme, he f e l t  t he f i r e  and s p i r i t  o f  t he Baal -Shem,  I n  t h i s
xp e r i e n c e  the " p r i ma l  1 y J ew i s h "  d i s c l o s e d  i t s e l f  t o  him;  t he p r i ma l  1 y 
ewish r e a l i t y  o f  "deed"  he saw as the p r i ma l  human r e a l i t y ;  t he
j h i l d h o o d  memory o f  t he zadd i k  and h i s  communi ty and t he n o t i o n  o f  t he
1
[ e r f e c t e d  man summoned him t o  p r o c l a i m  t o  the w o r l d ,  t he H a s i d i c  
essage ( 101) ,
A d i f f i c u l t y  Buber encoun t er ed  i n  h i s  i n t e r p r e t a t i o n  o f  Has i d i sm 
oncerned the movement ' s  a f f i r m a t i o n  o f  t he whole o f  l i f e ,  an
f f i r m a t i o n  whi ch appears  t o  c o n t r a d i c t  t he t r a d i t i o n a l  Jewi sh
i s t i n c t i o n  between the sacred and t he p r o f a n e .  So much of  Jewi sh 
r t h o p r a x y  seems to  be based on laws and customs des i gned ,  i f  not  t o  
arden the edges of  t hese c a t e g o r i e s ,  a t  l e a s t  t o  r e c o g n i s e  t h e i r  
eal  e x i s t e n c e  and s i g n i f i c a n c e .  I f ,  f o r  example,  one c o n s i d e r s  t he 
i e t a r y  l aws,  t he a n c i e n t  p r i e s t l y  codes con c e r n i n g  p u r i t y  and 
p p u r i t y ,  and t he s e r v i c e  of  Habdalah whi ch ends t he Sabbath w i t h ,  
Bl essed a r t  t hou ,  0 Lo r d ,  who makest  a d i s t i n c t i o n  between h o l y  and 
□ f ane"  ( 102 ) ,  t he d i s t i n c t i o n  i t s e l f ,  seems i n v i o l a b l e  and f o r  Buber
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whose p h i l o s o p h y ,  as ment i oned above,  c e n t r e d  on the n o t i o n  o f  t he 
r e a l i s a t i o n  of  an e s s e n t i a l  u n i t y ,  t h i s  d i s t i n c t i o n  was t r o ub l e s ome .  
His answer  i s  t o  show t h a t  Has i d i sm teaches  t h a t  t he c a t e g o r i e s  of  
sacred and p r o f ane  are p r o v i s i o n a l .  I n  an essay whi ch began l i f e  i n  
1930 as a speech t o  one o f  t he f o u r  German C h r i s t i a n  m i s s i o n s  t o  the
Jews (103)  Buber wr o t e  o f  t he Law whi ch d i f f e r e n t i a t e s  between the
' l ol y and t he p r o f ane  and t hus  m a i n t a i n s  t hose ve r y  d i s t i n c t i o n s  t h a t
he under s t ood  t o have been e l i m i n a t e d  by t he H a s i d i c  emphasi s on " a l l -
s a n c t i f i c a t i o n " ,  t he p r o f ane  s i mp l y  be i ng what i s  " no t  yet
s a n c t i f i e d " ;  t he i m p l i c a t i o n  be i ng t h a t  one does not  ser ve  God on l y
j i t h  t he s p i r i t ,  but  w i t h  the whole mind,  body and na t u r e  ( 1 0 4 ) .
What Buber  seems to have missed i s  t h a t  aspec t  o f  Has i d i sm whi ch 
J e l i g h t e d  i n  t he o b s e r v a t i o n  o f  Law when observed t h r ou g h  t h a t  
i t t i t u d e  a s s o c i a t e d  w i t h  Kavana, and I  w i l l  r e t u r n  to t h i s  seeming 
ont  r a d i c t i o n ♦ We can see,  however ,  t h a t  t he i m p l i c a t i o n s  f o r  t he
j i a l akh i c  l i f e  o f  t he Jew are c o n s i d e r a b l e .  I n t r i g u i n g l y ,  Buber  (and 
' l as i di sm)  seems not  f a r  f rom the p o s i t i o n  t aken by Sol  ove i  t c h i k  ;I
Acco r d i ng  t o  t he o u t l o o k  o f  Ha l akhah,  t he s e r v i c e  o f  God 
( w i t h  t he e x c e p t i o n  o f  t he s t udy  o f  t he Torah)  can be c a r r i e d  
out  on l y  t h r ough  t he i m p l e m e n t a t i o n ,  t he a c t u a l i s a t i o n  o f  i t s  
p r i n c i p l e s  i n  t he r ea l  w o r l d .  The i de a l  o f  r i g h t e o u s n e s s  i s  
t he g u i d i n g  l i g h t  o f  t h i s  w o r l d - v i e w .  H a l a k h i c  man' s most 
f e r v e n t  d e s i r e  i s  t he p e r f e c t i o n  o f  t he wor l d  under  t he 
domi n i on o f  r i g h t e o u s n e s s  and 1 o v i n g - k i n d n e s s  -  t he 
r e a l i s a t i o n  o f  t he a p r i o r i ,  i dea l  c r e a t i o n ,  whose name i s  
Torah (or  Ha l ak hah ) ,  i n  t he real m o f  c o n c r e t e  l i f e  ( 1 0 5 ) .
I t  must s a i d ,  however ,  t h a t  S o l o v e i t c h i k  h i m s e l f  i s  c o n s i s t e n t
i t h  t r a d i t i o n a l  Rabb i n i c  u n d e r s t a n d i n g  o f  t he p l ace  and f u n c t i o n  o f
a l a k h a h ;  whi ch p o i n t  i m p l i e s  t h a t  i n s p i r i t  ( o r  a t t i t u d e s )  a t  l e a s t ,
uber  was not  so f a r  removed f rom the t r a d i t i o n s  f o r  whi ch he
ar bour ed  so much s u s p i c i o n .
I  can now make t he f o l l o w i n g  summary:
i )  Si nce 1910 when Buber " w i t h d r e w "  t o  embark on t h i s  s t u d y ,  he 
i d  not  aim t o  " p r e s en t  a h i s t o r i c a l l y  or  h e r m e n e u t i c a l l y  
bmprehens i ve p r e s e n t a t i o n  of  H a s i d i s m" ;  even so,  h i s  c l a i m  i s  t h a t ,
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w h i l e  h i s  pr ocess  was s e l e c t i v e ,  " t h a t  p r i n c i p l e  o f  s e l e c t i o n  d i d  not  
o r i g i n a t e  i n  a s u b j e c t i v e  p r e f e r e n c e "  but  was de t e rmi ned by t he i n n e r  
d i a l e c t i c  he found w i t h i n  the s u b j e c t  ( 106 ) .
i i )  Buber  was f u l l y  conver san t  w i t h  t he h i s t o r y  of  Has i d i sm i n a l l  
i t s  as p e c t s ;  he d i d  not  i n t e r p r e t  i t  as someth i ng whi ch was i n  any way 
new and agreed w i t h  Scho l em' s  c o n t e n t i o n  t h a t ,
j  i t  produced no new m y s t i c a l  d o c t r i n e  ex t e n d i n g  i n  any 
e s s e n t i a l  p o i n t s  beyond t he K a b b a l i s t i c  t r a d i t i o n ,  
r egar ded f rom the s t a n d p o i n t  of  i t s  t h e o r i e s .  Has i d i sm i s ,  
i n  f a c t ,  pure ep i gone ( 107 ) .
i i i )  The c r i t e r i a  Buber  b r ought  t o  h i s  i n t e r p r e t a t i o n  o f  Has i d i sm
jsnd t he s e l e c t i o n  o f  t he sources  he used t o t h a t  end he c l a i ms  t o
Dr ing t o  h i s  work on Judai sm i n  g e n e r a l .  Thus he s t a t e s ,
I  have d e a l t  w i t h  t h a t  i n  t he l i f e  and t e a c h i n g  o f  Judai sm
whi ch ,  a c c o r d i n g  t o  my i n s i g h t ,  i s  i t s  p r ope r  t r u t h  and i s
d e c i s i v e  f o r  i t s  f u n c t i o n  i n  t he p r e v i o u s  and f u t u r e  h i s t o r y
o f  t he human s p i r i t  ( 108 ) .
i v )  Th i s  be i ng so,  Buber aims a l ways t o  d i s t i n g u i s h  between t hose 
j i spects o f  Jewi sh r e l i g i o u s  t r a d i t i o n  whi ch he b e l i e v e s  are e s s e n t i a l
0 a l i v i n g  f a i t h  worked out  i n  d a i l y  l i f e ,  and t hose whi ch i n  h i s
iew serve as a model  and a t r a d i t i o n  whi ch f o r  many f a i l  t o  g i v e
iccess t o  a l i v i n g  ex pe r i e nc e  of  t he l i v i n g  God. He r e c o g n i s e s  t h a t ,
t h i s  a t t i t u d e  o f  mine i n c l u d e s  v a l u a t i o n  f rom the base up;  
but  t h i s  v a l u a t i o n  i s  one whi ch has i t s  o r i g i n  i n  t he 
immovable c e n t r a l  e x i s t e n c e  of  v a l u e s .  Si nce I  have a t t a i n e d  
t o  the m a t u r i t y  o f  t h i s  i n s i g h t ,  I  have not  made use o f  a 
f i l t e r ;  I  became a f i l t e r  ( 109 ) .
v)  Whi l e  t he probl em r emai ns ,  c o n c e r n i ng  B u b e r ' s  p r a c t i c e  as a
ew, i n  s p i r i t  at  l e a s t  B u be r ' s  i n t e r p r e t a t i o n  o f  Has i d i sm seems not
ar  removed f rom o r t hodox  Jewi sh b e l i e f ;
Meet t he wo r l d  w i t h  the f u l l n e s s  o f  your  be i ng and you s h a l l  
meet Him. That  He H i ms e l f  accep t s  f rom your  hands what  you 
have t o  g i ve  t o  t he wo r l d  i s  Hi s  mercy.  I f  you wi sh  t o  
be 1i e v e , 1o v e ! ( 110 ) .
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6.  I  AND THOU.
My ex a mi na t i on  o f  Buber ’ s i nvo l vemen t  i n  Z i on i sm and h i s  d i s c o v e r y  
of  Has i d i sm has e s t a b l i s h e d  the two ba s i c  b u i l d i n g - b l o c k s  o f  t he 
r e h a b i l i t a t i o n  of  h i s  Jewi sh f a i t h .  The e a r l y  addresses Buber  
d e l i v e r e d  on Judai sm were w r i t t e n  b e f o r e  t he p u b l i c a t i o n  of  I ch  und Du 
j i n 1923,  t h a t  i s  t hey  were g i ven  between 1909 and 1918.  The l a t e r  
addresses date f rom the t i me when he l e f t  Germany i n  1938 t o  l i v e  i n  
Pa le s t i n e ,  t h a t  i s  f rom 1938 t o 1951,  However, i t  i s  o f  g r ea t  
importance t o  keep i n  mind t h a t  i n  t he p u b l i c a t i o n  of  t he  c o l l e c t e d  
l a r i i e r  addresses  i n  1923,  Buber  p r ov i d e d  a new Pr e f a c e ,  i n  whi ch many 
] f  h i s  e a r l i e r  s t a t eme n t s  about  Judai sm were q u a l i f i e d  i n  t he  l i g h t  of  
he d i a l o g i c a l  p h i l o s o p h y  represented by I ch  und Du whi ch i t s e l f  was 
t u b j e c t  t o  some f u r t h e r  e x p l a n a t i o n  i n  1957 i n  a P o s t s c r i p t  t o  a new 
j d i t i o n  o f  t h a t  year .  For  t hese r easons ,  I  i n t e n d  i n  t h i s  and i n  t he 
a l l o w i n g  c hap t e r  t o  be concerned w i t h  Bube r ’ s d i a l o g i c a l  p h i l o s o p h y ,  
w i l l  t hen be i n  a p o s i t i o n  t o  make an examinat ion of  Bub e r ’ s 
e r c e p t i o n  of  Judai sm,
) ,  P r e l i m i n a r y  C o n s i d e r a t i o n s ,
H o r w i t z  has shown t h a t  t he undated p l an whi ch Kaufrnann i n c l u d e s  i n
he i n t r o d u c t i o n  t o  h i s  t r a n s l a t i o n  of  I  and Thou , i s  not  i n  f a c t  as
a r l y  as he sugges t s ,  namely 1916,  (1)  but  a ske t ch  o f  p o s s i b l e
o n t e n t s  d i d  e x i s t  by 1919,  (2)  Yet  c l e a r l y  t h e r e  i s  a sense i n  which
ost  o f  Buber ’ s ear ly  w r i t i n g s  so f a r  con s i d e r ed  are i n  some way a
r e p a r a t i o n  f o r  I  and Thou , As e a r l y  as 1907 i n h i s  i n t r o d u c t i o n  t o
he The Legend of  The Baal -Shem Buber w r o t e : -
The l egend i s  t he myth o f  I  and Thou,  o f  t he c a l l e r  and the
c a l l e d ,  t he f i n i t e  whi ch e n t e r s  i n t o  the i n f i n i t e  and t he 
i n f i n i t e  whi ch has need o f  t he f i n i t e ,  (3)
The e a r l i e r  i n f l u e n c e s  on Buber have a l r e a d y  been c o n s i d e r e d  but
i s  u s e f u l  here t o  add some t r e a t me n t  o f  Buber ’ s r e l a t i o n s h i p  to
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Rosenzuei g,  whi ch I  w i l l  a l s o  c o n s i d e r  more f u l l y  i n  Chapter  8* Buber
acknowledged t he persona l  na t u r e  o f  t h e i r  r e l a t i o n s h i p  i n  h i s
accept ance of  Rosenzwi eg’ s i n v i t a t i o n  t o l e c t u r e  at  t he F r a n k f u r t
Lehrhaus i n  1921:  "Of  cou r se ,  I  s h a l l  under t ake  t he l e c t u r e s  i f  1 can
t he r eb y  f u l f i l  a pe rsona l  wi sh o f  y o u r s " .  (4)  The s e r i e s  o f  l e c t u r e s
were e n t i t l e d ,  " R e l i g i o n  as P r es e n c e . "  I n  h i s  A f t e r w o r d  on The
H i s t o r y  o f  t he D i a l o g i c a l  P r i n c i p l e , Buber  e x p l a i n e d  t h a t  he was ab l e
to set  about  t he f i n a l  v e r s i o n  o f  I  and Thou.
a f t e r  I  had set  f o r t h  my t r a i n  o f  t hough t  i n  a course t h a t  I  
gave at  t he F r e i e  J üd i sches  Lehrhaus i n  F r a n k f u r t  ( 5 ) .
Some of  t hese l e c t u r e s  form an e a r l i e r  v e r s i o n  o f  s e c t i o n s  of  t he
F i r s t  and t h i r d  Par t s  of  " I  and Thou"  ( 6 ) .  Fr i edman e x p l a i n s ,  t h a t
.n t he l e c t u r e s ,
Buber had an ’ I t  w o r l d ’ and a ’ Thou w o r l d ’ i n s t e a d  o f  ’ I -  
Thou’ and ’ I - I t ’ but  i n  t he answer  t o  a q u e s t i o n  Buber  
a l r e a d y  had begun t o  speak o f  ’ b a s i c  wor ds ’ ( 7 ) .
Jus t  be f o r e  beg i n n i n g  the l e c t u r e s  Buber  had read f o r  t he f i r s t
ime Rosenzwei g ’ s The S t a r  o f  Redempt ion and d i s c u s s i o n  o f  t h i s  and
t s  r e l a t i o n  t o  the l e c t u r e s  t hemsel ves  p r eoccup i ed  the two men ( 8 ) .  
here was much o f  whi ch Buber  was c r i t i c a l ,  " e s p e c i a l l y  ex t reme
y s t e m a t i z i n g  whi ch runs c o m p l e t e l y  a g a i n s t  t he g r a i n  o f  h i s  t h o u g h t "  
9 ) .  Nor cou l d  he agree w i t h  Rosenzwei g ’ s premi se t h a t  man i s
ependent  on God’ s s e l f - r e v e l a t i o n  f o r  h i s  own r esponse,  t h a t  i s ,  t h a t  
an ’ s response t o  God i s  a consequence o f  God’ s i n i t i a t i v e  and t h a t  
i a l o g u e  must e x i s t  between God and man be f o r e  i t  can happen between 
an and man (10)  And y e t ,  i n  August  1921 Buber wro t e  t o  Rosenzweig 
t h a t  no page of  t he The S t a r  was a l i e n  t o  him,  no ma t t e r  how f a r  h i s  
wn o p i n i o n  mi ght  be f rom i t "  ( 11 ) .
There e x i s t s  t he p o s s i b i l i t y  d i scussed  by H o r w i t z  ( 1 2 ) ,  t h a t
u b e r ’ s d i s c u s s i o n s  w i t h  Rosenzweig at  t h i s  p e r i o d  both about  "The
t a r "  and the Lehrhaus l e c t u r e s  a c t u a l l y  i n f l u e n c e d  t he concept  of  
i a l o g u e  c e n t r a l  t o  Bube r ’ s I  and Thou and more p a r t i c u l a r l y  t h a t  i t  
sd t o a m o d i f i c a t i o n  of  Buber ’ s a c t u a l  v o c a b u l a r y  by c au s i ng  him to
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e l i m i n a t e  words such as " r e a l i s a t i o n "  and " o r i e n t a t i o n . "  Fr i edman 
concedes t h a t  t he l anguage o f  t he Lehrhaus l e c t u r e s  i s  c l o s e r  t o  t h a t  
o f  Dan i e1 than of  I  and Thou but  conc l udes  t h a t  " Rosenzwei g ’ s 
p o s s i b l e  r o l e  i n  t he pr ocess  whereby Buber shed the l anguage of  Da n i e1
i s  not  i m p o r t a n t "  (13)  Whi l e  o f  course i t  i s  i m p o r t a n t ,  i t  i s
s u f f i c i e n t  f o r  my purpose s i mp l y  t o  draw a t t e n t i o n  to t he arguments
which i l l u m i n a t e  the m i l i e u  i n  whi ch t he f i n a l  w r i t i n g  o f  " I  and Thou"
It 0 0 k p l a c e .
j What must be under s t ood  here i s  t he f undamenta l  d i f f e r e n c e  t h a t  
e x i s t e d  between Rosenzweig and Buber on t he ma t t e r  o f  what  Zwi  esprache 
. ac t ua l l y  i s .  Ac c o r d i ng  t o  Fr i edman,  " D i a l og u e  does not  j u s t  mean 
speech f o r  Buber ,  as i t  does f o r  Rosenzwei g"  ( 1 4 ) .  Bube r ’ s concept  
of d i a l o g u e  seems to embrace the whole n o t i o n  o f  " r e s p on s e "  i n  whi ch 
he spe e c h - c o n t e n t  o f  d i a l o g u e  becomes me t ap h o r i c a l  b e f o r e ,  f o r
xample,  a work o f  a r t  or  n a t u r e .  That  l anguage i t s e l f  becomes more
1 ea r l  y t he medium of  d i a l o g u e  i n  " I  and Thou"  i s  aga i n  p r o b a b l y  due
0 Rosenzwei g’ s i n f l u e n c e  ( 1 5 ) ,  but  f o r  Buber ,  l anguage i s  on l y  ever  
ine o f  t he many forms of  d i a l o g u e  man can have w i t h  t he w o r l d .
As Buber read The S t a r  o f  Redempt ion f o r  t he f i r s t  t i me ,
osenzweig was r e a d i n g  the g a l l e y  p r o o f s  o f  I  and Thou . and i n  
eptember  of  1922 he sent  Buber a c r i t i c i s m  o f  t he f i r s t  p a r t  o f  t he 
ook .
I n  t he I - I t  you g i ve  t he I - Thou  a c r i p p l e  as an opponent .
The ’ bas i c  word I - I t ’ canno t ,  o f  cou r se ,  be spoken w i t h
the whole be i ng .  I t  i s  j u s t  not  a ba s i c  word ( 1 6 ) .
Rosenzweig i n  f a c t  suggest ed two o t h e r  ba s i c  words,  t he H E - i t  o f  
od the Cr ea t o r  over  a g a i n s t  t he c r e a t e d  wo r l d  and t he W e - I t ,  whi ch 
i g h t  f orm a ba s i c  word f o r  a communi ty r i g h t l y  bound t o g e t h e r  i n  i t s  
esponse to a u t h e n t i c  e x p e r i e n c e .  As B e r k o v i t s  put  i t  i n  h i s  summary 
what  he c a l l s  Buber ’ s t e s t i m o n y :  " t h e r e  i s  no way f rom I - Th o u  t o  We 
t o  We-Thou,  no b r i d g e  between m u t u a l i t y  o f  r e l a t i o n  and t he 
prnmuni ty or  s o c i e t y "  ( 1 7 ) .
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Th i s  s i n g u l a r i t y  o f  t he 1-Thou,  ( e s p e c i a l l y  when i t  i s  remembered
t h a t  Buber  i n s i s t s  t h a t  an I - I t  may be changed i n t o  an I - T h o u , )  i s  o f
i mpor t ance i n  u n d e r s t a n d i n g  Buber ’ s Jewi sh s e l f - d e f i n i t i o n .  I  have
noted i n  p r e v i o u s  d i s c u s s i o n s  t h a t  Buber seems to  f i n d  d i f f i c u l t y  i n
Tiaking a r e l a t i o n s h i p  between h i s  own, s u b j e c t i v e l y  he l d  v i ews  and the
heed t o  have t hese v a l i d a t e d  by some form of  o b j e c t i v e  terms of
" e f e r e n c e ,  such as,  f o r  example the consensus of  t he group t o  whi ch he
Delongs.  Thus,  B e r k o v i t s  i n  p o i n t i n g  out  t he l ack  of  an " I - U l e " ,  as
r e p r e s e n t i n g  a p r i ma r y  a t t i t u d e ,  may have p r ov i de d  us w i t h  the r o o t
Lhe r o o t  f o r  Buber ’ s i n d i v i d u a l i s t i c  approach both t o  t r a d i t i o n  and t o
:onsensus,  as t o  what i n  t erms o f  " p e o p l e "  and " communi t y "  compr i ses
rue Judai sm.  Whether  t h i s  i s  somethi ng Rosenzweig sensed I  can on l y
Speculate about  he r e ,  but  t h a t  he shou l d  sense t h i s  s i n g u l a r i t y  and
t s  i m p l i c a t i o n s  i n  a f i r s t  r e ad i ng  o f  " I  and Thou"  i s  c o n s i s t e n t  w i t h
l i s  own more c e n t r a l  p l ace  i n  the Jewi sh t r a d i t i o n  and t o  h i s  be i ng
iore open than Buber t o  the p o s s i b i l i t y  t h a t  t h e r e i n  i s  f ound t he
lessage of  God’ s r e v e l a t i o n  of  h i m s e l f .  What seems to  emerge f r om t h i s
o n t i n u i n g  cor respondence i s  t h a t ,
Rosenzwei g’ s p h i l o s o p h y  beg i ns  w i t h  ’ a l eap o f  f a i t h ’ , Buber  
i n  c o n t r a s t ,  p l aces  p h i l o s o p h i c a l  a n t h r o p o l o g y  and not  
t h e o l o g y  at  t he c e n t r e  o f  h i s  p h i l o s o p h y  ( 1 8 ) .
Yet  bas i c  t h e o l o g i c a l  concerns  remain c e n t r a l  t o  I  and Th ou ,
s p e c i a l l y  t h a t  o f  c r e a t i o n  and t he r e l a t i o n s h i p  between God and
a t u r e .  As e a r l y  as 1900 i n  h i s  essay on Jacob Boehme, Buber  t a l k s
bout  hav i ng a f e e l i n g  o f  u n i t y  w i t h  n a t u r e  i n  gener a l  and w i t h  
a r t i c u l a r  o b j e c t s ,  such as the c e l e b r a t e d  Tree of  I  and Thou ( 1 9 ) .  
uber  uses t he n o t i o n  o f  u n i t y  i n  the e a r l y  essay t o  expr ess  t he  i dea 
f  man as m i c r oc os mi c ;  i n  h i s  essay o f  1909,  " Ecs t asy  and C o n f e s s i o n "  
20 ) ,  he t a l k s  of  t he "oneness"  between t he " I "  and the Wor l d ,  and i n 
a n i e l  w r i t t e n  i n  1913,  t he u n i t y  i s  t h a t  whi ch i s  c r e a t e d  and
: h i e v ed  i n  the w o r l d .  I n  t he work under  c o n s i d e r a t i o n  man’ s u n i t y
i t h  o b j e c t s  i n  na t u r e  i s  used to i l l u s t r a t e  t he I - Thou  r e l a t i o n .
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Fr i edman makes the p o i n t  t h a t  t he emot i ona l  con t en t  of  t he ex p e r i e nc e  
of  u n i t y  as expressed i n  t he Boehme essay o f  1900 and i n  " I  and Thou"  
of  1923 are " i d e n t i c a l ! "  ( 2 1 ) ,  I t  seems however t h a t  a c l o s e r  r e a d i n g  
would suggest  t h a t  Buber i n  h i s  e a r l i e r  w r i t i n g  sought  t o  i n d i c a t e  t he 
i d e n t i t y  o f  somethi ng t h a t  i s  more than j u s t  emot i ona l  and was 
concerned t h a t  t he " e x p e r i e n c e "  o f  u n i t y  shou l d  c o n t a i n  ground f rom 
whi ch ex p r e s s i o n  of  t h a t  u n i t y  mi ght  be g i ven  i n  t he l i v e d  c o n c r e t e  o f  
j da i l y  l i f e ,  Buber  compl eted a neat  c i r c l e  i n  h i s  essay on Boehme by 
s ug ges t i ng  t h a t  t he d i a l e c t i c  whi ch man can have w i t h  n a t u r e  i s  
e c i p r o c a l , I  have e s t a b l i s h e d  i n  c h a p t e r  3 t he s i g n i f i c a n c e  of  Buber
s t a t i n g  i n  t he essay t h a t  t h i s  d i a l e c t i c  f i n d s  i t s  f u l l e s t  e x p r e s s i o n
1
' in Feuer bach ’ s s t a t ement  "Man w i t h  man -  t he u n i t y  o f  I  and Thou -  i s  
pod, "  i n  t h i s  case where the " I "  i s  t he person and the "Thou"  i s  some 
ab j ec t  i n  na t u r e  whi ch t he " I "  ex p e r i e n c e s  i n  f u l l  m u t u a l i t y  ( 2 2 ) ,  
ndeed i t  i s  " n a t u r e "  t h a t  seems here t o  be the p i v o t  o f  t he
j i f f e r e n c e s  between Rosenzweig and Buber ,  Fr i edman wants t o  c o r r e l a t e  
^osenzweig’ s " I t "  whi ch can be spoken w i t h  t he whole be i ng ,  t o  Bub e r ’ s 
-Thou r e l a t i o n s h i p  w i t h  n a t u r e .  For  Buber ,  God speaks h i s  word t o  man 
n C r e a t i o n  t h r ough  na t u r e  and t hus  na t u r e  i n  i t s  immediacy _i^ Thou 
nd as such i s  " o t h e r , "  But  Rosenzweig,  i n  f a c t ,  under s t ands  d i a l o g u e  
n l y  i n  t erms of  speech and t hus  has no p l ace  f o r  an I - Th o u  
e l a t i o n s h i p  w i t h  na t u r e  ( 2 3 ) ,  Rosenzweig t akes  up a s t ance  whi ch 
nab l es  him to c o n s i d e r  God’ s r e l a t i o n s h i p  t o  n a t u r e  f rom God’ s p o i n t  
f  v i ew .  He can p o s t u l a t e  t h e r e f o r e  t he b a s i c  word " H E - I t " ,  and t he 
I t "  here i s  i n  f a c t  Buber ’ s Thou,  On the o t h e r  hand Bu b e r ’ s
x i s t e n t t a l l y  based I - Thou r e l a t i o n s h i p  p r o v i d e s  t he ba s i s  f o r  t he  I -  
t r e l a t i o n  and not  as Rosenzweig would have i t ,  f rom an a p r i o r i  
geo l og i ca l  r e v e l a t i o n ,
A f u r t h e r  d i s c u s s i o n  o f  t h i s  i n f l u e n c e  t h r oug h  f r i e n d s h i p ,  mee t i ng  
id cor respondence between Buber  and Rosenzweig w i l l  be t aken up i n  
napt er  8,  But  t h e r e  i s  no doubt  t h a t  Buber ’ s s t ance over  a g a i n s t
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Rosenzueig he i gh t ened  not  on l y  h i s  sense of  l o n e l i n e s s  but  a l s o  a
f e e l i n g  of  i s o l a t i o n .  I n  h i s  response t o  Rosenzwei g ’ s c r i t i c i s m  Buber-
suggested t h a t  he may f i n d  i n  t he Second p a r t  o f  t he book t h a t  he had,
done l ess  i n j u s t i c e  t o  IT and i n  t he T h i r d  p a r t  t h a t  HE and 
WE e x i s t e d  as r e a l i t i e s .  Of cou r se ,  I  have n e i t h e r  the
s a n c t i o n  t o  speak of  a d e c i s i v e  HE nor  t he a u t h o r i t y  t o  speak
of  a d e c i s i v e  We, Thus I  must con f ess  i t  -  not  conceal  my 
nakedness and my l o n e l i n e s s  ( 2 4 ) ,
I I t  i s  we l l  known t h a t  many of  t he probl ems one enc oun t e r s  i n
t r y i n g  t o  under s t and  and unr ave l  Bube r ’ s t hough t  concerned t he n a t u r e
of  h i s  l anguage,  a l ways l i t e r a r y ,  f r e q u e n t l y  p o e t i c  and i d i o s y n c r a t i c ,
Lt i s  wor t h  exami n i ng some o f  t he b a s i c  terms Buber  uses and t he way
n whi ch t hey  are handl ed by h i s  d i f f e r e n t  t r a n s l a t o r s ,  Fr i edman,
oth i n  h i s  L i f e  o f  D i a l ogue  and i n  h i s  t h r e e  volume M a r t i n  Bube r ’ s
■i fe and Work (25)  f r e q u e n t l y  p r o v i d e s  h i s  own t r a n s l a t i o n  o f  t he
‘.ounces he uses.  I t  i s  not  a l ways appar en t  whi ch t r a n s l a t i o n  i s  be i ng
sed.  I n  the f o l l o w i n g  b r i e f  c o n s i d e r a t i o n ,  I  am dr awi ng on F r i e dma n ’ s
wn t r a n s l a t i o n  o f  passages of  I  and Thou and on the t r a n s l a t i o n s  o f
a l t e r  Kaufrnann,  Ronald Gregor  Smi th and A l exander  Kohans k i ,  The
erman e d i t i o n  I  am us i ng  (26)  c o n t a i n s  t he a l l  i mp o r t a n t  Nachwor t  o f
c t ob e r  1957,  but  omi t s  t he o r i g i n a l  i n s c r i p t i o n  f rom Goethe,
So hab i ch  e n d l i c h  von d i r  e r h a r r t :  I n  a l i e n  El ementen
Got t es  Gegenwar t ,  So w a i t i n g  I  have won f rom you t he end:
God’ s presence i n  each el ement  ( 2 7 ) ,
Kaufmann a r gues ,  t h a t  i n  I  and Thou, t he emphasi s does not  i n  f a c t  
a l l  on "each e l e me n t " :  "Asked why he had d e l e t e d  i t ,  Buber  s a i d :
ecause i t  cou l d  be m i s un d e r s t o o d "  ( 2 8 ) ,  The m i s u n d e r s t a n d i n g  concerns  
he p o s s i b l e  charge of  pant he i sm and t h e r e  are o t h e r  examples o f  
u b e r ’ s l a t e r  r e v i s i o n s  o f  e a r l i e r  work aimed at  c l e a r i n g  up t h i s  
T j b i gu i t y  ( 2 9 ) ,  I n  f a c t ,  as i s  suggest ed by Gr e t a  Schaeder ,  t he  e a r l y  
se o f  t h i s  i n s c r i p t i o n  may have no o t h e r  s i g n i f i c a n c e  t han t he " you "  
e i ng a c r y p t i c  r e f e r e n c e  and d e d i c a t i o n  t o  Buber ’ s w i f e  ( 3 0 ) ,
s r t i c u l a r l y  w i t h  r e s p e c t  t o  I  and Thou, Bube r ’ s German i s  d i f f i c u l t  
j  t r a n s l a t e ,  Kaufmann f r e q u e n t l y  has t o  q u a l i f y  h i s  t r a n s l a t i o n  w i t h
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d e t a i l e d  f o o t n o t e s  some of  whi ch s i mp l y  p o i n t  out  t he ext reme
d i f f i c u l t y ,  even the i m p o s s i b i l i t y  o f  t r a n s l a t i n g  Buber ’ s German.  For  
examp l e o f ,
A l l e  Ve r senkungs l eh r e  gr ündet  i n  dem g i g a n t i s c h e n  Wahn des i n  
s i c h  zurückgebogen rnenschl i chen G e i s t e s ;  er  geschehe im
Menschen,  I n  U a h r h e i t  ge s c h i eh t  er  vom Menschen aus 
zwi schen dem Menschen und Dem, was n i c h t  er  i s t .
Kaufmann says,
These l o c u t i o n s  are as e x t r a o r d i n a r y  i n  German as t hey  are
i n  E n g l i s h .  I n  t he o r i g i n a l ,  t h i s  i s  one of  t he most
b a f f l i n g  sent ences i n  t he book ( 3 1 ) .
Desp i t e  t hese probl ems R. Gregor  Smi th i n  h i s  Pr e f ace  t o  t he
econd e d i t i o n  of  h i s  t r a n s l a t i o n  o f  I ch  und Du,
t r i e d  t o  express  an awareness of  a k i nd  of  r e v o l u t i o n a r y  
s i m p l i c i t y .  The i nadequacy o f  a t r a n s l a t i o n  t o  do more 
t han h i n t  at  t he power of  t he o r i g i n a l  i s  s p e c i a l l y  
n o t i c e a b l e  w i t h  a p o e t i c a l  work o f  t h i s  k i nd  ( 3 2 ) .
Smi th was c l o s e l y  i n  t ouch w i t h  Buber t h r o u g ho u t  h i s  work on t he
' i r s t  and second r e v i s e d  e d i t i o n  (1958)  o f  h i s  t r a n s l a t i o n  and i t  can
se supposed t h a t  i t  i s  s i g n i f i c a n t  t h a t  t h e r e  are ve r y  few a l t e r a t i o n s
,n t he l a t t e r .  For  h i s  A n a l y t i c a l  I n t e r p r e t a t i o n  of  M a r t i n  Bu be r ’ s I
Ind Thou , (33)  Kohanski  uses and t r a n s l a t e s  t he German t e x t  i n d i c a t e d
Ibove but  p r o v i d e s  p a r a l l e l  r e f e r e n c e s  t o  both Kaufmann and Smi t h .
j I  wi sh t o c o n s i d e r  more c l o s e l y  t he probl ems i m p l i e d  by the
>
i f f i c u l t i e s  o f  u n de r s t a n d i n g  Buber ’ s use of  l anguage.  I n  do i ng  so,  I  
m concerned w i t h  t he way i n whi ch some o f  Buber ’ s t erms are
r a n s l a t e d  i n t o  E n g l i s h  r a t h e r  than d i r e c t l y  w i t h  h i s  use o f  German,  
aufmann c o n s i d e r s  t h a t  Buber ’ s use of  l anguage i s  a n t i p a t h e t i c  t o  t he 
omrnon sense o f  t he E n g l i s h - s p e a k i n g  w o r l d ,  t h a t  t he t e x t  o f  I  and
hou i s  f u l l  of  s o l e c i s ms ,  and o t h e r  o d d i t i e s ,  and t h a t  t he obscure  
[nd d i f f i c u l t  way i n whi ch he wrot e  made Buber  was a l egend i n  h i s
i f e t ime.  Desp i t e  t h i s  Buber ’ s c e n t r a l  i deas  are not  dependent  on h i s
e r s o n a l i s e d  use o f  l anguage ( 3 4 ) .
The range o f  a s s o c i a t e d  meanings i n E n g l i s h  a t t a c h e d  t o
t e r n a t i v e  t r a n s l a t i o n s  w i l l  serve t o p o i n t  t owards  some of  t he
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c e n t r a l  i deas w i t h  whi ch I  and Thou i s  concerned and enabl e a l a t e r  
d i s c u s s i o n  of  t he e x t e n t  t o  whi ch t hose i deas are Jewi sh*  I  do not  
i n t e n d  at  t h i s  s tage t o  draw c o n c l u s i o n s  but  t o  e s t a b l i s h  t he b a s i s  o f  
t h a t  d i s c u s s i o n *  By way of  i l l u s t r a t i o n  I  s h a l l  note some o f  t hose 
terms and how Kaufmann t r a n s l a t e s  them:
a) Urnkehr : t r a n s l a t e d  as " r e t u r n . "
b) Begegnung: t r a n s l a t e d  as " e n c o u n t e r . "
c) V e r w i r k l i c h e n :  t he v e r b ,  t r a n s l a t e d  as ( t o )  " a c t u a l i s e . "
d) w i r k l i c h ;  t he a d j e c t i v e ,  t r a n s l a t e d  as " a c t u a l , "  " t r u e , "  or  
" g e n u i n e . "
e ) V e r w i r k l i c h u n g :  t he noun,  t r a n s l a t e d  as " a c t u a l i s a t i o n . "
Smi t h ,  on t he o t h e r  hand,  t r a n s l a t e s ,  Umkehr , as " t u r n i n g , "  whi ch
s c e r t a i n l y  an improvement  on " t he  r a t h e r  obscure ’ r e v e r s a l ’ " o f  t he 
i r s t  e d i t i o n  o f  h i s  t r a n s l a t i o n .  Umkehr , i s  Buber ’ s German r e n d e r i n g  
f  t he Hebrew noun,  t ’ shuvah and Fr i edman c o n s i d e r s  t h a t  Kauf rnann’ s 
r e t u r n "  l oses  the r ea l  dynamic o f  a c e n t r a l  concept  o f  t he  b i b l i c a l  
r o p h e t s .  But  Kaufmann i n  f a c t  was ve r y  much aware t h a t  Umkehr i s  not  
n l y  a c e n t r a l  concept  o f  Hebrew prophecy but  c e n t r a l  a l s o  t o  Bube r ’ s 
I  and Thou , "  and t h a t  "what  i s  meant i s  t he r e t u r n  t o God" ( 3 5 ) .  He 
akes the p o i n t  t h a t  i t  i s  t he B i b l e ’ s use o f  t he v e r ba l  f o r m whi ch 
a r r i e s  the a c t i v e  c o n n o t a t i o n s  whi ch are so i mp o r t a n t  f o r  Buber  and 
i t e s ,  o f  many p o s s i b l e  examples,  Deuteronomy 4 : 3 0 ,  I s a i a h  10 : 21 ,  and 
eremiah 4 : 1 .  (36)  I t  i s  t he "dynami c "  aspec t  o f  t he word w i t h  whi ch 
aufmann i s  p a r t i c u l a r l y  concerned.  He c o n s i d e r s  t h a t  i n  t he  Hebrew 
r a d i t i o n  t he s t r e s s  i n  on the ac t  o f  r e t u r n  whi ch concept  as deed 
i  es at  t he c e n t r e  of  Jewi sh r e l i g i o n  ( 37 ) .
I t  must remain a ma t t e r  of  cho i ce  as t o  whi ch t r a n s l a t i o n  of  
nkehr  i s  p r e f e r r e d .  However i t  must be con s i d e r e d  t h a t  t he n o t i o n  o f
e t u r n i n g "  s u i t s  t he case o f  a peopl e f o r  whom the i dea  o f  l and i s  
n p o r t a n t ,  and t h a t  t he meaning of  " t u r n i n g "  mi ght  b e t t e r  s u i t  t he 
1d i v i d u a l  who exp r esses ,  f o r  example on Yom K i p p u r ,  i n  a more
1 77
l i t u r g i c a l  sense t he movement o f  both hear t  and w i l l  t owar ds  God, 
Both t he c o l l e c t i v e  and i n d i v i d u a l  aspec t  o f  t he word i s  o f  concern t o 
Buber ,
The t r a n s l a t i o n  of  Begegnung by t he E n g l i s h  words,  " m e e t i n g "  and 
" e n c o u n t e r "  (Smi th and Kaufmann r e s p e c t i v e l y )  p r e s e n t s  a n o t h e r  
d i f f i c u l t y ,  Fr i edman s t a t e s  t h a t ,  "Buber  and I  a l ways  s t r o n g l y  
p r e f e r r e d  ’ m e e t i n g ’ " ( 3 8 ) ,  The n o t i o n  of  " e n c o u n t e r " ,  does c o n t a i n
somethi ng l ess  than t he t o t a l  m u t u a l i t y  Buber  sees as t he i d e a l  r e s u l t  
] f  t r u e  meet i ng  whether  i t  be between man and man, or  man and God, 
Indeed the word sugges t s  t he p o s s i b i l i t y ,  i f  not  o f  c o n f l i c t ,  t hen o f  
some element  of  d i f f e r e n c e *  I t  a l s o  c o n t a i n s  a f u r t h e r  p o s s i b i l i t y ,  
:hat  o f  s u r p r i s e .  L a t e r  I  w i l l  d i s c u s s  the i dea t h a t  i n  t he B i b l e  
tan’ s approach t o  God, and God’ s approach t o  man seems not  t o  c o n t a i n  
he l e v e l  o f  m u t u a l i t y  Buber would hope f o r  and t h a t  t he a s s o c i a t i o n s
f  t he word " e n c o u n t e r "  mi ght  we l l  s u i t  t o  d e s c r i b e  the c h a r a c t e r  of
hese mee t i ngs .  A l t e r n a t i v e l y ,  t r a n s l a t i n g  Begegnung as " m e e t i n g "  w i t h  
11 1 the p o t e n t i a l  f o r  m u t u a l i t y  Buber  would wi sh t o have r e a l i s e d ,  
l i g h t  s u i t  t he case of  t he c o m i n g - t o g e t h e r  o f  i n d i v i d u a l s .  I n  f a c t  
he n o t i o n  o f  c o n f r o n t a t i o n  or  o f  be i ng "ove r  a g a i n s t "  sugges t ed  by 
he word " e n c o u n t e r " ,  Kaufmann c o n f i n e s  t o h i s  t r a n s l a t i o n  o f
egenü be r , as " c o n f r o n t " ,  t hus  r e l i e v i n g  " e n c o u n t e r "  o f  t h i s  l oa d .
Kaufmann s i m i l a r l y  seems t o  want t o  p r o t e c t  t he va l u e  o f  Bu b e r ’ s 
cc a s i o n a l  use o f  R e a l i t a t  by c o n f i n i n g  " r e a l i t y "  t o  h i s  t r a n s l a t i o n  
f  t h i s  word.  Th i s  c r e a t e s  o t h e r  prob l ems*  I t  l eaves  him w i t h  t he
eed t o  f i n d  an a l t e r n a t i v e  t r a n s l a t i o n  f o r  w i r k l i c h  and f o r  i t s
er ba l  and noun f o r ms ,  v e r w i r k l i c h e n  and v e r w i r k l i c h u n g  r e s p e c t i v e l y ,  
chooses t o  t r a n s l a t e  these terms as " a c t u a l " ,  " ( t o )  a c t u a l i s e , "  
nd " a c t u a l i s a t i o n , "  w h i l e  Smi th chooses t he more c o m f o r t a b l e ,  
e a l " ,  " t o  r e a l i s e " ,  and " r e a l i s a t i o n , "  Kauf rnann’ s i n t e r e s t i n g
b i n t  i s  t h a t  w h i l e  he concedes the smoother  r e n d e r i n g  o f  Smi t h ,  
i r k l i c h  i s  c l e a r l y  a s s o c i a t e d  by Buber ,  (and by N i e t z s c h e  and
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Goethe)  w i t h  w i r k e n , and w e r k , " wor k "  and w i t h  w i r k u n g , e f f e c t ,  and
w i r k s a m. " e f f e c t i v e "  ( 3 9 ) .  The p o i n t  be i ng t h a t  i n  both man t o  man
r e l a t i o n s h i p s  and i n  t he God t o  man r e l a t i o n s h i p ,  Buber  wi shes  t o  show
the a c t i v e  p o t e n t i a l  o f  man’ s w i l l  t o  be e f f e c t i v e ,  t h a t  i s ,  man’ s
i nvo l vemen t  i s ,  (can be) c a u s a l ,  i n  e v e r y t h i n g  f rom r e a l i s i n g  a t r u e
d i a l o g i c a l  r e l a t i o n s h i p  w i t h  h i s  f e l l o w  man, t o  an a c t i v e
p a r t i c i p a t i o n  w i t h  God, i n  c r e a t i o n .
The probl em of  both Buber ’ s meaning and how to r ende r  i t  i n t o
Eng l i sh  i s  we l l  i l l u s t r a t e d  i n  an e a r l y  passage f rom I  and Thou whi ch
i n t r o d u c e s  the theme of  a r t  and of  c r e a t i v i t y ,  o f  t he o r i g i n s  o f  a r t
md of  man’ s response t o  be i ng c o n f r o n t e d  ( g e g e n U b e r g e t r e t e n ) by a
orm whi ch "wants t o  become a work t h r ough  him"  ( 4 0 ) .  Towards t he end
j f  t h i s  s h o r t  s e c t i o n  the sentence oc c u r s :
Und w i r k l i c h e  Bezi ehung i s t  es,  d a r i n  i ch  zu i h r  s t eh e :  s i e
w i r k t  an rni r ,  wie i ch  an i h r  w i r k e  ( 4 1 ) .
mi t  h t r a n s i  at  e s ,
And the r e l a t i o n  i n  whi ch I  s t and t o  i t  i s  r e a l ,  f o r  i t  
a f f e c t s  me, as I  a f f e c t  i t  ( 4 2 ) .
nd Kaufmann,
And i t  i s  an a c t u a l  r e l a t i o n :  i t  a c t s  on me as I  ac t  on i t  
( 4 3 ) .
I n  t h i s  example Kaufmann’ s r e n d e r i n g  seems s t r o n g e r  and p r e s e r v e s  
he dynamic aspect  o f  man’ s r i g h t  d e c i s i o n  whi ch i s  so i m p o r t a n t  t o  
uber .  I t  a l s o  avo i ds  t he d i f f i c u l t  probl em whi ch Smi t h  a l l o w s ,  
amely i n  what mean i ng f u l  way can one t a l k  o f  a r e l a t i o n s h i p  as be i ng  
e a l ,  t o  a form whi ch as yet  remai ns u n r e a l i s e d .  I n  a sense,  o f  
lourse,  t he c h a r a c t e r  o f  man’ s r e l a t i o n s h i p  w i t h  the i n a n i m a t e ,  w i t h  
or  ms' ' ,  w i t h  na t u r e  i t s e l f ,  runs t h r o ug h o u t  Bube r ’ s t h i n k i n g  and I  
l a l l  have need to t ake up t h i s  aspect  o f  t he d i s c u s s i o n  l a t e r .
The d i f f e r e n c e  i n  Kaufmann’ s and S m i t h ’ s c o n c e p t i o n  o f  B ub e r ’ s 
sani ng i s  set  on edge by the example t h a t  Fr i edman (44)  c i t e s  as t he 
a n t r a l  sentence o f  Bube r ’ s book,  " A l l é s  w i r k l i c h e  Leben i s t
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Begegnung" ( 4 5 ) .  Smi th has t h i s  as ,  " A l l  r ea l  l i v i n g  i s  m e e t i n g , "
(46)  w h i l e  Kaufmann o f f e r s ,  " A l l  a c t u a l  l i f e  i s  e n c o u n t e r "  ( 4 7 ) .
I  do not  i n t e n d  t o  dwel l  on Kaufrnann* s r e n d e r i n g  o f  _Du as " Y o u , "
r a t h e r  t han ,  " Th ou , "  s i nce  t h i s  p r o b a b l y  would d e f l e c t  t he  d i s c u s s i o n
t owards  the l i m i t a t i o n  of  modern E n g l i s h  t o  cope w i t h  the d i s t i n c t i o n s
i m p l i e d .  I n  any case the ma t t e r  i s  a l mos t  e n t i r e l y  a q u e s t i o n  o f  t he
■at t i t ude t he user  b r i n g s  t o  t he pronoun and i t s  p o s s i b l e  a l t e r n a t i v e s ,
which i s  t o  say t he r eader  w i l l  b r i n g  p r econce i ved  a s s o c i a t i o n s  t o  the
words.  Thus,  f o r  many.
Thou i mme d i a t e l y  b r i n g s  t o  mind God: .Djj does n o t .  And the 
God of  whom i t  makes us t h i n k  i s  not  t he God t o whom one 
mi ght  c r y  out  i n  g r a t i t u d e ,  d e s p a i r ,  or  agony,  not  t he God to 
whom one compl a i ns  or  prays s p o n t a n e o u s l y :  i t  i s  t he God of  
t he p u l p i t s ,  t he God of  t he ho l y  tone ( 4 8 ) .
Yet  s i nce  Bube r ’ s p r i ma r y  w o r d - p a i r s  express  man’ s ba s i c
a t t i t u d e s  ( 4 9 ) ,  i t  i s  w i t h  a t t i t u d e s  t h a t  I  must l a t e r  be concer ned .
r i edman concedes t h a t ,
Kaufmann has done a r ea l  s e r v i c e  i n  t r y i n g  t o  c o r r e c t  t he 
tendency to r ega r d  t he " I - T ho u  r e l a t i o n s h i p "  as e x c l u s i v e l y  
or  ma i n l y  between man and God and r e s t o r i n g  the 
p r i m o r d i a l l y  Jewi sh r e c o g n i t i o n  (and t h a t  of  Jesus)  t h a t  t he 
l ove  of  God cannot  be separ a t ed  f rom the l ove o f  one’ s 
ne i ghbour  ( 5 0 ) .
There are numerous o t h e r  words c e n t r a l  t o  Buber ’ s t h oug h t  whi ch 
ou l d  be con s i de r ed  i n  t erms of  t he d i f f i c u l t y  o f  t r a n s l a t i n g  them 
nto E n g l i s h .  I t  i s  i n t e n d e d ,  as pa r t  o f  t h i s  I n t r o d u c t i o n ,  o n l y  t o  
l l u s t r a t e  the probl em and t hese o t h e r  words t o g e t h e r  w i t h  t he themes 
n d i c a t e d  above w i l l  be t aken up l a t e r  i n  a d i s c u s s i o n  o f  t he  s u b j e c t -  
a t t e r s  t hey  se r ve .
L a s t l y ,  a l t h o u g h  I  have a l r e a d y  d i scussed  Bube r ’ s e x i s t e n t i a l i s m  
n t he I n t r o d u c t i o n ,  i t  i s  necessar y  t o  c o n s i d e r  i t s  s p e c i f i c  
m p l i c a t i o n s  f o r  t he ba s i c  a t t i t u d e s  r e p r e s e n t e d  by " I - T h o u / I - I t , "  and 
1 so t o ask i n  what way Buber ’ s e x i s t e n t i a l i s m  r e l a t e s  t o  and r e f l e c t s  
genui ne Jewi sh a t t i t u d e .  P f ue t ze  i n t e r e s t i n g l y  sugges t s  t h a t  
j < i s t e n t i a l i s m  a c t u a l l y  goes back as f a r  as the " t e r ms  and t o n e s , "  o f  
le Hebrew p r ophe t s  ( 5 1 ) .  Diamond c o n s i d e r s  t h a t  " I  and T h o u , "  i s
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markedl y  e x i s t e n t i a l i s t  s i nce  i t s  approach t o  meaning i s  t h a t  of  
" p a s s i o n a t e  engagement "  whi ch i n t e r a c t s  w i t h  the Juda i sm’ s w o r l d -  
a f f i r m i n g  t r a d i t i o n s  ( 5 2 ) ,
I t  i s  t h i s  w o r l d - a f f i r m i n g  c h a r a c t e r  t h a t  d i s t i n g u i s h e s  Bube r ’ s 
e x i s t e n t i a l i s m  f rom the a n x i e t y - r i d d e n  a t t i t u d e s  o f ,  say,  K i e r k e g a a r d ,  
and the a n t i - t h e i s t i c  and more n e g a t i v e  a t t i t u d e s  o f  French 
e x i s t e n t i a l i s m .  Some Buber  comment at or s ,  Fr i edman among them,  t r y  t o
i
c o n f i n e  Buber ’ s e x i s t e n t i a l i s m  t o  h i s  e a r l i e r  w r i t i n g s ,  us i ng  phrases 
l i k e ,  " d i a l o g i c a l  t h i n k i n g , "  or  " d i a l o g i c a l  p h i l o s o p h y "  t o  d e s c r i b e  
i i s  more mature work ( 5 3 ) ,  For  Diamond,  Buber ’ s l a t e r  work ,  ( i n  whi ch 
le i n c l u d e s  I  and Thou) ,  i s  a more " f e l i c i t o u s "  e x p r e s s i o n  of  
b x i s t e n t i a l i s m  s i nce  i t  i s  e n r i c he d  by a h i s  u n d e r s t a n d i n g  o f  Jewi sh 
rad i t  i on ( 5 4 ) ,
What mi ght  t h i s  f u s i o n  o f  an e x i s t e n t i a l  p e r s p e c t i v e  w i t h  an 
n r i c h e d  i n s i g h t  i n t o  Jewi sh t r a d i t i o n  mean f o r  Buber ’ s Jewi sh s e l f ­
wareness? Jewi sh t r a d i t i o n ,  of  cou r se ,  a l l o w s  f o r  t he k i nd  o f
o b j e c t i v e  t r u t h  w i t h  whi ch e x i s t e n t i a l i s m  i s  a s s o c i a t e d ,  yet  Judai sm 
as a l ways made a v a i l a b l e  o b j e c t i v e  s a f e - g u a r d s  t o  ensure t h a t  t he
on t en t  o f  s u b j e c t i v e  t r u t h  does remain w i t h i n  t h a t  same Jewi sh
r a d i t i o n .  I ndeed i n  Judai sm,  " t he  e x i s t e n t i a l  emphasi s on t he
n d i v i d u a l  and the persona l  i s  i m p o r t a n t ,  but  i t  i s  not  enough"  ( 5 5 ) ,  
B e r k o v i t s  c o n t i n u e s  by p o i n t i n g  out  t he necessar y  but  hard f a c t ,  
hat  i t  i s  p o s s i b l e  t o  be s i n c e r e l y  commi t t ed t o  somet h i ng t h a t  may be 
e r y wrong.  I n  the s t r i c t e s t  sense,  t he e x i s t e n t i a l  emphasi s on t he 
i d i v i d u a l  a l one cannot  be s u s t a i n e d ,  s i nce  i n  Buber ’ s p h i l o s o p h y  as 
e l l  as w i t h i n  t he Jewi sh t r a d i t i o n ,  " l i v i n g  ones own l i f e  
u t h e n t i c a l l y  demands t h a t  t he e x i s t e n t i a l  commi tment  i s s ue  i n t o  
: t  i o n "  ( 5 6 ) ,
I t  f o l l o w s  t h a t  once a c t i o n s  are i n v o l v e d ,  t he i n d i v i d u a l  moves 
-it i n t o  a l l  t he r a m i f i c a t i o n s  of  r e l a t i o n s h i p .  Th i s  i s  p r e c i s e l y  
u be r ’ s p o i n t  and p r e c i s e l y  what i s  i m p l i e d  by the a t t i t u d e s  and
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r e l a t i o n s h i p s  s i g n i f i e d  by h i s  p r i ma r y  w o r d - p a i r s .  I t  i s  a l s o  i n  one 
i mp o r t a n t  sense d e s c r i p t i v e  o f  a c h a r a c t e r i s t i c  Jewi sh t e n s i o n ,  namely 
t h a t  o f  f a i t h  and l aw.  B i b l i c a l  h i s t o r y  and r e l i g i o n  are f u l l  of
examples o f  t h i s  seeming c o n f l i c t  and what  Buber a t t e mp t s  i n  h i s  work 
(and d o u b t l e s s  w i t h i n  h i m s e l f )  can i n one sense be seen as an a t t emp t  
t o  r e s o l v e  i t  and t o  g i ve  i t  some k i nd  o f  u n i t y ,
i i )  The Pr i mar y  Word I - T h ou ,
I
I The openi ng sent ences  o f  I  and Thou e s t a b l i s h  t h a t  Bube r ’ s
1
•combined words are e x p r e s s i v e  o f  t he a t t i t u d e s  t h r ough  whi ch man 
approaches the wo r l d  ( 5 7 ) ,  I  want  t o  examine t hese a t t i t u d e s  and to 
argue t h a t  t hey  are f u n d a m e n t a l l y  Jewi sh i n  n a t u r e ,
I - Thou  r e p r e s e n t s  t he i n t e r p e r s o n a l  e l ement  i n  t he meet i ng  between 
lan and man, but  t he ma t t e r  i s  c omp l i c a t e d  because Buber  would not
j i s h  t o l i m i t  t h i s  t o  human r e l a t i o n s h i p s  but  i n c l u d e s  God and o b j e c t s
f  n a t u r e .  I t  i s  i n  t h i s  c a t e go r y  t h a t  t he i n d i v i d u a l  can hope t o
Jnjoy t r u e  m u t u a l i t y ,  " I - I t "  r e p r e s e n t s  t he a t t i t u d e  man mi gh t  have 
10 a n y t h i n g  he mere l y  exp e r i e nces  and uses,  t he po s t u r e  t owar ds  t he 
' •orId remai ns e n t i r e l y  s u b j e c t i v e ,  i t  does not  r e q u i r e  movement i n t o  
he "be t ween"  and t hus  l acks  the h a l l - m a r k  o f  m u t u a l i t y .  The a t t i t u d e  
I - I t "  may r e f e r  t o  o t h e r  peop l e ,  a n i ma l s ,  and even God, I f  man
o n f i n e s  h i m s e l f  s i mp l y  t o  the a t t i t u d e  o f  " e x p e r i e n c i n g " ,  he w i l l  
emain w i t h i n  the terms o f  r e f e r e n c e  of  " I - I t , "  wher e i n  t he  c o n t e n t  
f  t he e x t e r n a l  wo r l d  i s  on l y  " o b j e c t , "  and as such t h i s  e x p e r i e n c e d  
or  Id remai ns c o mp l e t e l y  pass i ve  ( 5 8 ) ,
I n  t h i s  s e c t i o n  I  i n t e n d  to c o n c e n t r a t e  on the meaning o f  t he " I -
l ou "  l o c u t i o n  f o r  i n t e r p e r s o n a l  r e l a t i o n s h i p s ,  l e a v i n g  u n t i l  t he
ext  s e c t i o n  a d i s c u s s i o n  of  t he a t t i t u d e  r e p r e s e n t e d  by " I - I t " ,  The 
■np l i ca t i ons  o f  t he "Thou"  addressed i n  the " I - T h o u "  a t t i t u d e  be i ng  
od or  t he " E t e r n a l  Thou"  I  w i l l  c o n s i d e r  i n  t he f o l l o w i n g  c h a p t e r .
The p r i ma r y  words s i g n i f y i n g  the two a l t e r n a t i v e  a t t i t u d e s  c r e a t e
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3 con s t an t  t e n s i o n  w i t h i n  whi ch man must l i v e .  I t  i s  a t e n s i o n  caused 
by r i s k ,  by t he k i nd  of  " h o l y  i n s e c u r i t y "  w i t h  whi ch Buber  was 
concerned i n  Dan i e1 , where he co i ned t he image o f  t he " na r r ow r i d g e "  
a l ong whi ch man must make h i s  way.  The r i s k  concerns  t he ever  p r esen t  
p o s s i b i l i t y  t h a t  t he "Thou"  can become an " I t , "  i ndeed Buber  sees t h i s  
:as i n e v i t a b l e  s i nc e  i t ,  " i s  t he e x a l t e d  me l ancho l y  o f  our  f a t e  t h a t  
|every Thou i n  our  wo r l d  must become an I t "  ( 5 9 ) ,  But  t he converse i s  
a l so  t r u e ;  t h a t  i s ,  t he p o t e n t i a l  e x i s t s  a l l  t he t i me f o r  t he  " I t "  t o
become a " Th o u , "  f o r  " t h e  I t  i s  t he e t e r n a l  c h r y s a l i s ,  t he Thou t he
I
s t e r na l  b u t t e r f l y "  ( 6 0 ) ,
I t  i s  seen,  t h e r e f o r e ,  t h a t  t he a t t i t u d e s  are i n t hemse l ves  a 
' o t e nc y ,  t hey  can t r ansmut e  the wo r l d  man i n h a b i t s  so t h a t  a man mi gh t  
snjoy m u t u a l i t y  w i t h  a n o t h e r  person or  w i t h  God, or  w i t h  God by means 
j f  a n o t he r  per son;  he mi ght  en j oy  a meet i ng  w i t h  the Thou o f  a n a t u r a l  
' t h i n g "  or  a n i ma l ,  or  mi ght  a l t e r n a t i v e l y  miss a l l  o f  t hese 
o t e n t i a l s ,  see i ng peopl e as o b j e c t s ,  as t h i n g s  i n n a t u r e  t o  be
x pe r i e n c e d  a l ong w i t h  a l l  o t h e r  t h i n g s ,
" A l l  r e a l  l i v i n g  i s  m e e t i n g , "  says Buber  ( 6 1 ) ,  Th i s  a f f i r m a t i o n  
nd the a t t i t u d e  r e p r e s e n t e d  by t he " I - T h o u "  o f  human r e l a t i o n s h i p  i n  
broad sense accor ds  w i t h  Jewi sh t r a d i t i o n  c on c e r n i ng  t he a b s o l u t e  
e n t r a i i t y  of  man i n  God’ s scheme. I t  i s  f rom t he B i b l i c a l
nt  hropomorphi  srn o f  man be i ng made i n  the image of  God t h a t  t he
i g h e s t  o f  s t anda r ds  d e r i v e  ( 6 2 ) ,  I  s h a l l  r e t u r n  t o  a f u l l  d i s c u s s i o n  
f  t h i s  l a t e r  i n  t he c h a p t e r .  I t  i s  a x i o m a t i c  t h a t  w i t h i n  Judai sm 
a i t h  i n  God i s  i d e a l l y  expressed i n r i g h t n e s s  o f  a t t i t u d e  and a c t i o n  
□wards one’ s f e l l o w - m a n ,
Hebrew man, moreover ,  has both f r e e  w i l l  and the r e s p o n s i b i l i t y  
l i c h  must go w i t h  i t ,  and i n  h i s  c a p a c i t y  t o  choose he ho l ds  a 
□ t e n t i a l  both f o r  good and e v i l ,  Man’ s s u p e r i o r  s t a t u s  i s  t he  " a x i s "  
F t he un i v e r s e  around whi ch r e v o l v e s  h i s  r e s p o n s i b i l i t y  and du t y  
awards both God and t he c r ea t ed  wor l d  ( 6 3 ) ,  Thus Buber ’ s emphasi s on
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t he a t t i t u d e  i m p l i e d  i n  t he u o r d - p a i r  I - Thou  i s  c o n s i s t e n t  w i t h  a 
t r a d i t i o n a l  Jewi sh v i ew whi ch p l aces  an emphasi s on the e t h i c a l  edge 
of  man’ s r e s p o n s i b i l i t y  t o  h i s  f e l l o w  man and on the i m p l i c a t i o n s  of  
t r u e  meet i ng  w i t h  him.  The r a b b i n i c  v i ew of  man t eaches t h a t  he has 
w i t h i n  him two i n c l i n a t i o n s ,  t he y e t z e r  t o v  (an i n c l i n a t i o n  t o  good)
and the y e t z e r  h a - r a , (an i n c l i n a t i o n  t o  e v i l ) .  The y e t z e r  t o v  mi ght
be r e l a t e d  t o  Buber ’ s p o s i t i v e  a t t i t u d e  both t o  I - Thou  and I - I t
r e l a t i o n s h i p s ,  t he y e t z e r  h a - r a  t o  t h a t  a t t i t u d e  whi ch robs  a l l  
encoun t er  o f  t he p o t e n t i a l  f o r  a r e l a t i o n s h i p  w i t h  t he Thou.  I t  i s  i n 
^ h i s  c o n t e x t  t h a t  Unterman quotes  t he Talmud (64)  as say i ng  t h a t ,  "no 
nan s i n s  un l ess  a s p i r i t  o f  f o o l i s h n e s s  e n t e r s  h i m"  ( 6 5 ) .
Buber would say t h a t  i t  i s  p r e c i s e l y  here i n t he many moments of
sach day where man must make a cho i ce  between t hese i n c l i n a t i o n s ,  ( o r
[o use Buber ’ s own t e r m i n o l o g y ,  a t t i t u d e s , )  t h a t  t he i n d i v i d u a l
Exerc i ses  t h a t  t ’ shuvah , or  t u r n i n g  whi ch i s  c r i t i c a l  bo t h t o  t he 
loment and i n  more a b s o l u t e  t e r ms .  Buber ’ s emphasi s on t h i s  p r a c t i c e  
j f  t ’ shuvah i n  the c o n t e x t  o f  t he mundane c i r c ums t an c es  of  ever y  day 
i f e ,  r e f l e c t  t he a b i d i n g  i n f l u e n c e  on him of  t he H a s i d i c  n o t i o n  of  
11 o f  l i f e  be i ng p o t e n t i a l l y  s a c r ame n t a l ,  Man l i v e s  c o n t i n u o u s l y  w i t h  
he r e s p o n s i b i l i t y  f o r  " t u r n i n g "  each moment t owards  God,
Th i s  p o s i t i o n  o f  Buber ’ s i s  c o n s i s t e n t  w i t h  a c o n t i n u o u s  t r a d i t i o n  
n Judai sm,  but  two probl ems emerge whi ch are f undament a l  t o  an 
n d e r s t a n d i n g  of  Buber ’ s Jewi sh s e l f - d e f i n i t i o n .  The one concer ns  t he 
ac t  t h a t  Buber was not  an obser ve r  o f  H a l a k h a , t he o t h e r  whi ch i s
n e x t r i c a b l y  a s s o c i a t e d  w i t h  i t ,  i s  t h a t  t he a t t i t u d e s  r e p r e s e n t e d  by
he w o r d - p a i r  " I - T h o u "  ar e  e n t i r e l y  s u b j e c t i v e ,  I  want  t o  c o n s i d e r  
' l i s l a t t e r  p o i n t  f i r s t .
S u b j e c t i v i s m  i n  r e l i g i o n  has a l ways  been somethi ng a g a i n s t  whi ch 
ewish t r a d i t i o n  warns and as i n d i c a t e d  above,  somethi ng a g a i n s t  whi ch 
L guar ds ,  Buber aims at  some k i nd  of  pure r e l a t i o n s h i p ,  ( i ndeed  as I  
11 show, at  some k i nd  of  pure f a i t h )  r e f i n e d  by be i ng c l e a r e d  o f  any
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form of  m e d i a t i o n .  He c a l l s  f o r  t he I  t o  meet t he Thou,  ( t he  essence)  
of  t he o t h e r  i n a d i r e c t  and immediate way ( 6 6 ) ,  The q u e s t i o n  has t o  
be asked as t o how one knows t h a t  t he Thou encoun t er ed  i s  a u t h e n t i c ?  
C e r t a i n l y  t h e r e  can be no doubt  t h a t  Buber would r e q u i r e  i t  t o  be 
a u t h e n t i c ,  but  how can t h i s  be assured w i t h o u t  o b j e c t i v e  c r i t e r i a ?  
Since engagement  i t s e l f  seems t o  be the ground of  me e t i ng ,  mi gh t  not  
|even Buber h i m s e l f  be w h o l l y  absorbed i n  a "Thou"  t h a t  i s  d e l u s o r y  and 
l o t  a u t h e n t i c  a t  a l l ?  There a r e ,  he t e l l s  us,  no guar an t ees  o f  t r u t h ,  
t h i s  i s  t he r i s k ,  t he " h o l y  i n s e c u r i t y "  o f  man’ s p o s i t i o n ;  i t  i s  made 
l o l y ,  p r e c i s e l y  by the a t t i t u d e  whi ch t u r n s  the moment o f  d e c i s i o n  
towards God, Whatever  t he i n d i v i d u a l  t akes  t o  be t r u t h  has t o  be 
Man i f es t  i n  t he r e a l i t y  o f  one’ s own l i f e ;  t he " s e l f "  i s  t he  on l y  
j ' eh i c l e  f o r  i t s  communi cat i on and i t  a l one  i s  answer ab l e  f o r  t he
juccess or  f a i l u r e  o f  t h a t  r e s p o n s i b i l i t y .  Si nce t r u t h  can never  be
j uar an t eed except  t he s e l f  i n  t h i s  way,  t h e r e  i s  a sense of  
^ i n s e c u r i t y "  and s i nce  t h i s  r i s k  i s  t aken i n  p a r t n e r s h i p  w i t h  God, i t  
s " h o l y "  ( 6 7 ) ,  The i n s e c u r i t y  c o n t i n g e n t  on r i s k  does not  t hen i n s u r e  
he t r u t h  f o r  us,  but  i t  does l ead us t o  where t r u t h  i s  t o  be " f e l t "  
68 ),
I  want  t o  c o n s i d e r  a l s o  t h a t  more r e l a t i v e  and perhaps more 
a t i o n a l  aspect  o f  t r u t h  t h a t  t ouches i n t e r p e r s o n a l  r e l a t i o n s ,  namely 
he i dea t h a t ,  " t h e  p r i ma r y  word I - Thou  can on l y  be spoken w i t h  t he
ho l e  b e i ng "  ( 6 9 ) ,  What cou l d  t h i s  mean? I t  sugges t s  t h a t  one
e l a t e s  t o t a l l y  t o  the o t h e r  by be i ng u n c o n d i t i o n a l l y  open t o  him and 
■or t he r e a l i s a t i o n  of  m u t u a l i t y  t he o t h e r  would have t o  be open i n  
he same way.  No one,  not  even Buber ,  would suggest  t h a t  we can 
e a l i s e ,  l e t  a l one  s u s t a i n  i n  our d a i l y  l i v e s ,  t h i s  k i n d  o f  i n t e n s i t y  
f  r e l a t i o n s h i p ,  Cox has suggest ed t h a t  f o r  many of  t he r e l a t i o n s h i p s  
le t erm " I - Y o u "  would be more a p p r o p r i a t e  than " I - T h o u , "  ( bu t  not  f o r  
l e reason o f  an a l t e r n a t i v e  t r a n s l a t i o n  o f  t he German Djj, t ouched  on 
oove, )  " I - Y o u "  sugges t s  t h a t  one r e l a t e s  i n  such a way as t o  r e s p e c t
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" t he  p e r s o n a l i t y  and humani t y  o f  t he o t h e r , "  w i t h o u t  l o a d i n g  the
r e l a t i o n s h i p  w i t h  the kind of  i n t i m a t e  i n t e n s i t y  t h a t  I - Thou  s ugges t s .
( 7 0 ) .  Buber  a d m i t t e d  t h a t  our  i n t e r p e r s o n a l  r e l a t i o n s h i p s  may not
always be e n t i r e l y  r e c i p r o c a l ,  and may be
l i m i t e d  by our  i n s u f f i c i e n c y ,  and a l s o  p l aced under  
l i m i t a t i o n  by t he i n n e r  laws of  our  l i f e  t o g e t h e r .  There 
are some I - Thou  r e l a t i o n s h i p s  whi ch i n  t h e i r  na t u r e  may not  
u n f o l d  t o  f u l l  m u t u a l i t y  i f  t hey  are t o p e r s i s t  i n  t h a t  
na t u r e  ( 7 1 ) .
The c o n d i t i o n  o f  t r u e  m u t u a l i t y  may not  a l ways  be r e a l i s e d ,  as f o r
example between a " genu i ne  e d u c a t o r "  and h i s  p u p i l ,  or  i n  a more
s p e c i a l i s e d  way between the p s y c h o t h e r a p i s t  and h i s  p a t i e n t  ( 7 2 ) .  Ye t ,
sven i f  t he o t h e r  i s  not  aware of  i t  r e l a t i o n  can e x i s t  ( 7 3 ) ,  Buber
argues t h a t  t he mark o f  an a u t h e n t i c  " I - T h o u "  r e l a t i o n s h i p  l i e s  i n  i t s
l u a l i t y ,  i n  t he exper ience of  m u t u a l i t y ,  i n  t he sense o f  t he wholeness
j f  t he " o t h e r "  o v e r - a g a i n s t  o n e s e l f ,  w i t h o u t  r e q u i r i n g  the o t h e r  t o
hange or  t o  conform i n any way. I t  i s  both a compl et e  and a f r e e
a s s o c i a t i o n .  Here the word " d i a l o g u e "  becomes c r u c i a l .  To say t h a t  a
e l a t i o n s h i p  i s  d i a l o g i c a l  i s  t o  i n s i s t  on i t s  c h a r a c t e r  o f  m u t u a l i t y .
Jut Buber does not  press t h i s  i n t o  some form o f  a b s o l u t e  un i on  and
e r t a i n l y  t h e r e  i s  no m y s t i c a l  i m p l i c a t i o n .  As Macgua r r i e  r eas ons ,  t he
ens i on between r e l a t i o n  and d i s t a n c e  w i l l  r emai n :
f o r  a t r u e  r e l a t i o n  p r ese r ves  t he o t h e r  i n  h i s  o t h e r n e s s ,  
i n  h i s  un i queness t he d i a l o g i c a l  r e l a t i o n  does not  p e r mi t  
one s i de  t o  be merged i n  the o t h e r .  Buber  i s  p a r t i c u l a r l y  
i n t e r e s t e d  t h a t  we have r espec t  f o r  t he o t h e r  and not  t r y  t o 
change him i n  accordance w i t h  our  i dea  o f  what  he ought  t o  
be ( 7 4 ) .
B u b e r ' s  i de a l  o f  r e l a t i o n s h i p  c o n f i r m s  a t t i t u d e s  embedded i n  t he 
ewish t r a d i t i o n .  But  i f  i t  i s  t he q u a l i t y  o f  t he r e l a t i o n s h i p ,  or  
ore s p e c i f i c a l l y  t he degree o f  m u t u a l i t y  t h a t  p r o v i d e s  t he 
j t h e n t i c a t i n g  p r i n c i p l e ,  t he q u e s t i o n  yet  r ema i ns :  who i s  t o  be t he 
j dge o f  t h i s  o u t s i d e  o f  t he I  and t he Thou concerned? I f  t h e r e  i s  no 
D j e c t i v e  s t anda r d  the r e l a t i o n s h i p  remai ns  s e l f - a u t h e n t i c a t i n g .  Mi gh t  
t be supposed t h a t  t he q u a l i t y  o f  t he r e l a t i o n s h i p  would i t s e l f  be 
i f e - e n h a n c i n g  t o  t he p o i n t  where the l i f e  l i v e d  becomes w i t n e s s  t o
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i t s  own a u t h e n t i c i t y ?  Agai n the way i n  whi ch a man l i v e s  h i s  l i f e
would be f o r  Buber  a s i gn  o f  t he a t t i t u d e s  out  o f  whi ch he l i v e s  i t .
Th i s  would be t r u e  a l s o  of  t he Jew who l i v e s  h i s  l i f e  i n  o b s e r v a t i o n  
of  m i t z v o t .
Of course what Buber  does i s  t o  s e p a r a t e  h i m s e l f  f r om p r e c i s e l y  
j those c r i t e r i a  by whi ch Judai sm Judges t he genui ness  o f  e n c o u n t e r ,  
namely f rom the Law and f rom mi t  z v o t . I n  so do i ng he p l aces  h i m s e l f  
o u t s i d e  the body of  Jewi sh t r a d i t i o n ,  but  i n  t he c o n t e x t  of
i n t e r p e r s o n a l  r e l a t i o n s h i p  as i n  o t h e r  c o n t e x t s  I  w i l l  d i s c u s s ,  he i s
p i l l ,  I  sub mi t ,  i n a v i t a l  way a t t a c h e d  t o  t h a t  body.  I s  i t  p o s s i b l e  
j ihat  an H a l a k h i c  a t t i t u d e  may r e s i d e  i n  one who does not  observe t he 
n i t  z v o t , or  t h a t  t he s p i r i t  and s en t i men t  o f  covenan t a l  r e l i g i o n  l i v e s
j i t h i n  one who cannot  accept  t h a t  Law cou l d  ever  be t he c o n t e n t  o f  
e v e l a t i o n ?  And i s  i t  p o s s i b l e  t h a t  t r u t h  i n B i b l i c a l  t erms may be
u l l y  embraced by one who deni es  t he u s e f u l n e s s  o f  p r i n c i p l e s  of
e r i f i c a t  i on?
S o l o v e i t c h i k  t e l l s  us t h a t ,
t he fundamenta l  t endency of  t he Hal akha i s  t o  t r a n s l a t e  the 
q u a l i t a t i v e  f e a t u r e s  of  r e l i g i o u s  s u b j e c t i v i t y  i n t o  f i r m  
and w e l l - e s t a b l i s h e d  q u a n t i t i e s  ' l i k e  n a i l s  we l l  f a s t e n e d '  
( Ec c l e s .  12:11)  t h a t  no s torm can up r oo t  f rom t h e i r  p l ace  
( 7 5 ) .
Appel  t e l l s  us t h a t  t hose commandments f o r m u l a t e d  by Ha l akha are
he " d i v i n e  b l u e p r i n t  f o r  t he i dea l i f e , "  and t h a t  t he  b a s i s  o f
ovenant  i s  t he both t he o r a l  and w r i t t e n  r e v e a l e d  l aw.  He p o i n t s  out
hat  t he o b s e r v a t i o n  of  m i t z v o t  d i r e c t e d  t owards  the a t t a i n m e n t  o f
o l i n e s s ,  kedushah, c o n c r e t i s e  the " e t h i c a l  i deas o f  j u s t i c e  and
i g h t e o u s n e s s "  and,
embody the d e c i s i v e  ex p r e s s i o n  o f  Judai sm on the l e v e l  o f  
r e l i g i o u s  commi tment  and human endeavour .  Viewed n o m i s t i c a l l y  
w i t h i n  t h e i r  h a l a k h i c  f rame the m i t z v o t  are the key t o  a t r u e  
c o n c e p t i o n  o f  Judai sm,  both as r ega r ds  i t s  r e l i g i o u s  t e n e t s  
and i t s  e t h i c a l  norms.  An a u t h e n t i c  p h i l o s o p h y  of  Judai sm
must be grounded i n the m i t z v o t  and i n  Jewi sh Law ( 7 6 ) .
Th i s  o f  cou r se ,  was we l l  known t o  Buber  and a l s o  we l l  known ar e
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t he arguments he gave conc e r n i ng  Law and R e v e l a t i o n  f o r  h i s  not  be i ng 
ab l e  t o  accept  t he o b s e r v a t i o n  of  mi zvot  as an e s s e n t i a l  p a r t  o f  what  
i t  means t o  be Jewi sh ( 7 7 ) ,  But  t h i s  seeming impasse i s  by no means 
the end of  t he d i s c u s s i o n  and I  wi sh t o  r e t u r n  t o  t he q u e s t i o n  o f  t he 
q u a l i t y  of  a man' s l i f e  be i ng the a u t h e n t i c a t i n g  p r i n c i p l e  o f  t he 
r i g h t n e s s  of  h i s  r e l a t i o n s h i p  both w i t h  God and h i s  f e l l o w - m a n .  Appel
[makes t he p o i n t  t h a t  an e s s e n t i a l  f e a t u r e  i n  t he H i n n u k ' s  r a t i o n a l e  of
I
mi zvot  i s  t h a t ,
the deepest  i mp r es s i on s  upon a man's soul  are made not  by 
t houg h t s  a l one but  by ov e r t  a c t s :  "You must know t h a t  man 
i s  a f f e c t e d  by h i s  a c t i o n s .  Hi s  hea r t  and a l l  o f  h i s  t h o u g h t s  
i n v a r i a b l y  f o l l o w  the deeds w i t h  whi ch he i s  o c c u p i ed ,  
whether  t hey  be good or  bad man's men' s h e a r t s  are drawn 
a f t e r  t h e i r  a c t i o n s  ( 7 8 ) .
That  men' s h e a r t s  and t h o u g h t s  f o l l o w  the deed sugges t s  t h a t  a
l an ' s  c h a r a c t e r  i s  moulded by the h a b i t  o f  p e r f o r m i n g  c e r t a i n  a c t s  and
' a l l o w i n g  a s p e c i f i c  code of  conduc t .  Maimonides make t h i s  c l e a r ,
Let  him p r a c t i c e  aga i n  and aga i n  t he a c t i o n s  prompted by 
t hose d i s p o s i t i o n s  and r epea t  them c o n t i n u a l l y  t i l l  t hey  
become easy and are no l onge r  i r ksome t o  him,  and so the 
c o r r e s p o n d i n g  d i s p o s i t i o n s  w i l l  become a f i x e d  p a r t  o f  h i s  
c h a r a c t e r  ( 79 ) .
Buber  would agree t h a t  t he p r a c t i c e  o f  v i r t u e  e x e r c i s e d  i n  r i g h t  
ho i ces  i n  t he numerous o p p o r t u n i t i e s  f o r  cho i ce  t hrown up i n  the 
a i l  y l i f e  of  t he i n d i v i d u a l  mi ght  c o n d i t i o n  man t owards  t he  good.  I n  
he ac t  o f  choos i ng the i n d i v i d u a l  demons t r a t es  t he " i n c l i n a t i o n "  or  
t t i t u d e  gove r n i ng  h i s  l i f e  and presumabl y  t he q u a l i t y  o f  t he  l i f e
i ved i s  o b j e c t i v e  ev i dence of  t h a t  a t t i t u d e  and t he i n t e r p e r s o n a l  
e l a t i o n s h i p s  a r i s i n g  out  o f  i t .
For  a Jew t o  s tand w i t h i n  a Jewi sh con t i nuum,  i s  i t  necessar y  t o  
bserve a l l  o f  t he mi z v o t ? I f  no t ,  what  i s  t he e s s e n t i a l  minimum and 
ne c r i t e r i a  o f  s e l e c t i o n ?  There i s  a s t r o n g  t r a d i t i o n  i n  Judai sm 
l i c h  a s s e r t s  t h a t  the l owest  common denomi nat o r  i s  at  t he same t i me 
le c r i t e r i o n  by whi ch t he i n d i s p e n s a b l e  mi zvo t  mi ght  be s e l e c t e d .  I t  
svo l ves  around the b i b l i c a l  command, "Love your  f e l l o w  as y o u r s e l f "  
30) .  Appel  remi nds us t h a t  t h i s  i s  t he f o u n d a t i o n  of  Jewi sh m o r a l i t y ,
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and as Ak i ba  sa i d  i t  " i s  t he f undamenta l  p r i n c i p l e  o f  t he Tor ah"
( 8 1 ) ,  More than t h i s ,  we are assur ed  t h a t  i f  a man were t o  l i v e  h i s
l i f e  out  of  t h i s  one p r i n c i p l e ,  i t  would be a " c o n c r e t e  e x p r e s s i o n " ,
t h a t  i s ,  an o b j e c t i v e  e x p r e s s i o n ,  of  t h i s  mizvah and t h a t  he cou l d
expect  a b s o l u t e  r e c i p r o c a t i o n ,  i f  not  m u t u a l i t y ,  " f o r  as he does unto
h i s  f e l l owman ,  so w i l l  h i s  f e l l owmen do unto hi m"  ( 8 2 ) .  Appel  f u r t h e r
e x p l a i n s  t h a t  a l l  t he s p e c i f i c  o b l i g a t i o n s  o f  t h i s  mizvah e x p r e s s i v e
I f  mutual  r e s p e c t ,  r e s p o n s i b i l i t y  and o b l i g a t i o n ,  a l l  t h e ,
persona l  a c t s  o f  l o v i n g k i n d n e s s  whi ch are w i t h o u t  a 
p r e s c r i b e d  l i m i t  ar e  i n c l u d e d  i n  t he commandment,  ' Lo ve  
your  f e l l o w  as y o u r s e l f  ( 8 3 ) .
Jhat i s  meant ,  here ,  by " y o u r s e l f " ?  A p p e l ’ s answer  p o i n t s  t o  t he
j i o t i on t h a t  t h i s  concerns  a,
I s ingu la r  nuance i n  t he r e l a t i o n s h i p ,  a deeper ,  more pe r sona lI r e l a t i o n s h i p  c h a r a c t e r i s e d  as ahabat  n e f e s h , ’ a l ove  o f
I t he s o u l ’ . Th i s  would express  i t s e l f  i n  ’ l o v e ,  f r i e n d s h i p  and 
peace,  and r e j o i c i n g  i n  h i s  f e l l owr nan ’ s good f o r t u n e ’ ( 8 4 ) .
I  must add to t h i s  t he d i s c u s s i o n  i n  t he p r e v i o u s  c h a p t e r  o f  t he
erm Re’ h a , as r e f e r r i n g  t o  the s u b j e c t  o f  our  l ove " be i n g  t he one
e a r b y " .  Th i s  i s  a s e l f - p e r c e p t i o n  c l os e  t o  t h a t  c on t a i n e d  i n  t he  " I "
s Buber  under s t ands  i t .  Th i s  i s  not  ve r y  f a r  removed f r om Bub e r ’ s
r i t e r  i on o f  m u t u a l i t y .  Mizvah 243,  i t  would seem, i s  concerned w i t h
ove but  not  l ove whi ch i s  mere l y  a f e e l i n g  or  emot i on .  I t  speaks of
ove whi ch m a n i f e s t s  i t s e l f  i n deed.  Buber  speaks o f  l ove  i n  a
i m i l a r  way.
F e e l i n g s  accompany t he metaphysical  and me t aps y c h i c a l  f a c t  
o f  l o v e ,  but  t hey  do not  c o n s t i t u t e  i t .  F e e l i n g s  dwe l l  i n  
man; but  man d we l l s  i n  h i s  l o v e .  That  i s  no met aphor ,  but  t he
a c t u a l  t r u t h .  Love does not  c l i n g  t o  the I  i n  such a way as
t o  have the Thou on l y  f o r  i t s  ’ c o n t e n t , ’ i t s  o b j e c t ;  but  l ove
i s  between I  and Thou ( 8 5 ) .
Buber  seems t o  share w i t h  t he mizvah p r e c i s e l y  t h a t  sense of  
ammi tment ,  t h a t  movement of  t he w i l l  as we l l  as of  t he h e a r t  whi ch 
l a r a c t e r i s e s  a Jewi sh u n d e r s t an d i n g  of  l o v e .  He a f f i r m s ;  " L o v e , i s  
s s p o n s i b i l i t y  o f  an I  f o r  a Thou"  ( 8 6 ) .  I f  such t h i n g s  are
: c e p t a b l e  ev i dence of  y e t z e r  t o v , ( r i g h t  i n c l i n a t i o n  or  a t t i t u d e
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t owards  ones f e l l o w m a n , )  then mi gh t  t hey  not  a l s o  be a c c e p t a b l e  as 
c r i t e r i a  f o r  t he k i nd  o f  r e l a t i o n s h i p  B u b e r ' s  " I - T h o u "  a t t i t u d e  
i m p l i e s ,  and mi ght  not  t h a t  a t t i t u d e  t hus  be deep l y  Jewi sh i n  form?
There i s  one f u r t h e r  s u b j e c t  I  wi sh t o  d i s c u s s  i n  t he c o n t e x t  of
i n t e r p e r s o n a l  r e l a t i o n s h i p s  and t he a t t i t u d e  r e p r e s e n t e d  by t he wor d -
p a i r ,  " I - T h o u . "  I t  i s  t he p o s s i b i l i t y ,  a l r e a d y  r e f e r r e d  t o ,  t h a t  t he
l o c u t i o n  imposes i t s  own l i m i t a t i o n  i n  t h a t  i t  seems d i f f i c u l t  t o  move
f rom the encoun t e r  o f  i n d i v i d u a l  w i t h  i n d i v i d u a l  t o  t he en c oun t e r  of
jt he i n d i v i d u a l  w i t h  a group or  communi t y .  There seems not  t o  be i n
Buber ' s  system an " I - Y o u , "  where "You"  mi ght  r e p r e s e n t  t he  p l u r a l
Form. As B e r k o v i t s  put s  i t ,  " t h e r e  i s  no way f rom I - Thou  t o  We or  t o
' jJe-Thou," and l eaves  us w i t h o u t  a b r i d g e  between i n d i v i d u a l  m u t u a l i t y
and communi ty or  s o c i e t y ,  t hu s ,
t he s i n g u l a r i t y  of  t he I - Thou  r e l a t i o n  may serve as a b a s i s  
f o r  t he persona l  r e l i g i o n  of  t he i n d i v i d u a l  s o u l ;  i t  cannot  
account  f o r  Judai sm and t he concept  i n s e p a r a b l e  f rom i t ,  t h a t  
o f  t he ho l y  peopl e ( 8 7 ) .
I f  t h i s  i s  t r u e  i t  poses f o r  Judai sm a d i f f i c u l t  and c e n t r a l  
j r ob l em.  A c o n s i d e r a t i o n  o f  communi t y t h a t  a l l o w s  the p o s s i b i l i t y  o f  
n a p p l i c a t i o n  o f  t he " I - T h o u "  a t t i t u d e  t o a p l u r a l  s i t u a t i o n ,  i s  more 
r o p e r l y  c ons i de r ed  i n  the next  s e c t i o n .  Here I  want  o n l y  t o  suggest  
hat  a c l o s e r  ex ami na t i on  of  B u b e r ' s  " I - T h o u "  a t t i t u d e  does i n  f a c t  
ake an i mp o r t a n t  c o n t r i b u t i o n  t o the n o t i o n  o f  commun i t i es  o f  a l l  
i n d s .  I  f u r t h e r  want  t o  show t h a t  as w i t h  t he " I - T h o u "  a t t i t u d e  t o
n d i v i d u a l  r e l a t i o n s h i p s ,  B u be r ' s  concept  of  s o c i e t y  and t he i d e a l  he
o l d s  f o r  communi ty are a l s o  embedded i n  Jewi sh t e a c h i n g  and 
r a d i t i o n .  But  mi ght  not  t he same c r i t e r i a  o f  Mizvah 243 and B u b e r ' s  
l ove i s  r e s p o n s i b i l i t y  o f  an I  f o r  a Thou , "  be a p p l i e d  a l s o  t o  an
J d i t i o n  of  r e l a t i o n s h i p s ?  The q u e s t i o n  i s  g i ven  some moment when i t
remembered t h a t  communi t y begi ns  w i t h  mar r i age  and t he  f a m i l y ,  
j b e r  would o f f e r  t he m a r i t a l  r e l a t i o n s h i p  as the i de a l  r e l a t i o n s h i p  
id t he f a m i l y  as a parad i gm,  a mi crocosm of  s o c i e t y .  I n  h i s  su r vey  o f
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Buber ’ s I  and Thou, Fr i edman c o n s i d e r s  l ove and ma r r i a g e ,  p o l i t i c s  and 
communi t y,  w i t h i n  a s i n g l e  chap t e r  ( 8 8 ) ,  whi ch i n  i t s e l f  expresses  the 
r e l a t i o n s h i p  and c o n n ec t i o n  t hese i deas have i n  Buber ’ s t h i n k i n g .  I n  
one sense i t  can be argued t h a t  Buber ’ s d i a l o g i c a l  p h i l o s o p h y  grew out  
of  h i s  sense o f  and commi tment  t o  the n o t i o n  of  communi t y,  a n o t i o n  
b u i l t  on the f o u n d a t i o n  o f  i n d i v i d u a l  r e l a t i o n s h i p s *  Fr i edman sugges t s  
[ that Buber ’ s p h i l o s o p h y  d i d  not  emerge f rom h i s  " i n d i v i d u a l  b e i n g "  but
I
f rom the "be t ween"  whi ch he knew f rom h i s  mar r i age  ( 8 9 ) ,  I n
Under s t and i ng  ma r r i age  and the f a m i l y  as t he bas i c  and i de a l  u n i t  o f
l o c i e t y ,  Buber ’ s " I - T h o u "  a t t i t u d e  seems at  l e a s t  t o , b e  i n  acco r d  w i t h
[he a t t i t u d e  of  t hose mi zvo t  whi ch concern t he o b l i g a t i o n  o f  ma r r i a g e
and the p r o c r e a t i o n  o f  c h i l d r e n  ( 9 0 ) ,
From the i n s t i t u t i o n  o f  mar r i age  Buber moves t o i n s t i t u t i o n s  o f  a
l o r e  p u b l i c  n a t u r e  and he i s  c on cer ned  t o  show t h a t  s o c i e t y ’ s f o r m s ,
he "mechan i ca l  S t a t e "  does not  n e c e s s a r i l y  " y i e l d  p u b l i c  l i f e , "  Nor
i l l  t hese communi t i es  be g i ven  l i f e  by an i n j e c t i o n  o f  " f e e l i n g s , "
n t h i s  r e s pec t  Buber wants t o  show the i nadequacy  of  f e e l i n g s  as much
n communi ty l i f e  as i n i n d i v i d u a l  l i f e .  Ri gh t  f e e l i n g s ,  even r i g h t
n t e n t i o n s ,  w i l l  not  sudden l y  r e p l a c e  t he dry  and dead f orms o f  human
s s o c i a t i o n  "by the communi ty o f  l o v e , "
The t r u e  communi ty does not  a r i s e  t h r oug h  peop l es  hav i ng
f e e l i n g s  f o r  one an o t he r  ( t hough not  i ndeed w i t h o u t  i t ) ,  but
t h r o u g h ,  f i r s t ,  t h e i r  t a k i n g  t h e i r  s t and i n  l i v i n g  mutual
r e l a t i o n  w i t h  a l i v i n g  Cen t r e ,  and,  second,  t h e i r  be i ng  i n
l i v i n g  mutual  r e l a t i o n  w i t h  one an o t h e r  ( 9 1 ) ,
The q u e s t i o n  must be put  as t o whet her  t he i d e a l i s m  o f  Bu be r ’ s 
n t e r p e r s o n a l  r e l a t i o n s h i p s  i s  somethi ng t h a t  can a c t u a l l y  be a p p l i e d  
nd p r a c t i s e d .  Th i s  i s  a d i s c u s s i o n  I  w i l l  t ake up i n Chapt er  8,  but  
t mi ght  seem t h a t  even as i n  t he r e a l i s t i c  wo r l d  o f  p o l i t i c s  Buber  
3d t o  w i t h d r aw  f rom the b a r g a i n i n g  pr ocess  o f  d e c i s i o n  making because 
P h i s  u n w i l l i n g n e s s  t o compromise a p r i n c i p l e ,  so must h i s  f o l l o w e r s  
j 1 1 back f rom t h i s  i dea l  o f  s u s t a i n e d  m u t u a l i t y  t o  a more r e l a t i v e  
)d t e n a b l e  p o s i t i o n *
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However t h i s  may be f o r  t he i n d i v i d u a l  concerned,  Buber  remai ns
c l e a r  t h a t  t he r e l i g i o u s  man cannot  w i t h d r a w  f rom the wo r l d  but  he
warns t h a t  we must a l l  t he t i me make a d i s t i n c t i o n  between communi ty
whi ch i s  mer e l y  an a d d i t i o n  of  human u n i t s ,  and the communi ty b u i l t  o f
r e l a t i o n  ( 9 2 ) ,  He i s  s u g g e s t i n g  t h a t ,  j u s t  as the na t u r e  of  a man' s
r e l a t i o n s h i p  w i t h  God w i l l  show i t s e l f  i n  t he q u a l i t y  o f  t he
[ i n d i v i d u a l ' s  l i f e ,  so w i l l  t h a t  i n d i v i d u a l  l i f e  i n  r i g h t  r e l a t i o n s h i p
w i t h  o t h e r s  ma n i f e s t  i t s e l f  i n  t r u e  communi t y .  And here a l s o ,  t he
past e q u e s t i o n ,  "can i t  work?"  must be asked and the same response
nade t o  the g r e a t e r  r e a l i s m  of  an a b s o l u t e  i de a l  r e l a t i v e l y  h e l d ,
Ue can compare B u b e r ' s  s o c i a l  p r i n c i p l e s  i n  I  and Thou w i t h  t hose
pf  Halakha, For  example Buber  w r i t e s :
True p u b l i c  and t r u e  persona l  l i f e  are two f orms of  
connex i on .  I n  t h a t  t hey  come i n t o  be i ng and endure,  f e e l i n g s ,
( t he  changi ng c o n t e n t )  and i n s t i t u t i o n s  ( t he  c o n s t an t  f orm)  
are necessar y ;  but  put  t o g e t h e r  t hey  do not  c r e a t e  human 
l i f e :  t h i s  i s  done by t he t h i r d ,  t he cent ra l  presence o f  t he 
Thou,  or  r a t h e r ,  more t r u l y  s t a t e d ,  by t he c e n t r a l  Thou t h a t  
has been received i n  t he p r esen t  ( 9 3 ) ,
And Appel  :
The e t h i c a l  norms t h a t  govern t he conduct  o f  s o c i e t y ,  as of  
t he i n d i v i d u a l ,  are h y p o s t a t i z e d  w i t h i n  the Hal akha i n  a 
regimen o f  s p e c i f i c  laws and m i z v o t .  The l a t t e r  are 
themsel ves  grounded i n  c e r t a i n  p r i n c i p l e s  whi ch r e f l e c t  moral  
and r e l i g i o u s ,  as we l l  as s o c i o l o g i c a l ,  o b j e c t i v e s  ( 9 4 ) ,
Buber ’ s s u s t a i n e d  and commi t t ed concern f o r  t he Jewi sh communi t y
s such and f o r  s o c i e t y  i n  a b r oader  sense i s  appar en t  and would seem
0 be i n  accord w i t h  the f undamenta l  p r i n c i p l e  o f  t he To r ah ,  namely
i shub ha- '  o 1 am, the w e l f a r e  o f  s o c i e t y ,  t h a t  i s  w i t h  " t h e  b e t t e r me n t
f  t he human c o n d i t i o n  i n  s o c i e t y "  ( 9 5 ) ,  I t  would seem t h e r e f o r e  t h a t  
n t he c o n t e x t  o f  Buber ’ s n o t i o n  of  communi t y ,  t he l i m i t a t i o n  r e s i d e s  
a the 1anquaqe i n whi ch the l o c u t i o n  " I - T h o u "  i s  expr essed r a t h e r  
l an i n  t he a t t i t u d e  i t  r e p r e s e n t s .
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i i i )  The Pr i mar y  Word I - I t .
The e s s e n t i a l  d i f f e r e n c e  between B u b e r ' s  two b a s i c  a t t i t u d e s
i s  t h a t  i f  " I - T h o u "  concerns  the i n t e r p e r s o n a l ,  " I - i t "  concerns  the
p e r s o n - o b J e c t  r e l a t i o n ;  i t  i s  t he a t t i t u d e  by whi ch man e x p e r i e n c es
and uses the w o r l d .  For  t h i s  r eason,  " t h e  p r i ma r y  word I - Thou  can be
jSpoken on l y  w i t h  the whole be i n g "  ( 9 6 ) ,  whereas the l o c u t i o n  " I - I t "
can never  be spoken w i t h  t he whole be i ng .  Fu r t h e r mo r e ,  " t h e  wo r l d  of
I t  i s  set  i n  t he c o n t e x t  o f  t i me and space,  t he wo r l d  o f  Thou i s  not
set  i n  t he c o n t e x t  o f  e i t h e r  of  t h e s e "  ( 9 7 ) ,  But  i t  must be kept  i n
nind t h a t  t he p o s s i b i l i t y  o f  pass i ng  between t hese a t t i t u d e s  i n  both
d i r e c t i o n s  i s  a l ways  p r e s e n t ,  t h a t
the p a r t i c u l a r  Thou,  a f t e r  t he r e l a t i o n a l  event  has run i t s
c ou r se ,  i s  bound t o  become an I t ,  The p a r t i c u l a r  I t ,  by
e n t e r i n g  t he r e l a t i o n a l  eve n t ,  may become a Thou ( 9 8 ) ,
I f  t he ground f o r  t he " I - T h o u "  a t t i t u d e  i s  engagement ,  t hen the
i round f o r  t he " I - I t "  a t t i t u d e  i s  det achment .  I t  i s  an a t t i t u d e
j dopted by the i n v e s t i g a t o r s  o f  t he wo r l d s  o f  sc i ence  and t e c h n o l o g y ,
n v o l v i n g  the processes  of  a n a l y s i s ,  o r g a n i s a t i o n  and c a t e g o r i s a t i o n
f  knowledge by whi ch means man l e a r n s  about  and c o n t r o l s  t he  w o r l d ,
h i l e  t h i s  a t t i t u d e  can be l i m i t e d  t o  t he p o i n t  where Buber  says t h a t
he who l i v e s  w i t h  I t  a l one  i s  not  a man, "  he accep t s  t h a t  " w i t h o u t  I t
an cannot  l i v e "  ( 9 9 ) ,
Here o b j e c t i v i t y  i s  necessa r y ;  i t  i s  t he way Man a c q u i r e s
nowledge of  t he w o r l d .  But  t h e r e  i s ,  i n h e r e n t  i n  t he a t t i t u d e ,  t he
anger  o f  peopl e  becoming mere l y  an o b j e c t  o f  s t udy  and as such s i mp l y
source of  i n f o r m a t i o n .  But  on b e h a l f  o f  a r t ,  Buber  draws a f i n e
i s t i n c t i o n  between mere p r o d u c t i o n  and c r e a t i v i t y :
Th i s  i s  t he e t e r n a l  source of  a r t :  a man i s  f aced by a f orm
whi ch d e s i r e s  t o  be made t h r ough  him i n t o  a work .  To produce 
i s  t o draw f o r t h ,  t o  i n v e n t  i s  t o  f i n d ,  t o  shape i s  t o  
d i s c o v e r ,  I  l ead the form ac r oss  -  i n t o  t he wo r l d  o f  I t ,  The 
work produced i s  a t h i n g  among t h i n g s ,  ab l e  t o be e x p e r i e nc e d  
and d e s c r i b e d  as a sum of  q u a l i t i e s  ( 100) ,
Whi l e  B u be r ' s  " I - T h o u " a t t i t u d e  i s  t he one t o  wh i ch  the
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f undamenta l  and a b s o l u t e  meanings of  e x i s t e n c e  are a t t a c h e d ,  Buber  
makes c l e a r  t h a t  t he " I - I t "  a t t i t u d e  i s  by no means n e g a t i v e  and does 
not  r e p r e s e n t  t he dark s i de  o f  human n a t u r e .  I t  i s  an a t t i t u d e  t h a t  
r emai ns i n d i s p e n s a b l e  t o t he way i n  whi ch man approaches many as p ec t s  
of  h i s  w o r l d .  As i n d i c a t e d  above,  i t  i s  an a t t i t u d e  w i t h o u t  which man 
cannot  l i v e .  But  as I  w i l l  d i s c us s  be l ow,  t he " I - I t "  a t t i t u d e ,  a l mos t  
'by d e f i n i t i o n ,  a l l o w s  the r i s k  of  t hose c ho i ces  whi ch man has t o  make
I
each day and whi ch can i ssue i n e i t h e r  a good or  an e v i l  consequence,
I I  do not  want  t o  examine s p e c i f i c  aspec t s  o f  t he sphere o f  I t ,  
5uch as s o c i a l  i n s t i t u t i o n s ,  or t he s c i e n t i f i c  or  a e s t h e t i c  r esponses  
pf  man t o  h i s  en v i r onmen t .  Rather  I  intend i n  t h i s  s e c t i o n  t o  be 
concerned w i t h  t he w i de r  and p e r e n n i a l  i ssues  of  a) f reedom and 
l a u s a l i t y ,  and o f  b) good and e v i l ,  t he p o t e n t i a l  e n e r g i es  f o r  whi ch 
appear t o  d e r i v e  f rom B u b e r ' s  " I - I t "  a t t i t u d e ,  I  w i l l  be concerned t o 
Ihow how t h i s  d i s c u s s i o n  i l l u m i n a t e s  B u b e r ' s  Judai sm,
a) Freedom and C a u s a l i t y ,
Buber would a s s e r t  t h a t  man i s  f r e e  and i t  i s  t he e x e r c i s i n g  of
h i s  f reedom i n  the cho i ces  c o n f r o n t i n g  him t h a t  s t e e r s  him between
he two bas i c  a t t i t u d e s  he ad op t s .  The consequences o f  c h o i c e  are
r i t i c a l  and I  w i l l  c o n s i d e r  them bel ow.  Here,  I  am i n t e r e s t e d  t o
xamine the i m p l i c a t i o n s  o f  man be i ng capable of  f r e e  c h o i c e .  I f  he
as c o n f i n e d  t o  the wor l d  o f  I t  c a u s a l i t y  would "wei gh h e a v i l y  on
an"  (101)  but  s i nce  he i s  f r e e  t o  choose he can l eave t he w o r l d  o f  I t
or  t he " wo r l d  of  r e l a t i o n "  ( 102 ) ,  I ndeed,  Buber  e x p l a i n s  t h a t :
I  and Thou f r e e l y  c o n f r o n t  one a n o t h e r  i n mutual  e f f e c t  
t h a t  i s  n e i t h e r  connect ed w i t h  nor  c o l o u r e d  by c a u s a l i t y .
Here man i s  assured o f  f reedom both o f  h i s  be i ng and of  Bei ng 
-  he who dec i des  i s  f r e e  ( 103) ,
Diamond c o n s i d e r s  t h a t  i n  Bu be r ' s  t hough t  man i s  t h u s ,  "summoned 
□ f r e e  and r e s p o n s i b l e  d e c i s i o n  whi ch i s  t he s t u f f  o f  e x i s t e n c e  and 
le f ocus  o f  e x i s t e n t i a l i s m "  ( 104) ,  I t  i s  B u b e r ' s  u n d e r s t a n d i n g  o f  
an ' s  f reedom whi ch c as t s  l i g h t  on the way he l i v e s  ( o r  shou l d  l i v e )
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h i s  d a i l y  l i f e ,  Man does not  e x e r c i s e  h i s  f reedom as though detached 
f rom the wor l d  around him,  h i s  w i l l  does not  l ead him t o  an a r b i t r a r y  
a c t ,  or  t o a s e r i e s  of  a r b i t r a r y  a c t s .  Onl y the t r u l y  f reeman i s  ab l e  
t o respond t o  t he unprecedent ed and f ace c r e a t i v e l y  each new 
s i t u a t i o n .  And i t  i s  he r e ,  p o s s i b l y ,  t h a t  we can f i n d  one c l ue  to 
B u b e r ' s  r e j e c t i o n  o f  t he o b s e r v a t i o n  o f  mi zvo t  as a b i n d i n g  source of  
[ d i r e c t i o n .  I t  l i e s  i n  t he d i f f e r e n c e  between the pr ecedent  ed and the 
unpr ecedent ed ,  Buber i n h a b i t s  a r a r e f i e d  wo r l d  where each s i t u a t i o n  
p r es en t s  i t s e l f  as new and u n t r i e d ;  t h e r e  are no laws whi ch man can 
Lpp l y  t o  s i t u a t i o n s  o f  t h i s  k i n d ;  man i s  a l one  and i t  would seem t h a t  
■ie has no a l t e r n a t i v e  but  t o  s t and o u t s i d e  t r a d i t i o n .  I t  i s  i n  t hese 
P r i s t i n e  moments t h a t  man c o n f r o n t s  not  s i mp l y  a cho i ce  o f  a t t i t u d e s ,  
)Ut h i s  d e s t i n y .
He who naked approaches the Face,  i s  a f r e e  man, and
d e s t i n y  c o n f r o n t s  him as the c o u n t e r p a r t  o f  h i s  f r eedom.  I t
i s  not  h i s  boundary ,  but  h i s  f u l f i l m e n t ;  f reedom and d e s t i n y
are l i n k e d  t o g e t h e r  i n meaning ( 1 05 ) ,
Buber  endows each moment o f  l i f e  w i t h  a we i gh t  of  r e s p o n s i b i l i t y  
hat  would c rush most of  us;  t h e r e  i s  no r e l i e f  f o r  man, no g e t t i n g  
way f rom the awf u l  ness o f  t he moment i n  wh i ch ,  "he has o n l y  t he  one 
h i n g ,  h i s  r epea t ed  d e c i s i o n  t o  approach h i s  d e s t i n y  ( 1 0 6 ) ,  I t  i s  
m p o r t a n t ,  however ,  t o  make a d i s t i n c t i o n  between d e s t i n y  and f a t e .  I f  
n each moment man' s cho i ce  i s  t r u l y  a " t u r n i n g , "  a t ' shuvah man w i l l  
e concerned w i t h  d e s t i n y  r a t h e r  than w i t h  f a t e ;  t he  f o r me r  has 
o s i t i v e  c o n n o t a t i o n s  of  an open purpose t o  be r e a l i s e d ,  t he l a t t e r  o f  
n end whi ch i s  c l osed  and p r e d e t e r m i n e d .  I t  i s  b e l i e f  i n  f a t e  t h a t  
I n h i b i t s  t he ac t  of  t u r n i n g ,  whereas t he f r e e  man b e l i e v e s  t h a t  he 
u r ns  t o d e s t i n y  as t o somethi ng t h a t  needs him ( 107 ) ,  I t  i s  wo r t h  
us i ng  here t o  c o n s i d e r  how c l ose  t o Jewi sh t r a d i t i o n  ar e  B u b e r ' s  
noughts on the na t u r e  of  man's f reedom?
From b i b l i c a l  t i mes  t o the p r esen t  day,  Judai sm has made i t s  
b n t r i b u t i o n  t o  p h i l o s o p h y ' s  p r e o c c u p a t i o n  w i t h  t he b a s i c  n o t i o n s  o f  
an ' s  f reedom,  o f  f r e e  w i l l  and c a u s a l i t y ,  Jewi sh p h i l o s o p h y  has
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al ways been at  t he s e r v i c e  o f  t h e o l o g y  and t he s u b j e c t  of  f r eedom has 
been c ons i de r ed  i n  the c o n t e x t  o f  r e v e l a t i o n ,  s p e c i f i c a l l y  t h a t  o f  Law 
as the r e v e a l e d  w i l l  o f  God, That  man i s  f r e e  i s  a x i o m a t i c  t o  Jewi sh 
f a i t h .  But  t h i s  f reedom i s  q u a l i f i e d  by some t h i n k e r s  as man be i ng 
f r e e  t o  ac t  w i t h i n  the terms of  r e f e r e n c e  of  n a t u r a l  l aw.  For  example,  
j in t he e a r l y  f o u r t e e n t h  c e n t u r y ,  Abner  o f  Burgos (who c o n v e r t e d  t o 
C h r i s t i a n i t y  and whose t hough t  was i n f l u e n c e d  by I s l a m i c  
A r i s t o t e l i a n i s m )  t au gh t  t h a t  a l l  man' s a c t i o n s  are s u b j e c t  t o  laws of  
C a u s a l i t y ;  t h a t  i s  our  w i l l  can choose between a l t e r n a t i v e s ,  but  t he 
jchoice i t s e l f  i s  de t e r mi ned  by necessar y  laws ( 108 ) ,  Hasdai  Crescas ,  
l a t e r  i n  t he same c e n t u r y ,  nar rows the f i e l d  o f  f reedom even more than 
nbner ;  he ma i n t a i n e d  t h a t  i n  t he cho i ce  between a l t e r n a t i v e s  c a u s a l i t y  
i c t i n g  on the w i l l  de t e r mi nes  whi ch o f  t he  course w i l l  be ad op t ed ,  
Sut tman sugges t s  . t h a t  t h i s  i s  "a compl et e c a p i t u l a t i o n  t o  
de t e r mi n i sm"  ( 109 ) ,  But  such d e t e r m i n i s t  t h e o r i e s  by no means have i t  
i l l  t h e i r  own way,
I I n  t erms of  t he Jewi sh un d e r s t a n d i n g  of  r e v ea l e d  Law, accep t ance
|nd o b s e r v a t i o n  of  t he Law, o f  m i z v o t , i s  not  seen as s ubmi ss i on  t o
! he w i l l  o f  God i n  terms o f  p r e d e s t i n a t i o n  but  as f r e e  and w i l l i n g
j cknowledgement  o f  covenan t a l  o b l i g a t i o n ,  Gut tmann w r i t e s ,
t h a t  b e l i e f  i n  t he f reedom of  t he human w i l l ,  whi ch i n  t he  
B i b l e  i s  an immedi ate r e l i g i o u s  c e r t a i n t y ,  becomes a 
d o c t r i n a l  p r o p o s i t i o n  i n  t he Talmud , , ,  The d i f f i c u l t y  o f  
r e c o n c i l i n g  man' s f reedom w i t h  God' s  omn i sc i ence  was f u l l y  
r e a l i s e d ,  but  was not  r e s o l v e d .  I n s t e a d  t he r a b b i s  he l d  f a s t  
t o  both horns o f  t he di l emma:  ' E v e r y t h i n g  i s  f o r e s e e n ,  yet  
t he v e r d i c t  i s  a c c o r d i n g  t o one’ s deeds ( 110 ) ,
I t  mi ght  seem t h a t  t he r a b b i s  are s i mp l y  hedgi ng t h e i r  b e t s ,  but  
n f a c t  i t  i s  p a r t  o f  t he Jewi sh method o f  e n q u i r y  t h a t  seemi ng l y  
p p o s i t e  po l es  can be he l d  t o g e t h e r ,  i ndeed,  t h a t  t r u t h  i s  concerned 
i t h  h o l d i n g  such p o l a r i t i e s  i n  ba l ance .  Th i s  i s  p a r t i c u l a r l y  
np o r t a n t  when i t  i s  remembered t h a t  Judai sm i s  l ess  concerned w i t h  
e f i n i t i v e  i n t e l l e c t u a l  s t a t e me n t s ,  t han w i t h  d i s c o v e r i n g  t he  r i g h t  
l y  t o l i v e .  I t  would seem t h a t  i n B i b l i c a l  and Ta l mud i c  Judai sm
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r i g h t n e s s  o f  a t t i t u d e  i s  c r i t i c a l  i f  man i s  t o  l i v e  s u c c e s s f u l l y ;  
God' s omni sc i ence and man's f r e e  w i l l  f i n d  j u s t  t h a t  p o i n t  o f  ba l ance
i n  c o r r e c t n e s s  o f  a t t i t u d e *  The " i m i t a t i o n "  o f  God, a s u b j e c t  I  w i l l
d i s c u s s  i n  the next  s e c t i o n ,  i s  t he reason behi nd man' s f r e e
accept ance of  t he Law. Guttrnan ag a i n :
I p i e t y  i s  not  so much the mere observance of  d i v i n e
I commandments as t he i m i t a t i o n  of  a d i v i n e  model .  Love of  God
I and f a i t h f u l  t r u s t  i n  him are c on s i de r ed  the f o u n d a t i o n  of
t he r i g h t  observance of  t he commandments.  Consequen t l y ,  
much s t r e s s  i s  l a i d  on moral  f r eedom:  man' s a c t i o n s  are h i s  
own, even i n  r e l a t i o n  t o  the d i v i n e  omni potence ( 111) ,
Al tmann quotes Saadiah Gaon i n  suppor t  o f  t he v i ew l ong he l d  by
Jewish t r a d i t i o n  t h a t ,  t h e r e  can be n o t h i n g  i l l u s o r y  about  human
f reedom s i n c e ,  " t h e  a b i l i t y  t o  ac t  must precede t he ac t  i t s e l f , "  and
hat  a consequence of  man' s f r e e  cho i ce  must be h i s  accep t ance  of
' e s p o n s i b i 1 i t y f o r  i t  ( 112 ) ,  Even t hough he a c t s  out  o f  t he  r i g h t
i t t i t u d e ,  man cannot  be he l d  r e s p o n s i b l e  f o r  h i s  a c t s  i f  h i s  f reedom
s a n y t h i n g  l ess  than r e a l ,  Al tmann c a l l s  on Maimonides t o  l end we i gh t
0 t h i s  a s s e r t i o n ,  "where i t  i s  i n  our  power t o  ac t  i t  i s  a l s o  i n  our
ower not  t o  a c t ,  and v i c e  v e r s a "  ( 113 ) ,  whi ch c l e a r l y  u n d e r l i n e s
u b e r ' s  own emphasis on the c r i t i c a l  i mpor t ance  o f  man' s c ho i c es  and
h e i r  consequences.
Whi l e  i n  broad terms i t  can be seen t h a t  B u b e r ' s  emphasi s on man' s
reedom to choose and on the i mpor t ance  o f  t h a t  cho i ce  i s  c o n s i s t e n t
i t h  Jewi sh t r a d i t i o n ,  a c l o s e r  ex a mi n a t i o n  exposes p r ob l ems ,
r a d i t i o n a l l y ,  man d e r i v e s  h i s  f reedom as a g i f t  f r om God, as
omethi ng b u i l t  i n t o  h i s  n a t u r e ;  t h i s  i dea r e q u i r e s  t he  c o r o l l a r y
jOt ion t h a t  God' s omni sc i ence  i s  s e l f - l i m i t i n g ,  Buber r e c o g n i s e s  the
jaradox of  t he necessar y  c o - e x i s t e n c e  of  God' s  a b s o l u t e  knowledge and
an ' s  f r eedom.  He r e j e c t s  K a n t ' s  s o l u t i o n  whi ch as s i gns  n e c e s s i t y  t o
le wo r l d  of  appearance and f reedom to t he wo r l d  o f  b e i n g ;  i n s t e a d
s c e s s i t y  and f reedom cease to be a ma t t e r  o f  the i n t e l l e c t ,  o f
j o r l d s  o f  t h o u g h t "  but  become pa r t  of  h i s  r e a l i t y  o f  s t a n d i n g  b e f o r e
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God ;
then I  cannot  t r y  t o  escape t he paradox t h a t  has t o  be l i v e d
by a s s i g n i n g  the i r r e c o n c i l a b l e  p r o p o s i t i o n s  t o  two sep a r a t e
real ms o f  v a l i d i t y ;  nor  can I  be he l ped to an i de a l  
r e c o n c i l i a t i o n  by any t h e o l o g i c a l  d e v i c e :  but  I  am compe l l ed  
t o  t ake both t o m y s e l f ,  t o  be l i v e d  t o g e t h e r ,  and i n  be i ng 
l i v e d  t hey  are one ( 114 ) ,
I t  i s  i n  t he use o f  t h a t  l a s t  ph r ase ,  " i n  be i ng l i v e d  t hey  are 
o n e , "  t h a t  Buber  c a r r i e s  the i m p l i c a t i o n s  of  d i a l o g i c a l  r e l a t i o n s h i p  
f u r t h e r  than Jewi sh t r a d i t i o n  mi ght  want  t o  go,  B e r k o v i t s  c o n s i d e r s  
j that  t he source o f  B ub e r ' s  c o n f i d e n c e  and op t i mi sm i s  p a n t h e i s t i c  
met aphys i cs  i n whi ch "Bei ng and Meaning are i d e n t i c a l "  ( 1 15 ) ,  Buber  
c a l l s  f o r  an o n t i c  p a r t i c i p a t i o n  i n  a l l  t h i n g s ,  I  t h i n k  t h a t  
B e r k o v i t s '  charge o f  pant he i sm shou l d  be m i t i g a t e d  and t h a t  B u b e r ' s
I
>oi nt  of  v i ew i s  b e t t e r  de s c r i b e d  as panent  h e i s t i c , The s i g n i f i c a n c e  
of  t h i s  i mp o r t a n t  d i s t i n c t i o n  i s  t h a t  i t  makes e x i t e n c e  p o t e n t i a l l y  
■loly, and the p o t e n t i a l  e x i s t s ,  i n  H a s i d i c  t e r ms ,  t o  be r e a l i s e d  by 
.he h a l l o w i n g  of  every  day ( 116 ) ,
Even so B e r k o v i t s '  concern has p o i n t ,  because t he degree of  
mu t u a l i t y  Buber  d e s c r i b e s  r e s t s  on n e i t h e r  o f  t hese a l t e r n a t i v e s  but
!n d i a l o g i c a l  f reedom* I  have a l r e a d y  shown above,  t h a t  t he  degree of  
i u t u a l i t y  ex per i enced  d i f f e r s  a c c o r d i n g  t o  t he na t u r e  o f  t he  "Thous"
pn c e r n e d  and t h a t  i n  f a c t  t he same "Thou"  i s  not  encoun t e r ed  i n  a l l
j i a l o g i c a l  s i t u a t i o n s .  N e v e r t h e l e s s  i t  remai ns  p o s s i b l e  f o r  man t o  
i s c o v e r  t h a t  i n  making h i s  f r e e  c h o i c e ,  what  he r e a l l y  wants i s  
d e n t i c a l  w i t h  what God wants f o r  him;  i t  i s  p o s s i b l e  t h a t  man' s 
t t i t u d e ,  whet her  " I - T h o u "  or  " I - I t " ,  (assuming the " I ' s "  o f  each ar e  
u t h e n t i c  i e ,  " r e a l " , )  mi ght  l ead him t o  do the w i l l  o f  God i n  any
i ven s i t u a t i o n  f o r  i f  t he a t t i t u d e  i s  " r i g h t , "  i n  t h a t  moment Law and
ei ng ar e  i n  harmony,  t hey  are i n f u l l  a c c o r d .  There i s  no need i n
act  t o  t ake t he f u r t h e r  s t ep whi ch t r o u b l e s  B e r k o v i t s ,  and say t h a t  
s Meaning and Bei ng are one,  so are a l s o  Law and Be i ng "  ( 1 1 7 ) ,
I  want  t o  c o n s i d e r  t he p o s s i b l e  r e l a t i o n s h i p  between Law and Bei ng 
the assumpt i on  t h a t  t hey  are q u i t e  s e p a r a t e .  Both t he o b s e r v e r  of
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Law and B u b e r ' s  " I "  r espond i ng  i n a f u l l  and open way t o t he p o t e n t i a l  
o f  meeting,  seem t o  be concerned w i t h  n e c e s s i t y  and both b e l i e v e  t h a t  
the response made i s  a f r e e  a c t .  I t  i s  d i f f i c u l t  t o  see how, f rom the 
p o i n t  of  v i ew of  Jewi sh Law, man can s tand i n  f reedom be f o r e  the 
Commandments; "Thou s h a l t , "  would seem t o  be u n e q u i v o c a l .  That  man 
jshould need such a comprehens i ve s t r u c t u r e  o f  l aws,  or  perhaps i t  
would be c l e a r e r  t o  say,  t h a t  as such a comprehens i ve system o f  laws 
e x i s t s ,  sugges t s  somethi ng about  man' s n a t u r e :  t h a t  man i s  weak,  t h a t  
i n  h i s  n a t u r a l  s t a t e  he i s ,  as i t  were,  immature,  c h i l d l i k e ,  r e q u i r i n g  
s p e c i f i c  gu i dance because he i s  i n c a pa b l e  o f  f i n d i n g  h i s  own way t o  
the good.  The e x i s t e n c e  of  such laws suggest  t h a t  w h i l e  man has been 
H v e n  the y e t z e r  t o v , ( t he  i n c l i n a t i o n  t o  good) l e f t  w i t h o u t  l aw,  man 
l ould be d i r e c t i o n l e s s ;  t he law as g i ven  and r e v e a l e d ,  i s  o b j e c t i v e ,  
i t  i s  man' s magnet i c  n o r t h  a g a i n s t  whi ch he i s  ab l e  t o  measure both 
i i s  p r esen t  p o s i t i o n  as he s t ands  be f o r e  God and a l s o  t he d i r e c t i o n  of
l i s  l i f e ,  B u b e r ' s  u n d e r s t a n d i n g  of  man' s f reedom sugges t s  t h a t  t h i s
!
^ r e c t i o n - f i n d i n g  mechanism i s  i n n a t e ,  t h a t  man has i n f a c t  a sense o f  
jood whi ch w h i l e  i t  i s  by no means u n e r r i n g ,  i s  a sure gu i de  p r o v i d e d  
|e adopt s  t he r i g h t  a t t i t u d e  t o each s i t u a t i o n ;  t h a t  i s ,  i f  t he " I " ,  
j eets t he "Thou"  o f  whatever and whoever  i s  encoun t e r ed ,  r i g h t  l i v i n g  
i l l  f o l l o w .  The a b s o l u t e  e t h i c a l  demands o f  Law mi gh t  seem to 
u a l i f y  man' s f reedom,  but  t he f u l l n e s s  of  h i s  r e s p o n s i b i l i t y  r ema i ns ,  
h i l e  f o r  Buber t h e r e  are e t h i c a l  demands whi ch would be a b s o l u t e ,  f o r  
he g r e a t e r  p a r t  t hey  are r e l a t i v e ,  but  t hey  are a l s o  p r a c t i s e d  out  o f  
b s o l u t e  f reedom i n  accept ance of  a b s o l u t e  r e s p o n s i b i l i t y .  The Law 
ays t o  t he Jew, "Thou s h a l t " ;  t he demand of  t he s i t u a t i o n  says t o  
|uber,  " o n l y  he who knows r e l a t i o n  and knows about  t he pr esence o f  t he 
Iou i s  capabl e  of  d e c i s i o n "  ( 118 ) ,  Yet  i t  would seem, t h a t  i n  t erms 
f  a t t i t u d e  (as opposed t o  dogma) t hese two p o s i t i o n s  mi gh t  meet i n 
j b e r ' s  ep i gram,  "he who dec i des  i s  f r e e , "
I n  e f f e c t ,  i t  i s  p o s s i b l e  t o  f ocus  t h i s  d i s c u s s i o n  o f  t he  n a t u r e
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of  man’ s f reedom by c o n s i d e r i n g  t h a t  o f  t he two p o i n t s  o f  v i ew,  Jewi sh
t r a d i t i o n  works w i t h i n  a f ramework o f  a Law whi ch a l s o  i s  a model ;  yet
more,  i t  i s  both a D i v i n e  model  and a c o n s t r u c t  o f  an i de a l  wo r l d  
a g a i n s t  whi ch man may measure h i s  e x i s t e n t  wo r l d  and see how best  he 
mi ght  l i v e  i n i t »  The o t h e r ,  Buber ’ s p o i n t  o f  v i ew,  l a c k s  both 
f ramework  and model ,  save t h a t  whi ch Buber h i m s e l f  c o n s i d e r s  as such» 
He l ac k s  what  S o l o v e i t c h i k  p o e t i c a l l y  c a l l s ,  " t h e  s h i n i n g  l i g h t  of
[ o b j ec t i v e  knowl edge"  ( 119 ) .  Thus we meet aga i n  the pr ob l em of
s u b j e c t i v i t y ,  and as I  have asked i n  a d i f f e r e n t  c o n t e x t  i n  t h i s  
l e c t i o n ,  i f  t h e r e  are no o b j e c t i v e  g u i d e - l i n e s  by whi ch man mi ght  
l ea s u r e  h i s  l i f e ,  a g a i n s t  what  does he measure the r e a l i t y  o f  h i s  
wreedom? Or der ,  c o n t r o l ,  even d i s c i p l i n e  would seem t o  be t he ground 
out o f  whi ch f reedom can best  f l o u r i s h .  I f  a l l  r e s t r a i n t ,  a l l  
s tandards are c a r r i e d  w i t h i n  and are i n  f a c t  s u b j e c t i v e ,  t he  concept  
of f reedom becomes somethi ng whi ch man mere l y  concedes t o  h i m s e l f ,  
a t h e r  than somethi ng r e c e i v e d  f rom God as an awfu l  and p r i v i l e g e d
^ f t ,
I Wi th what  t hen does man approach r e a l i t y ?  Buber  a r gues  t h a t  man
{an approach r e a l i t y  out  o f  a r e l i g i o u s  s i t u a t i o n  t h a t  o f f e r s  n o t h i n g
ut  t he consc i ousness  of  t he presence o f  God,
Man’ s r e l i g i o u s  s i t u a t i o n ,  h i s  be i ng t h e r e  i n  t he Pr esence,  
i s  c h a r a c t e r i s e d  by i t s  e s s e n t i a l  and i n d i s s o l u b l e  an t i n omy .
The s i g n i f i c a n c e  o f  t he s i t u a t i o n  i s  t h a t  i t  i s  l i v e d ,  and 
n o t h i n g  but  l i v e d ,  c o n t i n u a l l y ,  ever  anew, w i t h o u t  
f o r e s i g h t ,  w i t h o u t  f o r e t h o u g h t ,  w i t h o u t  p r e s c r i p t i o n ,  i n  t he 
t o t a l i t y  of  i t s  an t i nomy ( 120) ,
C e r t a i n l y  f o r  S o l o v e i t c h i k ,  Buber  i n  t h i s  c o n t ex t  would be an 
xample o f  t he u n i v e r s a l  homo r e l i g i o s u s  t h r ough  whom sur ges  a,  
o b j e c t i v e  c u r r e n t ,  whi ch f rom t i me t o  t i me ,  i n  i t s  r a g i n g  t u r b u l e n c e  
weeps away h i s  e n t i r e  be i ng t o  obscure and i n c h o a t e  r e a l ms "  ( 1 2 1 ) ,  
1 c o n t r a s t ,  S o l o v e i t c h i k ’ s H a l a k h i c  man, s t ands  be f o r e  r e a l i t y  out  o f  
r e l i g i o u s  s i t u a t i o n  whi ch i n c l u d e s  both God and the H a l a k h a , t he 
a t t e r  s e r v i n g  as a "dam" a g a i n s t  a l l  s u b j e c t i v e  c u r r e n t s .  Th i s  dam,
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i s  h i s  Torah by whi ch means he o r i e n t a t e s  h i m s e l f  t o  t he w o r l d .  The
essence o f  Ha l akha,  as r e c e i v e d  f rom God, " c o n s i s t s  i n  c r e a t i n g  an
i dea l  wo r l d  and c o g n i z i n g  t he r e l a t i o n s h i p  between t h a t  i dea l  wor l d
and our  c o n c r e t e  e n v i r on men t "  ( 122 ) ,
I t  i s  not  pa r t  o f  my purpose t o  a t t emp t  t o r e c o n c i l e  such o p p o s i t e
p o s i t i o n s ,  Buber  has " chosen"  t o  s t and be f o r e  r e a l i t y  w i t h o u t  t he
' o b j e c t i v e  gu i dance o f  Law and i n  so do i ng he ceased to be an obse r ve r
[of mi zvo t  , By so do i ng he c o n f i n e s  t he Law t o  the wo r l d  of  " I - I t " ,
|yet he remai ns c o n s i s t e n t  t o  Jewi sh t r a d i t i o n  i n s o f a r  t h a t  w h i l e
e x e r c i s i n g  h i s  cho i ce  i n  f reedom he accep t s  r e s p o n s i b i l i t y  f o r  t he
:onsequences of  t h a t  c h o i c e .
Be f o r e  moving t o the next  s u b j e c t ,  t h e r e  i s  one f u r t h e r  m a t t e r  I
i i sh  t o  c o n s i d e r .  I n  Buber ’ s t hough t  about  t he n a t u r e  o f  man’ s
f reedom he makes a d i s t i n c t i o n  between t he t r u l y  f r e e  " I "  and t he
n d i v i d u a l i t y  of  t he s e l f - w i l l e d  man. Th i s  d i f f e r e n c e  i s  a s s o c i a t e d
Ji t h the p o s s i b i l i t y  o f  man moving between t he two bas i c  a t t i t u d e s ,
:. ince t he t r u l y  f r e e  " I "  of  e i t h e r  a t t i t u d e  i s  i n  no way s u b j e c t  t o
he whims and i n c o n s i s t e n c i e s  o f  t he mer e l y  s e l f - w i l l e d  man.
The f r e e  man i s  he who w i l l s  w i t h o u t  a r b i t r a r y  s e l f - w i l l .
He must s a c r i f i c e  h i s  puny,  u n f r e e  w i l l ,  t h a t  i s  
c o n t r o l l e d  by t h i n g s  and i n s t i n c t s ,  t o  h i s  grand w i l l ,  whi ch 
q u i t s  d e f i n e d  f o r  d e s t i n e d  be i ng ( 1 23 ) ,
There i s  an a c t i v e  and pass i ve  aspec t  t o  t he f r e e  man’ s use o f  h i s  
i l l  and we f i n d  Bube r ’ s i n t e r e s t  i n  m y s t i c i s m  s u r v i v i n g  here i n  t he 
ay he expresses  the pass i ve  a s p e c t :  i t  echoes T a o i s t  " n o n - a c t i o n " ,  
an n e i t h e r  i n t e r v e n e s  nor  i s  mer e l y  a c q u i e s c e n t ;  he i s  s i mp l y  
i nvolved i n  h i s  " r e pea t ed  d e c i s i o n  t o approach h i s  d e s t i n y  ( 1 2 4 ) ,  The 
c t i v e  aspect  o f  man’ s w i l l  owes much t o  k avena , t he c o n s e c r a t e d  
c t i o n  o f  t he Has i d ,  What i s  meant by Kavena i s  not  somet h i ng q u i t e  as 
t r ong  as w i l l ,  but  somethi ng a k i n  t o  a c omb i na t i on  o f  i n t e n t i o n  and 
i r e c t i o n .  I t  i s ,  " t h e  mys t e r y  of  a soul  d i r e c t e d  t o  a g o a l ,  Kavena 
□es not  mean purpose but  g o a l "  ( 125 ) ,  I t  would seem t h a t  K a v a n o t , 
3nsc i ous i n t e n t i o n ,  mi ght  be near e r  t o  Bube r ’ s concept  o f  t he  a c t i v e
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na t u r e  of  man’ s w i l l ,  but  i t  i s  of  Kavena t h a t  he w r i t e s  ( 1 2 6 ) ,  and
Fr i edman seems to  c o n s i d e r  t h i s  t o  be more c o r r e c t  ( 127 ) ,
I f  s e l f - w i l l  c h a r a c t e r i s e s  the a c t i v e  aspec t  o f  t he man abandoned 
to t he " I - I t "  a t t i t u d e ,  s e l f - c o n s c i o u s n e s s  c h a r a c t e r i s e s  t he n o t i o n  of  
t h a t  " I ’ s "  i n d i v i d u a l i t y  whi ch d i s t i n g u i s h e s  i t  f rom the " r e a l "
person.  S e l f - k n o w l e d g e  means "know t h y s e l f  t o  have b e i n g , "  w h i l e  f o r  
the i n d i v i d u a l  i t  means,  "know t hy  p a r t i c u l a r  k i nd  of  b e i n g " ;  Buber  
thus sugges t s  t h a t  an emphasis on i n d i v i d u a l i t y  removes t he person i n
!
ques t i on  f rom t r u e  be i ng ( 1 28 ) ,  The r e l e v a n c e ,  f o r  t he e a r l i e r  
d i s c u s s i o n  on communi t y ,  o f  t h i s  a t t i t u d e  whi ch s e p a r a t e s  and 
d i s t a n c es  i s  ob v i ous .  However ,  t y p i c a l l y  o f  Buber ,  n o t h i n g  i s  l e f t  t o 
| t a n d  as i t  was f i r s t  s t a t e d  f o r  i n  f a c t  t he r i g h t  d i r e c t i n g  o f  w i l l  
ban never  be monopol i sed by the " p e r s o n "  as a g a i n s t  t he " i n d i v i d u a l ; "  
i t  would seem they  mo s t l y  ac t  i n  c o m b i n a t i o n .  But  t he way t h a t  
Combinat i on i s  expressed aga i n  r a i s e s  t he q u e s t i o n  of  t he b u i l t - i n  
t u a l i s m i n  Buber ’ s mind whi ch seem to c o n f l i c t  w i t h  h i s  concern  f o r  
m i t y ,  a probl em I  w i l l  c o n s i d e r  s u b s e q u e n t l y ;
I Every man l i v e s  i n  t he t w o f o l d  I ,  But  t h e r e  are men so 
d e f i n e d  by person t h a t  t hey  may be c a l l e d  pe r sons ,  and men so 
d e f i n e d  by i n d i v i d u a l i t y  t h a t  t hey  may be c a l l e d  i n d i v i d u a l s  
( 1 29 ) ,
I t  i s  wor t h  dr awi ng a t t e n t i o n  here t o  Kaufmann’ s a l t e r n a t i v e
r a n s l a t i o n s  o f  t he two p r e v i o u s  q u o t a t i o n s  f rom S m i t h ’ s v e r s i o n  o f  " I
nd Thou , "  S u b s t a n t i a l l y  t he main d i f f e r e n c e  i s  c e n t r e d  i n  Kaufmann
en der i ng  Ei genwesen, ( l i t e r a l l y ,  own be i ng or  s e l f - b e i n g )  as " e g o "
l a t her  t han " i n d i v i d u a l i t y , "  Kaufmann e x p l a i n s  t h a t  Buber  had
r o t e s t e d  t o  Smi th about  t he use of  t he word " i n d i v i d u a l i t y , "  I n  a
e t t e r  t o  him,  Buber wr o t e .
But  I  cannot  t h i n k  o f  a n y t h i n g  b e t t e r .  I n  French t h e r e  i s  
t he word é g o t i s t e , whi ch comes c l os e  t o  what  I  mean; but  
t he E n g l i s h  e g o t i s t  u n f o r t u n a t e l y  means E g o i s t ,  and t h a t  i s  
somethi ng e l se  ( 130 ) ,
Kaufmann dec i ded t o s t ay  w i t h  ego , h i s  on l y  probl em be i ng  t h a t  t he 
brd i nvokes  Freud and p s y c h o a n a l y t i c  l i t e r a t u r e .  I n  f a c t  t h e r e  i s  a
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v a l i d  c o n t e x t  f o r  h i s  cho i ce  of  ego , as Fr i edman r e c o r d s  t h a t  Buber
a t t end ed  F r e ud ’ s l e c t u r e s  i n  Vi enna and i n t ended  t o w r i t e  a book about  
him ( 131) .
I  must l e t  t h i s  ma t t e r  r e s t  here except  t o  p o i n t  out  t h a t  s i n c e  I  
am concerned t o  sur vey  t he i m p l i c a t i o n s  o f  t he " I - I t "  a t t i t u d e  f o r  
Buber ’ s u n de r s t a n d i n g  of  t he n a t u r e  of  man, what  he g l eaned f rom 
p s y c h o a n a l y s i s  and p s y c h i a t r y  undoub t ed l y  had i t s  i n f l u e n c e .  But  Buber  
[does not  draw on t he l i t e r a t u r e  o f  p s y c h o a n a l y s i s  f o r  h i s  i d e a l  o f  t he 
" I " ,  t he f u l l y - i n t e g r a t e d ,  or  i n d i v i d u a t e d ,  f r e e  man. The examples he 
g i v e s ,  are S o c r a t e s ,  Goethe and Jesus ,  r e p r e s e n t i n g  r e s p e c t i v e l y ,  t he
’ I "  o f  unbroken d i a l o g u e ,  o f  i n t e r c o u r s e  w i t h  n a t u r e ,  and of
l i ncondi  t i  onal  r e l a t i o n .  The i l l u s t r a t i o n s  are s i mp l y  t hose  t aken f rom
L and Thou (132)  whi ch i t s e l f  o f f e r s  o t h e r  models such as t he " I "
bpoken by the mother  and by the c h i l d ,  by p r i m i t i v e  man, and by the
eacher  and p s y c h i a t r i s t .  And c o n s i s t e n t l y  i n  h i s  w r i t i n g s  Buber
e f e r s  both t o  the b i b l i c a l  p r ophe t s  and t o  t he Zaddi k  as e x e m p l i f y i n g  
I I " i n  t he f u l l e s t  sense p o s s i b l e ,
b ) Good and E v i l ,
Buber  argues a g a i n s t  t he  t r a d i t i o n a l  forms o f  dua l i sm and t akes  up 
he p o s i t i o n  o f  say i ng  t h a t  n o t h i n g  i s  e v i l  o f  i t s e l f ,  but  t h a t  e v i l  
s a consequence o f  man f a i l i n g  i n  t he d e c i s i o n s  he makes,  t o  r e a l i s e
he p o t e n t i a l  f o r  good,  I  have a l r e a d y  drawn a t t e n t i o n  t o  t he  p o i n t
hat  t h e r e  i s  n o t h i n g  n e g a t i v e  and c e r t a i n l y  n o t h i n g  i n e v i t a b l y  e v i l  
n t he " I - I t "  a t t i t u d e  i t s e l f .  I t  on l y  becomes e v i l  i f  "man l e t s  i t
3 ve t he ma s t e r y "  t o  t he p o i n t  where he i s  ove r r un  by t he w o r l d  o f  i t1
Ld l ooses  the r e a l i t y  o f  h i s  own " I "  ( 1 33 ) ,  There i s  t h e r e f o r e ,  f o r  
Liber, n o t h i n g  i n t r i n s i c a l l y  e v i l  i n  man’ s n a t u r e ,  he cannot  " h i d e "  
□hind a d o c t r i n e  of  o r i g i n a l  s i n ;  whi ch means he ho l ds  t he  ba l ance  o f  
ower between t he two i n c l i n a t i o n s  and w i t h  i t  t he r e s p o n s i b i l i t y  
i f e r r e d  t o  i n the d i s c u s s i o n  above.  The misuse o f  t h i s  r e s p o n s i b i l i t y
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g i ves  r i s e  t o  what  Buber c a l l s  t he "demoni c Thou"  whi ch he i l l u s t r a t e s  
by r e f e r e n c e  t o  Napoleon who he under s t ands  as hav i ng  been t he 
"demoni c Thou"  f o r  m i l l i o n s  of  peop l e .  I t  r e p r e s e n t s  a gr oss  misuse of  
power ,  i n c a pa b l e  r espond i ng  t o  g e n u i n e l y  t o  t he persona sphere ( 1 34 ) ,  
There are c l e a r  echoes here of  Buber ’ s un de r s t a n d i n g  o f  N i e t z s c h e ’ s 
Gbermensch, For  Buber ,  Napo l eon ’ s misuse of  power i s  t hus  an example 
o f  how,
t he I - I t  a t t i t u d e  becomes a source of  e v i l  whenever  t he 
i n d i v i d u a l  becomes so a d d i c t e d  t o i t  t h a t  he remai ns absorbed 
i n  h i s  own purposes and concerns  when he shou l d  be r e s pon d i ng  
i n  a f r e s h  way t o the be i ngs  he meets ( 135 ) ,
I n  communal as i n  persona l  l i f e ,  e v i l  i s  a consequence of  t he 
e p a r a t i o n  o f  t he s p i r i t  f rom the " Th o u , "  I f  i n  pe rsona l  t erms t h i s  
g i ves  r i s e  t o  t he "demoni c Th ou , "  i n communal t erms i t  g i v e s  r i s e  t o 
I n s t i t u t i o n s  whi ch are d i v o r c e d  f rom the s p i r i t  and w i t h i n  whi ch t he 
> o t e n t i a l  f o r  r e l a t i o n s h i p  and m u t u a l i t y  has been l o s t .  Thus,  " i n  
ommunal l i f e  as i n  t he i n d i v i d u a l  i t  i s  not  I - I t  but  i t s  mas t er y  and 
redominance whi ch are e v i l "  ( 136 ) ,  But  here a l s o  man cannot  d i spense  
i t h  t he wo r l d  o f  I t  s i nce  i t  i s  necessar y  t o  man’ s w i l l  t o  p r o f i t  and 
0 e x e r c i s e  i n  a r e s p o n s i b l e  way such power as he a c h i e v e d .  These two,  
r o f i t  and and power ,  are t u r ned  t o  God when man’ s w i l l  ho l ds  them i n 
he p r ope r  c o n t ex t  o f  t r u e  r e l a t i o n s h i p .  The i mpu l se r e p r e s e n t e d  by 
hese needs i s  not  e v i l  u n t i l  " s e p a r a t e d  f rom b e i n g , "  Thus,  
Economics,  t he abode of  t he w i l l  t o  p r o f i t ,  and the S t a t e ,  t he  abode 
f  t he w i l l  t o be p o w e r f u l ,  share i n  l i f e  as l ong as t hey  share  i n  t he 
P i r i t "  ( 137 ) .
I  have d i scussed  above the i dea o f  man’ s cho i ce  be i ng f r e e ;  what  
oncerns us here i s  t h a t  t he cho i ces  he makes w i l l  have e i t h e r  good or  
/ i l  consequences.  For  Buber and f o r  t he Jewi sh t r a d i t i o n  man’ s 
l o i ce  i s  t h e r e f o r e  c r i t i c a l ,  Buber  had a l ways been aware o f  t he  
^wi sh n o t i o n  of  t he " e v i l  u r g e , "  t he y e t z e r  h a - r a h . S i nce  h i s  
i s c o v e r y  o f  Has i d i sm,  he r e cogn i sed  t h a t  t he " e v i l  u r g e "  can be
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t u r ne d  t o  God’ s s e r v i c e  ( 138 ) .  Th i s  i s  a r a d i c a l  i dea .  I n  " I  and
Thou" he p r e s e n t s  the v i ew t h a t  e v i l  e x i s t s  as a p o t e n t i a l  r e a l i s e d  at
t hose t i mes  when man f a i l s  t o  make d e c i s i o n s  because he l ac k s
d i r e c t i o n .  I n  f a c t ,  Buber  c o n s i d e r s  t h a t  i f  t h e r e  i s  a d e v i l ,  i t
would not  be a s s o c i a t e d  w i t h  "one who dec i ded a g a i n s t  God, but  one
who, i n  e t e r n i t y ,  came t o  no d e c i s i o n "  ( 1 39 ) ,  Thus,  as man, by
choos i ng ,  can redeem the consequences of  e v i l  i t  i s  c l e a r  why Buber
g i ves  so much we i gh t  t o  t he moment o f  d e c i s i o n .  Ra b b i n i c a l  t r a d i t i o n
a l so ho l ds  t h a t  t he " e v i l  u r ge "  i s  necessar y  t o  man: " I t  i s  t he power
pehind h i s  i mpu l se t o  mar r y ,  beget  c h i l d r e n ,  b u i l d  homes, and t o
engage i n  economic a c t i v i t i e s "  ( 140 ) ,  Or as Buber  expresses  i t :
j I n  t he c r e a t i o n  o f  man, t he two urges are set  i n  o p p o s i t i o n  
t o each o t h e r .  The Cr e a t o r  g i v e s  them to man as h i s  two
s e r v a n t s  wh i ch ,  however ,  can on l y  ac comp l i sh  t h e i r  s e r v i c e  i n  
genui ne c o l l a b o r a t i o n .  The ’ e v i l  u r g e ’ i s  no l ess  necessar y  
than i t s  companion,  i ndeed even more necessar y  than i t ,  f o r  
w i t h o u t  i t  man would woo no woman and beget  no c h i l d r e n ,  
b u i l d  no house and engage i n  no economic a c t i v i t y  ( 1 41 ) ,
I n  t h i s  r e s pec t  Buber ’ s I - I t  a t t i t u d e  seems t o  have i t s  p a r a l l e l
he Ra b b i n i c a l  n o t i o n  of  t he " e v i l  u r g e ; "  both are the means by whi ch
an expe r i e nces  and uses the w o r l d .  F u r t h e r  t o  t h i s ,  t he R a b b i n i c a l
n d e r s t a n d i n g  o f  t he " e v i l  u r ge"  went so f a r  as t o suggest  t h a t  i t
ou l d  i t s e l f  be regar ded as " g o o d , "  s i nc e  i t  i s  i n c l u d e d  i n  t he
good"  r e f e r r e d  t o  i n  t he t e x t .  Genesi s 1 , 31 ,  when a f t e r  t he  c r e a t i o n
f  man, "God saw a l l  t h a t  He had made, and found i t  ve r y  go o d , "  Buber
o i n t s  out  t h a t  t he " v e r y  good" i n c l u d e s  the e v i l  u r ge,  whi ch i s  so,
n l y  because man has made i t  so,  Man’ s r e s p o n s i b i l i t y  i s  not  t h e r e f o r e
;0 e x t i r p a t e  t h a t  u r ge ,  but  t o  r e u n i t e  w i t h  t he good ( 1 42 ) ,
I n  "The Two Cent res  o f  t he Jewi sh S o u l , "  a l e c t u r e  g i ven  i n  1930
uber  c o n f i r ms  t h a t  h i s  t h i n k i n g  on the q u e s t i o n  o f  good and e v i l  owes
much t o t he i n f l u e n c e  of  Has i d i sm as i t  does t o  b i b l i c a l  and
s b b i n i c  t e a c h i n g ,  I  have a l r e a d y  d i s c u s s e d ,  i n Chapter  5,  B u b e r ’ s
do p t i o n  o f  t he c e n t r a l  H a s i d i c  emphasis t h a t  t he " p r o f a n e "  i s  o n l y  a
s s i g n a t i o n  f o r  what  has not  yet  been s a n c t i f i e d  ( 1 4 3 ) ,  A more
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o r i g i n a l  source f o r  Buber ’ s i deas  mi ght  i r o n i c a l l y  be t he p h i l o s o p h y
and p r i n c i p l e s  behi nd the m i z v o t ♦ Appel  p o i n t s  out  t h a t  t he H i n n u k ’ s
premi se f o r  u n d e r s t a n d i n g  the o b j e c t  o f  mi zvo t  are f i r s t l y  t h a t ,
t h e r e  i s  reason and purpose t o  t he commandments.  To t h i s  he 
adds a second,  c o r o l l a r y  h y p o t h e s i s ,  namely,  t h a t  t he o b j e c t  
o f  t he mi zvo t  i s  t o  f u r t h e r  man’ s w e l f a r e  ( 144 ) ,
I t  i s  t h i s  l a t t e r  premi se t h a t  i s  s i g n i f i c a n t  f o r  my p r esen t  
[ d i scuss i on ;  i t  i s  argued t h a t  t he o b s e r v a t i o n  of  mi zvo t  enab l es  man to 
r e c e i v e  goodness f rom God, t he on l y  source o f  t he good.  I t  i s  by the
' neglect  or  v i o l a t i o n  of  mi zvo t  t h a t  man exposes h i m s e l f  t o  e v i l  and
1
Lome t o  g r i e f  ( 145 ) ,  So f a r  as the a c t u a l  o b s e r v a t i o n  of  mi z v o t  i s
concerned,  where t h i s  l eaves  Buber  i s  c l e a r .  But  as I  have argued
above,  i f  i n  t he end what  i s  e s s e n t i a l  i s  t he o b s e r v a t i o n  o f  t he key
commandment t h a t  our  l ove of  God shou l d  a l ways be ma n i f e s t  i n  our  l ove
i f  our  f e l l o w - m e n ,  t he e s s e n t i a l  mi zvo t  w i l l  be obser ved ,  i n  p r i n c i p l e
.f  not  i n  p r e c e p t .  Indeed t h i s  i s  seen as t he path t owar ds  a
' p e r f e c t i o n  of  goodness" ,  Appel  r e f e r s  t o  Sanhédr i n  21b;  and t he
xodus Rabbah 6 : 1 ,  t o  u n d e r l i n e  the p o i n t  t h a t ,
t he goodness e x e m p l i f i e d  by God t h a t  i s  t o  be emul at ed by 
man i s  not  pass i ve  but  a c t i v e ,  because on l y  t he one who does 
good to o t h e r s  bes i des  h i m s e l f  can be c on s i de r ed  p e r f e c t  i n  
h i s  goodness ( 146 ) ,
My p o i n t  i s  t o  suggest  t h a t ,  f o r  Buber ,  i n  t he g i ven  moment man’ s 
ree and a c t i v e  c h o i c e ,  w h i l e  i t  may not  be t r i g g e r e d  by t he 
b s e r v a t i o n  of  m i z v o t , i s  gu i ded ,  i ndeed i s  en e r g i sed  and m o t i v a t e d  by 
n a t t i t u d e  founded on p r i n c i p l e s  and v a l u e s  d e r i v e d  f rom the same 
e c i p r o c a l  sou r ces ,  namely God’ s l ove of  man, man’ s l ove  o f  God and
an’ s 1ove of  man,
Be f o r e  I  b r i n g  t h i s  s e c t i o n  t o a c l o s e ,  t h e r e  i s  one f u r t h e r  p o i n t
want  t o  i n c l u d e ,  I t  i s  t he i dea t h a t  e v i l ,  (and t hus  good)  i s
E m u l a t i v e ,  t h a t  both i n i n d i v i d u a l  and communal l i f e  i t  can g a t h e r
i imentum and run out  of  any hope of  c o n t r o l .  A l l i e d  to t h i s  i s  Bu b e r ’ s 
I t  i on  of  " r a d i c a l  e v i l "  ( 147) ,  The c u m u l a t i v e  e f f e c t ,  t he  s l i d e  
| i t 0 an i r r e v o c a b l e  s t a t e  o f  e v i l ,  passes t h r ough  two s t a g e s .  The
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f i r s t  s t age concerns  t hose who l ose t h e i r  way t o  God because t hey  
f a i l ,  i n  t h e i r  c h o i c e s ,  t o  d i r e c t  t hemsel ves  t owards  the p o t e n t i a l  f o r
good i n  each s i t u a t i o n .  The s t age o f  " r a d i c a l  e v i l "  concerns  those who
a c t i v e l y  oppose God' s  w i l l  i n  t h e i r  ba s i c  a t t i t u d e ;  i n  t he c o n t e x t  of  
Buber ’ s I  and Thou, i t  means h o l d i n g  to t he " I - I t "  a t t i t u d e  t o  the 
p o i n t  whi ch not  on l y  f a i l s  t o  meet t he Thou o f  t he o t h e r ,  but  den i es  
both t he r e a l i t y  o f  t he t r u e  " I "  and t he t r u e  "Thou"  and t hus  admi t s  
the "demoni c Thou" ,  Even so t he way t o  r i g h t e o u s n e s s  remai ns  open 
^rom God’ s s i d e ;  f rom the human s i de  man chooses not  t o  make make 
a v a i l a b l e  c r u c i a l  " t u r n i n g "  ( 148 ) ,
I t  i s  i mp o r t a n t  t o  r e c o r d  t h a t  Buber was r e l u c t a n t  t o  reach t he 
con c l u s i o n s  about  man’ s na t u r e  i m p l i e d  by the n o t i o n  o f  " r a d i c a l  
i v i l " ,  Fr i edman not es  t h a t  a l t h o u g h  the change o f  emphasi s can be 
ieen i n  Buber ’ s w r i t i n g  f rom 1940,  t he concept  o f  " r a d i c a l  e v i l "  d i d
lot  mature u n t i l  1951 ( 149 ) ,  Fie was,  i n  a sense,  f o r c e d  t o  i t  by
x p e r i e n c e .  The i dea i t s e l f  ga t he r ed  f o r c e  as he responded t o  the 
j emorse l ess  momentum of  a c t i v e  e v i l ,  t h r ough  the F i r s t  Wor l d War and
I
[he murder  o f  h i s  f r i e n d  Gustav Landauer ,  The i m p l i c a t i o n s  o f  such 
v i l  were f i n a l l y  f o r c e d  on Buber by Nazism and the f a t e  o f  t he Jews 
nd o t h e r  peop l es ,  (see Chapter  8) and by the Second Wor l d War whi ch 
as preceded and f o l l o w e d  by the Jewi sh s t r u g g l e s  i n  P a l e s t i n e ,
Yet  d e s p i t e  t h i s  concept  o f  " r a d i c a l  e v i l "  Buber  r e t a i n s  a w o r l d -  
f f i r m i n g  and c h a r a c t e r i s t i c a l l y  Jewi sh op t i mi s m.  In summary i t  can 
e s a i d  t h a t  both are founded on man’ s f reedom;  h i s  f reedom t o  do e v i l  
nab l es  him to  redeem e v i l .  Ri ght  d e c i s i o n  b r i n g s  both pe r sona l  and 
ommunal u n i t y  t o  t he w o r l d .  Both by i n d i v i d u a l  cho i ce  and by a 
□ l l e c t i v e  sense of  r i g h t  d i r e c t i o n  man can expunge e v i l  f r om t he 
or  I d ,  The source of  such op t i mi sm i s  Bube r ’ s b e l i e f ,  (a b a s i c  Jewi sh 
e l i e f )  i n  t he e s s e n t i a l  goodness of  man as d e r i v e d  f rom t he e s s e n t i a l  
oodness o f  God, and t h a t  t h i s  w i l l  be ma n i f e s t  and g i ven  d i r e c t i o n  
i r ough the cho i ces  man makes each day.  As Appel  a f f i r m s ,  man has,  or
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can ha v e , c o n t r o l :
How can the Torah presume t o  f o r b i d  a man somethi ng over  
whi ch he has no c o n t r o l ?  Such a c o n t e n t i o n  i s  s pe c i o u s ,  and
on l y  f o o l s  and men of  wi cked i n t e n t  w i l l  argue so* I t  i s  
w i t h i n  man’ s power t o  c o n t r o l  h i m s e l f  and t o  r e s t r a i n  h i s
t ho u g h t s  and d e s i r e s  f rom what ever  he p l eases  ( 150) ,
Buber mi ght  we l l  have w r i t t e n  t h i s  h i m s e l f .
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7 , THE ETERNAL THOU,
The moment an attempt i s  made t o examine Buber ’ s u n d e r s t a n d i n g  of
the i dea o f  God we encoun t e r  d i f f i c u l t i e s .  He would say any s t a t ement
about God can on l y  be made, i n a d e q u a t e l y ,  f rom the a t t i t u d e
represented by t he primary word " I - I t " ,  t hus  making of  God an o b j e c t
of  e n q u i r y  and t h e r e f o r e  a p a r t  o f  t he pr ocess  o f  man’ s
' i n v e s t i g a t i o n s ,  Buber i s  concerned t o  show t h a t  God can on l y  be
exper i enced  as the "e terna l  Thou"  t o  whom one responds out  o f  t he
1^11 ness o f  " I " ,  I n  assuming the v a l i d i t y  o f  s u b j e c t i v e  exper ience ,
I t  would seem at t i mes  t h a t  Buber  b e l i e v e s  a man w i t h  an exper ience i s
j iever under th re a t  f rom a man w i t h  an ar gument .  And yet  a t  t he  same
j ime he r ec o gn i s e s  the need t o  attempt t o  make v a l i d  s t a t e me n t s  about
jiod, t h a t  even God i s  p a r t  o f  man’ s "melancholy f a t e " ,  a Thou whi ch
jiust be t r e a t e d  as i f  an I t .  I n  f a c t  w h i l e  man w i l l  t r y  and reduce
ny e x p e r i e n c e ,  i n c l u d i n g  an exper ience of  God t o  one o f  an encoun t e r
'■ith an I t ,  God can never  become an I t ,  t h a t  i s ,  He i s  t he o n l y  Thou
hat  w i l l  not  be t ouched by man’ s a t t i t u d e .
The E t e r n a l  Thou can by i t s  nature not  become I t ;  And yet  i n 
accordance w i t h  our  na t u r e  we are c o n t i n u a l l y  making the 
eterna l  Thou i n t o  I t . i n t o  some t h i n g  -  making God i n t o  a 
th ing ( 1 ) .
h i l e  God cannot  be t ouched by man’ s a t t i t u d e ,  t he p r i m a r y  word I -  
hou,  when addressed t o  God as the E t e r n a l  Thou,  c a r r i e s  w i t h  i t  t he 
a t u r e  of  t he a t t i t u d e  w i t h  whi ch man makes t h a t  add r ess .  Consequen t l y  
p u n d e r s t a n d i n g  of  t he l anguage Buber uses i n  making s t a t e me n t s  about  
□d and i n  de v e l op i n g  h i s  i deas about  man’ s encoun t e r  w i t h  God, i s  
u c i a l  . Throughout  h i s  l i f e  Buber cas t  around f o r  t he most  s u i t a b l e  
brms i n  whi ch t o  make s t a t emen t s  about  God; b r o a d l y  t h i s  search i s  
ast w i t h i n  t he t e n s i o n  of  t he d i f f e r e n t  ways t h e o l o g i a n s  and 
l i l o s o p h e r s  make t h e i r  a t t e m p t s .  Buber  r e s o r t s  t o  paradox and t o  
ont r a d i c t i o n , t o  an t hropomorph i sm and t o  symbol i sm,  w h i l e  a l l  t he  
ime p o i n t i n g  out  t he dangers and i nadequac i e s  of  any f orms he uses.
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In a t t e m p t i n g  t o  f i n d  a c l e a r  path t h r oug h  what i s  somet h i ng of  a 
l a b y r i n t h ,  I  want t o  discuss t he problem of  l anguage f i r s t  and then 
proceed t o  a d i s c u s s i o n  of  man’ s encoun t e r  w i t h  God.
i ) The Problem of  Language.
The probl em of  l anguage,  becomes one of  how to make s t a t eme n t s  
about  God whi ch keeps t o  a minimum the e x t e n t  t o  wh i ch ,  i n  man’ s 
a t t i t u d e ,  God i s  reduced to an I t .  To put  i t  p o s i t i v e l y ,  how i n
speak i ng of  God can one do J u s t i c e  t o  t he r e a l i t y  o f  t he encoun t e r ?
I
In t h i s  s e c t i o n  I  want  t o  d i s c u s s  Buber ’ s method of  w r i t i n g  about  God 
and the c o n c l u s i o n s  t o  whi ch t h a t  method l ed him.
I n  h i s  w r i t i n g s  about  God, Buber  i s  perhaps at  h i s  most  enigmat ic  
md i n a c c e s s i b l e .  Hi s  c r i t i c s  have accused him o f  h o l d i n g  v i ews whi ch 
0 some appear  p a n t h e i s t i c  and t o  o t h e r s  a t h e i s t i c ;  a l l  u n i t e  i n  t he 
ami l i a r  c r i t i c i s m  t h a t  f o r  t he exp e r i ence  he c l a i ms  t o  have of God, 
e can p r o v i d e  no o b j e c t i v e  v a l i d i t y  or  g u i d e l i n e s .  I n  t r y i n g  t o  
r i t e  and speak about  God Buber was f u l l y  aware,  i ndeed p a i n f u l l y  
w a r e , o f  t he d i f f i c u l t i e s  of  do i ng so.  B e l i e v i n g  t h a t  f o r  man l i f e  
as meaning on l y  i n  h i s  encoun t e r  w i t h  t he E t e r n a l  Thou,  Buber  was
oncerned t h r o u g ho u t  h i s  l i f e  t o  guard the a c t u a l  l i v i n g  n a t u r e  o f
hat  encoun t e r  and t o  express  i t  i n  such a way as t o  show the 
ncoun t e r  t o  be a r ea l  and i mmediate p o t e n t i a l  f o r  each p e r s o n ’ s 
x i s t e n c e .  E s p e c i a l l y  on t he s u b j e c t  o f  God and o f  man’ s r e l a t i o n s h i p  
i t h  Him we need t o  c o n s i d e r  t e x t s  l a t e r  t han I  and Thou . A l t h ou gh  
h i s  work l ays  down the ba s i s  o f  what  Buber  had t o  say,  he h i m s e l f  
d m i t t e d  t o the need t o  w r i t e  f u r t h e r  on t h i s  and o t h e r  s u b j e c t s  i n  
' ' der t o  e x p l a i n  more c l e a r l y  what he meant and t o reduce t he 
□ s s i b i l i t y  of  m i s u n d e r s t a n d i n g  ( 2 ) .  I n  t r y i n g  t o examine how Buber  
i m s e l f  a t t emp t ed  t o  w r i t e  about  God i t  would be h e l p f u l  t o  l ook  more 
os e l y  at  t he problems of  do i ng so as Buber  under s t ood  them.
He was deeply s u s p i c i o u s  o f  t he c o n c e p t u a l i s i n g  methods of
' l eo l og i ans  and p h i l o s o p h e r s  concerned by means of  p r o p o s i t i o n s  t o
21 6
o b j e c t i v i s e  the nature of  God and man' s ex p e r i e nc e  of  Him.  Diamond
p o i n t s  out  t h a t  as,  f rom B u b e r ' s  point  of  v i ew,  t h e r e  can be no
o b j e c t i v e  c r i t e r i o n  t h a t  w i l l  s a t i s f y  t he t r a d i t i o n a l  prob l ems of
p h i l o s o p h e r s ,  so t h e r e  i s  no o b j e c t i v e  knowledge t h a t  can r e s o l v e  t he
disputes of  theologians ( 3 ) .  The problem i s  f u r t h e r  c o mp l i c a t e d
because of  t he d i f f e r e n c e  between the ba s i s  of  r e l i g i o u s  and
P h i l o s o p h i c a l  e n q u i r y .  Buber  under s t ands  the d i f f e r e n c e  t o  be t h a t ,
p h i l o s o p h y  i s  grounded on t he p r e s u p p o s i t i o n  t h a t  one sees 
the a b s o l u t e  i n  universal  s. I n  o p p o s i t i o n  t o t h i s ,  r e l i g i o n ,  
when i t  has t o  d e f i n e  i t s e l f  p h i l o s o p h i c a l l y ,  says t h a t  i t  
means t he covenant of  t he a b s o l u t e  w i t h  t he p a r t i c u l a r ,  with  
the c on c r e t e  ( 4 ) .
I t  was i n  the c o n c r e t e  where Buber  met and always t r i e d  t o  s o l ve
he probl em and i n  t he E c l i p s e  of  God he t e l l s  the s t o r y  o f  h i s
e e t i n g  w i t h  a f a c t o r y  wo r k e r ,  who a f t e r  t he seminar  Buber  was t a k i n g
o l d  him t h a t  he f e l t  q u i t e  at  home i n the world w i t h o u t  r e c o u r s e  t o  a
od h y p o t h e s i s .  N a t u r a l l y  Buber  wanted t o  " s h a t t e r  t he s e c u r i t y  o f  h i s
e 1t anschauunq" , and a f t e r  p r e s e n t i n g  t he man w i t h  an argument based
n a n a l o g i e s  f rom phy s i c s  t o  whi ch the worker  cou l d  not  p o s s i b l y  have
ad access ,  t he man, " r a i s e d  h i s  heavy l i d s ,  which had been l owered
he whole t i me ,  and sa i d  s l o w l y  and i m p r e s s i v e l y ,  'You ar e  r i g h t . ' "
5) Buber was di smayed:
I  had l ed t he man t o  the t h r e s h o l d  beyond whi ch t h e r e  sat
en t hroned the majes t ic  image whi ch t he g r ea t  p h y s i c i s t ,  t he
gr ea t  man of  f a i t h ,  Pasca l ,  c a l l e d  t he God o f  t he
P h i l o s o p h e r s .  Had I  not  r a t h e r  wi shed to  l ead him t o  t he 
o t h e r .  Him whom Pascal  c a l l e d  the God o f  Abraham, I s a a c ,  and
Jacob,  Him to  whom one can say.  Thou? (6)
Pascal  was ab l e  t o  ho l d  the two f orms i n  some k i n d  o f  ba l anced
ens i on ,  but  u s u a l l y  both t h e o l o g i a n s  and p h i l o s o p h e r s  have
i o g i c i z e d "  God, and e s p e c i a l l y  perhaps the t h e o l o g i a n s  who are 
oncerned t o  p r o v i d e  an o b j e c t i v e  and s t r u c t u r e d  system whi ch secur es
L n t i n u i t y  and whi ch seeks t o  c o n t a i n  w i t h i n  g i ven  terms o f  r e f e r e n c e
le na t u r e  of  a p e r s o n ' s  ex pe r i ence  of  God. When p h i l o s o p h y  t r i e s  to
ove i n t o  the sphere of  r e l i g i o n ,  i t  l oses  o b j e c t i v i t y ;  when r e l i g i o n
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t r i e s  t o p h i l o s o p h i s e  i t  l oses  c o n t a c t  with t he l i v i n g  essence o f  i t s  
subject .
R e l i g i o n  as a s p e c i f i c a t i o n  misses t he mark,  God i s  not  an
o b j e c t  bes i de o b j e c t s  and hence cannot  be reached by
r e n u n c i a t i o n  o f  o b j e c t s .  God, i ndeed,  i s  not  t he cosmos,  but
f a r  l ess  i s  he Bei ng minus cosmos.  He i s  not  t o  be f ound by
s u b t r a c t i o n  and not  t o  be l oved by r e d u c t i o n .  (7)
Buber c o n s i d e r s  the d i f f e r e n c e  between p h i l o s o p h y  and r e l i g i o n  i s
' ■adi cal .  For  example; When r e l i g i o n  speaks of  a pe r sona l  God, 
ph i l o s op hy  accuses r e l i g i o n  of  an t h r opomorph i sm and when r e l i g i o n  
speaks o f  God’ s immanence and shows f a i t h  t o  be " l i v i n g  i n  
' e l a t i o n s h i p  t o  B e i n g " ,  p h i l o s o p h y  shows t h a t ,  " c o g i t a t i v e  t r u t h  
leans making t he a b s o l u t e  i n t o  an o b j e c t  f rom whi ch a l l  o t h e r  o b j e c t s  
lUst be der ived" ( 8 ) .  F u r t h e r  t o  t h i s ,  modern p h i l o s o p h y  has tended to 
.peak of  God i n  terms of  " i d e a "  or  as w i t h  Feuerbach a p r o j e c t i o n  of  
lan’ s own percept ion of  h i s  i de a l  s e l f .  R e l i g i o n ,  on t he  o t h e r  hand 
as a l ways endeavoured t o  bear  t e s t i m o n y  t o a God who has such 
er sona l  a t t r i b u t e s  as t o  make p o s s i b l e ,  r e l a t i o n s h i p .  I n  a d d i t i o n ,  
h i l o s o p h y  under s t ands  the s p i r i t  o f  man t o  be,  as i t  were,  a f a c u l t y  
u n c t i o n i n g  i n  i t s  own spher e ,  i n d e p e n d e n t l y  o f  t he whole pe r son ;  
e l i g i o n  would c l a i m  t h a t  s p i r i t u a l i t y  emerges out  o f  pe r sona l
ho l eness  ( 9 ) .  The two d i f f e r  a l s o  i n  i n t e n t i o n ,  p h i l o s o p h y  b e i n g ,  
d i re c t ed  t oward the i n v e s t i g a t i o n  of  essence,  r e l i g i o n  toward e n q u i r y  
bout  s a l v a t i o n "  ( 1 0 ) ,
Rather  than s t ay  w i t h  t hese genera l  a s s e r t i o n s  about  t he
i f f e r e n c e  between p h i l o s o p h i c a l  and r e l i g i o u s  e n q u i r y ,  I  want  t o  l ook
ore c l o s e l y  a t  t he charge of  p h i l o s o p h y  whi ch n e a t l y  f ocu ses  t he
oblems w i t h  whi ch I  am concerned he r e ,  namely t h a t  r e l i g i o n  i s
oncerned w i t h  an t h r opomor ph i sm.  Buber  answers t h i s  charge i n  h i s  
i t i c i s m  of  Sp i noza who he under s t ands  t o  have i n t e r p r e t e d  t he
t ea c h i n g  of  I s r a e l  t o  mean t h a t  God i s  a pe r son"  w i t h  t he  consequence 
■ a  l e s s e n i n g  o f  t he Godhead.  Buber ,  making a c h a r a c t e r i s t i c a l l y  f i n e  
Dint  says t h a t ,
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t he t r u t h  of  t he t e a c h i n g  l i e s  i n  i t s  i n s i s t e n c e  t h a t  God i s  
also a per son ;  and t h a t  stands over  a g a i n s t  a l l  i mp e r s o n a l ,
unapproachab l e  ’ p u r i t y ’ on the part  of  God as a h e i g h t e n i n g
of  t he Godhead ( 1 1 ) ,
I f  we now t u r n  t o  Buber ’ s P o s t s c r i p t  t o  t he 1958 e d i t i o n  o f  I  and 
Thou ( 1 2 ) ,  we f i n d  him add i ng a t h i r d  knowable a t t r i b u t e  o f  God t o  t he 
two Sp i noza has i d e n t i f i e d ;  t h a t  i s ,  t o  s p i r i t u a l  and n a t u r a l  be i ng ,  
Buber adds,  " pe r sona l  b e i n g "  ( 1 3 ) ,  Diamond c o n s i d e r s  t h a t  t h i s  
'emphasis on,  " t h e  persona l  as a uni que mode o f  be i ng ,  i s  a c e n t r a l
theme of  Buber ’ s t h o u g h t ,  and o f  e x i s t e n t i a l i s m "  ( 1 4 ) .  Hi s  r e f u t a t i o n
i
] f  Sp i noza i s ,  i n  e f f e c t ,  a " r e s c u e "  o f  t he God of  I s r a e l .
L e av i ng ,  f o r  t he moment, t h i s  aspec t  o f  t he d i s c u s s i o n ,  I  want  t o
look at  t he same probl em but  f rom the p o i n t  of  v i ew of  symbol .  Cen t r a l
0 Buber ’ s t hough t  i s  t he n o t i o n  of  t he " image 1essness " o f  God and h i s  
e s i s t a n c e  (and t h a t  a l s o  of  Jewi sh t r a d i t i o n )  t o  f orms o f  
e p r e s e n t a t i o n .  Th i s  has c o n s i s t e n t l y  posed a probl em f o r  Jewi sh 
h i l o s o p h y  and s i nce  words t hemsel ves  can have an i magery f u n c t i o n ,  i t  
as a l ways been a s s o c i a t e d  w i t h  the use of  an t h r o p o mor p h i c  l anguage 
nd i deas .  Ta l mud i c  and M i d r a s h i c  l i t e r a t u r e  uses a n t h r o p o mo r p h i c
anguage as e x t e n s i v e l y  as does the Bib le  and medi eval  Jewi sh t hough t  
as t hus  concerned t o make the n o t i o n  o f  God p h i l o s o p h i c a l l y
es p e c t a b l e  by r e d uc i n g  the anthropomorphic t erms of  r e f e r e n c e  i n
r a d i t i o n a l  use ( 1 5 ) .  To en f o r ce  t he image 1essness of  a t r a n s c e n d e n t
od and t o r e s i s t  t he i m p l i c a t i o n s  o f  an t h r opomor ph i sm,  P h i l o ,  . f o r  
xample devel oped a d o c t r i n e  of  i n te rmed ia te  b e i ng s ,  ( in c lu d in g  t h a t  
f  t he l o g o s ) ,  whi ch God uses as m e d i a t i n g  powers r a t h e r  t han a c t i n g  
i r e c t l y  on the wo r l d  h i m s e l f  ( 1 6 ) .  Maimonides f aces  t he pr ob l em i n
i s  i n t e r p r e t a t i o n  of  prophecy, t h a t  i s  i n  h i s  u n d e r s t a n d i n g  o f  t he
l e  o f  t he p r o p h e t .  He r e j e c t e d  both the A r i s t o t e l i a n  n o t i o n  t h a t
'ophecy happens as a r e s u l t  t he i n f l u e n c e  o f  A c t i v e  I n t e l l e c t , and
le s i m p l e r  i dea t h a t  God j u s t  chooses the person he wants w i t h o u t  
Dgard t o  h i s  i n t e l l e c t u a l  a b i l i t i e s .  I n one sense,  Maimoni des 
ombines the two;  t he A c t i v e  I n t e l l e c t  works not  j u s t  on t he i n t e l l e c t
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Dr God's chosen channe l ,  but  a l s o  on h i s  i m a g i n a t i o n , S e t l z e r ,
i n t e r e s t i n g l y  p o i n t s  out  t h a t  Maimonides makes a d i s t i n c t i o n  between
the p h i l o s o p h e r  who uses on l y  h i s  i n t e l l e c t ,  t he s t a t esmen on l y  h i s
i m a g i n a t i o n ,  but  t he pr ophet  uses both ( 1 7 ) ,  I t  i s  because o f  h i s
e s p e c i a l l y  endowed i m a g i n a t i o n  t h a t  t he pr ophet  d i d  not  use the
language of  p h i l o s o p h y ,  but  communicated h i s  message by use of
metaphor and symbol ,  o f  whi ch imagery and an t hr opomor ph i sm were 
.e x p r e s s i v e .
What Buber  a p p l i e s  h i s  d i a lo g ic a l  p h i l o s o p h y  t o  i s  t he  pr ob l em
l y i n g  beneath t h i s  d i s c u s s i o n  con c e r n i n g  t he imminence and the
Lranscendence of  God: which i s  t o  say how can man out  o f  t he  r e a l i t y
if h i s  d a i l y  l i f e ,  r e l a t e  t o  a t r a n s c e n d e n t  God i n  a way t h a t  i s
ecognisable and r e l e v a n t ,  Buber  a t t e mp t s  an answer ;
The r e l i g i o u s  r e a l i t y  of  t he meet i ng  w i t h  the Meeter  who
sh i nes  t h r ough  a l l  f orms and i s  H i ms e l f  f o r m l e s s ,  knows no 
image of  Him, n o t h i n g  compr ehens i b l e  as o b j e c t .  Symbols 
of  Him, whether  images or  i deas ,  a l ways  ex is t  f i r s t  when and 
i n s o f a r  as Thou becomes He, and t h a t  means I t ,  But  t he ground 
of  human e x i s t e n c e  i n  whi ch i t  g a t he r s  and becomes whole i s  
a l s o  the deep abyss out  o f  whi ch images a r i s e  ( 1 8 ) ,
However i ndispensable t hey  a r e ,  symbols run t he r i s k  o f  assuming
he c h a r a c t e r  of  i c o n s ,  i f  not  i d o l s .  Los i ng  t he f u n c t i o n  of  be i ng
j e r e l y  s i gns  and p o i n t e r s ,  " i t  f i n a l l y  happens ever  again t h a t  t hey
wel l  themselves up and o b s t r u c t  t he way t o  Him, and He removes
i m s e l f  f r om them" ( 1 9 ) ,
What of  t he word "God" i t s e l f ?  S i nce :
God i s  t he Being t h a t  i s  d i r e c t l y ,  most n e a r l y ,  and 
l a s t i n g l y ,  over  a g a i n s t  us,  t h a t  may p r o p e r l y  o n l y  be 
addressed,  not  expressed ( 2 0 ) ,
We must ask how i s  man to address  Him m e a n i n g f u l l y ,  as any mode of
ddress can on l y  ever  be a form o f  r e p r e s e n t a t i o n ?  I n  1922,  a year
e f o r e  the p u b l i c a t i o n  of  I  and Thou , Buber  was a house guest  o f  t he
rman p h i l o s o p h e r  Paul  Na t r op ,  who demanded of  Buber :
How can you b r i n g  y o u r s e l f  t o say ' God'  t i me a f t e r  t i me?  How 
can you expect t h a t  your  r eader s  w i l l  t ake t he word i n  the 
sense i n  whi ch you wi sh i t  t o  be t aken? What you mean by t he
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name of  God i s  somethi ng above a l l  human grasp and
comprehens i on,  but  i n  speak i ng about  i t  you have l owered i t  
t o  human c o n c e p t u a l i z a t i o n *  What word o f  speech i s  so
mi sused,  so d e f i l e d ,  so desecrated as t h i s !  A l l  t he i nnocen t  
b l ood t h a t  has been shed f o r  i t  has robbed i t  o f  i t s
radiance.  A l l  t he i n j u s t i c e  t h a t  i t  has been used t o  cover
has e f f a c e d  i t s  f e a t u r e s .  When I  hear  t he h i g h e s t  c a l l e d  
' Go d , '  i t  somet imes seems a l mos t  blasphemous ( 2 1 ) ,
Nat rop i s  here c l e a r l y  concerned w i t h  the debasement  of  t he word
i t s e l f  as no l onger  be i ng a s u i t a b l e  symbol  f o r  what  i t  o r i g i n a l l y
represented.  I t  i s  an i n t e r e s t i n g  ob jec t ion  and one we l l  made t o a
pan l i k e  Buber  who was so concerned w i t h  f i n d i n g  j u s t  t he r i g h t  and
'genuine word.  I n  one sense the i ssue f ocuses  on t he a x i s  o f  B u b e r ' s
i i a l o g i c a l  p h i l o s o p h y  since i f  one can make an i n t e l l i g i b l e  exchange
j i t h  another ,  c on c e r n i ng  God, then presumabl y  one has reached the
egree of  m u t u a l i t y  Buber would r e q u i r e .  But  N a t r o p ' s  q u e s t i o n
mplies more.  I t  i m p l i e s  the p o s s i b i l i t y  t h a t  i f  one approaches  God
a r r y i n g  i n  our  minds t he a s s o c i a t i o n s  t h a t  he b r i n g s  t o  t he word,
hen t h a t  approach w i l l  be f u n d a m e n t a l l y  impai red.  Thus,  f o r  Na t r o p ,
0 rescue t he word i s  t an t amount  t o  r e s c u i n g  the r e l a t i o n s h i p ,
Buber  r e p l i e d  t h a t  p r e c i s e l y  because "God" i s  t he "most  heavy -
aden o f  a l l  human wor ds " ,  t h a t  i t  was " s o i l e d  and m u t i l a t e d ,  " j u s t
or  t h i s  reason I  may not  abandon i t "  ( 2 2 ) ,  And he d i d  n o t .  I n  t he
peni ng of  t he t h i r d  p a r t  o f  I  and Thou , i n  which Buber  d i s c u s s e s  t he
^Eternal  Thou" ,  t he i n f l u e n c e  of  t he Nat r op  meet i ng  i s  a p p a r e n t .
Many men wi sh t o  r e j e c t  t he word God as a l e g i t i m a t e  usage,  
because i t  i s  so mi sused.  I t  i s  i ndeed the most h e a v i l y  l aden 
of  a l l  t he words used by men. For  t h a t  ve r y  reason i t  i s  t he 
most i m p e r i s h a b l e  and t he most i n d i s p e n s a b l e  ( 2 3 ) ,
I t  may seem to be a k i nd  of  p e r v e r s i t y  t h a t  Buber shou l d  wi sh t o  
l ay w i t h  t he word God, i t  be i ng so m u t i l a t e d ,  and e s p e c i a l l y ,  as he 
e f e r s  t he term " E t e r n a l  Thou" ,  but  f o r  o t h e r  whi ch reasons  I  s h a l l  
i s cuss  be l ow.  He argues t h a t  a g a i n s t  a l l  t hose who have mi sused t he 
ord t o  debase i t  t o  t he p o i n t  where i t  no l onge r  has c o i n a ge ,  must  be
3t a l l  t hose who i n  the use of  i t  have i n  mind the genui ne God i t
^p r esen t s  and t h r ough  i t s  use f i n d  genui ne r e l a t i o n s h i p .  I t  i s  an
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i n t e r e s t i n g  and p r a c t i c a l  i l l u s t r a t i o n  o f  B u b e r ' s  a p p l i c a t i o n  o f  t he 
general  H a s i d i c  p r i n c i p l e  t h a t  e v e r y t h i n g  we have to hand can be 
" t u r n e d "  to t he s e r v i c e  of  God, even t he debased name o f  God, Buber  
thus c h a l l e n g e s  the ba s i s  o f  N a t r o p ' s  p o s i t i o n  i n  t h a t  t he  l a t t e r  
s t i l l  he l d  t o  the v i ew t h a t  t h e r e  are f undamenta l  d i s t i n c t i o n s  t o  be 
ma i n t a i ned  i n  terms of  good and e v i l ,  and t h a t  f u r t h e r ,  t o  a l l o w  " a l l  
jthe i n j u s t i c e s "  t o  whi ch t he word God has been s u b j e c t e d  t o  " e f f a c e d  
j i t s f e a t u r e s "  i s  t o  a l l o w ,  u n n e c e s s a r i l y ,  t he t r i umph  o f  t he e v i l  
Urge,
Thus t he use of  t he word 'God'  i s  v i n d i c a t e d  when i n  us i n g  i t  as a 
j iode o f  address  a person has i n  mind the "Thou" ,  t he " t r u e  Thou o f  h i s  
i f e ,  whi ch cannot  be l i m i t e d  by an o t h e r  Thou" ,  When a man so 
i ddresses  t h i s  " Thou" ,  he addresses God, The p o i n t  i s  c l e a r l y  one o f  
a t t i t u d e  and c o n t e n t ;  t he a t t i t u d e  r e p r e s e n t e d  by the l o c u t i o n ,  " I -  
hou" ensures the word "God" addresses Him u n i q u e l y ,  r a t h e r  t han be i ng 
ised merely t o  speak about  Him, I t  i s  as a mode of  address  t h a t  t he 
ord becomes sac r ed .  I n  one ve r y  i mp o r t a n t  sense the mode o f  addr ess  
ne uses f o r  a n o t he r  person has a l s o  r ea l  and not  j u s t  s y mb o l i c  
i g n i f i c a n c e :
The r e l a t i o n  w i t h  man i s  t he r ea l  s i m i l e  of  t he r e l a t i o n  
w i t h  God; i n  i t  t r u e  address r e c e i v e s  t r u e  response;  except  
t h a t  i n God' s response e v e r y t h i n g ,  t he u n i v e r s e ,  i s  made 
ma n i f e s t  as language ( 2 4 ) ,
The t h r e e - p a r t  s t r u c t u r e  o f  I  and Thou , whi ch beg i ns  w i t h  t he  I -  
hou and conc l udes  w i t h  the I - E t e r n a l  Thou en c o un t e r ,  i n d i c a t e s  t h a t  
ne of  t he ways t o t he E t e r n a l  Thou i s  t h r oug h  t he Thou o f  t he  o t h e r ,  
ut  as Kaufmann goes on t o  sugges t ,  f o r  t hose who no l on g e r  have any 
e f o r  t he word "God" ,  t h i s  a p p r o x i m a t i o n  o f  You to  t he  E t e r n a l  Thou,  
t oo much. For  t hose who s t i l l  f i n d  t he word "God" u s e f u l ,  t he 
b t i o n  says too l i t t l e .  That  i t  i s  t oo l i t t l e  i s  e x p l i c i t  i n  t he  
I t u r e  of  t he I - E t e r n a l - T h o u  l anguage;  i t  i s  t oo c r y p t i c  and 
l i g m a t ic ,  t oo much l i k e  a f o r mu l a .  But  B u b e r ' s  p r i ma r y  w o r d - p a i r s  
in be read both ways.  He wants us t o  under s t and  t h a t  we shou l d
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endeavour  t o  meet each o t h e r  i n  t he f u l l n e s s  of  r ea l  m u t u a l i t y  because
in so doing we meet God; s i m i l a r l y  our  encoun t e r  w i t h  t he E t e r n a l  Thou
Doth i l l u m in a t e s  and n o u r i s h e s  our  i n t e r p e r s o n a l  r e l a t i o n s h i p s .
Inasmuch as the w o r d - p a i r s  r e p r e s e n t  a t t i t u d e s  t hey  a r e ,  l i k e  a l l
jo rds,  symbol ic,  but  the a t t i t u d e s  t hey  r e p r e s e n t  are a c t u a l .  We come
Ful l  c i r c l e  and r e t u r n  t o  a p r e v i o u s  aspec t  of  the d i s c u s s i o n ,  t h a t  i s
' t he personal as a un i que mode of  b e i n g "  ( 2 5 ) ,
I n  t he r e a l i t y  of  t he r e l i g i o u s  r e l a t i o n  the A b s o l u t e  
becomes i n  most cases p e r s o n a l .  I t  i s  i ndeed l e g i t i m a t e  t o 
speak o f  t he person of  God w i t h i n  t he r e l i g i o u s  r e l a t i o n  and 
i n  i t s  l anguage;  but  i n so do i ng we are making no s t a t emen t  
about  t he Abs o l u t e  whi ch reduces i t  t o t he p e r s o n a l .  We are
ra th er  saying t h a t  i t  e n t e r s  i n t o  the r e l a t i o n s h i p  as t he
Absolute Person whom we c a l l  God, I n  our  human mode of  
existence t he on l y  rec ip roca l  r e l a t i o n  w i t h  us t h a t  e x i s t s  i s  
a persona l  one ( 26 ) ,
Buber  seems t o  be g i v i n g  here a somewhat guarded warning a g a i n s t  
hat  danger of  an t h r o po mor p h i c  l anguage whi ch p e r s o n a l i s e s  t he  i dea o f
od t oo much. I t  seems a ma t t e r  o f  degree.  He r e c o g n i s e s  man' s  need
0 use a l anguage whi ch can "speak of  t he person of  God" i n  t he 
ont  ext  of  t he r e l a t i o n .  But  he warns t h a t  i n  so do i ng we must  not  
ake the mi s t ake  o f  assuming t h a t  we have t he r e b y  p e r s o n a l i s e d  God, 
he l anguage used t hus  makes a s u b t l e  but  i mp o r t a n t  s h i f t  i n  f u n c t i o n ;  
a t h e r  than ant  h r o po mor ph i se God, i t  becomes d e s c r ip t i v e  o f  how we
e l a t e  t o  Him i n  a human and personal  mode.
In what way then might Bub e r ' s  c o i n i n g  of  t he phrase " E t e r n a l
nou" be seen to be an advance on t he word "God"? The " E t e r n a l  Thou"  
never  i n t ended  by Buber t o  be a new c a t c h - p h r a s e ,  des i gned t o  be 
he m e e t i n g - p o i n t  o f  t he God of  t he p h i l o s o p h e r s  and t h e o l o g i a n s .  I t  
as not  mere l y  i n t ended  as a s u b s t i t u t e  f o r  t he word "God" t o  be used 
Bcause i t  served t he purpose more m e a n i n g f u l l y ,  Fr i edman pu t s  i t
j c c i n c t l y :  "The ' e t e r n a l  Thou'  d i d  not  mean God f o r  Buber  , ' God '
sant t he ' e t e r n a l  T h o u ' "  ( 2 7 ) ,  That  i s  i t  r e f e r s  both t o  an a t t r i b u t e  
■' God, ( t he  p e r s o n a l )  and to the d i a l o g i c a l  na t u r e  o f  a p e r s o n ' s
1 c o u n t e r  w i t h  Him, Diamond u s e f u l l y  sugges t s  t h a t :
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by speak i ng of  t he ' e t e r n a l  Th o u ' ,  a symbol t h a t ,  as set  i n  
t he c o n t e x t  o f  h i s  p h i l o s o p h y  of  d i a l o g u e ,  expresses  the 
t r a n s i t o r y  c h a r a c t e r  o f  man' s r e l a t i o n  to God, Buber  hopes to 
remain t r u e  t o the r e a l i t y  o f  encoun t e r  ( 2 8 ) ,
What then have we so f a r ?  Buber acknowl edges the pr obl em of  
say i ng a n y t h i n g  o f  God i n  such a way as t o r e t a i n  t he l i v i n g  and 
r e c i p r o c a l  na t u r e  o f  both t he mode o f  address  and t he i mmedi ate 
p o t e n t i a l  and expectat ion of  a p e r s o n ' s  encoun t e r  w i t h  Him; Buber  has 
cons i der ed  both the p h i l o s o p h i c a l  and t h e o l o g i c a l  a t t e mp t s  and has 
found them w a n t i n g ;  Buber c a r r i e s  t o  t h i s  d i s c u s s i o n  one o f  t he main 
j ihemes o f  h i s  d i a l o g i c a l  p h i l o s o p h y ,  t he persona l  as a mode o f  being,  
Buber o f f e r s  t he phr ase ,  t he " E t e r n a l  Thou"  both as a way of  response 
i nd addr ess ,  hopi ng t he r e b y  t o av o i d  the s t a t i c  and l i m i t e d  
:onsequences of  t r a d i t i o n a l  symbol i sm.
Having on the ba s i s  o f  t h i s  d i s c u s s i o n  e s t a b l i s h e d  t he pr ob l ems as 
>uber under s t ood  them,  I  can now c o n s i d e r  more s p e c i f i c a l l y  t he n a t u r e  
f  t he l anguage Buber used i n  t r y i n g  t o  meet them.  In a t t e m p t i n g  a l l  
he t i me i n  h i s  use o f  l anguage t o express t he immediacy o f  me e t i ng ,  
j u b e r ' s  t ec h n i qu e  i n v o l v e s  the use of  pa radox ,  Paradox,  both  i n  t he 
ense of  s t a t emen t s  be i ng c o n t r a r y  to t r a d i t i o n  and seemingly s e l f -  
o n t r a d i c t o r y ,  i s  found at  t he hear t  o f  a l l  t r u e  encoun t e r s  between I  
nd Thou , Diamond e x p l a i n s  t h a t  Bu be r ' s  use of  paradox ho l ds  t o g e t h e r  
i mu1t a n e o u s 1 y two p r o p o s i t i o n  whi ch f rom a r a t i o n a l  p o i n t  o f  v i ew are 
ncompat  i b l e  ( 29 ) ,
The p o i n t  i s  t h a t  r ea l  l i f e  c o n f r o n t s  man i n  o t h e r  t han
o p o s i t i o n a l  f or ms.  I n  a c t u a l  encoun t e r  i t  i s  p o s s i b l e  t o  c o n f r o n t
o n t r a r y  exp e r i e nces  and f i n d  i n  them an e s s e n t i a l  u n i t y .  I t  i s  o n l y
1 8  p r ocesses of  l o g i c ,  o f  a n a l y s i s ,  of  t he need f o r  d e f i n i t i o n  and
or d e f i n i t i v e  s t a t emen t s  t h a t  r ender s  i r r e c o n c i l a b l e  t he s eemi ng l y
I r a d o x i c a l , Buber  argues t h a t  t he " u n i t y  o f  t he c o n t r a r i e s  i s  t he
/ s t e r y  at  t he i nnermost  core of  t he d i a l o g u e " ,  t h a t ,
Ac c o r d i ng  t o t he l o g i c a l  con c e p t i o n  of  t r u t h  on l y  one o f  two 
c o n t r a r i e s  can be t r u e ,  but  i n t he r e a l i t y  of  l i f e  as one
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l i v e s  i t  t hey  are i n s e p a r a b l e .  The person who makes a 
d e c i s i o n  knows t h a t  h i s  d e c i d i n g  i s  no s e l f - d e l u s i o n ;  t he 
person who has acted knows t h a t  he was and i s  i n  t he hand of  
God ( 3 0 ) ,
There i s  an i n t e r e s t i n g  r e l a t i o n s h i p  t o  be made here w i t h  the 
nedi eva l  a t t i t u d e  t o  paradox whi ch some p h i l o s o p h e r s  such as A l b a l a g  
and E l i j a h  del  Medigo faced w i t h  t he d o c t r i n e  of  " t he  doub l e  t r u t h "  
j h i c h  a l l o w s  f o r  t he p o s s i b i l i t y  t h a t  p r o p o s i t i o n s  can be 
P h i l o s o p h i c a l l y  un t en ab l e  but  r e l i g i o u s l y  b e l i e v a b l e .  However, what 
Buber wants t o  show i s  t h a t ,  " t h e  r e l i g i o u s  communi cat i on o f  a c on t en t  
] f  be i ng t akes  p l ace  i n  par adox"  ( 3 1 ) ,
Never the less ,  i t  i s  e s s e n t i a l  f o r  my purpose to i n d i c a t e  t h a t  
Buber does not  use t he i d i om o f  paradox t o demons t r a t e  a l r e a d y -  
exist ing r e l i g i o u s  dogmas, Paradox e x i s t s  i n  t he r e a l i t y  o f  each man' s 
Exper i ence j u s t  as i t  a r i s e s  i n  t he r e a l i t y  o f  B u b e r ' s ,  Here at  
east  t h e r e  may be grounds f o r  o b j e c t i v e  c r i t e r i a  f o r  s u b j e c t i v e l y -  
ased a s s e r t i o n s  i n t h a t  one person mi ght  meet ano t h e r  at  t he p o i n t  
h i ch  r e c o gn i s e s  a s h a r i n g  of  paradox ,  a m u t u a l i t y  o f  pa r adox ,  
hr oughout  B u b e r ' s  w r i t i n g s  examples o f  such paradox abound and t hey  
bound a l s o  i n  I  and Thou, As I  am concerned here w i t h  t he  " E t e r n a l  
hou" ,  t he fo l low in g  examples whi ch are a l l  f ound on page 79 o f  I  and 
ihou (32)  w i l l  serve as i l l u s t r a t i o n ,
i )  "Men do not  f i n d  God i f  t hey  s t ay  i n  t he w o r l d .  They do not  f i n d  
im i f  t hey  l eave t he w o r l d , "
i i )  "Of  course God i s  t he ' w h o l l y  o t h e r ' ;  but  He i s  a l s o  t he 
h o l l y  Same, the w h o l l y  P r e s e n t , "
i i i )  "Of  course He i s  t he Mys t e r i um Tremendum t h a t  appear s  and 
• / er t hrows;  but  He i s  a l s o  the mys t e r y  o f  t he s e l f - e v i d e n t ,  n e a r e r  t o  
3 than my I , "
Diamond sums i t  up:
i t  i s  the r e a l i t y  of  h i s  own exp e r i e n c e  and not  t he  demands 
of  r e l i g i o u s  dogma t h a t  l eads Buber  t o  a s s e r t  t he paradoxes  
of  r e l i g i o n  (33)
He goes on t o p o i n t  out  t h a t  i n  do i ng so Buber  has been i n f l u e n c e d
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3y t he teachings of  Jewi sh t r a d i t i o n  and i l l u s t r a t e s  h i s  p o i n t  by
reference t o  t he paradoxical  sayings of  t he Rabbis and H a s i d i c
Zaddi ks*  I ndeed,  t h r o ug ho u t  h i s  w r i t i n g s  Buber quotes p i t h y  but
p a r ad ox i c a l  ep i grams such as,  "f ly God, where can I  f i n d  you,  but  where
can I  f i n d  you no t ? "  (34)  Many o f  t he H a s i d i c  s t o r i e s  Buber c o l l e c t e d
and t r a n s la t e d  i n  h i s  two volumes of  Ta l es  o f  the H a s i d i m , are
concerned t o  p r esen t  t he n o t i o n  t h a t  t r u t h  has more than one f ace  and
t h a t ,  at  t he ve r y  c e n t r e  o f  meaning,  t h e r e  e x i s t s  par adox .
Ques t i on  and Answer , "  i s  one such t a l e  whi ch t r e a t s  t h i s  p r esen t
p u b j e c t .  I t  i s  b r i e f  enough t o  quote i n  f u l l :
The r av  asked a d i s c i p l e  who had j u s t  entered h i s  room:  
'Moshe,  what  do we mean when we say 'God?'  The d i s c i p l e  was 
s i l e n t .  The r av  asked him a second and t h i r d  t i me .  Then he 
said:  'Why are you s i l e n t ? '
' Because I  do not  know. '
'Do you t h i n k  I  know?'  sa i d  the rav .  ' B u t  I  must say i t ,  f o r  
i t  i s  so,  and th e r e f o re  I  must say i t :  He i s  d e f i n i t e l y
t h e r e ,  and except  f o r  him n o t h i n g  i s  d e f i n i t e l y  t h e r e  -  and
t h i s  i s  He'  ( 3 5 ) .
The use of  paradox,  however ,  i s  not  on l y  a p a r t  of  B u b e r ' s  method 
ut  a l s o  d e s c r i p t i v e  o f  t he way Buber i s  t o  be read or  hear d ,  and of
he d i s t i n c t i o n  he makes between t a l k i n g  about  God and meet i ng  Him.
hen we wi sh speech t o  r e p r e s e n t  an o t h e r w i s e  obscured r e a l i t y ,  i t  i s
ot  p o s s i b l e  t o av o i d  " t h e  p a r a d o x i c a l  e x p r e s s i o n " .  Th i s  e x p r e s s i o n
ven t hen does not  speak o f  God, but  of  meet i ng  between us and God. 
u r t he r mor e  t he i t  i s  t he p a r a d o x i c a l  n a t u r e  of  t he e x p r e s s i o n  whi ch 
respects i t s  i ncompar ab l e ,  unsubsurnable un i queness  where t he 
b o r ou gh l y  l o g i c i z e d  ones do not  ( 3 6 ) .
What t hen ,  by means of  t he paradoxes c o n f r o n t i n g  him,  can man know 
God? I  r e t u r n  here t o the need f o r  an t hr opomor ph i sm f o r  Buber  
Pf i r rns t h a t  God meets man i n  r e l a t i o n  on l y  as a per son .  Th i s  t h r ows  
) an immedi ate probl em s i nce  an t hr opomor ph i sm bei ng concerned w i t h  
le l i m i t a t i o n s  of  persons endeavours t o  speak of  t he u n l i m i t e d  n a t u r e  
P man' s meet i ng w i t h  God.
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I t  i s  here Buber uses a n o t he r  term f o r  God as companion t o  the 
' E t e r na l  Thou"  -  t he " a b s o l u t e  P e r s o n , "  whi ch term i s  i t s e l f  a 
paradox.
Can t h i s  be t aken t o  mean t h a t  God, ' i s '  a p e r s o n a l i t y ?  The 
a b s o l u t e  c h a r a c t e r  o f  Hi s  p e r s o n a l i t y ,  t h a t  paradox of  
paradoxes ,  p r o h i b i t s  any such s t a t e me n t .  And i f  He was 
not  a person i n  H i m s e l f ,  he,  so t o  speak,  became one i n 
c r e a t i n g  Man, i n  o r de r  t o  l ove man and be l oved by him ( 3 7 ) .
I Thus an t hr opomor ph i sm and paradox go t o g e t h e r .  E v e r y t h i n g  we know
about  God i s  d e r i v e d  f rom the l anguage o f  i n t e r p e r s o n a l  r e l a t i o n s ;
:hus we speak o f  Him as c r e a t i n g ,  as K i ng ,  as be i ng j u s t ,  good,  angry
; t c .  e t c .  These and a l l  t he o t h e r  terms used are the most  d i r e c t  and
l o s t  v i v i d  a v a i l a b l e  t o  man. At t he same t i me man ba l ances  t he
oncept s  c a r r i e d  by such l anguage w i t h  t he t hough t  t h a t  God i s  w h o l l y
i pa r t  f r om the concept s  so d e r i v e d .  I n  t h i s  way God i s  conce i ved  as
ei ng an i d e a l i s e d  Man, a l mos t  as a super  man, be i ng more p o w e r f u l ,
ore mo r a l ,  w i t h  a l l  Hi s  o t h e r  a t t r i b u t e s  under s t ood  i n  a b s o l u t e
erms.  I n  e f f e c t ,  t h e r e f o r e ,  t he " a b s o l u t e  P e r s o n . "  The B i b l e  i s  t he
a i n source of  Jewi sh ant h r opomor ph i sm but  t a l m u d i c  l i t e r a t u r e  and t he
r a y e r  book are a l s o  i mp o r t a n t  sou r ces .  I n  t he same way Judai sm ho l ds
oge t her  t he t e n s i o n s  between opposed concept s  such as
r a n s c e n d e n t a l i s m  and panent he i sm,  p a r t i c u l a r i s m  and u n i v e r s a l  i sm,
mmenence and t r a nscendence ,  as we l l  as t hose i ssues  d i s c u s s ed  above,
reedom and d e t e r m i n i s m,  good and e v i l .  Thus,  Buber  t e l l s  us t h a t  t o
peak of  God as a " Per son"  i s  i n d i s p e n s a b l e  i f  what  i s  meant i s  "God"
nd not  a p r i n c i p l e  or  an i dea and i f  what  we are concerned t o  expr ess
5 a d i r e c t  and c r e a t i v e  r e l a t i o n s h i p ,  s i n c e ,
the concept  of  pe rsona l  be i ng i s  i ndeed c o mp l e t e l y  i n c a p a b l e  
o f  d e c l a r i n g  what God' s e s s e n t i a l  be i ng i s ,  but  i t  i s  both 
p e r m i t t e d  and necessar y  to say t h a t  God i s  a l s o  a Person (38)
That  t he i dea of  God as One who e n t e r s  d i r e c t l y  i n t o  r e l a t i o n s h i p
i t h  man i n  c r e a t i v e ,  r e v e a l i n g  and redeeming a c t s  i s  a deep l y  Jewi sh
pncept  i s  c l e a r  f rom the an t h ropomorph i sm of  t he B i b l e .  Buber
i de r s t ands  t h a t  man' s meet i ng w i t h  God i s  i t s e l f  expr essed and
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unders t ood i n  such terms w i t h  the r e s u l t  t h a t  he b e l i e v e s :
i t  i s  i n  t he encoun t e r  i t s e l f  t h a t  we are c o n f r o n t e d  w i t h  
somethi ng c o m p e l l i n g ! y a n t h r o p o mo r p h i c ,  somethi ng demanding 
r e c i p r o c i t y ,  a p r i ma r y  Thou ( 3 9 ) ,
I t  i s  f rom t h i s  s t y l e  of  B i b l i c a l  l anguage t h a t  Judai sm i s  ab l e  to
conce i ve  of  God i n  human t e r ms ,  e s p e c i a l l y  as concerns  Hi s  f a t h e r h o o d
end Hi s  l ove of  I s r a e l ,
Our meet i ng  w i t h  God as a person cou l d  be c ons t r ued  as be i ng  what
Diamond d e s c r i b e s  as "a s p e c i a l  i n t u i t i o n  o f  m y s t e r i e s "  (40)  but  i n
Fact i t  i s ,  f o r  Buber ,  as suggest ed above,  a r ea l  encoun t e r  under s t ood
In terms used f o r  i n t e r p e r s o n a l  r e l a t i o n s h i p s ,  Buber ,  l ong be f o r e
w r i t i n g  " I  and Thou" ,  di savowed m y s t i c i s m ,  (41)  i f  by t h a t  i s  meant
he k i nd  of  un i on w i t h  t he D i v i n e  t h a t  r e q u i r e s  or  r e s u l t s  i n
e j e c t i o n  of  t he w o r l d .
I f  t h a t  a b u n d a n t l y  r i c h  heaven l y  moment has n o t h i n g  t o  do 
w i t h  my poor  e a r t h l y  moment -  what  has i t  t hen t o do w i t h  me, 
who have s t i l l  t o  l i v e ,  i n  a l l  s e r i o us n e s s  s t i l l  t o  l i v e ,  on 
e a r t h ?  (42)
On the o t h e r  hand the e a r l i e r  d i s c u s s i o n  on f a l s e  n o t i o n s  o f
i n d i v i d u a l i t y ,  t he m i s c o n s t r u i n g  o f  t he " I "  t o  t he p o i n t  where man' s
j t t i t u d e  becomes s o l i p s i s t i c ,  r e p r e s e n t s  the o p p o s i t e  ex t reme t o  a
j y s t i c a l  a b s o r p t i o n  o f  s e l f .  For  Buber ,  t he " a b s o l u t e  Per son"  i s  met
t t he p o i n t  where both the demands of  p r esen t  l i f e  and man' s
ncoun t e r  w i t h  God are he l d  i n  ba l ance ,  a t  t h a t  p o i n t  where,
i t  i s  not  t he I ,  t hen ,  t h a t  i s  g i ven  up,  but  t h a t  f a l s e
s e l f - a s s e r t i n g  i n s t i n c t  t h a t  makes a man f l e e  t o  t he 
possess i ng  of  t h i n g s  be f o r e  the u n r e l i a b l e ,  p e r i l o u s  w o r l d  o f  
r e l a t i o n  whi ch has n e i t h e r  d e n s i t y  nor  d u r a t i o n  and cannot  be 
surveyed ( 4 3 ) ,
To meet w i t h  God r e q u i r e s  no s p e c i a l  p l a c e s ,  no s p e c i a l  moments or  
cas i ons  s i nce  "each process  of  becoming"  enabl es  us t o  approach t he 
t e r n a l  Thou ( 4 4 ) ,  The ex per i ence  o f  such encoun t e r  i s  compr ehens i ve ,
ere i s  no s e p a r a t i n g  out  o f  t hose spheres whi ch are a p p r o p r i a t e  and
' iose whi ch mi ght  seem not  t o  be,  s i nc e  e n t e r i n g  i n t o  t he a b s o l u t e  
e l a t i o n  ga t he r s  up e v e r y t h i n g  i n t o  t he r e l a t i o n s h i p  i t s e l f  ( 4 5 ) ,
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The q u e s t i o n  has t o  be asked:  i s  B u b e r ' s  concept  of  God s i mp l y  an
i n t e n s i t y ,  t h a t  i s ,  an a d d i t i o n  of  p a r t i c u l a r  I - Thou  r e l a t i o n s ?  I s  God
the sum of  a l l  t he p o t e n t i a l s  f o r  r e l a t i o n  a v a i l a b l e  t o  man? To say
50, would be t o r e v e r s e  B u b e r ' s  t e a c h i n g ;  i t  i s  not  t he g a t h e r i n g  up
] f  a l l  I - Thou  r e l a t i o n s h i p s  t h a t  at  l a s t  d e f i n e s  God f o r  us,  s i n c e  God
i s  t o  be encoun t er ed  w h o l l y  i n  one such me e t i ng .  Bes i des  whi ch t o  say
jod i s  a c o n c e n t r a t e  of  t he r e a l i s a t i o n  of  man' s I - Thou  encoun t e r s
Jou l d ,  even t hen ,  be t o  l i m i t  Him, s i nc e  n e i t h e r  one man, nor  a l l  men,
could encompass Him,  Buber  put s  i t  c o n c i s e l y :  "Every  sphere i s
compassed i n the e t e r n a l  Thou,  but  i t  i s  not  compassed i n  them" ( 4 6 ) ,
f u r t h e r mo r e ,  t he t hough t  t h a t  God can be so encompassed d i s t r a c t s  f rom
5ne o f  B u be r ' s  c e n t r a l  i deas ,  namely t h a t  i n  our  encoun t e r  w i t h  Him,
|od cannot  be possessed any more than He can be w h o l l y  c o n t a i n e d  i n
ur s t a t eme n t s  or  d e s c r i p t i o n s  o f  Him, s i n c e ,
God, t he e t e r n a l  Presence,  does not  pe r mi t  H i m s e l f  t o  be 
h e l d .  Woe to  the man so possessed t h a t  he t h i n k s  he possess 
God! (49)
For  Buber the e s s e n t i a l  con t en t  o f  such encoun t e r  i s  r e v e l a t i o n  
nd t he on l y  c on t en t  o f  r e v e l a t i o n  i s  God H i m s e l f ,  R e v e l a t i o n  i s  God' s  
c t i v e  i n i t i a t i v e  t owards  man and t h e r e f o r e  God cannot  be s ou gh t ,  He 
an on l y  be encoun t e r ed :  " i t  i s  a f i n d i n g  w i t h o u t  s e e k i n g "  ( 4 8 ) ,  Here 
ga i n  man i s  engaged i n  paradox,  i ndeed,  a b i b l i c a l l y  based pa r adox ,  
h i ch  t e l l s  us t h a t  " t h e  l i v i n g  God i s  not  on l y  a s e l f - r e v e a l i n g  but  
I so a s e l f - c o n c e a l i n g  God" ( 4 9 ) ,  Th i s  i dea r e c u r s  i n  Bu b e r ’ s w r i t i n g ,  
u g g e s t i n g  t h a t  what  i s  i mp o r t a n t  f o r  him i s  t h a t  the mys t e r y  o f  t he 
t he r ne ss  of  God remai ns .  Diamond sugges t s  t h a t  t h i s  exp r esses  
j b e r ' s  p r o t e s t  a g a i n s t  t hose r e l i g i o u s  and t h e o l o g i c a l  p o s i t i o n s  t h a t  
s l i e v e  t hey  have bound up i n  t h e i r  dogmas and creeds t he t o t a l i t y  o f  
pd t o  t he p o i n t  where mys t e r y  i n exhaus t ed .  Fu r t he r mor e  t o  speak o f  a 
d who h i des  as we l l  as r e v e a l s  h i m s e l f  p o i n t s  t o  t he mys t e r y  o f  t he  
i a l ogue  i t s e l f  and t o  t he t e n s i o n  t h a t  e x i s t s  f rom our  sense o f  bo t h  
le nearness and remoteness of  God ( 5 0 ) ,  B u b e r ' s  concern w i t h  t h i s
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theme r e p r e s e n t s  h i s  c o n v i c t i o n  o f ,
t he unswerv i ng  f a i t h f u l n e s s  o f  God, Th i s  c o n v i c t i o n  i s  a l s o  
the bas i s  o f  B u b e r ' s  a s s e r t i o n  t h a t ,  ' t h e  e t e r n a l  Thou can by 
i t s  na t u r e  not  become an I t  ' ,  t h a t  God i s  a l ways ready to 
address  man as Thou ( 5 1 ) ,
i i ) T h e  Encount er  w i t h  God,
Th i s  seems a s u i t a b l e  p o i n t  at  whi ch t o  change the emphasi s t o  a 
c o n s i d e r a t i o n  o f  B u b e r ' s  u n de r s t a n d i n g  o f  man' s encoun t e r  w i t h  God, 
a l t hough  the probl em o f  l anguage must c o n t i n u e  t o  remain p a r t  o f  t he 
J i s c u s s i o n ,
Si nce the encoun t er  w i t h  God i m p l i e s  r e l a t i o n s h i p  w i t h  God, I  want
lo d i s c u s s  more s p e c i f i c a l l y  what  r e l a t i n g  t o  God means,  I  have
i l r e a d y  i n d i c a t e d  t h a t  f o r  Buber ,  " t h e  r e l a t i o n  w i t h  man i s  t he r ea l
i m i l e  o f  t he r e l a t i o n  w i t h  God" ( 5 2 ) ,  as a consequence o f  whi ch he
( f f i r m s  the personal  as a mode of  be i ng .  The n a t u r e  of  t he
el  at  i o n s h i p  man mi ght  e n t e r  i n t o  can t hus  a l s o  be un der s t ood  as a
a r t n e r s h i p  o f  mutual  need;
You know al ways  i n  your  hea r t  t h a t  you need God more t han 
e v e r y t h i n g ;  but  do you not  know too t h a t  God needs you -  i n  
t he f u l l n e s s  o f  Hi s  e t e r n i t y  needs you? You need God i n  
o r de r  t o be,  and God needs you,  f o r  t he ve r y  meaning o f  your  
l i f e  ( 5 3 ) ,
I t  i s  i n  h i s  p a r t n e r s h i p  w i t h  God t h a t  man e x p e r i enc es  r e a l i t y  i n
t s  most po t en t  f or m.
The most power f u l  and the deepest  r e a l i t y  e x i s t s  where 
e v e r y t h i n g  e n t e r s  i n t o  t he e f f e c t i v e  a c t i o n ,  w i t h o u t  r e s e r v e  
t he whole man and God the a l l - e m b r a c i n g  -  t he u n i t e d  I  and 
t he bound l ess  Thou ( 5 4 ) ,
Once t h i s  p a r t n e r s h i p  i s  f u l l y  r e a l i s e d ,  man and God are
)nseparable,  f o r  " I  know n o t h i n g  o f  a ' w o r l d '  and a ' l i f e  i n  t he 
j o r l d '  t h a t  mi ght  s epa r a t e  a man f rom God" ( 5 5 ) ,  But  Buber  i s  
Dncerned w i t h  a more compl et e  u n i t y  t han t h i s ;  out  o f  man' s  f u l l  
a r t n e r s h i p  w i t h  God t h e r e  a r i s e s  a u n i f i e d  a t t i t u d e  t o t he  w o r l d ,  A 
aal r e l a t i o n s h i p  w i t h  God cannot  e x i s t  a t  t he same t i me  w i t h  an
nreal  r e l a t i o n  t o  t he w o r l d ,  s i n c e ,  "you cannot  both t r u l y  pr ay  to
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Bod and p r o f i t  by t he w o r l d "  ( 5 6 ) ,  Th i s  seeming i d e a l ,  t he u n i t y  of
nan ' s  p a r t n e r s h i p  w i t h  God whi ch r e s u l t s  i n  t h e i r  combined stand
t owards the world,  c o n t a i n s  p r ob l ems .  Apar t  f rom the n o w - f a m i l i a r
problem of  Buber  not  bei ng ab l e  t o  supp l y  o b j e c t i v e  v a l i d i t y  f o r  h i s
c l a i ms ,  t h e r e  i s  a more f undamenta l  pr ob l em.  I t  can be accepted t h a t
nan mi ght  exper ience a f u l l  r e l a t i o n s h i p  w i t h  God, A f t e r  a l l  t h i s  i s
the i dea l  o f  t he t e a c h i n g s  of  most r e l i g i o n s ,  Judai sm not  excepted,
fhe probl em a r i s e s  when we c o n s i d e r  what i t  means f o r  man t o  s t and
J i t h  God be f o r e  t he wo r l d  w i t h  a shared a t t i t u d e .  Unl ess  man becomes
15 God, i t  cannot  be t h a t  man mi ght  know or see t he wo r l d  as God sees
.t , As I  w i l l  d i s c u s s  below,  p a r t  o f  man' s du t y  i s  an e m u l a t i o n ,  or
m i t a t i o n  o f  God, but  t h a t  i s  as f a r  as any s i m i l a r i t y  o f  a t t r i b u t e s
j i a y  be t aken ,  Man w i l l  r e l a t e  t o  God t h r ough  t h a t  aspect  o f  God whi ch
or man' s sake assumes a persona l  mode o f  be i ng but  i n so do i ng  God
e ta ins  e s s e n t i a l  aspec t s  o f  Hi s n a t u r e ,  t o  whi ch by d e f i n i t i o n  man
an have no access .  I t  cannot  be t h e r e f o r e  t h a t  man' s ex p e r i e n c e  of
jod i s  a l s o  an exp e r i e nce  o f  a l l  be i ng .  F u r t h e r  t o  t h i s ,  i f  Buber  i s
0 be c o n s i s t e n t  w i t h  h i s  r e f u t a t i o n  of  m y s t i c i s m ,  man as a f i n i t e
erson cannot  r e l a t e  t o  t he unc oun t ab l e  p o t e n t i a l s  o f  a l l  I - Thou
el  a t  i on s .  E i t h e r  man r e l a t e s  f u l l y  t o  God and r e t a i n s  i n  t he
n t e g r i t y  o f  h i s  t r u e  " I "  a f i n i t e  ex p e r i e nc e  o f  " o t h e r  Thous"  or  man,
y way o f  m y s t i c i s m ,  w i l l  somehow e x p e r i enc e  h i s  un i on w i t h  them,
e r k o v i t s  sums u p  t he probl em t hus :
I n  o r de r  t o accomp l i sh  such a f e a t ,  t he c a p a c i t y  f o r  t he 
f i n i t e  s e l f  f o r  t he encoun t e r  would have t o  be a k i n  t o  t he 
c a p a c i t y  of  t he a b s o l u t e  Person ( 5 7 ) ,
Man' s " I "  f u l l y  e n c o u n t e r i n g  the " E t e r n a l  Thou"  does not  mean, 
e r e f o r e ,  man' s un i on w i t h  t he " E t e r n a l  Thou , "  I t  means a f u l l n e s s  
P meet i ng  i n  whi ch man r e t a i n s  h i s  s e l f - i d e n t i t y  even as God r e t a i n s  
sense of  my s t e r y .  How are we then t o under s t and  the n a t u r e  o f  t he 
; l o s e n e s s "  of  r e l a t i o n s h i p  t h a t  mi ght  e x i s t  between man and God? 
Jbe r ' s  t h i n k i n g  o f f e r s  two p o s s i b l e  answers .  One concerns  t he n o t i o n
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] f  m u t u a l i t y  i n  man' s r e l a t i o n s h i p  w i t h  God whi ch runs t h r ou g h o u t
Buber ' s  w r i t i n g ,  t he o t h e r  i s  t he n o t i o n  o f  t he i m i t a t i o n  o f  God, I
j i s h  now to  l ook  at  each of  t he se ,
Jewi sh t r a d i t i o n  a f f i r m s  t h a t  t he f o u n d a t i o n  o f  b i b l i c a l  r e l i g i o n
i s  t he encoun t e r  between God and man. But  w h i l e  Buber  may t ake
b i b l i c a l  r e l i g i o n  as h i s  s t a r t i n g  p o i n t  h i s  i dea t h a t  man encoun t e r s
Bod i n  f u l l  m u t u a l i t y  seems c o n t r a r y  t o  t h a t  t r a d i t i o n .  Th i s
’d i v e r s i o n  has g i ven  r i s e  t o  one o f  t he p o i n t s  on whi ch Buber  has been
jnost c o n s i s t e n t l y  c r i t i c i s e d  and B e r k o v i t s '  f o r m u l a t i o n  o f  t h a t
c r i t i c i s m  i s  t y p i c a l  and r e q u i r e s  d i s c u s s i o n ;  more i m p o r t a n t l y  f o r  my
purposes i t  sheds l i g h t  on B u b e r ' s  Jewi sh s e l f - p e r c e p t i o n ,  B e r k o v i t s
Considers t h a t  on l y  t he d i a l o g u e s  God had w i t h  Moses and Abraham beg i n
0 approach the na t u r e  o f  t he meet i ng  i n d i c a t e d  by B u b e r ' s  I - Thou
o c u t i o n ,  but  s i n c e ,  "we are not  t o l d  how the r e l a t i o n  comes about  we
annot  t hus  j udge t he na t u r e  o f  t he d i a l o g u e "  ( 5 8 ) ,
S u r e l y  B e r k o v i t s  i s  be i ng p e d a n t i c  and pr esses  an t h r opomor ph i sm
0 0  f a r  when he conc l udes  t h a t  i t  i s  t oo f a r - f e t c h e d  t o  i mag i ne t h a t
braharn heard the v o i c e  o f  God a d d r e s s i n g  him "ou t  o f  some n a t u r a l
vent  o f  h i s  everyday e x p e r i e n c e " ?  ( 5 9 ) ,  There seems a l s o  t o  be a
e r i o u s  c o n t r a d i c t i o n  i n  t he bas i s  o f  B e r k o v i t s '  a r gument .  I n
e f e r ence  t o  t he Abrahamic meet i ng w i t h  God he c o n s i d e r s  t h a t ,
whet her  such an i n t e r p r e t a t i o n  was j u s t i f i e d  or  not  cou l d  
h a r d l y  be dec i ded on the bas i s  of  t he r e c o r d  o f  t he s t o r y  
i t s e l f  ( 6 0 ) .
ut  i n  t he next  sen t ence ,  as he beg i ns  t o  set  h i m s e l f  up t o  c r i t i c i s e
uber ,  he sugges t s  t h a t ,
i n  o r de r  t o  ca t ch  a g l i mpse of  t he na t u r e  of  t he b i b l i c a l  
e n c o u n t e r ,  we have t o  see how the c o n f r o n t a t i o n  i s  d e s c r i b e d  
by t hose who a c t u a l l y  expe r i enced  i t  ( 6 1 ) ,
Not  on l y  do we have t h i s  appar ent  c o n t r a d i c t i o n ,  but  t h e r e  i s
n p l i e d  t he i dea t h a t  t hose who exp e r i e nced  such e n c oun t e r s  a c t u a l l y
"ot e the r e c o r ds  t hemse l ves .  My purpose i s  not  a d i s c u s s i o n  of  
e r k o v i t s ;  h i s  concern about  B u b e r ' s  un d e r s t a n d i n g  of  b i b l i c a l
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encounter  has v a l i d i t y  and i t  r e s t s  s i mp l y  on the i dea t h a t  on the 
Dasis o f  t he r e c o r d s  t hemsel ves  man does not  seem to  meet God i n  the 
nutual  and r e c i p r o c a l  way Buber  s ugges t s .  I f  t h i s  i s  t r u e  i t  would 
seem t h a t  B u be r ' s  n o t i o n  of  man' s p a r t n e r s h i p  w i t h  God i s  a l s o  i n  
> e r i l ;  i n  whi ch case,  Buber  i s  m i s l ed  i n  t h i n k i n g  t h a t  t he d i a l o g i c a l  
and mutual  na t u r e  o f  man’ s meet i ng w i t h  God has b i b l i c a l  p r e c e d e n t ,  
B e r k o v i t s  c i t e s  numerous examples t o  show t h a t  i n  t he B i b l e  man's 
nee t i ng  w i t h  God reduces him t o  t e r r o r ,  t r e m b l i n g ,  f e a r  o f  dea t h ,  
■' aint i ng f i t s ,  l oss  o f  p h y s i c a l  s t r e n g t h ,  i n s i g n i f i c a n c e  and 
j o r t h l e s s n e s s ,  t o  the p o i n t  t h a t  i n  c o n t r a s t  t o  t he n o t i o n  of  
l u t u a l i t y  man i s  made aware of  h i s  " u t t e r  h e l p l e s s n e s s  i n  t he pr esence 
f  God" ( 6 2 ) ,  B e r k o v i t s  does concede t h a t  t he " I "  as Buber 
Understands i t  s u r v i v e s  but  e n t i r e l y  as t he r e s u l t  o f  God' s  mercy and 
r a c e ,
He i s  not  a n n i h i l a t e d ,  but  he i s  at  t he b r i n k  of  
n o t h i n g n e s s .  He i s  b r ought  back i n t o  e x i s t e n c e  by the l ove  of  
God, Hi s  I  i s  r e t u r n e d  t o  him as a g i f t  of  God ( 6 3 ) ,
Returned i t  may be,  but  not  on a f a i r  ba s i s  f o r  m u t u a l i t y .
There are numerous qu e s t i o n s  needi ng c o n s i d e r a t i o n ,  not  t he l e a s t
f  whi ch i s  how the man of  t o - d a y ,  (and i ndeed a man such as Buber ,
hose l i f e  s t r a d d l e d  t he n i n e t e e n t h  and t w e n t i e t h  c e n t u r i e s , )  i s  t o
pproach r e a l i t y  and t r u t h  as r e p r e s e n t e d  by the B i b l e ?  Then i t  has
0 be asked t o what e x t e n t  were men l i k e  Adam, Abraham and Moses and
11 t he o t h e r  p r ophe t s  t y p i c a l  as men who encoun t e r  God? I t  i s  not
l ean how B e r k o v i t s  h i m s e l f  approaches t he B i b l e ;  h i s  c r i t i c i s m  of
j b e r  and o t h e r s  sugges t s  he i s  not  f a r  away f rom a form o f  b i b l i c a l
j ndarnental  i  sm, Buber o f f e r s  t h r e e  p o s s i b l e  approaches t h a t  we mi gh t
ake i n  u n d e r s t a n d i n g  both the b i b l i c a l  l anguage of  encoun t e r  and t he
^coun t e r s  t hemse l ves .  E i t h e r  i t  i s  a f i g u r a t i v e  l anguage whi ch
(presses a s p i r i t u a l  p rocess  m e t a p h o r i c a l l y  and a l l e g o r i c a l l y ,
i t e r n a t i v e l y  i t  r e p o r t s  a s u p e r n a t u r a l  event  w h i l e  i n t e r p o s i n g
i me t h i ng  u n i n t e l l i g i b l e  on i t ,  i n  whi ch case i t  would r e q u i r e  man t o
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nake a s a c r i f i c e  of h i s  i n t e l l e c t  ( 6 4 ) .  But  t h e r e  i s  a t h i r d
^ o s s i b i l i t y ,
i t  cou l d  be the verbal  t r a c e  o f  a n a t u r a l  event ,  i . e . ,  o f  an 
event  t h a t  t ook  p l ace  i n  t he wo r l d  o f  t he senses common to  
a l l  men, and f i t t e d  i n t o  c o n n e c t i o n s  t h a t  t he senses can
perceive (6 5 ) .
For example i n  t he c r u c i a l  and f o r m a t i v e  encoun t e r  w i t h  God at
S i n a i ,  t he r e c o r d  t e l l  us t h a t  t he mount a i n ,
was a l l  i n  smoke, f o r  t he Lord had come down upon i t  i n 
f i r e ;  t he smoke rose l i k e  the smoke o f  a k i l n ,  and t he whole 
mounta i n  t r emb l ed  v i o l e n t l y  . . .  As Moses spoke God answered 
i n  t hunder  ( 6 6 ) .
On t h i s  encoun t e r  Buber  comments t h a t  t he peopl e ex p e r i e nc ed  t h i s
i vent  as a r e v e l a t i o n  f rom God and as such i t  was p r ese r ved  i n  the
ecord f o r  f u t u r e  g e n e r a t i o n s .  F u r t h e r  t o  t h i s ,
ex pe r i ence  undergone i n  t h i s  way i s  not  s e l f - d e l u s i o n  on t he 
pa r t  o f  t he assembl age;  i t  i s  what t hey  see,  what  t hey
r e c o g n i s e  and p e r c e i v e  w i t h  t h e i r  r eason ,  f o r  n a t u r a l  even t s  
are the c a r r i e r s  of  r e v e l a t i o n ,  and r e v e l a t i o n  occurs  when he 
who w i t n e s s e s  the event  and s u s t a i n s  i t  exper iences t he
r e v e l a t i o n  i t  c o n t a i n s  ( 6 7 ) ,
Whi l e  the ex p e r i e nc e  on S i n a i  was c o l l e c t i v e ,  t he same p r i n c i p l e  
f  r e c e p t i o n ,  memory and r e c o r d  a p p l i e s  t o  a l l  such e x p e r i e n c e s ,
o l l e c t i v e  or i n d i v i d u a l ,  and Buber  i s  c o n s i s t e n t  i n  acknowl edg i ng  the 
eve la to r y  con t en t  o f  t hese ex p e r i enc es  i n  h i s  maj or  b i b l i c a l l y - b a s e d  
or ks  ( 6 8 ) ,  The s i n g l e  el ement  t h a t  u n i f i e s  t hese e n c o u n t e r s  as
e r k o v i t s  r e f e r s  t o  them,  the response t hey  a l l  seem t o  have i n
ommon, i s  f e a r ,  Buber  never  has deni ed t h a t  f e a r  i s  a b a s i c
n g r e d i e n t  of  man' s approach t o  God, What Buber  a f f i r m s  i s  t h a t
espi te  f e a r  one must pe r seve r e  and endure t he encoun t e r  t o  t he  p o i n t  
ere f e a r  becomes l o v e ;  t o  l ove God w i t h o u t  f i r s t  e x p e r i e n c i n g  the 
ear of  God i s  t o  l ove an i d o l ,  f o r  " t h e  r ea l  God i s ,  t o  beg i n  w i t h ,
ead f u l  and i n c o m p r e h e n s i b l e "  ( 6 9 ) ,  Buber  here seems t o  suggest  t h a t
1 ga i n  t he l e v e l  o f  m u t u a l i t y  i n  a r e l a t i o n s h i p  w i t h  God, i t  i s  f i r s t
scessary t o pass t h r ough  the s tage of  f e a r  at  whi ch B e r k o v i t s
j gges t ed  man s t opped,  Buber goes on t o  say t h a t  be f o r e  God man i s  
s r r i f i e d ,  and would d e s p a i r  of  both God and the wo r l d  i f  God d i d  not
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take p i t y  on him by exerc is ing  h i s  mercy. Thus the b e l i e v i n g  man must 
3ass t h r ough  " t h e  gate o f  d r ead"  ( 7 0 ) ,
Whi l e  t h i s  answers t o  some extent  p a r t  o f  Berkovi ts*  c r i t i c i s m ,  i t
s t i l l  l eaves the probl em of  B u b e r ' s  c l a i m  to a s c r i b e  m u t u a l i t y  t o
nan' s encounter w i t h  God, I  have p o i n t e d  out  t h a t  i n  f a c t  Buber  
c l a i ms on l y  t h a t  t he d i a l o g i c a l  na t u r e  o f  man' s r e l a t i o n s h i p  w i t h  God 
las b i b l i c a l  r o o t s .  Some o f  them may achieve m u t u a l i t y  and some may 
not. But  m u t u a l i t y  does not  mean, i n  any sense,  e q u a l i t y ,  and t h i s  
: hap t e r  has a l r e a d y  shown t h a t  i n t he I - Thou  r e l a t i o n s h i p  t h e r e  are 
i egrees of  m u t u a l i t y .  I n  man' s r e l a t i o n s h i p  w i t h  God f u l l  m u t u a l i t y  i s  
he i dea l  t o  be r e a l i s e d ,  Buber  r e c o gn i s e s  how d i f f i c u l t  i t  i s  f o r  man 
0 expe r i ence  God; i f  t h i s  happens,  i t  w i l l  not  be somet h i ng t h a t  i s  
u s t a i n e d ,  t h a t  can be s u s t a i n e d  , i t  w i l l  be a s p e c i a l  event  whi ch 
i l l  change a man's l i f e  and i t  w i l l  be an encoun t e r  whi ch w i l l  bear  
v i dence  t o  t he na t u r e  o f  h i s  r e l a t i o n s h i p  w i t h  o t h e r  men. The 
x p e r i e n c e  o f  t r u e  m u t u a l i t y  must be under s t ood  as a r e f i n e m e n t  o f  t he 
x p e r i en c e  i t s e l f ,  as somethi ng whi ch comes, perhaps w i t h  p r a c t i c e ,  by 
he con s t an t  and f a i t h f u l  i m i t a t i o n  o f  God, What i s  c r u c i a l  i s  t o  
nder s t and  t h a t  t he v a r i e t i e s  and degrees o f  man' s encoun t e r  w i t h  God 
re i n  f a c t  v a r i e t i e s  and degrees of  r e v e l a t i o n .
The encoun t e r s  c i t e d  by B e r k o v i t s  as examples o f  man mee t i ng  God,
r i n  B e r k o v i t s '  t erms more p r o p e r l y  expressed as God meet i ng  man, can
n l y  be under s t ood  as the except ion r a t h e r  than the r u l e ,  Adam, 
Draham, Moses,  t he P r ophe t s ,  were not  o r d i n a r y  men. They were i n  
/ e r y  r es pec t  e x c e p t i o n a l  men caught  up i n  the f o r m a t i v e  p e r i o d  and
ocesses whi ch gave r i s e  t o the Jewi sh f a i t h .  I n  b i b l i c a l  t e rms the
Drmat ion o f  t he Jewi sh f a i t h  i s  synonymous w i t h  t he o r i g i n  and goal
P God' s  c r e a t i o n ,  whi ch means t he o r i g i n  and goal  o f  t he w o r l d .  I s  i t
0 be supposed t h a t  t he t r a u m a t i c  and g a l v a n i s i n g  encoun t e r s  w i t h  God 
p a t r i a r c h s  and p r oph e t s  were i n t e nde d  as paradi gms f o r  a l l  men at  
1 t i mes?  B e r k o v i t s  p o i n t s  t o  the way i n  whi ch God appeared t o  such
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Tien and t o the e f f e c t s  t h a t  encoun t e r  had on them;  what he f a i l s  t o 
p o i n t  out  i s  t h a t  each example c i t e d  i s  unpr eceden t ed ,  f o r  each i s  
d i f f e r e n t  a c c o r d i n g  t o t he h i s t o r i c a l  need o f  t he moment and t o  the 
j ay  i n  which God met i t *  So a l s o  are t he t ypes  of  men unp r eceden t ed ,  
i ndeed w i t h  the p o s s i b l e  e x c e p t i o n  o f  t he Buddha,  Jesus and Muhammad 
|the world has never  aga i n  seen men l i k e  Abraham and Moses.  Thus i t  
|jas t o  t hese l a t t e r  and t o  men l i k e  t he p r ophe t s  t h a t  God r e v e a l e d
t ha t  s i de  of  Hi s  Face whi ch occas i oned overawi ng response.  Thus t h e r e
I
seems no reason why the un i que experiences of  un i que human be i ngs  need 
10 be c on s i de r ed  as prototypes ,
I I n  h i s  e d i t o r i a l  p o s t s c r i p t  f o r  B i b ! i c a l  Human i sm « N,H,  G l a t z e r
d i scusses Buber ’ s t r i a d  of  c r e a t i o n - r e v e  1 a t i o n - r e d e m p t i o n  (71)  as 
r o g r e s s i v e  s t ages  o f  God’ s communi cat i on w i t h  man. C r e a t i o n  o b v i o u s l y  
epresents t he b e g i n n i n g  and r edempt i on  the end;  t hese are f i x e d  
o i n t s  but  r e v e l a t i o n ,  t he c e n t r e ,  i s  not  f i x e d ,  but  i s  an e v e r -
enewed and e v e r - p r e s e n t  m a n i f e s t a t i o n  t h a t ,  " d e f i e s  g e n e r a l i s a t i o n ,  
o r m u l a t i o n ,  and r e c o r d i n g  ( 7 2 ) ,
" Buber "  say B e r k o v i t s ,  "does not  a l l o w  any c o n t e n t s  i n
e v e l a t i o n "  (73)  Th i s  cannot  be so,  I  have shown above t h a t  f o r  Buber  
he e s s e n t i a l  con t en t  of  r e v e l a t i o n  i s  God H i ms e l f  and t h a t  t he  pr ime 
c cas i on  f o r  t h a t  r e v e l a t i o n  i s  man’ s meet i ng  w i t h  Him,  Far  f rom
mp l y i ng  t h a t  r e v e l a t i o n  had no c o n t e n t ,  Buber  under s t ands  t he Jewi sh 
i b l e  t o  be a r e c o r d  of  t he h i s t o r y  of  r e v e l a t i o n  and as such i t  "has 
ower t o  gu i de t he l i f e  o f  t he man o f  t o - d a y , "  and t h a t  " i t  demands 
l a t  t he i n d i v i d u a l  f i t  h i s  own l i f e  i n t o  t h i s  t r u e  h i s t o r y , "  so t h a t  
'e may under s t and  and f i n d  both h i s  o r i g i n s  and h i s  goal  ( 7 4 ) ,
The k i nd  of  encoun t e r s  r e f e r r e d  t o  above d u r i n g  t he f o r m a t i v e
b r i o d  o f  both t he wo r l d  and of  Judai sm,  f a l l  i n t o  t he c a t e g o r y  o f  
',at Buber  under s t ands  as " mi gh t y  r e v e l a t i o n s , "  i n  t h a t  t hey  are
i t ended t o  break new gr ound.  I n  the c o n t e x t  o f  wo r l d  h i s t o r y ,  t hey
i l on g  by d e f i n i t i o n  to a s p e c i f i c  and,  i n  t h i s  case,  e a r l y  p e r i o d ,
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But r e v e l a t i o n  as a c o n t i n u o us  pr ocess  i s  s u s t a i n e d  by what Buber
c a l l s  " q u i e t  r e v e l a t i o n s " .
The mi gh t y  r e v e l a t i o n s  to whi ch t he r e l i g i o n s  appeal  are 
l i k e  i n be i ng w i t h  the q u i e t  r e v e l a t i o n s  t h a t  are t o  be f ound 
everywhere and at  a l l  t i me s .  The mi gh t y  r e v e l a t i o n s  whi ch 
s t and at  t he b e g i n n i n g  of  g r ea t  communi t i es  and at  t he 
t u r n i n g - p o i n t  o f  an age are n o t h i n g  but  t he e t e r n a l  
reve 1 at  i on ( 7 5 ) ,
I t  i s  t he q u i e t e r  r e v e l a t i o n s  t h a t  w i l l  c h a r a c t e r i s e  the n a t u r e  of  
o r d i n a r y  p e o p l e ’ s encoun t e r s  w i t h  God. For  t hose who have not  been 
c a l l e d  t o  t hose unprecedent ed h i gh o f f i c e s  whi ch impl emented t he
es t ab l i shment  o f  God’ s covenan t ,  or  t h r ough  whi ch t he Law was
e c e i v e d ,  t h e i r  exp e r i e n c e  o f  God w i l l  be of  a d i f f e r e n t  o r d e r  and t o  
hem God r e v e a l s  an o t he r  aspec t  of  Hi s  Face,  Tes t i mony  t o  t hese l e s s e r  
ut  none the l ess  r ea l  encoun t e r s  abounds,  both i n  t he B i b l e  and 
hr oughout  Jewi sh h i s t o r y ,  and i ndeed s i m i l a r  t e s t i mo n y  i s  f ound i n 
then r e l i g i o u s  t r a d i t i o n s  f rom whi ch Buber  somet imes draws f o r  
1 l u s t r a t i o n .  Whether  t hese encoun t e r s  ach i eve  m u t u a l i t y  must  remai n 
p e c u l a t i v e  and I  do not  i n t e n d  t o  pursue t he p o i n t  f u r t h e r .  But  f o r
e r k o v i t s  t o  deny m u t u a l i t y  i s  as s p e c u l a t i v e  as i t  i s  f o r  Buber  t o
f f i r m  i t ,  Buber ’ s p o i n t  however ,  i s  t h a t  w h i l e  s h a r i n g  c o m p l e t e l y  i n  
ewish t r a d i t i o n ’ s b e l i e f  t h a t  God’ s encoun t e r  w i t h  man i s  t he  ba s i s  
f  b i b l i c a l  r e l i g i o n ,  t hose encoun t e r s  cou l d  not  be the model  o f  a l l  
ubsequent  e x p e r i e n c e .  I f  Buber  i s  j udged t o  d i v e r g e  s h a r p l y  f rom 
ewish t r a d i t i o n ,  he does so t o  a f f i r m  t h a t  each man who meets God i s  
i k e l y  t o  do so i n  a way t h a t ,  i n  some d e t a i l s  at  l e a s t ,  ar e  un i que t o  
im. I f  Judai sm accep t s  the v a l i d i t y  o f  an t h r o po mo r p h i c  l anguage i n  
then r e s p e c t s ,  c o n s i s t e n c y  r e q u i r e s  i t s  accept ance  of  t he p o s s i b i l i t y  
l a t  as each of  seve r a l  peopl e w i l l  e x p e r i e nc e  one person i n  d i f f e r e n t  
ays,  so w i l l  men va r y  i n  t h e i r  ex pe r i ence  of  God, Thus r e v e l a t i o n  i s  
ot somethi ng whi ch happened once,  i n  t he f o r m a t i v e  p e r i o d  o f  Jewi sh 
i s t o r y ,  but  somethi ng whi ch happens aga i n  and a g a i n ,  t o  r e i n v i g o r a t e  
'le f a i t h  and commi tment  of  each g e n e r a t i o n .  As the Hebrew Pr ayer
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Book s t a t e s ,  "God every  day renews t he work o f  t he B e g i n n i n g "  ( 7 6 ) ,
I n  1926 Buber  p u b l i s h e d  h i s  essay,  I m i t â t  i  o D e i , and I  want  t o
concl ude t h i s  c h ap t e r  by c o n s i d e r i n g  the i dea o f .
The i m i t a t i o n  of  God, and o f  t he r ea l  God, not  o f  t he
w i s h f u l  c r e a t i o n ;  t he i m i t a t i o n ,  not  o f  a med i a t o r  i n  human 
f or m,  but  o f  God h i m s e l f  -  t h i s  i s  t he c e n t r a l  paradox of  
Judai sm,  A par adox ,  f o r  how shou l d  man be ab l e  t o  i m i t a t e  
God, t he i n v i s i b l e ,  i n c o mp r e h e n s i b l e ,  unformed,  n o t - t o - b e  
formed? (77)
Buber  does seem to go f a r  beyond the concept  of  i m i t â t i o  Dei  
"eached by the medi eva l  p h i l o s o p h e r s .  For  example,  Mai moni des,  i n 
d i s c u s s i ng  what  man i s  capab l e  of  knowing o f  God i n c l u d e s  knowledge of  
j o d ' s  a t t r i b u t e s  o f  a c t i o n ,  on whi ch i s  based t he e x t e n t  t o  whi ch man 
can i m i t a t e  God ( 7 8 ) ,  For  t he m e d i e v a l i s t s  t he i m i t a t i o n  o f  God was 
hus expressed as a p r a c t  i  cal  consequence o f  t he i n t e l l e c t u a l  l ove  of  
od.  Such i m i t a t i o n  i s  an i n d i s p e n s a b l e  p a r t  o f  t he a t t a i n m e n t  o f  
e r f e c t i o n  and as such i s  a c h a r a c t e r i s t i c  o f  Buber ’ s " p e r f e c t  man",  
t i s  t he i m i t a t i o n  of  God’ s 1o v i n g - k i n d n e s s  whi ch i n  Jer emi ah  9 : 2 3 -  
!4, c o n s i s t s  o f  t he p r a c t i c e  o f  mercy,  j u s t i c e  and r i g h t e o u s n e s s  on 
a r t h . I t  i s  i n t e r e s t i n g  t o  note t h a t  f o r  Maimonides t h e r e  i s  a 
ol  i t  i c a l  a p p l i c a t i o n  o f  t he p r i n c i p l e  o f  i r n i t a t a t i o  Dei  wh i ch  Buber  
oes not  appear  t o  t ake up ( 7 9 ) ,
I n  persona l  l i f e ,  however ,  Buber ’ s emphasi s i s  on t he i m i t a t i o n  of  
he r ea l  God, There i s  n o t h i n g  t o  be ga i ned i n  s i mp l y  i m i t a t i n g  an 
i d e a "  t h a t  we may have of  God so the q u e s t i o n  must be asked,  "On what  
an t he i m i t a t i o n  o f  God be based?"  Juda i sm’ s answer  i s  t h a t  we ar e  
e s t i n e d  t o  be l i k e  Him and t h a t  i t  i s  t h i s  n o t i o n  t h a t  l i e s  beh i nd 
ewish t e a c h i n g ,  Buber makes one of  seve r a l  r e f e r e n c e s  t o  M i d r a s h i c  
ounces;  f o r  example:  "Today are ye l i k e  the s t a r s ,  but  i n  t he  t i me  t o  
erne ye are d e s t i n e d  t o  be l i k e  your  L o r d "  ( 8 0 ) ,  I m i t a t i n g  God i s  a l s o  
s s oc i a t ed  w i t h  t he b i b l i c a l  commandment t o  "wa l k  i n  Hi s  wa y s , "  
Deuteronomy 8 : 6  e t c , )  Si nce t h i s  i s  a l s o  the " p r o t o t y p e  f o r  t he 
ni t a t  i on o f  God, "  i t  i s  f o r  man the "way"  o f  s a l v a t i o n  as we l l  ( 8 1 ) ,  
Behind Buber ’ s t hough t  i s  a p r ocess ,  Man does not  come out  o f  h i s
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encount er  w i t h  God p e r f e c t e d  but  " i n  t he way" whi ch i f  f o l l o w e d  may
lead t o p e r f e c t i o n .  He quotes  t he Gen, Rabbah on Psalm 100 as s a y i n g ,
'He hath made us,  and t oward him we p e r f e c t  our  s o u l s "  ( 8 2 ) ,  The
process of  t he p e r f e c t i o n  of  t he soul  i s  a l s o  t he pr ocess  whi ch makes
p e r f e c t  a man' s l i k e n e s s  t o  God, Behind t h i s  concept  of  i m i t a t i n g
Bod, i s  t he ba s i c  n o t i o n  o f  man be i ng made i n  t he image o f  God, The
i m p l i c a t i o n  of  our  be i ng d e s t i n e d  t o  be l i k e  God i s  t h a t  we are a l s o
des t i ned  t o b r i n g  " ou t  of  o u r s e l v e s "  i n  r ea l  l i f e ,  the image i n  whi ch
je were c r e a t e d  ( 8 3 ) ,
The Jewi sh ba s i s  of  B ub e r ' s  n o t i o n  of  I m i t â t i o  Dei  i s  based on
lore than h i s  q u o t a t i o n  o f  b i b l i c a l  and m i d r a s h i c  t e x t s .  I t  i s  based
i l so  on a Jewi sh a t t i t u d e  t o  t he wo r l d  and t o  everyday l i f e .  The
rocess  i s  not  c o n f i n e d  t o  a s p i r i t u a l  rea l m u n r e l a t e d  t o  t he wo r l d
ut  i s  one whi ch must be worked out  i n  t he  r e a l i t y  of  ever yday  l i f e .
The i m i t a t i o n  o f  God by man, can be f u l f i l l e d  n a t u r a l l y  on l y  
i n  t hose d i v i n e  a t t r i b u t e s  t u r n e d  t owards  t he human e t h o s ,  
i n  j u s t i c e  and l o v e ,  and a l l  t he a t t r i b u t e s  a r e  t o  be 
r epr oduced i n  t he r a d i c a l l y  d i f f e r e n t  human d i mens i on ( 8 4 ) ,
I t  i s  i n  t h i s  t u r n i n g  o f  t he d i v i n e  a t t r i b u t e s  t owards  " t h e  human
t h o s "  t h a t  Buber  most c l o s e l y  approaches t he emphasis o f  Ma i moni des ;
nd on the o t h e r  s i de  o f  t h i s  same c o i n ,  t h e r e  i s  t he  " a l l
a n c t i f i c a t i o n " o f  Has i d i sm,  That  i s  t o  say,  t h a t  t he human e t hos  i s
he on l y  r e l e v a n t  t h e a t r e  i n  whi ch man can b r i n g  t o  r e a l i t y  t he  d i v i n e
t t r i b u t e s  ves t ed  i n  him;  i t  i s  t h i s  whi ch makes p o s s i b l e  t he
a n c t i f y i n g  of  d a i l y  l i f e  i n  both per sona l  and p u b l i c  a f f a i r s .  I n
s s e r t i n g  t h a t  Judai sm,  above a l l  o t h e r  r e l i g i o n s ,  u nde r s t an ds  t he
p r i o u s n es s  f o r  r ea l  l i f e  o f  t he f a c t  t h a t  God c r e a t ed  man, Buber
j o t e s  Rabbi  Ak i ba :
Bel oved i s  man, i n  t h a t  he was c r e a t e d  i n  t he image o f  God,
But  i t  was a s p e c i a l  ac t  o f  l ove t h a t  made i t  known t o  him
t h a t  he was c r e a t e d  i n  t he image o f  God ( 8 5 ) ,
I t  i s  t h i s  knowledge t h a t  p r o v i d e s  man w i t h  the i n c e n t i v e  and
T e r g y  t o  i m i t a t e  God, t o  become, i n  h i s  a c t i o n s ,  as much l i k e  h i s
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Cr ea t or  as he can.
But  what e x a c t l y  i_s t he Way? I t  would seem t o  be a c omb i na t i o n  of  
the two i deas i n d i c a t e d  above;  t o  i m i t a t e  t he D i v i n e  a t t r i b u t e s  so as 
to l i v e  a f u l l y  moral  l i f e  and t o  r e a l i s e  t he i m p l i c a t i o n  t h a t  i n  so 
doing man b r i n g s  t o  l i g h t  t he image of  God a f t e r  whi ch he was c r e a t e d .  
But how can man know whet her  he i s  w a l k i n g  i n  t he "ways of  t he L o r d "  
or no t ?  Yet  aga i n  Buber seems to  r e q u i r e  t h a t  we wal k  on t he ve r y  
edge of  t he p i t  o f  s u b j e c t i v i t y .  And yet  here i n  t h i s  s h o r t  essay 
t he r e  i s  ev i dence o f  what  reads l i k e s  Buber ’ s r a d i c a l  second t h o u g h t s .  
He asks ;
how shou l d  man be ab l e  t o  wal k i n  t he f o o t s t e p s  o f  t he
D i v i n e  Presence? (86)
Answer :
F o l l o w  a f t e r  t he m i d d o t , t he ’ a t t r i b u t e s ’ , s t i l l  b e t t e r ,  t he
modes i n whi ch God works as f a r  as t hese are made known to 
man ( 8 7 ) ,
The examples Buber g i ves  of  t he modes i n  whi ch God works i n c l u d e ,
l o t h i n g  the nakedness of  t he f i r s t  human be i ngs ,  v i s i t i n g  t he s i c k ,
Abraham i n  t he grove at  Mamre) ,  c o m f o r t i n g  the bereaved,  ( I s a a c  a f t e r
he death o f  Abraham, )  and the P e n t a t e u c h ’ s l a s t  r ecor ded  ac t  o f  God,
u r y i n g  Moses H i m s e l f ,
A l l  t hese are enacted m i d d o t , v i s i b l e  p a t t e r n s  f o r  man, and 
the m i z v o t , t he commandments,  are mi ddot  made human, ’ My
h a n d i c r a f t ’ as the Mi dr ash has God say t o  Abraham,
(Gen,Rabbah on 2 3 : 1 9 ) ,  ’ i s  t o  do good -  you have t aken up my 
h a n d i c r a f t , ’ God’ s h a n d i c r a f t ,  h i s  r e v e a l e d  way of  w o r k i n g ,  
has been opened be f o r e  us and set  up f o r  us as a p a t t e r n  
(8 8 ),
I s  i t  e s t a b l i s h e d  t hen ,  at  t he end o f  t h i s  d i s c u s s i o n  o f  Bu b e r ’ s 
t e r n a l  Thou , "  t h a t  he accep t s  t he o b s e r v a t i o n  of  commandments as 
jeing the on l y  ob j  ect  i  ve 1 y - v a l  i d way f o r  us t o  assur e  our  r i g h t  
l a n d i ng  be f o r e  God? The ma t t e r  i s  c h a r a c t e r i s t i c a l l y  opaque,  Buber  
a l ks  of  " t he  s e c r e t  o f  God whi ch s tood over  J ob ’ s t e n t "  and he t e l l s  
t h a t ,
j u s t  a t  t he b e g i n n i n g  of  t he wander i ng  t h r ough  the d e s e r t ;  
j u s t  at  t he h e i g h t  o f  J ob ’ s t r i a l ;  j u s t  i n  t he mi ds t  o f  t he 
t e r r o r  of  t he o t h e r ,  t he i n c o mp r e h e n s i b l e ,  u n u n d e r s t a n d a b 1e
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works ;  j u s t  f rom out  o f  t he s e c r e t .  Onl y when t he s e c r e t  no 
l onger  s t ands  over  our  t e n t ,  but  breaks  i t ,  do we l e a r n  to 
know God’ s i n t e r c o u r s e  w i t h  us.  And we l e a r n  t o i m i t a t e  God 
(89),
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8,  BUBER'S PERCEPTION OF JUDAISM AND HIS CONCEPT OF ITS RENEWAL.
The purpose of  t h i s  chap t e r  i s  t o examine Bub e r ' s  c r i t i c i s m s  of  
Jewish r e l i g i o n  and the i deas he had f o r  i t s  r enewa l .  I  have i n d i c a t e d  
in t he I n t r o d u c t i o n  and subsequent  c ha p t e r s  t h a t  Buber  passed f rom a 
J i s i 11 us i onment  w i t h  Judai sm to a r e c ov e r y  both of  h i s  Jewi sh s e l f -  
i d e n t i t y  and h i s  Jewi sh f a i t h .  I n  broad terms i t  can be s a i d  t h a t  t he 
Former came about  t h r ough  h i s  commi tment  t o  Z i on i sm and t he l a t t e r  
i h rough h i s  r e d i s c o v e r y  o f  Has i d i sm.  My l i n e  of  e n q u i r y  w i l l  be 
concerned w i t h  t he reasons why Buber found the Judai sm of  h i s  day 
want ing and why he c on s i de r ed  i t  t o  be i nadequa t e  t o  meet t he needs of  
i s  Jewi sh c o n t e mp o r a r i e s .  I n  t he pr ocess  o f  t h i s  I  w i l l  d i s c u s s  what  
e b e l i e v e d  he had t o  o f f e r  t o  make up t h a t  d e f i c i e n c y  i n  t erms o f  h i s  
oncept  o f  Jewi sh r enewa l .  F i r s t l y ,  some p r e l i m i n a r y  comment i s  
ecessa r y .
At  t he 1903 Z i o n i s t  Congress Buber  had r e p r e s e n t e d  t he Bar 
ochbans,  ( t he  Z i o n i s t  s t ud en t  a s s o c i a t i o n  i n  Pr ague, )  who had adopt ed 
im as one the l ea de r s  o f  t he Democr a t i c  F r a c t i o n .  Th i s  group became 
u b e r ' s  " c ommun i t y , "  and i t  was h i s  addresses  t o them t h a t  c o n s t i t u t e d  
he f i r s t  o f  a s e r i e s  of  i mp o r t a n t  and r a d i c a l  s t a t eme n t s  he was t o  
ake on Judai sm.  The f i r s t  t h r e e  addr esses  on v a r i o u s  as p e c t s  of  
udaism were p u b l i s h e d  under  t he t i t l e  Dre i  Reden Uber das J ud en t um, 
n F r a n k f u r t  am Main i n  1911.  A f u r t h e r  e d i t i o n  appeared i n  1923 t o 
h i ch  Buber  wr o t e  a Pr e f ace  i n  whi ch he acknowl edges p r e v i o u s  
i n e x a c t n e s s "  and t h a t  i t  had become a cause of  m i s u n d e r s t a n d i n g s .  The 
m i s u n d e r s t a n d i n g s "  Buber  wanted t o  amend concerned t he a l r e a d y  
^ n t i oned  pr obl em of  t he "becoming God" and i t s  r e l e v a n c e  f o r  t he i dea 
u n i t y ,  t he r u nn i ng  theme of  t he probl ems a s s o c i a t e d  w i t h  
<per i ence ,  t he p l ace  of  myth i n Jewi sh r e l i g i o n ,  and t he i dea  of  
jdaisrn be i ng the v e h i c l e  f o r  an e x i s t i n g  r e l i g i o u s  r e a l i t y .  I t  i s  
p i c a l  o f  Buber  t h a t  h i s  Pr e f ace was i n t e nde d  as an e x p 1anat  i on 
i t h e r  t han a c o r r e c t i o n ,  f o r :
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I  can descr ibe what has happened to me on l y  as a pr ocess  o f  
c l a r i f i c a t i o n *  but  not  c o n v e r s i o n .  An e x p l a n a t i o n ,  I  s a i d  
not  an i n t e r p r e t a t i o n ;  f o r  i n h e r e n t  i n  t he p r ocess  of  
c l a r i f i c a t i o n  was t he f a c t  t h a t  my words became c l e a r  t o  
my s e l f ,  t h a t  I  now under s t ood  what i t  was t h a t  I  had then 
f e l t  compel l ed  t o  say,  and t h a t  my i nadequa t e  words were 
adequate,  a f t e r  a l l  ( 1 ) .
The essays ar e  concerned w i t h  Judai sm as a "phenomenon o f  
' ■e l i g i ous  r e a l i t y . "  What Buber means by t h i s  i s  t h a t  an e x i s t i n g  
p e l i g i o u s  r e a l i t y  has been made ma n i f e s t  i n  Judai sm and t h a t  Judai sm 
•exists f o r  t he sake of  t h i s  r e a l i t y  ( 2 ) .  Th i s  r e l i g i o u s  r e a l i t y  has t o  
io s p e c i f i c a l l y  w i t h  the f a c t  and t he na t u r e  of  t he r e l a t i o n s h i p  
-etween man and God. As d i scussed  i n  t he p r e v i o u s  c h a p t e r ,  Buber  
•■peaks of  God as the " E t e r n a l  Thou"  whi ch i n  the c o n t e x t  o f  h i s  
eve l oped d i a l o g i c a l  p h i l o s o p h y ,  i s  exp e r i e nced  as " R e a l i t y "  on l y  i n  
he moment o f  t r u e  me e t i ng .  I n  t hese e a r l y  addresses  on Judai sm Buber  
as al ready  concerned t o  get  behi nd t he God o f  t he t h e o l o g i a n s  and t he 
h i l o s o p h e r s ,  who i n  t h e i r  e f f o r t  t o  produce s t a t emen t s  whi ch have 
eani ng and r e l e v a n c e ,  p r o v i d e  on l y  metaphor  and symbol s ,  r a t h e r  t han 
d i r e c t  e x p r es s i on  o f  a d i r e c t  encoun t er  w i t h  t he D i v i n e .
Al so  we f i n d  i n  t h i s  P r e f a c e ,  B u b e r ' s  c o n t i n u a l  p r e o c c u p a t i o n  w i t h  
r l e b n i s  and h i s  a t t emp t  t o  q u a l i f y  i t s  s i g n i f i c a n c e ;
I n t r i n s i c a l l y ,  what r e a l l y  ma t t e r s  i s  not  t he ' e x p e r i e n c i n g '  
o f  l i f e ,  ( E r l e b e n ) -  t he detached s u b j e c t i v i t y ,  but  l i f e  
i t s e l f ;  not  the r e l i g i o u s  exper ience,  which i s  pa r t  o f  t he 
p s y c h i c  rea l m,  but  r e l i g i o u s  l i f e  i t s e l f ,  t h a t  i s ,  t he t o t a l  
l i f e  o f  an i n d i v i d u a l  or  of  a peopl e i n  t h e i r  actua l  
r e l a t i o n s h i p  t o  God and t he wor l d  ( 3 ) .
The q u e s t i o n  of  t he immediacy o f  man' s exper ience of  God concer ns  
/ p r e v i o u s  d i s c u s s i o n s  on my s t i c i s m  and the n o t i o n  of  ' r e a l i s a t i o n ' ;  
j b e r ,  as we have seen,  i s  anx i ous  t o  avo i d  g i v i n g  the i mp r e s s i o n  
l a t  God i s  t o  be t r ansmut ed  f rom an a b s t r a c t  i dea t o  a r ea l  e v e n t ;  
a t  i s  he wished t o  av o i d  the i m p l i c a t i o n  t h a t  God "becomes"  a 
p a l i t y  on 1 y t h r ough  man or  w i t h i n  mankind ( 4 ) .  For  Buber  J u d a i s m ' s  
imal  r e a l i t y ,  i s  s i mp l y  s t a t e d :  " t he  Jew, bound up w i t h  t he w o r l d ,  
ares t o  r e l a t e  h i m s e l f  t o  God i n the immediacy of  t he I  and Thou -  as
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a Jew" ( 5 ) ,
I t  i s  i mp o r t a n t  t o  note t h a t  t he t h r e e  e a r l i e s t  addresses  were t o  
the Prague Bar Kochbans, and t h a t  a l l  of  them are t o be p l aced w i t h i n  
3 p a r t i c u l a r  s o c i a l  and p o l i t i c a l  c o n t e x t  which, however, does not  
i e p r i v e  them of  p e r e n n i a l  v a l u e .  I n  h i s  e d i t o r i a l  P o s t s c r i p t  t o  On 
Judai sm, Nahum G l a t z e r  makes t he i mp o r t a n t  p o i n t  t h a t  at  t he t i me i n 
j h i c h  Buber f i r s t  p r esen t ed  t hese addr esses ,  Jewi sh s t u d e n t s  found 
t hat  Judai sm had mo s t l y  l o s t  i t s  meaning f o r  them and t h a t  w h i l e  
ui oni sm he l d  out  some k i n d  o f  f u t u r e  promi se i t  r e p r e s e n t e d  on l y  a 
ery genera l  Jewi sh a f f i r m a t i o n  and l acked s p e c i f i c  r e l e v a n t  c o n t en t  
6 ) »
What gave t o  B u b e r ' s  e a r l y  addresses  t h e i r  s t r o n g  appeal  was t h e i r  
i a l o g i c a l  q u a l i t y ,  t h a t  i s ,  Buber  responded t o  r ea l  q u e s t i o n s  b r ought  
0 him by t he Prague Bar Kochbans ( 7 ) ,  C e r t a i n l y  he seems t o  be at  h i s  
l ost  p e r c e p t i v e  and c o m p e l l i n g  when he i s  concerned w i t h  t he r e a l  and 
er sona l  probl ems of  i n d i v i d u a l s  and commun i t i es .  He was ab l e  t o
ocus on s p e c i f i c  i ssues  such as t he s i g n i f i c a n c e  o f  d e c i s i o n ,  
n d i v i d u a l  wholeness and t he c h a l l e n g e  given t o  man to c r e a t e  u n i t y ,  A 
econd group of  addresses  l acked t h i s  s p e c i f i c  f ocus  and a p p l i c a t i o n  
nd are more c h a r a c t e r i s t i c  of  B u b e r ' s  own e c l e c t i c  i n t e r e s t s  and an 
t t e mp t  by him to  b r i n g  them to  bear  on h i s  c e n t r a l  concern  f o r  t he
robl ems of  Judai sm and i t s  r enewa l .  F u r t h e r  t o  t h i s ,  as t hose 
robl ems remained ve r y  much t he same, t he second group o f  addr esses  
re i n  some ways r e p e t i t i v e  o f  t he f i r s t .  Whatever  t he  r e l a t i v e
j a r i t s  o f  t he two s e r i e s  may be,  t he group of  speeches t h a t  make up
pe c o l l e c t i o n  known as t he " E a r l y  Add r es s es " ,  p r o v i d e  one o f  t he 
i n c i p a l  sources  f o r  an i n s i g h t  t o B u b e r ' s  un d e r s t a n d i n g  o f  Juda i sm,  
bwever ,  I  w i l l  be concerned w i t h  an examinat ion of  B u b e r ' s  f i n a l  
D s i t i o n  i n  h i s  u n d e r s t a n d i n g  of  Judai sm;  t h i s  was i n e v i t a b l y  worked 
j t  as a r e a c t i o n  t o  h i s  c r i t i c i s m  of  Judai sm as a r e c e i v e d  t r a d i t i o n ,  
need t o p o i n t  out  t h a t  Bu b e r ' s  c r i t i c i s m s  of  Judaism have t o  be
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) l aced  i n  the p o l i t i c a l  and s o c i a l  c o n t e x t  i n  whi ch I  have a l r e a d y  
d i scussed Zi on i sm*  Wi t hou t  r e i t e r a t i n g  t h a t  c o n t e x t  i t  can be 
summarised by say i ng  t h a t  Jewi sh communi t i es  i n  c e n t r a l  Europe were 
Faced w i t h  r i s i n g  a n t i - S e m i t i s m  t o  whi ch i n d i v i d u a l s  responded i n  a 
/ a r i e t y  o f  ways,  v a r y i n g  f rom i d e n t i t y  w i t h  p o l i t i c a l  and c u l t u r a l  
j i i on i sm,  t o  a compl et e  abandonment  o f  Judai sm by way of  c u l t u r a l  and 
Rat i ona l  a s s i m i l a t i o n *  To t h i s  must added the e x p e r i e n c e  and 
consequences f o r  Germany,  o f  t he F i r s t  Wor ld War*
I n  the second s e c t i o n  of  t he c ha p t e r  where I  w i l l  be concerned t o 
examine t he c e n t r a l  s u b j e c t  o f  B u b e r ' s  un d e r s t a n d i n g  of  R e v e l a t i o n  and 
.aw, I  s h a l l  base my d i s c u s s i o n s  on h i s  c o n t r o v e r s y  w i t h  Franz
\Osenzweig,  B u b e r ' s  r e l a t i o n s h i p  and work w i t h  Rosenzweig f l o w e r e d  at  
I t i me f o r m a t i v e  t o  the r e c ov e r y  o f  B u b e r ' s  Judai sm and the 
s t a b l i s h m e n t  o f  i deas  c e n t r a l  t o  t h a t  r e c o v e r y .  F u r t h e r  t o  t h i s ,  a 
e r i o u s  d i f f e r e n c e  o f  o p i n i o n  over  t he s u b j e c t s  i n  q u e s t i o n  ac t ed  as a 
o i l  f o r  h i s  i de as ,  Franz Rosenzweig appears  t o  l end a u t h o r i t y  t o
any of  the po l emi cs  i n  whi ch Buber  was i n v o l v e d ,  and somet imes
ndeavoured t o a r b i t r a t e  between the p r o t a g o n i s t s ,  as f o r  example i n  
he c o n t r o v e r s i e s  con c e r n i n g  Herz l  and Hermann Cohen, Born i n  1886 and 
hus e i g h t  years  B u b e r ' s  j u n i o r ,  Rosenzweig emerged out  o f  a w e a l t h y
ut  a s s i m i l a t e d  Jewi sh f a m i l y  background i n t o  a d i s t i n g u i s h e d
n i v e r s i t y  s t u d e n t s h i p  ce n t r e d  on a s t udy  o f  Hege l ,  From t h a t  p o i n t  he 
a l l owed  a path f rom d i s i l l u s i o n m e n t  w i t h  Heg e l i an  t h o u g h t ,  and by way 
f  personal  c r i s i s ,  t o  t he r e l i g i o u s  e x i s t e n t i a l i s m  of  h i s  Juda i sm,
orn 1913 Rosenzweig began a s t udy  o f  t he c l a s s i c a l  documents o f
Jdaisrn i n  whi ch Hermann Cohen was a maj or  i n f l u e n c e .
In  1914 Rosenzweig v i s i t e d  Buber who a l r e a d y  had a c o n s i d e r a b l e  
' ^pu t a t i on  both as a s c h o l a r  and the u n o f f i c i a l  l eade r  o f  t he  r a d i c a l  
l o n i s t  F r a c t i o n ,  Rosenzweig was never  a Z i o n i s t ;  he su pp o r t e d  i t s  
a c t i c a l  c o n s t r u c t i v e  work but  r e j e c t e d  any t h e o r y  o f  Z i on i sm whi ch 
med to  d e f i n e  somethi ng e s s e n t i a l  i n  t he na t u r e  o f  Juda i sm,  I t
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l e ve r  became a s u b j e c t  o f  d i s c u s s i o n  between h i m s e l f  and Buber ,  who 
i n v i t e d  him to  c o n t r i b u t e  t o  a second volume of  t he almanac Vom 
Judentum t o  whi ch he cont r ibu ted  a p i ece  c a l l e d  " A t h e i s t i c  Th e o l o g y " ;  
i t  was r e t u r n e d  t o  Rosenzweig as be i ng " u n s u i t a b l e "  ( 8 ) .  The p r o j e c t e d  
: o l l e c t i o n  o f  essays never  m a t e r i a l i s e d  a l t h o u g h  t he essay i t s e l f  was 
e v e n t u a l l y  p u b l i s h e d  s i x  years  a f t e r  Rosenzwei g ' s  dea t h .
The essay was i n f a c t  a sharp c r i t i c i s m  of  B u b e r ' s  a l r e a d y  
pub l i shed  Three Speeches on J u d a i s m, Rosenzwei g ' s  c r i t i c i s m  was an 
i t t a c k  on,  a) a p s e u d o n a t u r a l i s t i c  i dea o f  ' r a c e , '  b) t he s u b s t i t u t i o n  
;if t he s u p r a n a t i o n a l  goal  of  t he ' p e o p l e '  by t he ' e s s e n c e '  of  t he 
>eople t h a t  i s  c a r r i e d  i n  i t s  ' b l o o d , '  and c) t he use o f  t he oneness 
i f  God and the kingdom of  God as mere h i s t o r i c a l  examples o f  t he 
jOnging f o r  u n i t y  t h a t  d we l l s  i n  t he Jewi sh n a t i o n a l  characte r  ( 9 ) ,
!ach o f  t hese themes w i l l  be i n c l u d e d  i n  my d i s c u s s i o n  be l ow.  The sum
f  t hese t h r e e  p o i n t s  o f  a t tack  suggest ed t o  Rosenzweig t h a t  t h e r e  was 
0 p l ace  i n  B u be r ' s  t h i n k i n g  f o r  t he n o t i o n  o f  " r e v e l a t i o n , "  and t h a t  
o n s equen t l y  t he hub of  r e l i g i o u s  e x p e r i e n c e ,  t he r e l a t i o n s h i p  and
a r t n e r s h i p  between man and God, i s  d i s p l a c e d  by a system whi ch i s
a n - c e n t r e d  and s u b je c t i v e .
The q u e s t i o n  o f  t he i n f l u e n c e  on Buber  o f  Rosenzwei g ' s  c r i t i c i s m s  
nvo l ves  t he odd i n c i d e n t  r e f e r r e d  t o  above conce r n i ng  t he r e j e c t i o n  
f  t he essay i n  which t he c r i t i c i s m s  f i r s t  appeared.  The m a t t e r  o f  
n f l u e n c e  must t o  some e x t e n t  remain s p e c u l a t i v e  and s u b j e c t  t o  t he
n t e r p r e t a t i o n  o f  t he ev i dence ( 1 0 ) ,  The c o n t r o v e r s y  d i d  not  seem to
f f e c t  t he f r i e n d s h i p  and wor k i ng  r e l a t i o n s h i p  o f  t he two men; 
psenzweig became one of  B u b e r ' s  c l o s e s t  f r i e n d s  and c o l l a b o r a t o r s  to 
e t i me o f  h i s  e a r l y  death i n  December 1929,  But  the r e j e c t e d  essay 
Dnta i ned themes over  whi ch Buber and Rosenzweig d i f f e r e d
j n d a me n t a l l y  and whi ch formed i n t h e i r  t i me t he ba s i s  o f  p u b l i c
i s c u s s i o n  t h a t  s t i l l  c o n t i n u e s ,
I  t u r n  now to  a c o n s i d e r a t i o n  of  B u b e r ' s  c r i t i c i s m s  o f  Judai sm and
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] f  what  he b e l i e v e d  he had t o  o f f e r  t owards  the process  o f  i t s  
"enewal .  For  t he sake o f  c l a r i t y ,  my d i s c u s s i o n  w i l l  be g i ven  under  
/ a r i o u s  head i ngs .
i )  The Problem of  T r a d i t i o n  and a L i v i n g  F a i t h .
A ba s i c  concern of  B u be r ' s  was t he q u e s t i o n  as t o  how the
i n d i v i d u a l  Jew mi ght  d i s c o v e r  and m a i n t a i n  a l i v i n g  Jewi sh f a i t h .  I n
I
' seeking an answer to t h i s  q u e s t i o n  he makes i t  c l e a r  t h a t  t he
. n d i v i d u a l  shou l d  not  t u r n  t o  t r a d i t i o n  as " i n h e r i t e d  cus t om" ,  whi ch 
a l l s  on t he un i que b l end o f  r e l i g i o n  and na t i on ho o d ,  nor  even to 
i r t h ,  but  t h a t  each shou l d  search f o r  t he answer  out  o f  t h e i r  own
e a l i t y  ( 1 1 ) .  Buber  c o n s i de r ed  t h a t  Jewi sh custom and t r a d i t i o n  had 
ost  t ouch w i t h  t h a t  ve r y  r e a l i t y  whi ch Judai sm e x i s t s  t o  r e p r e s e n t ,  
r a d i t i o n a l  f orms and p r a c t i c e s  a l l o w  a f e r v e n t  p r o f e s s i o n  o f  f a i t h  as 
n outward e x p r es s i o n  but  do n o t ,  of  t hemse l ves ,  ensure t he c r i t i c a l
o n d i t i o n ,  namely t h a t  f a i t h  shou l d  be f u l f i l l e d  w i t h i n  t he l i v e s  o f
n d i v i d u a l  Jews.  Buber d i d  not  deny t h a t  t h e r e  were p e r i o d s  i n  Jewi sh 
i s t o r y  when the a u t h e n t i c a t i n g  spark  o f  a l i v i n g  i n n e r  r e a l i t y  gave 
i f e  t o  t he t r a d i t i o n a l  f orms o f  i t s  communal e x p r e s s i o n .  He c i t e s  as 
Ixamples the epoch o f  Moses,  Judai sm at  t he t i me o f  p r i m i t i v e  
j h r i s t i a n i t y  and,  as I  have a l r e a d y  d i s c u s s e d ,  i t  m a n i f e s t a t i o n  i n  
|3ter Has i d i sm ( 1 2 ) ,  The pr ob l em,  as Buber  under s t ood  i t ,  was t h a t  
r e c i s e l y  because such ex p e r i enc e  i s  t o  be found i n  Jewi sh h i s t o r y ,  i t  
pmains on l y  as memory and f o s t e r s  the b e l i e f  t h a t  t h r ough  t he pr oved 
id t r i e d  p r a c t i c e s ,  t h a t  l o s t  i n n e r  r e a l i t y  can be made a l i v e  once 
or e.  To put  i t  s i m p l y :  Buber  endeavoured t o  r e v e r s e  t h i s
o p o s i t i o n ;  t he t r a d i t i o n a l  f orms cou l d  on l y  be r e - i n v i g o r a t e d  f rom 
t h i n  t he l i f e  o f  t he i n d i v i d u a l .
However ,  i t  cannot  be i gno r ed  t h a t  f o r  Judai sm,  t he  t r a d i t i o n a l  
brms and p r a c t i c e s  are an i n t e g r a l  pa r t  o f  t he r e l i g i o n  and t h a t  even 
each i n d i v i d u a l  can b r i n g  t o them somet h i ng o f  a f a i t h  wh i ch  l i v e s
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as an i nn e r  r e a l i t y ,  t he r e  are f eu  who would be ab l e  t o  s u s t a i n  t h i s  
at a l l  t i me s .  They would then be l e f t  w i t h  the t r a d i t i o n  i t s e l f  and 
: he sense of  communi t y and b e l o n g i n g  whi ch t h i s  f o s t e r s .  Buber  does 
l o t  seem t o  have g i ven s u f f i c i e n t  we i gh t  i n  h i s  r e ad i ng  o f  Jewi sh 
l i s t o r y  t o  t he f a c t  t h a t  i t  was p r e c i s e l y  i n  commi tment  t o  the 
t r a d i t i o n  t h a t  i n d i v i d u a l  and communi t i es  f ound the s t r e n g t h  and 
i n s p i r a t i o n  s u r v i v e .
Much of  B u b e r ' s  concern f o r  t he s t a t e  of  Judai sm as he f ound i t ,
I
evo l ves  around h i s  use of  t he term r e l i g i o s i t v , t h a t  i s  Fromm1e r t  urn.
le means by t h i s  an u n c o n d i t i o n e d ,  l i v i n g  communion w i t h  God and he
ntends the term to  be d i s t i n c t  f rom R e l i g i o n . I t  i s  t h i s  l a t t e r  t erm
j h i ch  Buber uses t o  r e p r e s en t  a c o n d i t i o n e d  system of  l aws ,  customs
md d o c t r i n e s  whi ch are adhered t o  r i g i d l y  as c o n t a i n i n g  t he c o n t e n t
f  a once g i v e n ,  a l ways a p p l i e d  r e v e l a t i o n .  I t  would seem t h a t
u b e r ' s  use of  r e l i q i o s i t y  i s  c l os e  t o  t he term G l a u b e , f a i t h ,  or
e l i e f .  Thus he e x p l a i n s ,
R e l i g i o s i t y  i s  man' s sense of  wonder and a d o r a t i o n ,  an ever  
anew becoming,  an ever  anew a r t i c u l a t i o n  and f o r m u l a t i o n  of  
h i s  f e e l i n g s  t h a t ,  t r a n s c e n d i n g  h i s  c o n d i t i o n e d  b e i ng ,  t h e r e  
i s  somethi ng t h a t  i s  u n c o n d i t i o n e d  ( 1 3 ) .
Th i s  c r e a t i v e  response t o  the u n c o n d i t i o n e d ,  Buber s e t s  a g a i n s t  
he p r e s c r i p t i o n s  and dogmas of  a r i g i d l y  de t er mi ned system handed 
own as b i n d i n g  on a l l  f u t u r e  g e n e r a t i o n s  w i t h o u t  a l l owa n c e  f o r  t he 
eed of  t he i n d i v i d u a l  t o need and seek new f o r ms .  Thus,  Buber  
j nderstands t he i n h e r i t e d  t r a d i t i o n  as u n c r e a t i v e ,  hav i ng  i t s  
□ t e n t i a l  f o r  c r e a t i v i t y  i n h i b i t e d  by t he "yoke of  t he laws and 
□ c t r i n e s . "  I n  s h o r t ,  f o r  Buber ,  r e l i g i o s i t y  r e p r e s e n t s  t he  c r e a t i v e  
i n c i p l e  and r e l i g i o n  t he o r g a n i s i n g  p r i n c i p l e  ( 1 4 ) .
He he asks .
I s  t h e r e  an i n h e r e n t l y  Jewi sh r e l i g i o s i t y ?  I s  t h e r e  a l i v e  i n 
men of  t o - d a y  and ma n i f e s t  i n  a communi ty o f  Jews,  a un i que 
r e l a t i o n s h i p  t o  the u n c o n d i t i o n e d  ( zurn Un b e d i n g t e n ) whi ch can 
be c a l l e d  e s s e n t i a l l y  Jewi sh? ( 15 ) .
He conc l udes  t h a t  no such communi ty i s  t o  be f ound.
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The ma t t e r  of  t he c o n t e n t  of  Jewi sh r e l i g i o s i t y  I  w i l l  examine 
j nder  subsequent  head i ngs .  For  t he moment 1 want t o  c o n s o l i d a t e
Buber ' s  c r i t i c i s m  of  Jewi sh adherence t o t r a d i t i o n  by p o i n t i n g  out  
t ha t  h i s  concern f ocused on t he needs o f  Jewi sh you t h ,  Buber  i s
i n t e r e s t e d  i n  the i dea o f  y o u t h ' s  " o p en ne s s , "  o f  mind,  a t t r i b u t i n g  t o
i t  q u a l i t i e s  o f  p e r c e p t i o n  and i ndependence whi ch are o b v i o u s l y
i d e a l i s t i c ,
I Youth i s  t he t i me o f  t o t a l  openness.  Wi th t o t a l l y  open
senses,  i t  absorbs  t he w o r l d ' s  v a r i e g a t e d  abundance:  w i t h
t o t a l l y  open w i l l ,  i t  g i v e s  i t s e l f  t o  l i f e ' s  bound l essness .
I t  has not  yet  sworn a l l e g i a n c e  t o  any one t r u t h  f o r  whose 
sake i t  would have t o  c l os e  i t  eyes t o  a l l  o t h e r  p e r s p e c t i v e s  
( 16) .
I Buber may have i n  mind h i s  own y ou t h ,  but  i f  so h i s  i d e a l i s m  i s
idd i n  t h a t  i t  f a i l s  t o  a l l o w  f o r  a l l  t he u n c e r t a i n t i e s  and f e a r s ,  t he 
o o t l e s s n e s s  and sense of  u r gen t  quest  t h a t  was so much a p a r t  o f  i t .  
I s o ,  B ub e r ' s  p e r c e p t i o n  o f  y o u t h ' s  open-mi ndedness may be somewhat 
oman t i c .  Th i s  q u a l i t y  of  openness,  w h i l e  i t  i s  c e r t a i n l y
h a r a c t e r i s t i c  o f  some, i s  w h o l l y  u n c h a r a c t e r i s t i c  o f  t hose  who, 
ducated t o  the r e l i g i o u s  and p o l i t i c a l  v i ews  of  t h e i r  p a r e n t s  and 
h e i r  peer  gr oups ,  are i n  f a c t  t o t a l l y  commi t t ed t o  a r e l i g i o u s  and 
ven p o l i t i c a l  i n h e r i t a n c e  and capabl e o f  c o n s i s t e n t  l o y a l t y .  Whatever  
•le r e l a t i v e  na t u r e  o f  t he openness of  y o u t h ' s  mind may be,  Buber  
akes t h a t  mind t o  have a c e r t a i n  f r e s h n e s s  and t h e r e f o r e  t o more 
i sposed t o respond t o  t he u n c o n d i t i o n a l .
I n  t he c on t e x t  o f  t h i s  concern f o r  t he u n c r e a t i v i t y  o f  t r a d i t i o n a l  
swish r e l i g i o u s  f o r ms ,  he p r es en t s  h i s  i deas  about  r e l i g i o u s  
ducat  i on and the dangers o f  i mpos i ng on yout h a r e l i g i o u s  system i n 
le f orm of  immutable and i n v i o l a b l e  s t r u c t u r e s .  He e x p l a i n s  t h a t  
s i i g i o n  i s  not  t o be imposed,  t h a t  you t h  shou l d  not  be pressed i n t o  a 
stem;  i t  shoul d  be be concerned t o  awaken y o u t h ' s  l a t e n t  response to
ie i mpact  of  t he u n c o n d i t i o n a l .  I n  what f o l l o w s ,  B u b e r ' s  newly f ound
a s i d i c  v i s i o n  i s  e v i d e n t ;
We must not  preach t o  youth t h a t  God' s  r e v e l a t i o n  becomes
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ma n i f e s t  i n  on l y  one,  and i n  no o t h e r ,  way;  r a t h e r ,  we must
show i t  t h a t  n o t h i n g  i s  i n c a p a b l e  o f  becoming a r e c e p t a c l e  of  
r e v e l a t i o n ,  Ue must not  p r o c l a i m  t o  yout h t h a t  God can be 
served by on l y  one,  and by no o t h e r  a c t ,  but  we must make i t  
c l e a r  t h a t  every  deed i s  ha l l owed  i f  i t  r a d i a t e s  t he s p i r i t  
o f  u n i t y  ( 1 7 ) ,
Buber  makes a c r u c i a l  d i s t i n c t i o n  i n  as k i ng  i f  t he essence of  
Judaism i s  t o  be under s t ood  as " t e a c h i n g , "  or  as " l a w , "  and the n o t i o n  
] f  God as a concep t ua l  a b s t r a c t i o n  or  hav i ng  e x i s t e n t i a l  r e l e v a n c e  
[ 18 ) ,  For  Buber ,  i t  was Torah i t s e l f  t h a t  formed the f ocus  o f  h i s  
concern about  t r a d i t i o n a l  Jewi sh a t t i t u d e s  and he t ook  i ssue  w i t h  
Jewish t r a d i t i o n  inasmuch as i t  p r esen t ed  Torah as law r a t h e r  than as 
l ea c h i ng .  Thus,
i t s  p r oponen t s  b i d  Jewi sh yout h to commi t  i t s e l f  t o  Jewi sh 
l aw.  By the term ' l a w '  t hey  mean the sum t o t a l  o f  a l l  t he
s t a t u t e s ,  p r eser ved  f i r s t  i n  u n w r i t t e n  form but  l a t e r  
commi t t ed t o  w r i t i n g ,  t h a t  God, a c c o r d i n g  t o  t r a d i t i o n ,  gave 
Moses on Mount S i n a i  ( 1 9 ) ,
As i n d i c a t e d  I  w i l l  be concerned below t o  examine t he s p e c i f i c
rob l em of  law and r e v e l a t i o n .  But  t he s u b j e c t  se r ves  we l l  t o
1 l u s t r â t e s  my p r esen t  d i s c u s s i o n ,  Buber  concedes t h a t  somet h i ng of
he r e s p ec t  and a u t h o r i t y  a s s o c i a t e d  w i t h  t he t r a d i t i o n  o f  t he  g i v i n g
if t he l aw,  passed down by t he r e i n f o r c i n g  i n f l u e n c e s  o f  many
e n e r a t i o n s  i s  g i ven  t o  t hose who t r u l y  dwel l  w i t h i n  i t ,  t h a t  i s ,
t o  t he man who w i t h  h i s  t o t a l  be i ng adheres t o  i t s  
commandments and p r o h i b i t i o n s ,  not  because he was t a u gh t  and 
c o n d i t i o n e d  t o  do so by h i s  pa r e n t s  or  t e a c h e r s ,  but  because 
he f e e l s  c e r t a i n  i n  h i s  ve r y  soul  t h a t  t hese 613 commandments 
and p r o h i b i t i o n s  are t he core and subs t ance of  God' s word t o  
I s r a e l  ( 2 0 ) ,
He r e c ogn i s ed  t h a t  a t  t he t i me ( t he  p e r i o d  be f o r e  and d u r i n g  t he 
i r s t  Wor ld War) t he w i l l  f o r  communi t y be i ng so g r ea t  m o t i v a t e d  some 
swish yout h t o  commi t  t hemsel ves  t o  t r a d i t i o n a l  t e a c h i n g  and law 
a f t e r  a l l , "  But  what  o f  o t h e r  s e c t i o n s  o f  Jewi sh yout h who cannot  
e t h e i r  way back to Jewi sh communi ty t h r ough  t he t r a d i t i o n a l  
Dse r va t i on  of  l aw? I t  i s  t hese t h a t  Buber  i s  s p e c i f i c a l l y  a d d r e s s i n g ,  
id he asks what manner o f  commi tment  shou l d  be made? I n  answer ,  he 
e n f o r c e s  h i s  argument  t h a t  we cannot  be commi t t ed t o  any body o f
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Jewish t e a c h i n g  i f  t h a t  t e a c h i n g  i s  seen as somethi ng f i n a l  and 
j n e q u i v o c a l * I n  t he same way,  we cannot  observe the Jewi sh l aw,  i f  
t ha t  law i s  under s t ood  as be i ng an immutable and c l osed  sys tem.  What 
.je can commit  o u r s e l v e s  t o ,  i n  B u b e r ' s  l anguage seem somewhat vague 
and f o r  a l l  h i s  e x i s t e n t i a l i s t  l e a n i n g ,  l a c k i n g  i n  c o n c r e t e  
a p p l i c a t i o n .  He says t h a t  we can be commi t t ed t o the " p r i ma l  f o r c e s "  
and t o  the " l i v i n g  r e l i g i o u s  f o r c e s "  whi ch are a c t i v e  and expressed 
t h r oughout  Jewi sh r e l i g i o n ,  but  whi ch are not  so expressed i n  e i t h e r  
i t s  t e a c h i n g  or  i t s  law ( 2 1 ) .  I t  f o l l o w s  f rom t h i s  t h a t  f o r  Buber  any 
>rocess of  Jewi sh renewal  must i n v o l v e  a commi tment  t o  t hese  p r i ma l  
ïnd l i v i n g  Jewi sh f o r c e s ,  such as the quest  f o r  u n i t y  and t he 
a u t h o r i t y  of  covenant  whi ch I  c o n s i d e r  i n  d e t a i l  be l ow.  What has t o 
■e kept  i n mind i s  t h a t  t he p r i ma l  and l i v i n g  Jewi sh f o r c e s  c o n s t i t u t e  
i l s o  a p a r t  o f  Jewi sh r e l i g i o u s  t r a d i t i o n ,  and t o  under s t and  B u b e r ' s  
oncept  of  t he renewal  o f  t h a t  t r a d i t i o n  f u r t h e r  comment i s  needed.
Kaplan c o n s i d e r s  the key i dea t o  B u b e r ' s  w r i t i n g s  t o  be h i s  c l e a r  
n d e r s t a n d i n g  and accept ance of  t he f a c t  t h a t  " t h e  Jews have what  t o  
i ve  f o r  as a Peop l e"  ( 2 2 ) .  He argues t h a t  w h i l e  wes t e r n  c i v i l i s a t i o n  
as i t s  p h i l o s o p h e r s ,  t he Jews have t h e i r  p r oph e t s  who c o n s t a n t l y  ho l d  
e f o r e  them the d i s t i n c t i o n  between the God of  t he p h i l o s o p h e r s  and 
he God o f  Abraham, I saac  and Jacob,  Buber  made use o f  t h i s  
i s t i n c t i o n  f r e q u e n t l y  and i t  was one whi ch was c r i t i c a l  f o r  him s i nc e  
t p r ov i de d  the f o u n d a t i o n  f o r  h i s  u n d e r s t a n d i n g  o f  t r a d i t i o n .
I t  would seem t h a t  at  i t s  best  t r a d i t i o n  f o r  Buber  c o n s i s t s  o f  
ose aspec t s  o f  t he Jewi sh r e l i g i o n  whi ch e x e r t  a permanent  and 
h e a t i v e  i n f l u e n c e .  But  what  are those aspec t s?  What i s  i t  o f  Jewi sh  
a d i t  i on t h a t  Buber admi t s  as hav i ng permanent  r e l i g i o u s  v a l u e ?  I n  
arms of  t he i n d i v i d u a l ,  t r a d i t i o n  o b v i o u s l y  r e v o l v e s  ar ound the 
^count e r  w i t h  God as expressed i n t he shared l i f e  o f  t he communi t y .  
W i t h i n  t he t r a d i t i o n  t h e r e  i s  much t h a t  needs t o  be p r e s e r v e d  and 
,ich i n  need of  c on s t an t  r enewa l ;  t hus  t r a d i t i o n  needs t o  be kept
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a l i v e .  We have seve r a l  t h i n g s  t o  ho l d  i n ba l ance ;  t h a t  a t r a d i t i o n
a x i s t ,  t h a t  t h e r e  are aspec t s  o f  t h i s  t r a d i t i o n  i n d i s p e n s a b l e  t o  the
Fa i t h  of  Judai sm,  and t h a t  t h e r e  i s  a need f o r  c o n t i n u i t y  but  a l s o  a
leed f o r  change.  Buber e x p l a i n s  t h a t  c o n t i n u i t y  does not  mer e l y  i mp l y
the p r e s e r v a t i o n  o f  t he o l d .  The Jewi sh cont i nuum s a f e - g u a r d s  i t s
v i t a l i t y  t o  the e x t e n t  t o  whi ch t he s p i r i t  i s  born i n  t he  l i f e  of  each
i n d i v i d u a l  and the degree t o whi ch i t  i s  i n t e g r a t e d  i n t o  l i f e .  I n  t h i s
jay t he t e a c h i n g  of  Judai sm can be r e j u v e n a t e d  so as t o  ensure t h a t  i t
u i l l  b i nd  Jewi sh peopl e t o t he u n c o n d i t i o n a l  and not  mer e l y  t o  an
n h e r i t ance of  forms ( 2 3 ) ,
T h e r e f o r e ,  i f  we a l l o w  as v a l i d ,  B u b e r ' s  c r i t i c i s m  of  t r a d i t i o n
<ased on the concerns  o u t l i n e d  i n  t h i s  d i s c u s s i o n ,  we can see how he
urns t h a t  concern i n t o  a p o s i t i v e  guest  f o r  i t s  r e newa l .  I t  i s  n o t ,
hus,  t r a d i t i o n  per  se w i t h  whi ch Buber  i s  a t  odds,  but  w i t h  the
ssumpt i on  t h a t  t r a d i t i o n ,  mere l y  because i t  has an a n c i e n t
o u n d a t i o n ,  i s  t h e r e f o r e  i n v i o l a b l e .  I t  i s  i n  an a t a v i s t i c  sense t h a t
e under s t ands  the best  o f  t r a d i t i o n  t o  be the "memory" o f  t he  Jewi sh
eop l e ,  as t h a t  whi ch one g e n e r a t i o n  passes on t o  t he next  each w i t h
t s  own a d d i t i o n s ,  i t s  own new c on t en t  i n  response to t he demands o f
t s  own hour .  I n  t h i s  l i e s  the o r i g i n  of  what  i s  un i que and
h a r a c t e r i s t i c  o f  Jewi sh h i s t o r y .  I n t e r e s t i n g l y  an e l ement  o f
o s t a l g i a  s u r f a c e s  here i n  Bub e r ' s  w r i t i n g ,  an el ement  wh i ch  i s
e q u e n t l y  p r esen t  and whi ch makes i t s  own c o n t r i b u t i o n  t o  an
p d e r s t a n d i n g  of  h i s  n o t i o n  o f  t r a d i t i o n ;
There was never  an am h a - a r e t z  so hope l ess  t h a t  he cou l d  not  
t each h i s  c h i l d r e n  what  had happened.  The Passover  Seder  i s  
t he most s t r i k i n g  p r o o f  o f  t h i s .  Every  man who set  up a home 
knew how to conduct  t he Seder ,  and i ndeed w i t h  f e r v o r .  Much 
has d i sappear ed  f rom Jewry i n t he past  one hundred and f i f t y  
y ea r s ,  but  n o t h i n g  i s  so ominous as t he d i sappear ance  o f  t he 
c o l l e c t i v e  memory and the pass i on f o r  handi ng down (24)  ,
Desp i t e  B u be r ' s  o p p o s i t i o n  to the system of  Ha 1akha t h e r e  i s
bmething t h a t  r e q u i r e d  him to  keep a ho l d  on t r a d i t i o n ,  I  submi t  t h a t
le " s ome t h i ng "  was a comb i na t i on  of  h i s  own i n s e c u r i t y  and h i s  need
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For a persona l  i d e n t i t y  whi ch he f i r s t  f ound t h r ough  t he Bar Kochbans 
and s u b s equ en t l y  w i t h i n  t he movement f o r  c u l t u r a l  Z i on i sm.  I t  has t o  
Jo w i t h  B u b e r ' s  un d e r s t a n d i n g  o f  t he i n d i v i d u a l ' s  need t o  c o n f i r m  a 
sense of  b e l o n g i n g  i n  t erms whi ch go beyond an a c c i d e n t  o f  b i r t h ,
5i nee ,
I " I s r a e l "  i s  not  mer e l y  t he r e s u l t  o f  b i o l o g i c a l  and
I h i s t o r i c a l  deve l opment ;  i t  i s  t he p r oduc t  o f  a d e c i s i o n  made
long ago,  t he d e c i s i o n  i n  f a v o u r  o f  a God of  j u s t i c e  and 
a g a i n s t  a god of  i n s t i n c t i v e  egoi sm.  Nowhere e l s e  was 
the d e s t i n y  o f  a peopl e so bound up w i t h  i t s  o r i g i n a l  cho i ce  
and t he a t t e mp t s  a t  r e a l i z a t i o n  o f  t h a t  cho i ce  ( 2 5 ) .
Buber under s t ands  the " o r i g i n a l  c h o i c e "  t o  have g i v en  t o  t he
Jewish i n d i v i d u a l  h i s  sense of  o r i g i n ;  but  i t  i s  not  enough t o
dent  i f y i n terms e i t h e r  o f  n a t i o n a l i t y  or  b l ood ,  w i t h  a c ho i c e  t h a t
-las made f o r  t he i n d i v i d u a l  g e n e r a t i o n s  b e f o r e .  Each i n d i v i d u a l  must
lake t h a t  cho i ce  anew f o r  h i m s e l f ,  and i n  so do i ng he acknowl edges and
ece i ves  the t r a d i t i o n  t h a t  has been handed down to  him.  Onl y h i s  own
hoi  ce,  however ,  makes a l i v e  i n  t he p r esen t  moment t he  s p i r i t u a l
i g n i f i c a n c e  o f  what  happened so l ong ago.  There are echoes here of
i l  t hey  and my d i s c u s s i o n  o f  Gadamer i n  t he c o n t e x t  o f  t he meaning o f
istory.
Thus,  i n  B u b e r ' s  u n d e r s t a n d i n g  of  t r a d i t i o n ,  we have bot h d e n i a l
nd a f f i r m a t i o n .  Bu b e r ' s  c r i t i c i s e s  t r a d i t i o n  at  t hose p o i n t s  where he 
ee l s  i t  t o  be i nadequa t e  t o  meet Jewi sh r e l i g i o u s  d i senchan t ment  and 
here i t  f a i l s  t o  sa f eguar d  a g a i n s t  t he t e m p t a t i o n  t o  a s s i m i l a t e
f f e r e d  by a k i nd  o f  mess i a n i c  s o c i a l - s e c u l a r i s m .  As Haberrnan p o i n t s
J t :
These two f o r c e s ,  t he f o r c e  o f  s e c u l a r i s m  and the f o r c e  of  
t r a d i t i o n a l i s m ,  s t and opposed t o one an o t h e r  but  t he presence 
o f  a t h i r d  f o r c e  i s  l a c k i n g  ( 26 ) .
Th i s  s e c u l a r  o p p o s i t i o n  i s  somethi ng f aced by every  r e l i g i o n  and
le response t o  s e c u l a r i s m  has been the energy behi nd modern a t t e m p t s  
P make r e l i g i o n  r e l e v a n t  and me a n i n g f u l ;  hence,  f o r  exampl e,  t he 
pvements t owards  a d e m y t h o l o g i s i n g  o f  r e l i g i o n  and t he emphasi s on
i l i g i o u s  humanism. Haberrnan's r e f e r e n c e  t o  the absence o f  a t h i r d
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Force whi ch m i g h t ,  as i t  were,  occupy the ground between r e l i g i o n  and 
s e c u l a r i s m,  or  a r b i t r a t e  between them,  was e x a c t l y  t he m a t t e r  w i t h  
j h i c h  Buber was so concerned.  B u b e r ' s  n o t i o n  of  a " t h i r d  f o r c e "  was 
expressed i n  terms of  i n t e r p e r s o n a l  r e l a t i o n s h i p  by h i s  concept  o f  t he 
’between"  but  i t  can e q u a l l y  be a p p l i e d  t o  t h a t  p r ocess  o f  meet i ng  
j h i c h  i n v o l v e s  c o n f l i c t i n g  i deas ,  s i nce  i deas  do not  o f  t hemse l ves  
encounter  one an o t he r  a p a r t  f rom human agency.  Buber a l s o  i d e n t i f i e s
I
t h i s  " t h i r d  f o r c e "  w i t h  t he s p i r i t u a l  energy whi ch emerges out  o f  a 
rue encoun t e r  w i t h  God and whi ch must express  i t s e l f  i n  s o c i a l  
i c t i o n ;  i t  i s  i n  f a c t  t h a t  f o r c e  whi ch b r i n g s  about  an i n v a s i o n  by the 
S p i r i t  both of  t he s e c u l a r ,  and t hose asp ec t s  of  r e l i g i o u s  t r a d i t i o n  
j h i ch  have l o s t  t ouch w i t h  f a i t h  as a l i v i n g  r e a l i t y .  F u r t h e r m o r e ,  i t  
s e x a c t l y  t h i s  f o r c e  whi ch can b r i n g  about  Jewi sh renewal  and the 
é v i t a i i s a t i o n  o f  Jewi sh f a i t h .  I t  means,  f o r  t he i n d i v i d u a l ,  an 
nimpeded access t o  God; f o r  t he communi t y ,  and f o r  t he emergent  and 
Es t ab l i shed  S t a t e  o f  I s r a e l ,  i t  meant a f i r m  b a s i s  f o r  t he 
é v i t a i i s a t i o n  of  t he r e l i g i o n  o f  t he Jewi sh s t a t e .
F i n a l l y ,  I  need t o  r e i t e r a t e  the p o i n t  ment i oned e a r l i e r  t h a t
uber  was we l l  aware t h a t  t he need f o r  renewal  was not  o n l y  m a n i f e s t
n h i s  own t i mes  but  was w r i t t e n  l a r g e  t h r ou g h o u t  Jewi sh h i s t o r y ,  as
an be seen f rom the b i b l i c a l  r e c o r d .  He makes t h i s  q u i t e  c l e a r ;
As f a r  as t he t r a d i t i o n  o f  Judai sm i s  concer ned:  a few o f
i t s  g r ea t  e x p r e s s i o n s ,  beg i n n i ng  w i t h  t he b i b l i c a l  and end i ng
w i t h  the H a s i d i c ,  t o g e t h e r  c o n s t i t u t e  t he s t r o n g e s t  w i t n e s s
f o r  t he pr i macy o f  t he d i a l o g i c a l  t h a t  i s  known to me ( 2 7 ) .
Onl y "a f ew"  o f  Jewi sh t r a d i t i o n s '  g r ea t  e x p r e s s i o n s  pass t he
e s t .  What i s  t h i s  t e s t ?  Buber t e l l s  us t h a t  i t  i s  " t h e  e x p e r i e n c e  o f
a i t h  t h a t  f e l l  t o  h i s  sha r e "  ( 2 8 ) .  Buber  had t o  make t he
i s t i n c t i o n  between what became e v i d e n t  t o  him as t r u t h  and what  d i d
bt  , t h a t  i s ,  he a l ways a t t emp t ed  t o make a l i v e  t h r ough  f a i t h  t he
ut hs  by whi ch he l i v e d .  I  suggest  t h a t  h i s  be i ng unab l e  t o  make
i ve  by f a i t h  much t h a t  l i e s  at  t he hear t  o f  Jewi sh t r a d i t i o n  mi gh t
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56 e x p l a i n e d  by the sho r t c omi ngs  of  h i s  own f a i t h  and h i s  i n a b i l i t y  t o 
see Jewi sh t r a d i t i o n  i n  terms o f  a "Thou"  t o  be en c oun t e r ed .  I t  mi ght  
al so be ex p l a i n e d  by t he f a c t  t h a t  Buber  c on s i de r ed  some a s p ec t s  of  
Jewish t r a d i t i o n  to be no l onger  e s s e n t i a l  t o  a l i v i n g  f a i t h  i n  t he 
Jewish God and t o a l i f e  a r i s i n g  out  o f  t h i s  commi tment ,  f o r  example,  
the o b s e r v a t i o n  o f  m i t z v o t , Making t h i s  k i nd  o f  cho i ce  i s  p r e c i s e l y  
the u r gen t  demand of  t he hour  t h a t  Buber  emphasi sed so much.  C e r t a i n l y  
jie r espec t e d  t hose who " chose"  t o  embrace Jewi sh t r a d i t i o n  i n  i t s  
■ent i rety f o r  he would have hoped t h a t  by the ac t  o f  cho i c e  t he 
r a d i t i o n  had,  f o r  them,  come a l i v e  by f a i t h .  That  t h i s  shou l d  happen 
s e x a c t l y  what  Buber under s t ands  Jewi sh renewal  t o  be,
i ) Reve1 at  i on and Law.
The c o n t r o v e r s y  r e f e r r e d  t o  above between Rosenzweig and Buber ,  
i d  not  r e -emerge u n t i l  1923,  when as a response t o  the p u b l i c a t i o n  of
u b e r ' s  c o l l e c t e d  Speeches On J ud a i s m, Rosenzweig wro t e  an open l e t t e r
0 Buber  whi ch he c a l l e d .  Die Bau1 eut  e . I n  i t  Rosenzweig appea l s  t o 
uber  t o  r e c o n s i d e r  what he f e l t  t o  be a s i mp l e  and c r u c i a l  s u b j e c t ,  
amely h i s  a t t i t u d e  t o  Law. Rosenzweig made t he p o i n t  t h a t  j u s t  as
uber  had r e i n v i g o r a t e d  Jewi sh Teach i ng ,  ( L e h r e ) f o r  Jews o f  h i s  t i m e ,
0 he shou l d  m i t i g a t e  h i s  n e g a t i v e  t h i n k i n g  about  t he Law, t h a t  i s
bout  t he p r a c t i c a l  aspec t s  o f  t he Torah and the o b s e r v a t i o n  of
1 t z v o t .
Such a d i s c u s s i o n  q u i c k l y  i n v o l v e s  the n a t u r e  of  r e v e l a t i o n .  I t  
s a s u b j e c t  much i n  vogue at  t he t i me w i t h  t he emphasis be i ng  on the 
mo d e r n i s a t i o n "  o f  r e l i g i o n .  Th i s  t ook  v a r i o u s  f o r ms ,  such as 
u n n e r ' s  d e my t h o l o g i s i n g  o f  b i b l i c a l  t e x t s ,  and J u n g ' s  n o t i o n  of  
s i i g i o n  as p y s c h i c  immanence.  The "modern"  consensus seemed t o  be 
l at  i f  f a i t h  was t o  s u r v i v e  at  a l l  t hen i t  must do so w i t h o u t  
p v e l a t i o n .  I t  was a v i ew t o  whi ch Buber d i d  not  s u b s c r i b e  ( 2 9 ) ;  what  
d concern him was f o r  Judai sm an e q u a l l y  r a d i c a l  n o t i o n ,  namel y .
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t hat  law cou l d  not  be the c o n t en t  o f  any g i ven  r e v e l a t i o n .
Undoub t ed l y  i n  t h i s  aspec t  o f  h i s  t hough t  Buber r e a c t ed  t o the 
( a n t i a n  argument  t h a t  1 aw was a c o n s t i t u e n t  o f  t h a t  k i nd  o f  knowledge 
j h i c h  d i s c l o s e s  on l y  a phenomenal  w o r l d .  Such detachment  had no p l ace  
in B u b e r ' s  t h i n k i n g  or  i n  t he k i nd  o f  commi tment  he r e q u i r e d .  S i nce ,  
si 1 t r u e  r e l i g i o n  i s  an " I - T h o u "  r e l a t i o n  w i t h  God, t he  event  of  
" e v e l a t i o n  must f orm pa r t  o f  t h a t  r e l a t i o n s h i p , t h a t  i s ,  r e v e l a t i o n  as 
svent  can on l y  t ake p l ace  i n  t h a t  p a r t i c u l a r  r e l a t i o n a l  c o n t e x t .  I t  
i mp l i e s  p a r t n e r s h i p  whi ch i n  t u r n  r e q u i r e s  the r e l a t i o n s h i p  t o  be
l i a l o g i c a l .  Hence n e i t h e r  law nor  dogma can be a p a r t  o f  t r u e  
e l a t i o n s h i p  s i nce  both deny the c o n d i t i o n s  o f  p a r t n e r s h i p  and 
m u t u a l i t y .  R e v e l a t i o n  happens on l y  when t he i n d i v i d u a l  knows h i m s e l f  
0 be addressed and when t h i s  ad d r e s s i ng  can e l i c i t  a f r e e  r esponse ,  
Shat Buber under s t ands  as happeni ng i n  a r e v e l a t o r y  e x p e r i e n c e  i s  a 
esponse t o the event  of  God' s presence r a t h e r  than t he commun i ca t i on  
f  someth i ng as s p e c i f i c  as i n f o r m a t i o n  i n the form o f  l aws or  
ommandrnents. But  Buber i s  l e f t  w i t h  a pr ob l em,  s i nce  t he presence o f
od cannot  be a vague or  f o r m l e s s  event  s i mp l y  because i t  i s  an
ddress  whi ch c a l l s  f o r t h  a response,  Buber  argues however ,  t h a t  bo t h 
he address  and t he response i s  persona l  t o  t he i n d i v i d u a l  i n v o l v e d  i n  
he event  and un i que t o t he c i r c u ms t a n c e s  i n  whi ch i t  t ake s  p l ace  
3 0 ) ,
I  w i l l  c o n s i d e r  t he p a r t i c u l a r  q u e s t i o n  o f  r e v e l a t i o n  and t he 
i b l e  be l ow,  but  t he general  t erms of  t he p r esen t  d i s c u s s i o n  are 
Tipor tant  s i nc e  t hey  serve t o  i n d i c a t e  what Buber  c o n s i d e r e d  t he 
on t en t  o f  r e v e l a t i o n  t o be,  Buber was concerned about  t he a u t h o r i t y  
Î Law be i ng based on t he 1 i t é r a i  b e l i e f  i n t he S i n a i  r e v e l a t i o n ;  he 
s,  t h e r e f o r e ,  i n  d i s p u t e  w i t h  a form of  Jewi sh B i b l i c a l  
j ndament a l i sm.  Both Buber and Rosenzweig r e j e c t e d  t he n o t i o n  o f
^ s e r v i ng  t he Law on t he bas i s  o f  n a t i o n a l  custom and usage,  as
amething whi ch e x i s t e d  mere l y  t o  be t he v i s i b l e  s i gn  o f  membership o f
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a s p e c i f i c  n a t i o n .  But  Rosenzweig,  perhaps i n f l u e n c e d  by Cohen, was 
concerned f o r  t he day- to-day r e l i g i o u s  s i g n i f i c a n c e  of  t he o b s e r v a t i o n  
] f  l aw,  "as the s a n c t i f i e d  form of  l i f e  o f  t h i s  one peop l e ,  I s r a e l ,  
as an e v e r l a s t i n g  t oken of  i t s  s e l e c t i o n  by God" ( 3 1 ) ,  B u b e r ' s  
' d i r e c t  and persona l  re ac t ion  t o  t h i s  c h a l l e n g e , "  was n o t ,  as E r ns t  
:>imon sugges t s ,  " r a t h e r  s h o r t "  ( 3 2 ) ,  but  t ook  t he form o f  an i n t e n s e  
cor respondence between the two men, as we l l  as a more c r y p t i c  r esponse 
in the form o f  B u be r ' s  n o v e l ,  Gog and Magog, whi ch "had not  been 
"ecogni sed as a r e p l y "  ( 3 3 ) ,
The whole i ssue  o f  t he na t u r e  of  r e v e l a t i o n  was br ought  t o  bear  on 
he pro jec t  t he two men shared ,  namely the t r a n s l a t i o n  o f  t he Old 
estament i n t o  German, B u b e r ' s  concept  o f  r e v e l a t i o n  n a t u r a l l y  
e t e r mi ned  h i s  a t t i t u d e  t o  the B i b l e  and hence t o  the t ask  o f  i t s  
r a n s l a t i o n .  That  Buber and Rosenzweig cou l d  work so c l o s e l y  on t h i s  
r o j e c t  sugges t s  t h a t  on t he s u b j e c t  o f  r e v e l a t i o n ,  t he two men were 
ot  ve r y  f a r  a p a r t ,  i t  t a k i n g  p l ace  f o r  both w i t h i n  t he I - Thou  
e l a t i o n s h i p .  Thus the o b j e c t  o f  r e v e l a t i o n  i s  t he person and the 
on t en t  o f  r e v e l a t i o n  i s  i n t ended  t o  be p e r s o n a l l y  apprehended.  Where 
le two men d i f f e r e d ,  was over  t he q u e s t i o n  o f  t he r e l a t i o n s h i p  
etween law and r e v e l a t i o n ;  as B e r k o v i t s  expressed i t ,  " M a r t i n  Buber
oes not  accept  t he t r a d i t i o n a l  n o t i o n  of  a r e v ea l e d  l aw"  ( 3 4 ) ,
To t he do g ma t i s t s  o f  t he l aw,  t o  t hose who accused Buber  o f  
h t i n o mi a n i s m r e s u l t i n g  f rom a d i r e c t i o n l e s s  s u b j e c t i v i s m ,  he had 
1 ready i n  1919 made somethi ng of  a r e p l y  i n  h i s  essay,  "The Hol y  
a y , "  Th i s  was a l s o  i n p a r t  a rep ly  a n t i c i p a t i n g  Rosenzweig,  i n  whi ch 
p advoca t es  the l i f e  of  " h o l y  i n s e c u r i t y " ,  based on t he b e l i e f  t h a t  
d ' s  r e v e l a t i o n  i s  a c o n t i n uo u s  ex pe r i enc e  r a t h e r  t han somet h i ng 
i ven once and no more,  i n  a f orm t h a t  must remain i mmut ab l e  and 
i v i o l a b l e  ( 3 5 ) ,
Rosenzwei g ' s  own accept ance of  Law was based on h i s  concept  o f  t he
bvenant  which God c o n t i n u e s  t o make w i t h  each g e n e r a t i o n  o f  Jews who
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i hernselves r e - a f f i r m  t h a t  Covenant  by a l i f e  s a n c t i f i e d  i n t he
j b s e r v a t i o n  o f  M i t z v o t ♦ Yet  he conceded t h a t  each person shou l d
; o n s i d e r  t he Law i n  terms o f  what  he f e l t  ab l e  t o  do and m a i n t a i n ,
:hus making of  i t  a r e l a t i v e  r a t h e r  t han an a b s o l u t e  demand and the
s t h i c a l  c on t en t  s i t u a t i o n a l  r a t h e r  than somethi ng a p p l i c a b l e  a t  a l l
l imes and i n  a l l  c i r c u ms t a n c e s .  I n  b r i e f ,  Rosenzweig made a
l i s t i n c t i o n  between what was " e s s e n t i a l "  and " u n e s s e n t i a l , "  and the
>rocess of  s e l e c t i o n  t h a t  t h i s  i m p l i e d  was an e n t i r e l y  per sona l
l a t t e r .  I n  t h i s  way he hoped t h a t  Law ( Ge s e t z ) mi ght  a g a i n ,
become commandment ( Gebo t ) whi ch seeks t o  be t r a n s f o r m e d
i n t o  deed at  t he ve r y  moment i t  i s  hear d .  I t  must r e g a i n  t h a t
l i v i n g  r e a l i t y ,  ( H e u t i g k e i t ) i n  whi ch a l l  g r ea t  Jewi sh
p e r i o d s  have sensed the guar an t ee  f o r  i t s  e t e r n i t y .  L i k e  
t e a c h i n g ,  i t  must c o n s c i o u s l y  s t a r t  where i t s  c on t e n t  s t ops  
be i ng con t en t  and becomes i n n e r  power ,  our  own i n n e r  power .
I n n e r  power whi ch i n  t u r n  i s  added t o  the subs t ance o f  t he
1 aw ( 3 6 ) ,
I n  t h i s  way he hoped he mi ght  make h i s  appeal  t o  Buber
r r e s i s t i b l e ,  i n v o k i n g  B ub e r ' s  own t h i n k i n g  about  t he po t ency  and
r i macy  o f  " d e e d , "  and t he r e l a t i o n s h i p  between " l i v i n g  r e a l i t y , "  and
i n n e r  po wer , "  I n  f a c t  Buber  was deep l y  moved. I n  a l e t t e r  he t o l d
osenzweig t h a t  h i s  " B u i l d e r s "  had moved h i s  " i nmos t  s o u l , "  and broken
hrough a " s e c r e t  d o o r , "
I f  I  answer  you,  I  must now r e a l l y  express  what has l ong been 
w i t h h e l d .  I n  t erms of  i de as ,  yes,  but  at  t he same t i me 
a u t o b i o g r a p h i c a l  1 y -  much more i n t i m a t e l y  so than i n  the
Fo r ewor d* ;  f o r  what  I  r e a l l y  have t o  say t o you can on l y  be 
t aken f rom t he s e c r e t  a r c h i v e s  o f  t he per son ,  (37,  *
R e f e r r i n g  to The Pr e f ace  to the c o l l e c t e d  e d i t i o n  o f  h i s
Speeches on Judai sm)
Seven years  a f t e r  Rosenzwei g ' s  death Buber agreed t o  have h i s
b r r espondence w i t h  him on the Law p u b l i s h e d  i n  t he  "Shock en
Imanac , "  The c o l l e c t i o n  o f  l e t t e r s  was e n t i t l e d ,  " R e v e l a t i o n  and 
aw" and i n t he f i r s t  o f  t he l e t t e r s  he e x p l a i n e d  t h a t  i t  was h i s ,
Buber ' s )  f a i t h  whi ch p r even t ed  him f rom a c c e p t i n g  Rosenzwe i g ' s
emises t h a t  Law and t he word o f  God cou l d  be i d e n t i f i a b l e .  I t  was i n  
ie same l e t t e r  t h a t  Buber  d ec l a r e d  t h a t  f o r  him r e v e l a t i o n  can never  
l a w - g i v i n g ,  i n  t he sense of  t h a t  law would be passed t o  him
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[ hrough t he me d i a t i o n  o f  t r a d i t i o n .  He was concerned on l y  w i t h  t he
j nmedi a t ed word o f  God t o whi ch i t  was t he i n d i v i d u a l ' s  r e s p o n s i b i l i t y
: 0 ho l d  h i m s e l f  ever  i n r e ad i n e s s  and whi ch would be d i r e c t e d  t o "a
s p e c i f i c  hour  of  l i f e "  ( 3 8 ) ,
That  God' s word was a v a i l a b l e  t o  him i n  t he hour  i n  whi ch i t  was
needed c o n s t i t u t e d  t he c e n t r a l  p a r t  o f  B u b e r ' s  f a i t h .  I t  i s  f a i t h  i n
L he d i a l o g i c a l  na t u r e  o f  man' s r e l a t i o n s h i p  t o  God and t h a t  i n  t he
immediacy o f  t h i s  r e l a t i o n s h i p  t h a t  God i s  r e v e a l e d .  I t  was i m p o s s i b l e
or Buber t o  share Rosenzwei g ' s  a s s e r t i o n  t h a t  t he f u l l  body o f  Law
)as d i v i n e  i n o r i g i n  be f o r e  man' s a p p r o p r i a t i o n  o f  i t .  Whi l e  Buber
:ould accept  t h a t  Law cou l d  be t u r ned  back i n t o  a command o f  God ' s ,  he
l ou l d  not  accept  Rosenzwei g ' s  i n s i s t e n c e  t h a t  i t  cou l d  a l ways  be so;
[or Buber ,  i t  was the r e s p o n s i b i l i t y  o f  t he i n d i v i d u a l  t o  d i s c o v e r  i f
ny p a r t i c u l a r  command was a command f o r  h i m ,
I  want  now t o  d i s c u s s  Rosenzwei g ' s  and B u b e r ' s  c o - o p e r a t i o n  i n  t he
r o j e c t  o f  t r a n s l a t i n g  the Hebrew B i b l e  i n t o  German and t he i mp o r t a n t
a t t e r  o f  B ub e r ' s  a t t i t u d e ,  t o  and un d e r s t a n d i n g  o f  t he B i b l e ,  As
i t h  most o f  t he t asks  Buber un de r t o o k ,  t h i s  had i t s  o r i g i n  i n  t he
eed and demands of  a r ea l  s i t u a t i o n ,  i n  t h i s  case o f  t he  a d u l t
t u d e n t s  of  t he F r a n k f u r t  Lehr haus ,  As i t  seemed too much t o  r e q u i r e
hem t o  l e a r n  Hebrew and Aramai c t h e r e  was t he need f o r  a good German
ext  whi ch mi ght  s t i m u l a t e  the r eader  t o  t u r n  back t o  t he o r i g i n a l
ebrew.  Diamond not es  t h a t .
Th i s  was p r ob a b l y  t he  f i r s t  t i me i n  t he h i s t o r y  o f  t he  Old 
Testament  t r a n s l a t i o n  t h a t  f i d e l i t y  t o  Hebrew,  r a t h e r  t han to 
t he l anguage i n t o  whi ch i t  was be i ng s e t ,  was made t he
p r i ma r y  aim,  Rosenzweig and Buber  p r ese r ved  t he word p l ay
of  t he o r i g i n a l ,  even where t hey  had t o  c o n s t r u c t  new f orms 
of  German words i n  o r de r  t o  do i t  ( 3 9 ) ,
Buber  had dreamt  o f  a new German t r a n s l a t i o n  of  t he B i b l e  s i n c e  
b f o r e  t he F i r s t  Wor l d War and h i s  d e s i r e  t o  pursue t h i s  ga t he r ed
i t e n s i t y  t he more he came' t o  r e a l i s e  t h a t  t he B i b l e  would f orm t he 
] re o f  any e d u c a t i o n a l  programme under t aken  whi ch i t s e l f  would be t he
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53515 of  Jewi sh renewal  and hence a s p i r i t u a l  r e s i s t a n c e  t o a n t i -
Semi t i sm.  I t  was i n t ended  t o  c a r r y  Jewi sh l e a r n i n g  to German Jews ,
2ven t o encourage the r eader  t o  t u r n  f rom t he German and t o  l e a r n
debrew;  but  i t  was a l s o  i n t ended  t o  reach and t o  e n l i g h t e n  German
S h r i s t i a n s  among whom a form of  neo - Mar c i on i sm (40)  was s u g g e s t i n g
t ha t  C h r i s t i a n i t y  shou l d  cut  i t s e l f  f r e e  f rom a l l  a s s o c i a t i o n  w i t h  the
31d Testament  ( 4 1 ) ,
A l t hough  Rosenzweig was ve r y  i l l  and d e s p e r a t e l y  hand i capped he
ind Buber worked t o g e t h e r  f rom 1924 u n t i l  t he f o r m e r ' s  death i n  1929
j»y whi ch t i me t hey  had compl eted t he t r a n s l a t i o n  as f a r  as I s a i a h  ( i n
I he Hebrew o r de r  o f  t he B i b l e ) ,  Buber  c on t i nu e d  a l one and d i d  not
i n i s h  t he t ask  u n t i l  1961,  I n  1926 he gave a l e c t u r e  wh i ch  became
he bas i s  of  an essay e n t i t l e d ,  "The Man o f  Today and t he Jewi sh
i b l e "  ( 4 2 ) ,  whi ch g i v es  i mp o r t a n t  i n s i g h t  i n t o  what  t he B i b l e
c t u a l l y  meant t o  Buber  and hence t o  h i s  t h i n k i n g  as he embarked on
he huge t ask  of  i t s  t r a n s l a t i o n ;
The s o - c a l l e d  Old Testament  c o n s t i t u t e s  the g r e a t e s t  
document  o f  such r e a l i t y .  Two t r a i t s  set  i t  a p a r t  f rom 
the o t h e r  g r ea t  books o f  t he wo r l d  r e l i g i o n s .  One t r a i t  i s  
t h a t  i n  t he ' O l d  Tes t ament '  both event s  and words are p l aced  
i n  t he mi ds t  of  t he peop l e ,  o f  h i s t o r y ,  o f  t he w o r l d .  The 
second t r a i t  i s  t h a t  i n  t he B i b l e  t he law i s  des i gned t o
cover  the n a t u r a l  course of  man' s l i f e  ( 4 3 ) ,
I f  " t h e  man of  t o d a y "  i s  t o  b e l i e v e  t he B i b l e  he must b r i n g  a new
t t i t u d e  t o i t  whi ch w i l l  a l l o w  him to  approach i t  w i t h  h i s  whole
e i n g .  What i s  necessar y  i s  an open-minded a t t i t u d e  f r e e  o f  a l l
L e j u d i c e  s i nce  t he ,
Jewi sh B i b l e  demands t h a t  t he i n d i v i d u a l  f i t  h i s  own l i f e
i n t o  t h i s  t r u e  h i s t o r y ,  so t h a t  ' I '  may f i n d  my own o r i g i n  i n
the o r i g i n  o f  t he w o r l d ,  and my own goal  i n  t he goal  o f  t he
wor l d  ( 4 4 ) ,
I t  i s  he r e ,  between the o r i g i n  and the goal  t h a t  Buber f i n d s  what  
] r  him i s  t he t r u e  f u n c t i o n  of  r e v e l a t i o n  and i t  i s  s i g n i f i c a n t  t h a t  
uses the ba s i c  s t r u c t u r e  of  Rosenzwei g ' s  S t e r n  der  E r 1osung t o  
ake and t o  i l l u s t r a t e  h i s  p o i n t .
I n s i g h t  i n t o  the r e a l i t y  o f  t he B i b l e  beg i ns  w i t h  d r awi ng  a
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d i s t i n c t i o n  between c r e a t i o n ,  r e v e l a t i o n ,  and r e demp t i on ,
Franz Rosenzweig,  i n  h i s  S t e r n  der  E r l o s u n g , has t he g r ea t  
m e r i t  o f  hav i ng  shown t h i s  t o  our  era i n  a new l i g h t  ( 4 5 ) ,
Thus man w i l l  f i n d  h i s  o r i g i n  i n  c r e a t i o n ,  h i s  goal  i n  r edempt i on
and t he m i d p o i n t ,  r e v e l a t i o n ,  as somethi ng t o  be ex pe r i e nc ed  i n  the
^ r e s e n t ,
What Buber under s t ands  o f  h i s  t ask  t hen ,  i s  t o  t r a n s l a t e  t he 
Jewish B i b l e  as an h i s t o r i c a l  document a t i on  o f  a wo r l d  moving between 
c r e a t i o n  and redempt i on  by way o f  r e v e l a t i o n  whi ch the % e x p e r i e n c e s  
I f  " I  am t h e r e "  ( 4 6 ) ,  Thus f o r  Buber t he B i b l e  i s  a document  o f  a 
constant  process  of  r e v e l a t i o n ,  e v e r - p r e s e n t  and ever -new i n  t he  
x pe r i e n c e  of  t hose open to  r e c e i v e  i t .  What Buber under s t ands  t o  be 
he c o n d i t i o n  o f  t he "man o f  t o d a y , "  i s  as one who r e s i s t s  " b e i n g  
he r e"  w i t h  h i s  i nner mos t  be i ng ,  and as one c l osed  t o  t he r e c e p t i o n  o f  
n ever -demandi ng r e v e l a t o r y  p r ocess .  He i s  t he man who knows n e i t h e r  
r i g i n  nor  goal  s i mp l y  because he i s  not  a v a i l a b l e  t o  t he m i d p o i n t  o f  
e v e l a t i o n  because he f i n d s  the r e s p o n s i b i l i t y  t o  be so,  unendur ab l e  
4 7 ) ,  Buber  i n s i s t s  t h a t  Jewi sh renewal  w i l l  be ach i eved  on l y  i f  t he 
n d i v i d u a l  accep t s  h i s  r e s p o n s i b i l i t y  and r e c o g n i s e s  h i s  need t o  
l i s t e n  t o  t h a t  whi ch t he v o i c e ,  soundi ng f o r t h  f rom t h i s  ev e n t ,  
i shes  t o  communicate t o  him"  ( 4 8 ) ,
I  can now t u r n  more s p e c i f i c a l l y  t o  t he qu e s t i o n  o f  B u b e r ' s  
t t i t u d e  t o  the B i b l e ,  He makes cons t an t  appea l s  t o  b i b l i c a l  t r a d i t i o n  
or a u t h o r i t y  and p r e c ed en t .  He does so because he r e c o g n i s e s  the 
i b l e  as the f u l l e s t  r e c o r d  a v a i l a b l e  o f  t he o r i g i n s  o f  Jewi sh 
a d i t  i o n ,  Wa l t e r  Kaufmann i n  h i s  i n t r o d u c t i o n  to h i s  t r a n s l a t i o n  of  
and Thou , sugges t s  t h a t  one of  B ub e r ' s  p r i n c i p a l  aims was i n  f a c t ,  
e s t a b l i s h  the b i b l i c a l  sources  of  h i s  i deas  ( 4 9 ) ,  Nahum G l a t z e r  i n  
' is p o s t s c r i p t  t o  B i b l  i c a l  Humanism, draws a t t e n t i o n  t o  t he i n t i m a t e  
ond e x i s t i n g  between B u b e r ' s  exeges i s  o f  t he B i b l e  and h i s  d i a l o g i c a l  
l i l o s o p h y  ( 5 0 ) ,  Buber  under s t ood  the B i b l e  as a "Thou"  e x i s t i n g  t o  be 
i coun t e r ed  by the i n d i v i d u a l ;  r e c i p r o c a l l y ,  t he B i b l e  addr esses  man
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as a " Thou" ,  For  Buber t he t e a c h i n g  of  t he B i b l e  was expressed as
d i a l ogue between Heaven and e a r t h ,  and he under s t ood  the B i b l e  t o  be a
"ecord of  t h i s  d i a l o g u e .  F u r t h e r ,  we are i ndeb t ed  t o  t he B i b l e  because
i t  p r o v i d e s  among o t h e r  t h i n g s  t he f undamenta l  ax i oms o f  l i f e :
I f  t he f i r s t  b i b l i c a l  axiom i s ;  'Man i s  addressed by God i n 
h i s  l i f e , "  t he second i s :  ' The l i f e  o f  man i s  meant by God as 
a u n i t  ( 5 1 ) ,
Thus f a r  does Buber acknowl edge the t r a d i t i o n a l  p l ace  o f  t he B i b l e  
In Jewi sh r e l i g i o n .  To t h i s  we can add h i s  a s s e r t i o n s  t h a t  i t  i s  t he 
o o k ' s  f u n c t i o n  " t o  w i t n e s s  t o  t he s p i r i t ' s  w i l l  t o  p e r f e c t i o n "  ( 5 2 ) ,  
hat  i t  has t he "power  t o  gu i de the man of  t o d a y "  ( 5 3 ) ,  t h a t  i t  o f f e r s  
n the broad terms of  t he o r i g i n  and goal  o f  h i s t o r y  a u n i v e r s a l  
ramework w i t h i n  whi ch man may l i v e  h i s  l i f e  ( 5 4 ) ,
What then mi ght  be s a i d  about  B u b e r ' s  i n t e r p r e t i v e  p r i n c i p l e s ?  We 
an f i n d  i n  them an un d e r s t a n d i n g  of  h i s t o r y  and an a p p l i c a t i o n  of  
hose he r meneu t i c  p r i n c i p l e s  whi ch Buber d e r i v e d  f rom Oi l  t h e y ,  and
h i ch  I  have d i scussed  i n c h a p t e r  3,  B r o a d l y ,  t hese concerned
i l  t h e y ' s  concept  o f  Das V e r s t e h e n , a method of  u n d e r s t a n d i n g  based on 
he assumpt i on  t h a t  men ex p e r i e nc e  l i f e  as me a n i n g f u l .  F u r t h e r  t o  
h i s ,  D i l t h e y  r e q u i r e d  t h a t  whet her  we are concerned w i t h  t he  broad 
weep of  h i s t o r y ,  or  w i t h  t he i n t e r p r e t a t i o n  of  s p e c i f i c  t e x t s ,  t he 
n d i v i d u a l  must be t h o r o u g h l y  ac q u a i n t e d  w i t h  t he c o n c r e t e  c o n t e x t  , o f  
h e i r  o r i g i n .  I n  t he main t hese p r i n c i p l e s  are apparent i n  B u b e r ' s  
o l l a b o r a t i o n  w i t h  Rosenzweig i n  t he t r a n s l a t i n g  o f  t he Hebrew B i b l e  
n t o  German, Max Brod b e l i e v e s  t h a t  B u b e r ' s  i n t e r p r e t i v e  p r i n c i p l e s  
•e t he  same as t hose found i n  h i s  methods o f  t r a n s l a t i o n  and are 
■5signed to  a l l o w  the t e x t  t o speak out  o f  t he o r i g i n a l  meaning o f  t he
ebrew words,  as d i r e c t l y  and as s i mp l y  as p o s s i b l e .  I n so d o i n g ,  Brod
p ns i d e r s  Buber remai ns c l os e  to t r a d i t i o n  and i n  a d i s t i n c t i v e  way 
i s  i n t e r p r e t a t i o n  " l i e s  somewhere between l i t e r a l  accep t ance  o f  t he 
5x t  and vap i d  c l e v e r n e s s "  ( 5 5 ) ,
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l i i )  The Problem of  Dual i sm and the U n i t y  of  God.
Buber under s t ood  the bas i c  probl em of  Judai sm to be t he enigma and
: o n t r a d i c t i o n  o f  i t s  dua l i sm ( 5 6 ) .  He c o n s i de r ed  t h a t  t he Judai sm of
’l i s  day had s e t t l e d  i n t o  t he t r a d i t i o n a l  f orms i n  whi ch t h a t  dua l i sm 
expressed i t s e l f ;  t h i s  was t o  be seen most c l e a r l y  i n  t he acceptance
] f  t he ba s i c  d i v i s i o n  of  l i f e  i n t o  sacred and s e c u l a r  r e a l ms ,  and he
>e l i eved  t h a t  i t  was the Law and i t s  r i g i d  a p p l i c a t i o n  that  hardened 
: he edges of  t h a t  d i v i s i o n *  I  have f u l l y  d i s c u s s ed ,  t h a t  i t  was
Ihrough h i s  i n t e r p r e t a t i o n  o f  Has i d i sm t h a t  Buber  found t he model  and
.he s p i r i t u a l  energy out  o f  whi ch mi ght  be ach i eved  t he renewal  o f
i
h i s  bas i c  Jewi sh probl em and t he a t t i t u d e s  whi ch r e p r e s e n t  i t .  I t  
ias f rom t h i s  source t h a t  Buber  d e r i v e d  h i s  i n s i g h t  i n t o  t he  p o t e n t i a l  
or  t he s a n c t i f i c a t i o n  and h a l l o w i n g  o f  everyday l i f e ,  even t o  t he 
o i n t  o f  t u r n i n g  e v i l , as m i s d i r e c t e d  pa s s i on ,  back to t he s e r v i c e  of  
od .
I  have a l s o  drawn a t t e n t i o n  t o t he f a c t  t h a t  i n  t he ba s i c  
o r m u l a t i o n  o f  Buber 's d i a l o g i c a l  p h i l o s o p h y ,  t h e r e  seems t o  ex is t  a 
u i l t - i n  f o r mu l a  f o r  du a l i s m;  t h a t  i s  t he w o r d - p a i r s  I - Th ou  and I - I t  
ep resent  t he t w o f o l d  a t t i t u d e s  t h r ough  whi ch man approaches  the
or I d .  I  suggest  t h a t  Buber  e s t a b l i s h e d  t he ba s i c  a t t i t u d e s  f rom
h i ch  he developed h i s  d i a l o g i c a l  p h i l o s o p h y  i n such a way as t o  
e f l e c t  t h i s  i n h e r e n t  probl em i n Judai sm.  I n  so do i ng he r e p r e s e n t e d  
he c o n d i t i o n  out  o f  whi ch man has t o  work t o  achieve t he d e s i r e d  
n i t y .  F u r t he r mo r e ,  by t h i s  means, Buber  acknowl edges t h a t  t he  Jewi sh 
l i gma of  dua l i sm i s  t o be found t h e r e  f rom the b e g i n n i n g ,  e v i d e n t  i n  
l e  f i r s t  documents and p a r t i c u l a r l y  i n  t he myth o f  t he F a l l  r e c o r d ed  
1 t he Book of  Genes i s .  He conc l udes  t h a t  t h i s  e s t a b l i s h e s  beyond 
oubt  t h a t  t he e l ements  o f  good and e v i l  are t he most d i s t i n c t  and at  
’,e same t i me the most e f f e c t i v e  o f  what c o n s t i t u t e s  our  i n n e r  d u a l i s m 
57) .
I n  t erms whi ch seem t o  echo Cohen and a K a n t i a n  de b t ,  Buber  ho l ds
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l ha t  t he Jewi sh p e r c e p t i o n  o f  dua l i sm i s  a ma t t e r  o f  s u b j e c t i v i s m
] n l y ,  i t  i s  not  p a r t  o f  r e a l i t y ;  w h i l e  Judai sm under s t ands  man t o  be
'grounded i n d u a l i s m , "  n e i t h e r  man, nor  t he wo r l d  are  i n h e r e n t l y
d i v i d e d ,  r a t h e r  t hey  are separ a t ed  : man "has f a l l e n ,  he has become
i nadequate and,  u n l i k e  God ( g o t t u n q l e i c h ) " ( 5 8 ) .  Thus Buber  under s t ood
Judai sm’ s probl em t o  be t h a t  i t  had accept ed  i t s  " g r o u n d i n g "  i n
dual i sm and had l o s t  s i g h t  o f  a p a r a l l e l  and po t en t  ener gy ,  namely,
i t s  s t r i v i n g  f o r  u n i t y  ( E i n h e i t ) . Any renewal  of  Judai sm must r e -
i c t i v a t e  and app l y  t h i s  pot ency  s i n c e ,
i t  i s  t h i s  s t r i v i n g  f o r  u n i t y  t h a t  makes Judai sm a phenomenon 
of  mankind,  t h a t  t r a n s f o r m s  the Jewi sh q u e s t i o n  i n t o  a human 
q u e s t i o n  ( 5 9 ) .
Buber contended t h a t  t he Judai sm of  h i s  day had l o s t  i t s  b e l i e f  i n 
he p o s s i b i l i t y  of  r edempt i on  f rom i t s  i n n e r  d u a l i t y .  D u a l i t y  be i ng  
u b j a c t i v e  r e q u i r e s  i t s  remedy t o  be e f f e c t e d  by c h o i c e ,  a c ho i c e  
etween the c a t e g o r i e s  of  good and e v i l .  The cho i ce  when f a c e d ,  and 
jhen e x e r c i s e d  i n t he f u l l  accept ance  of  t he r e s p o n s i b i l i t y  i t  
r np l i es ,  i s  an a f f i r m a t i o n  of  t he i n h e r e n t  u n i t y  o f  l i f e ,  i n s p i r e d  by 
he Jewi sh b e l i e f  i n  t he u n i t y  of  God. Whi l e  I  s h a l l  be concerned 
elow w i t h  a f u r t h e r  d i s c u s s i o n  of  Bube r ’ s u n d e r s t a n d i n g  o f  God, we 
an sense here Bube r ’ s i n f l u e n c e  f rom Has i d i sm,  i n  t h a t  God’ s u n i t y  
h i l e  e x i s t i n g  i n d e p e n d e n t l y  can be made ma n i f e s t  i n  t he l i f e  o f  t he 
n d i v i d u a l ,  not  j u s t  by f a i t h ,  but  by a c t i v e l y  t u r n i n g  t o  God, each 
joment o f  h i s  l i f e  and t he encoun t er  t hus  p r e s en t e d .  I t  i s ,  as i f  t he  
lew a f f i r m s  t o  God h i s  i n n e r  d u a l i t y  by s t r i v i n g  t o  p r esen t  t o  God h i s  
; h i eved i n n e r  u n i t y .
Buber  c o n s i d e r s  t h a t  t he renewal  o f  Judai sm i n  t h i s  v i t a l  organ o f  
.s body,  i s  s i mp l y  a ma t t e r  o f  the Jew becoming a " b e l i e v i n g  Jew" ,  
,at  i s  a person w i t h  whose f a i t h  l i v e s  f o r  him as an i n n e r  r e a l i t y ,  
i nce the b e l i e v i n g  Jew i s  a l r e a d y  a who l e ,  as opposed t o  a d i v i d e d  
i w .  I t  i s  t h i s  b e l i e f  t h a t  w i l l  t ake t he i n d i v i d u a l  back,  " t o  t h a t  
i t h i c a l  t i me ,  t o  t h a t  c h i l d h o o d - l i k e  t i me o f  an o r i g i n a l ,  as yet
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j n d i v i d e d ,  e x i s t e n c e "  ( 6 0 ) ,
The whole dynamic o f  Jewi sh c r e a t i v i t y  i s  gener a t ed  by t h i s  
s t r i v i n g  f o r  u n i t y  and i t  i s  out  o f  h i s  s t r i v i n g  f o r  u n i t y  t h a t  t he 
Jew " con ce i ved  the i dea o f  t he u n i t a r y  God" ( 6 1 ) ,  W i t h i n  t he Jew t hen ,  
Buber c o n s i d e r s  t h a t  t he f undamenta l  pr ocess  i s  t he u n i f i c a t i o n  o f  t he 
sou l .  He quotes the Mi dr ash at  t he Genesi s  Rabba XCV11,2,  "Onl y  by 
l e i n g  u n d i v i d e d  w i l l  you have a share i n  t he Lord your  God" ( 6 2 ) ,  By 
t h i s  means the Jews t r i u mp h  over  d u a l i t y .  I t  i s  w i t h i n  t h i s  
undamental  p r ocess  t h a t  Buber  under s t ands  the r ea l  s i g n i f i c a n c e  and 
m p l i c a t i o n  of  g a l u t , e x i l e ,  whi ch f rom the r ea l  o f  event  o f  Jewi sh 
i s t o r y  becomes f o r  Buber  a power f u l  metaphor  o f  Juda i sm’ s s p i r i t u a l  
o n d i t i o n ,  whi ch he under s t ood  was c h a r a c t e r i s e d  by an e x p u l s i o n  " f r o m 
he ve r y  core of  our  e x i s t e n c e , "  and by a b a r r e n ,  as opposed t o  
r e a t i v e ,  i n t e l l e c t u a l i t y  whi ch was " f e d  by book i sh  wo r d s " ,  and whi ch 
ngaged i n  " i n t e r p r e t a t i o n s  of  i n t e r p r e t a t i o n s "  ( 6 3 ) ,  We f i n d  here 
I no t her  reason why Buber ma i n t a i n e d  a commi tment  t o  Z i o n i sm d e s p i t e  
i s  deep d i s i l l u s i o n m e n t  w i t h  a c t i v e  p o l i t i c s .  I t  concer ns  a 
o n c e p t i o n  o f  u n i t y  t h a t  has t o  do w i t h  l and (see my d i s c u s s i o n  bel ow)  
h i ch  aga i n  p r o v i d e s  both a h i s t o r i c a l  p o i n t  o f  r e f e r e n c e  and t he r ea l  
eed and o p p o r t u n i t y  o f  t he hour ,  s i nc e  he under s t ands  l and t o  p r o v i d e  
" n a t u r a l  u n i t y , "  f o r  a u n i f i e d  and w e l l - r o o t e d  communi t y .  I n  t erms 
1 ea r l  y d e r i v e d  f rom h i s  i n f l u e n c e  by A, D, Gor don,  Buber  speaks o f  t he 
s u s t a i n i n g  u n i t y  o f  t he s o i l , "  whi ch i t s e l f  can p r even t  Jewi sh i n n e r  
u a l i t y  " f r om d e g e n e r a t i ng  i n t o  amb i va l ence and i n s t a b i l i t y "  ( 6 4 ) ,
Be f o r e  t u r n i n g  t o a d i s c u s s i o n  o f  t he i m p l i c a t i o n  f o r  renewal  f o r  
j b e r ’ s u n d e r s t a n d i n g  o f  t he u n i t y  of  God, I  want  t o  r e i n f o r c e  some o f  
le above p o i n t s  by f u r t h e r  comment on the o r i g i n  o f  t he Jewi sh 
earn i ng  f o r  u n i t y ,  Buber  sugges t s ,  i n  l anguage whi ch i s  i mme d i a t e l y  
ore p h i l o s o p h i c a l ,  t h a t  t he o r i g i n  o f  t he Jewi sh concern f o r  u n i t y  
I s  t o  do w i t h  t he c o n t e x t  i n whi ch phenomena appear .  He sugges t s  
a t  f o r  Judai sm,  t h i s  c o n t e x t  has a l ways been more s i g n i f i c a n t  t han
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: he i n d i v i d u a l  phenomenon as such,  and t h e r e f o r e  Jewi sh r e l i g i o n  i s  
di sposed t o  see t he communi ty more c l e a r l y  t han t he i n d i v i d u a l  ( 6 5 ) ,  
Just  as i n d i v i d u a l s  as phenomena are bound i n t o  t he s i n g l e  concept  o f  
: ommuni t y ,  so has the Jew a n a t u r a l  and i n s t i n c t i v e  t endency t o  see 
i l l  phenomena bound i n t o  a s i n g l e  c on cep t .  Thus,  a c c o r d i n g  t o  Buber ,  
Lhe peak of  t he s p i r i t u a l  process  r e p r e s e n t e d  by Judai sm,  i s  reached 
jhen both sou r ces ,  t he phenomenol og i ca l  c o n t e x t  and the Jewi sh u n i t a r y  
tendency,
converge i n  t he God- i dea of  t he p r o p h e t s .  The i dea o f  a 
t r a ns c en d e n t  u n i t y  s p r i n g s  i n t o  be i ng :  t he w o r l d - c r e a t i n g ,
wo r l d  r u l i n g ,  w o r l d - l o v i n g  God ( 6 6 ) ,
I  have d i scussed  above t h a t  t h i s  convergence f i n d s  i t s  energy i n 
he i n n a t e  Jewi sh l o n g i n g  f o r  r edempt i on  f rom i n n e r  d u a l i t y  and the 
e s i r e  t o  be r a i s e d  t o  a b s o l u t e  u n i t y .  Th i s  l o n g i n g  reaches i t s  peak 
n t h a t  s p i r i t u a l  p r ocess  whi ch p r e s en t s  t r a n s c e n d e n t  u n i t y  as 
mmanent t o t he p o i n t  where "a s y n t h e s i s  between the f a c u l t y  o f  
o n c e p t u a l i s a t i o n  and t h a t  o f  ye a r n i n g  was f o u n d " ( 6 7 ) ,  I  wan t ,  t h u s ,  
0 move t o  a d i s c u s s i o n  of  Bu b e r ' s  un d e r s t a n d i n g  of  God as t he f ocus  
f  t h i s  convergence,
I  have a l r e a d y  d i scussed  i n Chapter  7,  t he probl ems o f  l anguage 
s s o c i a t e d  w i t h  B u b e r ' s  d i s c u s s i o n  of  t he i dea and t he t erm God, and 
ave shown why he r e t a i n s  the word i t s e l f .  Thus w h i l e  f o r  h i s  
i a l o g i c a l  p h i l o s o p h y  he has co i ned the term " E t e r n a l  Th ou , "  he sees 
0 n e c e s s i t y  t o d i spense w i t h  the t r a d i t i o n a l  t erm o f  r e f e r e n c e  i n  h i s  
bncept  o f  Jewi sh r enewa l ,
Buber  b e l i e v e s  i n  a God who i s  t he o r i g i n  and goal  o f  a l l  t h i n g s
id t h a t  i n  t he b r i n g i n g  of  t he wor l d  t o  p e r f e c t i o n ,  man i s  God' s
impanion and f e l  1o w - w o r k e r , I t  i s  he r e ,  i n  t he c o n t e x t  o f  t he
>1 at  i ons  between the Cr ea t o r  and the c r e a t e d  t h a t  Buber  sees t he
' e a t e s t  need f o r  Jewi sh r e g e n e r a t i o n .  A l l  t he d i s c u s s i o n  above 
oncern i ng the consequences of  unques t i oned  adherence t o  t r a d i t i o n  
Cl eus i n  t he v i t a l i t y  o f  t he i n d i v i d u a l ' s  r e l a t i o n s h i p  w i t h  God, I t  i s
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l e r e  a l s o ,  t h a t  Buber under s t ands  t he p r i ma l  Jewi sh quest  f o r  u n i t y
las t o  be worked o u t .  A p e r s o n ' s  r e l a t i o n s h i p  t o  God i s  t o  be
determi ned by the na t u r e  and d i r e c t i o n  of  t h a t  p e r s o n ' s  i n d i v i d u a l
cho i ce .  On t h i s  ma t t e r  we can conc l ude t h a t  Buber  c o n s i d e r s  t he
Dmnipotent  God t o  have endowed man w i t h  f reedom of  a c t i o n  w i t h i n  whi ch
le can t u r n  t o God or  away f rom Him, he can serve Him or  ac t  against
jtim ( 6 8 ) ,  What emerges f rom man's cho i ce  t o  c o - o p e r a t e  w i t h  God i n
[he c o n t i n u i n g  process  of  c r e a t i o n  i s  man' s need o f  a model  t o
m i t a t e .  Th i s  i m i t a t i o n  s e t s  up what  Buber c a l l s  a " l i f e -  sys t em"  as
opposed t o  mere l y  a " t h o u g h t - s y s t e m , "  Th i s  1 i f e - s y s t e m :
p r o c l a i ms  the Being as exemplary f o r  man, as t h a t  whi ch 
a l o n e ,  i f  i m i t a t e d  by man i n  h i s  1 i f e - a t t i t u d e  and s o c i a l
s t r u c t u r e ,  b r i n g s  o r de r  and meaning i n t o  e a r t h l y  e x i s t e n c e ,  
and on whose r e a l i z a t i o n  on e a r t h  by man depends,  i n  f a c t ,  
t he surv iva l  of  man qua man ( 6 9 ) ,
Buber l eaves  us i n  no doubt  at  a l l  t h a t  t he q u a l i t y  o f  our
el  at  i ons h i p  w i t h  God de t e r mi nes  the q u a l i t y  o f  i n d i v i d u a l  and 
o l l e c t i v e  human i t y .  Only i n  t h i s  r e l a t i o n s h i p  i s  our  p o t e n t i a l  as 
uman be i ngs  r e a l i s e d .  I t  i s  t h i s  s t r i v i n g  a f t e r  a suprahuman model  
h i c h  i s  t he d e t e r m i n i n g  p r i n c i p l e  o f  l i f e ,  t he t r u e  meaning o f  whi ch 
s t o  be found on l y  i n  r e l a t i o n s h i p  w i t h  i t  ( 7 0 ) ,
I  have d i scussed  the e x t e n t  t o  whi ch t h i s  i m i t â t i o  Dei  has
j rofound i m p l i c a t i o n s  f o r  B u b e r ' s  t hough t  both concerning Judai sm and 
t s  r e l a t i o n s h i p  t o  o t h e r  r e l i g i o n s .  Leav i ng  as i d e  f o r  t he  moment t he 
b t t e r  o f  how t h i s  i m i t a t i o n  i s  e f f e c t e d ,  t he probl em has t o  be 
ons i d e r e d  as t o what e x a c t l y  i t  i s  t h a t  man i s  expec t ed t o  i m i t a t e ,
ne t r u t h  f o r  Buber i s  t h a t  man i s  c a l l e d  t o  i m i t a t e  n o t h i n g  l es s  than
|0 d i n  h i s  i r r e d u c i b l e  wholeness and a b s o l u t e n e s s .  And h e r e i n  l i e s  a 
aradox,  s i nc e  our  model  i s  both i n v i s i b l e  and i n c o m p r e h e n s i b l e ,  
j r t h e r r n o r e ,  i m i t a t i o n  i s  on l y  p o s s i b l e  when we have an i dea  o f  what  
are t o  i m i t a t e ,  but  t he moment we form an i dea of  God we are
amoved f rom the One whom we con c e i v e .  To i m i t a t e  a c o n c e p t i o n  would
e r e f o r e  be no i m i t a t i o n  o f  God ( 7 1 ) ,
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Whi l e one can a p p r e c i a t e  t he c a u t i o n a r y  note Buber sounds here ,  I  
' lave t o  conc l ude t h a t  he compounds the enigma.  Presumabl y God knows 
j hat  He has c r e a t e d  and i s  aware b e t t e r  than man h i m s e l f  o f  t he 
problems he i s  l i k e l y  t o  have;  c o n s e q u e n t l y ,  one assumes,  man i s  
equipped w i t h  a l l  t he necessary  t o o l s  and a t t r i b u t e s  needed f o r  t he 
" u l f i l l i n g  o f  Hi s  purpose and w i l l .  Of t hese t o o l s ,  mind and l anguage 
nave t h e i r  c e n t r a l  and e s s e n t i a l  p a r t  t o  p l a y ,  I  cannot  agree 
i h e r e f o r e  w i t h  t he i m p l i c a t i o n  of  B u b e r ' s  f o r m u l a t i o n  o f  t he pr ob l em,  
:hat  l e f t  on l y  w i t h  a concept  o f  God, man i s  mere l y  chas i ng  a shadow 
i f  Hi s  r ea l  Be i ng ,
A p o s s i b l e  s o l u t i o n  mi ght  be found i n  B u b e r ' s  u n d e r s t a n d i n g  of  
ihat  i t  means f o r  man to be made " i n  God' s i mage , "  I f  we t ake  as our  
t a r t i n g  p o i n t  t he I / E t e r n a l - T h o u  e n c ou n t e r ,  we can deduce t h a t  t he I  
ecoqn i ses  somethi ng of  i t s e l f  i n  t he Thou so enc oun t e r ed .  What t he 
e e t i n g  m a n i f e s t s  i s  an image o f  God whi ch i s  a l s o  an u n f o l d i n g  o f  t he 
o b j e c t s  e s s e n t i a l  s e l f ,  Buber  seems to  remai n c l os e  here t o  Sp i noza 
ut  not  t o  the p o i n t  o f  t he s e l f  becoming a d i s p l a c eme n t  o f  God, 
a t h e r  what t akes  p l ace  i n  Bu b e r ' s  u n d e r s t a n d i n g  i s  a h e i g h t e n i n g  o f  
n e ' s own un i queness ,  s i nc e  he would argue t h a t  t he image o f  God whi ch 
es i des  i n each i n d i v i d u a l  i s  d i f f e r e n t .  I t  would seem t h a t  t h i s  i s  
hat  B u b e r ' s  meanings by p e r f e c t i n g  o u r s e l v e s  " t owar d  God" ( 7 2 ) ,
There i s  an o t h e r  p o s s i b l e  answer t o  the probl em as t o  what  i t  i s  
n whi ch the i n d i v i d u a l  engages by an i m i t a t i o n  o f  God, I t  i s  t o  be 
rawn out  of  my p r e v i o u s  d i s c u s s i o n  c on c e r n i n g  t he i m p l i c a t i o n s  o f  God 
i v i n g  t o  man f reedom of  a c t i o n  and c h o i c e .  I n  t he c o n t e x t  o f  what  i t  
sans f o r  man t o i m i t a t e  God t h i s  f reedom s h i f t s  t he ground o f  t he 
Rel a t i onsh i p  between t he Cr ea t o r  and the c r e a t e d  t o  one of  a " d i a l o g u e  
P h i s t o r y "  ( 7 3 ) ,  t h a t  i s ,  a p a r t n e r s h i p  between man and God, a j o i n t  
a n t i c i p a t i o n  i n a c t i o n  of  whi ch h i s t o r y  i s  t he r e c o r d .  Thus,  as l i f e  
Lved, i m i t a t i o n  becomes a ma t t e r  of  ex p r e s s i n g  the a t t r i b u t e s  o f  God 
terms of  s o c i a l  e t h i c s ,  and I  have a l r e a d y  examined t he
272
i m p l i c a t i o n s  of  t h i s  i n  Chapter  7* I  can summar ise t h i s  p o s s i b l e  
s o l u t i o n  to the probl em t h u s :  The i n d i v i d u a l  by r e c o g n i s i n g  i n  h i s
encounter  w i t h  God somethi ng essent  i a l  i n  h i s  own be i ng ,  (a p e r c e p t i o n
] f  s e l f ) ,  i s  i mmed i a t e l y  engaged i n  somet h i ng more i mmedi ate and
r e l a t i o n a l  than an i d e a . Fu r t h e r mo r e ,  by m a n i f e s t i n g  t h i s  r e c o g n i t i o n
in terms of  t he q u a l i t y  o f  t he l i f e  he l i v e s ,  t he i n d i v i d u a l  i s
engaged, not  mer e l y  i n t he p r a c t i c e  of  a moral  p r i n c i p l e , b u t  i n  t he 
expr ess i on  and m a n i f e s t a t i o n  o f  t he a t t r i b u t e s  of  God,
I  have s a i d  t h a t  I  b e l i e v e  t h a t  Buber  o v e r - c o m p l i c a t e s  the
robl ems man has i n  making an ad j us t me n t  between h i s  concept  or  i dea
j f  God and r e l a t i n g  t o t he r e a l i t y  o f  a t r u e  encoun t e r  w i t h  God i n  a l l  
i s  l i v i n g  f u l l n e s s .  E a r l i e r ,  I  have argued t h a t  such a compl e t e  
i a l o g i c a l  encoun t e r  must be a r a r e  ex pe r i enc e  and even a l l o w i n g  f o r
he b i b l i c a l  p r e c e d e n t s ,  t h e r e  are few who cou l d  s u s t a i n  i t  or  who
ou l d  c l a i m  i t .  That  i s ,  when man encoun t e r s  the E t e r n a l  Thou,  i t  i s  
i k e l y  t o  be a q u a l i f i e d  ex per i ence  r e l a t i v e  t o t he i n d i v i d u a l s
p i r i t u a l  openness and c a p a c i t y ,  I  would t h e r e f o r e  conc l ude t h a t  t he 
aradox r e p r e s e n t e d  by God' s omni sc i ence and man's f reedom o f  c h o i c e ,  
eso l ves  i t s e l f  i n  t he d i a l o g u e  between man and God t h r ough  whi ch by a 
o n t i n u a l  e x e r c i s i n g  of  cho i ce  man shares  w i t h  God i n  t he ongo i ng t as k  
f  r e f o r m i n g  an i n n e r  dua l i sm and making ma n i f e s t  t he e s s e n t i a l  u n i t y  
f  whi ch God i s  t he f u l l e s t  image,  Buber p l aces  the d i s c u s s i o n  f i r m l y  
jack i n t o  the wo r l d  o f  t he Kabbalah and o f  Has i d i sm,  when he says t h a t  
he man o f  f a i t h ,  "has the power t o  u n i t e  t he God who i s  over  t he 
r i d  w i t h  h i s  shek i nah d w e l l i n g  i n t he w o r l d "  ( 7 4 ) ,  Thus,  t o  r e c a l l
/ f u l l e r  d i s c u s s i o n  i n  Chapter  5,  t he h a l l o w i n g  of  each moment of
i f e  i s  t he way t o  the r e a l i s a t i o n  o f  God' s image w i t h i n  us,  t he 
i mmuni t y  and t he wo r l d  at  l a r g e ,
I  must ment i on aga i n  t h a t  Buber r a d i c a l l y  changed h i s  mind about  
le i dea o f  t he "becoming God, "  he l d  i n  h i s  e a r l i e r  days.  I t  i s  n o t ,  
5 Buber  i s  c a r e f u l  t o  say,  a q u e s t i o n  of  t he r e a l i s a t i o n  of  God
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: hrouq 1-1 man, r a t h e r  i s  i t  t he ad j us t me n t  o f  t he p a r a l l a x  o f  t he two 
images, t he one whi ch i s  o f  God, and t he o t h e r  whi ch r e s i d e s  i n  man,
: 0  t he p o i n t  where t hey  are p e r f e c t l y  i n  f o c u s .  Buber i s  c o n s i s t e n t  i n 
j n d e r s t a n d i n g  t h a t  i n  t h i s  r e s p e c t ,  t he t r a d i t i o n  of  t he Hebrew B i b l e  
^ r esen t s  t he awesome f a c t  of  t he immediacy between God and man, 
a r i s i n g  out  o f  whi ch e v e r y t h i n g  i n  both na t u r e  and h i s t o r y  p r esen t  an
i n f i n i t e  l anguage o f  s i gns  whi ch are t o  be read as Au s s p r ac h e♦ d i v i n e
pronouncements ( 7 5 ) ,
Thus God i s  t o  be encoun t er ed  both i n  h i s t o r y  and i n  n a t u r e  but  
ere Buber i n t r o d u c e s  not  so much a paradox but  a n o t i o n  t h a t  a t t e m p t s  
0 come t o  terms w i t h  what  both i n  t he B i b l e  and subsequent  human 
xpe r i e n c e  i s  a c o n t i n u a l  my s t e r y :  God r e v e a l s  H i ms e l f  but  a l s o  h i des  
i m s e l f .  Th i s  " h i d i n g "  can be seen i n  one sense as t h a t  w i t h d r a w a l  
î h i ch a l l o w s  man' s f reedom o f  c h o i c e .  Bu t ,  t h e r e  i s  more than t h i s
nvo l ved  i n  what  t he Prophet  o f  t he E x i l e  had i n mind when he r ec o r d ed
hat  God " h i d e t h  Hi s  f ace f rom the house o f  Jacob"  ( 7 6 ) .  E x i l e  
t s e l f ,  has to be under s t ood  as a t i me when t he d i a l o g u e  between 
eaven and e a r t h  i s  i n t e r r u p t e d  and God seems to  be " w i t h d r a w  H i m s e l f  
t t e r l y  f rom the e a r t h , "  at  whi ch t i mes  i t  becomes ve r y  d i f f i c u l t  f o r  
he person who b e l i e v e s  i n  t he l i v i n g  God, t o  l i v e  ( 77 ) ,
Buber l i v e d  t h r ough  such a t i me h i m s e l f .  Th i s  i s  t o  be unde r s t oo d  
n terms o f  t he s o c i o - p o l i t i c a l  c i r c u ms t an c e s  o f  European Jewry 
etween t he wars and s ub s equen t l y  a f t e r  1945,  and a l s o  i n  t erms o f  a 
o s t - N i e t zschean "God i s  dead"  p h i l o s o p h y  and the more gener a l  e f f e c t s  
f  s e c u l a r i s a t i o n ,  Buber f o r m u l a t e s  t he i n e v i t a b l e  and u n a v o i d a b l e  
j e s t  i on t hu s :  "how i s  a l i f e  w i t h  God s t i l l  p o s s i b l e  i n  a t i me  i n
l i c h  t h e r e  i s  an Aus c hw i t z ? "  (78)  Thus both the r e v e a l i n g  and t he 
i d i n g  of  God i s  f o r  Buber bound up w i t h  t he probl em of  good and e v i l ,  
i ber  does not  a d j u s t  t he ground o f  f a i t h ;  he s i mp l y  changes t he  
hagery f rom v i s u a l  t o  au r a l  symbol s .  He conc l udes  t h a t  i n  t he  most  
p r r i b l e  t i me s ,  n o t h i n g  changes,  t h e r e  are no d r a m a t i c  e x t r a -
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l e r r e s t r i a ]  r escues ,  e v i l  c o n t i n u e s  t o  p r ospe r  and t o  demand
redempt i on t h r oug h  a f a i t h  whi ch ha l l o ws  by s u f f e r i n g ,  by t u r n i n g  the
noment,  t he hour ,  back t o  God who a l t h o u g h  a p p a r e n t l y  h i dden ,
: o n t i n u e s  t o  address  man and a w a i t s  h i s  address  ( 7 9 ) ,
A l l  men, somewhere,  i n  some l o n e l i n e s s  o f  t h e i r  pa i n  or  o f  
t h e i r  t h o u g h t ,  come c l os e  t o  God; t h e r e  i s  no i n v u l n e r a b l e  
heat hen.  But  t he Jew, bound up w i t h  the w o r l d ,  immured i n  
the w o r l d ,  dares t o  r e l a t e  h i m s e l f  t o  God i n  the immediacy of  
t he I  and Thou -  as a Jew, Th i s  i s  J ud a i s m' s  p r i ma l  r e a l i t y  
( 8 0 ) ,
The m a t r i x  whi ch m a i n t a i n s  the Jewi sh con t i nuum and whi ch Buber  
i nder s t ood  t o  be i n  u r gen t  need of  r enewa l ,  i s  t hus  made up o f  t he 
n t e r a c t i o n  of  a s e l f - r e v e a l i n g  God and t he person who uses h i s
i
reedorn t o  choose a c o - o p e r a t i v e  and c r e a t i v e  p a r t n e r s h i p  w i t h  Him, 
hat  b i nds  t h i s  p a r t n e r s h i p  t o g e t h e r  i s  God' s  u n e r r i n g  l o y a l t y  t o  man 
xpr essed i n Covenant ,  (see my d i s c u s s i o n  below)  and man' s l o y a l t y  t o  
od demonst ra t ed i n  the ex p r e s s i o n  o f  f a i t h .
The q u e s t i o n  a r i s e s  as t o  what was B u b e r ' s  u n d e r s t a n d i n g  o f  f a i t h  
nd i t s  f u n c t i o n .  He makes an i mp o r t a n t  d i s t i n c t i o n  between emunah 
t r u s t )  and p i s t i s  ( b e l i e f )  ( 8 1 ) ,  Here,  Buber  seeks to draw i n  a n t i -  
a r c i o n i t e  t e r ms ,  not  on l y  a d i s t i n c t i o n  between t hese two t ypes  of  
a i t h  but  a l s o  a d i s t i n c t i o n  between t he r e l i g i o n  o f  Jesus and t h a t  o f  
aul  , More p e r t i n e n t ,  however ,  i s  B u b e r ' s  e x p l a n a t i o n  o f  t he  meaning 
f  f a i t h  i n  Moses where he i s  c a r e f u l  t o  p o i n t  out  t h a t  emunah, 
a t h e r s  t o g e t h e r  such n o t i o n s  as t r u s t ,  f i r m n e s s ,  s t au nchness ,  e t c ,  
h i ch  r e s u l t  f rom an o r i g i n a l  r e l a t i o n s h i p  t o God, t h a t  i s ,  t hey  ar e  
prn out  o f  h i s t o r i c a l  exp e r i ence  ( 8 2 ) ,  On the o t h e r  hand,  t he Greek 
i s t i s  as used i n  the Gospel s ,  i s  concerned w i t h  t he a s s e r t i o n  t h a t
j me t h i ng  i s  t r u e  i n  t he sense of  a b e l i e f  a t t a c h e d  t o  an i dea  born 
j t s i d e  the h i s t o r i c a l  expe r i enc e  ( 8 3 ) ,
Aga i n s t  t he background o f  t h i s  d i s c u s s i o n ,  I  suggest  t h a t  we can 
R e more c l e a r l y  why Buber was concerned f o r  t hose Jews and Jewi sh  
ommuni t i es whose f a i t h  had been r e p l a c e d  mere l y  by an adher ence t o
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t r a d i t i o n a l  forms of  p r a c t i c e  and o b s e r v a t i o n .  I n  seek i ng t o e s t a b l i s h  
3 movement f o r  Jewi sh r enewa l ,  Buber  was t hus  concerned t o  r e - s t a t e  
: he grounds on whi ch f a i t h  i n  God mi ght  be r e a l i s e d  by t he i n d i v i d u a l  
3S a l i v i n g  r e a l i t y  s t r o n g  enough t o  meet t he c h a l l e n g e s  and needs o f  
the h o u r .
I n  my e x a mi na t i on  o f  t y p i c a l  c r i t i c i s m s  o f  Buber ,  I  have shown 
t hat  h i s  t hough t  has been qu e s t i on ed  on the grounds of  p h i l o s o p h i c a l  
i nadequacy and because i t  does not  accor d  w i t h  o r t hod ox  Jewi sh 
i r a d i t i o n .  There a r e ,  however ,  o t h e r  i mp o r t a n t  q u e s t i o n s  t o  be asked 
about B u b e r ' s  i deas  whi ch I  submi t  have been n e g l e c t e d  by s c h o l a r s ,  
and t hese a r i s e  out  o f  t he probl em as t o  whet her  B u b e r ' s  i deas  ar e  
i o r k a b l e  t o  t he ex t e n t  of  p r o v i d i n g  a p r a c t i c a l  bas i s  f o r  t he l i f e  o f  
j ewi sh peop l e ,  I  w i l l  be concerned w i t h  t h i s  q u e s t i o n  i n  t he  my f i n a l  
j h a p t e r .  At t h i s  p o i n t  I  can conc l ude ,  t h a t  f a i t h  i n  God i s ,  f o r  
:uber ,  a p r a c t i c a l  f a c u l t y  a p p l i e d  t o our  d a i l y  l i f e  as an ac t  o f  t he 
i i l l ;  i t  i s  not  some vague f e e l i n g - s e n s a t i o n  whi ch r e s u l t s  f rom ant
l e x p e r i e n c e "  of  God, s i nce  God i s  not  an e x p e r i e n c e .  F a i t h  i s  a c t i v e  
a n t i c i p a t i o n ,  i t  i s  t he commi tment  i m p l i e d  i n  t he n o t i o n  o f  covenant  
nd i n t he r e c i p r o c i t y  e x i s t i n g  between God and man but  whi ch i s  
a n i f e s t  i n  t he degree o f  m u t u a l i t y  ach i eved  between man and man,
v)  Covenant ,  Communi ty and Land,
These themes whi ch concern B u be r ' s  concept  o f  Jewi sh r e n e wa l ,  have 
l e i r  f ocus  i n  the c e n t r a l  q u e s t i o n  whi ch occup i ed  him:  what  does i t
ean t o  be a Jew? They make a c o n s i d e r a b l e  c o n t r i b u t i o n  t owar ds  an 
swer t o  t h a t  q u e s t i o n ,  and I  w i l l  be concerned w i t h  i t  aga i n  i n  my
'jDnc 1 us i  o n s , I  have a l r e a d y  d i scussed  t h a t  Buber  f i r s t  r e a l i s e d  h i s
snse of  Jewi sh b e l o n g i ng  t h r ough  h i s  commi tment  t o  Z i o n i s m,  He
ought  t o  t h i s  commi tment  a r e l i g i o u s  i d e a l i s m  whi ch was 
^compromi s i ng and f a i l e d  t o  persuade h i s  p o l i t i c a l  opponent s  t o  adopt  
m a n i f e s t o  based on t he concept  of  Z i o n i s m ' s  c u l t u r a l  o r i e n t a t i o n .
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3uber r ega r ds  the d e s t i n y  o f  t he Jewi sh communi ty t o  be bot h bound up
j i t h  t he u n f o l d i n g  of  God' s  w i l l  f o r  t he wo r l d  and the means o f  i t s
' e a l i s a t i o n .  Th i s  much, Buber  under s t ands  as be i ng the i m p l i c a t i o n  of
I s r a e l  b e i n g  a chosen p e o p l e .
C o n s i s t e n t l y  he has set  h i m s e l f  a g a i n s t  t he k i nd  o f  i n d i v i d u a l i s m
i hat  mi ght  l ead t o  a f r a c t u r i n g  of  communi t y ,  o f  u n i t y ,  o f  a n y t h i n g
Lhat mi ght  b l u n t  I s r a e l ' s  p e r c e p t i o n  o f  God' s purpose or  a n y t h i n g  t h a t
n i ght  d i s t r a c t  I s r a e l  f rom the t ask  o f  c a r r y i n g  i t  o u t .  Running
hrough a l l  h i s  work i s  t he theme t h a t  I s r a e l  can on l y  f u l f i l  t h i s
ask f rom the base of  a renewal  o f  i t s  r e l i g i o u s  l i f e .  T h i s ,  as we
jiave seen,  i s  t he c o n t e x t  i n  whi ch i s  t o  be under s t ood  bot h h i s  deep
i s ap po i n t men t  i n  t he f a i l u r e  o f  c u l t u r a l  Z i on i sm and h i s  w i t h d r a w a l
rom f ormal  p o l i t i c s .
Hi s  d i a l o g i c a l  p h i l o s o p h y  does seem t o  p l ace  the emphasi s on t he
n d i v i d u a l ,  t h a t  i s  on the i n d i v i d u a l ' s  r e a l i s a t i o n  o f  h i s  " I "  and
ubsequent  r e a l i s a t i o n  i n  r e l a t i o n s h i p  t o  t he "Thou"  o f  o t h e r
n d i v i d u a l s .  The "Thou"  of  communi t y and o f  S t a t e  seems l e s s  appar en t
nd more a b s t r a c t ,  but  i n  f a c t  i t  i s  p r e c i s e l y  here t h a t  Buber  would
0 0 k t o  see the r e a l i s m  of  t he Jewi sh f a i t h  p l ayed o u t .  He i s
u s p i c i o u s  o f  any form o f  n a t i o n a l i s m ,  b e l i e v i n g  t h a t  t h r o ug h  such a
ovement the Thou of  S t a t e  and communi ty are reduced t o  an " I t , "
u r t h e r  t o  t h i s  he has c o n s i s t e n t l y  he l d  t h a t  t he Jewi sh way o f  l i f e
an never  be a p r i v a t e  m a t t e r .  I t  i s ,
a way of  l i f e  t h a t  cannot  be r e a l i s e d  by i n d i v i d u a l s  i n  t he
sphere of  t h e i r  p r i v a t e  e x i s t e n c e ,  but  on l y  by a n a t i o n  i n  
t he e s t a b l i s h m e n t  of  i t s  s o c i e t y  ( 8 4 ) ,
We can t hus  conc l ude t h a t  f o r  Buber  the i n d i v i d u a l  cannot  a c h i e v e  
i s  t r u e  l i f e  as a Jew o t h e r  than by h i s  commi tment  t o  t he  Jewi sh  
Drnmuni ty,  Th i s  i s  t o  be under s t ood i n  terms of  Jewi sh n a t i o n h o o d  
s i ng the c o n t e x t  i n whi ch God shou l d  be se r ved ;  t he i n d i v i d u a l ' s  
ornmitrnent t o  t he Jewi sh peopl  e i s  t hus  not  s i mp l y  an e x p r e s s i o n  of  
a t i o n a l  s o l i d a r i t y  but  concerns h i s  d e s t i n y  as a Jew ( 8 5 ) ,  F u r t h e r
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:□ t h i s ,  Buber  under s t ands  t h a t  i t  i s  p r e c i s e l y  i n  the i n d i v i d u a l ’ s 
" e l a t i o n  t o  t he communi t y ,  t h a t  t he Jeu f i n d s  h i s  g r e a t e s t  s e c u r i t y ;  
: h i s  i s  d e r i v e d  not  on l y  f rom the i n h e r i t a n c e  of  a m i l l e n n i a  o f  
symbols and forms t h r ough  whi ch he can ser ve God, but  a l s o  f rom the 
Fact t h a t  t he " t he  f a c u l t y , "  t he s p i r i t u a l  energy whi ch o r i g i n a l l y  
: r e a t e d  t hese forms i s  a v a i l a b l e  f o r  him t o  t ap f o r  t he c r e a t i o n  o f  
such new forms and images as mi ght  be necessar y  ( 8 5 ) .
I  Th i s  i s  i mp o r t a n t  f o r  i t  makes a p p l i c a t i o n  aga i n  of  Bu be r ’ s ba s i c  
r i n c i p l e  f o r  r enewa l ,  namely t h a t  t he r e c e i v e d  t r a d i t i o n  o f  Judai sm 
e q u i r e s  r e g e n e r a t i o n  t h r oug h  the i n n e r  r e a l i t y  o f  f a i t h  t h a t  each 
I n d i v i d u a l  b r i n g s  t o t he communi t y.  I t  a l s o  advances Bube r ’ s i dea  t h a t  
r a d i t i o n ,  as g i v e n ,  i s  not  t o  be under s t ood  as somethi ng whi ch i s  
ompl ete or  f i n a l .
At t he same t i me as we c o n s i d e r  t he i m p l i c a t i o n s  f o r  Judai sm of  
he i n d i v i d u a l ’ s commi tment  t o Jewi sh s o c i e t y ,  we must keep i n  mind
he i m p l i c a t i o n s  of  a f a i t h f u l  Jewi sh s o c i e t y  commi t t ed t o  t he sum
o t a l  o f  God’ s c r e a t i o n ,  t h a t  i s  t o t he w o r l d .  I n  a l e t t e r  t o  Gandh i ,  
or example,  Buber makes t h i s  p o i n t  e x p l i c i t  by e x p l a i n i n g  t h a t  t he 
nnermost  t r u t h  o f  Jewi sh l i f e  i s  bound up w i t h  Jewi sh communi t y on 
ewi sh l and and t h a t  t h i s  has s i g n i f i c a n c e  not  on l y  f o r  Jewry but  f o r  
11 humani t y  ( 8 6 ) .  Thus,  Buber e x p l a i n s  t h a t  a Jewi sh communi t y cou l d  
n l y  be r e a l l y  e f f e c t i v e  i n  t he wor l d  as a peopl e  e s t a b l i s h e d  i n  u n i t y
n i t s  own l and ( 8 7 ) .  Both the reasons f o r  Buber ’ s a s s e r t i o n  and h i s
u t h o r i t y  f o r  making i t  are t o  be found i n  h i s  u n d e r s t a n d i n g  of  
3venant  and I  s h a l l  c o n s i d e r  t h i s  be l ow.  What we f i n d  here i s  a 
i mpi e e x p l a n a t i o n  of  Buber ’ s commi tment  t o  Z i on i sm and why he 
a l i e v e d  t h a t  t he c u l t u r a l  Z i on i sm he r e p r e s e n t e d  cou l d  be an 
f e c t i v e  v e h i c l e  o f  Jewi sh r enewa l .
Somewhat c h a r a c t e r i s t i c a l l y  Buber q u a l i f i e s  t h i s  s t a t e me n t  by 
i t  r educ i n g  a c a u t i o n a r y  no t e .  He makes a f i n e ,  but  i m p o r t a n t  
s t i n c t i o n  between a Jewi sh S t a t e  as such,  and a communi ty o f  Jews
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i v i n g  out  a v i t a l  Jewi sh ,  r e l i g i o u s  l i f e .  What i s  at  s t ake  i s  t he 
s e c u r i t y  and f u t u r e  o f  Judai sm and t h i s  i s  dependent  on t he e x t e n t  t o 
j h i c h  t he Jewi sh communi ty b r i n g s  t o l i f e  and keeps a l i v e  " t h e  p r i ma l  
Jewish r e l a t i o n s h i p  t o  God, t he w o r l d ,  and mank i nd"  ( 8 7 ) .  What we 
are c o n s i d e r i n g ,  i n  f a c t ,  i s  t he i dea of  "a ho l y  p e o p l e . "  E v e r y t h i n g  
Buber has sa i d  o f  t he i n d i v i d u a l  i n  t erms o f  a commi t t ed r e l a t i o n s h i p  
:o God and the r e s p o n s i b i l i t y  of  c h o i c e ,  a p p l i e s  t o  t he communi t y .  I f  
i t  i s  hard f o r  t he i n d i v i d u a l ,  t he d i f f i c u l t y  o f  t he t as k  i s  m a g n i f i e d
i
n the communi t y .  N e v e r t h e l e s s ,  God c a l l s  t he peopl e t o  h a l l o w  i t s e l f  
n i t s  communal l i f e .  By t h i s  h a l l o w i n g  i t  w i l l  become a " h o l y  
peop l e" ,  f r e e  t o  answer  the d i v i n e  c a l l  and to make t hose c ho i ces  
i h i ch  w i l l  express  e i t h e r  a " y es "  or  a "no"  t o  God. But  t he peop l e  as 
ewish communi t y ,  i s  more than an a d d i t i o n  o f  i n d i v i d u a l s  r e s p on d i n g
0 God’ s add r ess ,  " i t  i s  somethi ng e x i s t i n g  beyond t h a t ,  somet h i ng 
s s e n t i a l  and i r r e p l a c e a b l e ,  ( 8 9 ) .  I  want  now to t r y  and i n d i c a t e  what  
uber  under s t ood t h i s  e x t r a  d i mens i on t o  be.
I  have suggest ed above t h a t  on the a u t h o r i t y  of  b i b l i c a l  t r a d i t i o n  
uber  under s t ands  r e v e l a t i o n  t o  be the moving p o i n t  between c r e a t i o n  
nd r edemp t i on .  I  have a l s o  shown t h a t  out  of  H a s i d i c  t e a c h i n g ,  
uber  t akes  up t he c e n t r a l  concept  o f  man wo r k i n g  i n  p a r t n e r s h i p  w i t h
od i n  t he c o n t i n u a l  process  o f  c r e a t i o n  t h r ough  the a p p l i c a t i o n  of
he p r i n c i p l e  o f  what  we can c a l l  " a l l - s a n c t i f i c a t i o n " .  Thus,  by 
ak i ng t hese two concept s  t o g e t h e r  we can see t h a t  i n  t erms o f  human 
i s t o r y  t he Jew under s t ands  t he Covenant  t o  be t he c o n t r a c t u a l  ba s i s  
f  t h i s  p a r t n e r s h i p .  I n  Chapter  4,  I  c on s i de r e d  the the s i g n i f i c a n c e  
or  Z i on i sm,  of  t he r e l a t i o n s h i p  between Covenant  and e l e c t i o n ;  i t  i s  
l i s  c o n j u n c t i o n  t h a t  c r e a t e s  the bond between the " h o l y  l a n d "  and 
le " h o l y  p e o p l e " .  I t  was an i n t e g r a l  p a r t  o f  t he Covenant  t h a t  
i n d i t i o n a l  on I s r a e l ’ s f a i t h f u l n e s s ,  t he e l e c t  would occupy t h e i r  own 
and. Th i s  i s  one of  t he p r i ma l  i n g r e d i e n t s  o f  t he c o n t r a c t  as
acorded i n  Genesi s 1 2 : 1 - 2 ,  and whi ch t he S i n a i  Covenant  c o n f i r me d  as
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: he I s r a e l i s  p r ogr essed  t owards  the "Promi sed Land"  ( 9 0 ) ,
I t  was of  b i b l i c a l  r o o t s  such as t hese t h a t  Buber endeavoured t o  
"emind h i s  Jewi sh c o n t e mp o r a r i e s  caught  i n  t he t e n s i o n s  between a 
) o l i c y  o f  a s s i m i l a t i o n  whi ch i m p l i e d  a d e n i a l  o f  Jewi sh r e l i g i o n  and
c u l t u r e ,  and an ext reme p o l i t i c a l  Z i on i sm whi ch was concerned o n l y  
u i t h  a n a t i o n a l i s t i c  a m b i t i o n .  He appea l ed t o  Jews t o remember whose 
people t hey  were and why t hey  were e l e c t ;  t hus  he t augh t  t h a t  t he 
pr i mary  source o f  Jewi sh renewal  was ves t ed  i n  the o r i g i n a l  t erms of
j
Sod’ s Covenant  w i t h  I s r a e l  ( 9 1 ) ,  There was t h e r e f o r e  t he event  of
i s t o r i c a l  p r ecedent  t o  i n s p i r e  the making r ea l  o f  a p r esen t  f a i t h .
We can proceed now to  ano t he r  aspec t  o f  t he n o t i o n  o f  l and as a
i u i l t - i n  c o n d i t i o n  of  Covenant ,  namely t o  t he i dea of  God be i ng t he
iwner o f  t he l and ;  i t  i s  a concept  whi ch f o r  Buber  ho l ds  t he key f o r
he renewal  o f  Jewi sh communi t y ;
t h i s  i dea of  God as t he s o l e  owner o f  a l l  l and i s  t he 
c o r n e r - s t o n e  o f  t he Jewi sh s o c i a l  c on cep t .  I t  co r r esponds  t o  
the i dea ,  i n t he p o l i t i c a l  sphere,  o f  t he s o v e r e i g n t y  o f  God, 
t h a t  i s ,  o f  God as so l e  so v e r e i g n  of  t he communi ty ( 9 2 ) ,
I n  t r a c i n g  the b i b l i c a l  h i s t o r y  o f  t h i s  concep t ,  Buber  e x p l a i n s
hat  w h i l e  t h r ough  C h r i s t i a n i t y  t he West a s s i m i l a t e d  much t h a t  was
ewi sh,  t he c e n t r a l l y  and u n i q u e l y  Jewi sh n o t i o n  of  r e a l i s a t i o n  i n
omrnuni ty was n u l l i f i e d  by t he o l d  dua l i sm whi ch l a c k i n g  t he  w i l l  f o r
n i t y ,  bani shed (and t hus  ne ga t ed ) ,  t he p o t e n t i a l  of  r e a l i s a t i o n  t o
n o t h e r - w o r l d l y  r ea l m.  Th i s  h i s t o r i c a l  apos t asy  was somet h i ng Buber
je ad i n t o  t he cont emporary  c o n d i t i o n  of  Jewi sh communi t y ;  he b e l i e v e d
jhat as a peop l e ,  t he Jews had l o s t  f a i t h  i n  t he p o s s i b i l i t y  o f
p i n t a i n i n g  the terms of  Covenant  a c t u a l l y  i n  communi t y .  As I  have
Sown, he b e l i e v e d  t h a t  a mere l y  p o l i t i c a l  Z i on i sm,  devo i d  o f  Jewi sh
j l t u r a l  i n h e r i t a n c e  and empty of  r ea l  f a i t h ,  o f f e r e d  no s o l u t i o n  at
I I  t o  t he probl ems o f  t he Jewi sh peop l e .  I n  H a s i d i c  t e r ms ,  he t a u g h t
l a t  w h i l e  t he Jewi sh peopl e found t hemsel ves  i n  a s t a t e  o f  e x i l e  i n
) a l i e n  wo r l d  demanding con t i n uo u s  ad j u s t me n t  and a d a p t a t i o n ,  i t
ould be seen t h a t  t he d i v i n e  Presence,  t he s h e k i n a h , was a l s o  i n
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a x i l e ,  For  t he shek i nah i s  at  home on l y  where t h e r e  i s  a p o t en t  w i l l  
For Covenant  and i t s  r e a l i s a t i o n  ( 9 3 ) .
What are Jewi sh peopl e t o  do i n  o r de r  t o  t u r n  t he  s i t u a t i o n  back 
[ 0  God? Buber o f f e r s  t h r e e  p o s s i b l e  answers ;  a) The way o f  
' l uman i t a r i an i sm,  b) t he way o f  f o r mal  n a t i o n a l i s m ,  and c) t he way of  
" e l i g i o u s  c o n s e r v a t i s m .  Each of  t hese ways have been and ar e  be i ng 
i r i e d ,  and each o f  them are found e i t h e r  wan t i ng  i n  e s s e n t i a l  
q u a l i t i e s  or  c h a r a c t e r i s e d  by i n v i d i o u s  compromises.  The "Ho l y  Way",  
he on l y  t r u e  way,  Buber conc l udes  i s ,  " t h e  way l e a d i n g ,  t h r ough  
f i o n ,  t o  t he renewal  o f  human communi t y"  ( 9 4 ) ,
I n  a sense,  t he ho l y  way , i s  a way of  compromise between the 
x t remes o f f e r e d  by a l t e r n a t i v e s .  The renewal  o f  Jewi sh communi t y i s  
0 1 t o  be found i n  e i t h e r  the ext remes o f  s e c u l a r  p o l i t i c s  or  
i t hd r a wn  s p i r i t u a l  l i f e .  The D i v i n e  i s  t o  be r e a l i s e d  i n  t he  p r e s e n t ,  
a t u r a l  e x i s t e n c e s  of  our  d a i l y  l i v e s .  More s p e c i f i c a l l y ,  i n  t he 
j on t ex t  o f  Covenant  and Land,  Buber exho r t e d  h i s  f e l l o w  Jews t o  f o l l o w  
he i de a l  demanded by the p r oph e t s  o f ,
I humaneness r o o t e d  i n  the s o i l .  The e s t a b l i s h m e n t  o f  a 
t r u e  communi ty cannot  come about  un l ess  t he a g r a r i a n  l i f e ,  a
l i f e  t h a t  draws i t s  s t r e n g t h  f rom the s o i l ,  i s  e l e v a t e d  t o  a
s e r v i c e  of  God and spreads t o  t he o t h e r  s o c i a l  c l a s s e s ,
b i n d i n g  them,  as i t  were t o  God and t o  t he s o i l  ( 9 5 ) ,
We can see i mme d i a t e l y  t he appeal  t h i s  would have f o r  a Z i o n i s t
e t t l e m e n t  o f  P a l e s t i n e  whet her  o f  a p o l i t i c a l  or  c u l t u r a l  emphasi s
nd aga i n  we can hear  t he echo of  t he l a n d - m y s t i c i s m  of  A , 0 , Gordon,
uber ,  o f  cou r se ,  does not  assume an e x c l u s i v e l y  a g r a r i a n  l i f e  f o r  t he
omrnuni ty he env i s age s .  Whatever  t he i n d i v i d u a l ’ s r o l e  mi gh t  be,
u b e r ’ s concept  i s  one of  a God - g i ven ,  (Covenant  s a n c t i o n e d )
t ewar dsh i p  of  t he Land;  i t  i s  on t h i s  bas i s  t h a t  a t r u e  renewal  of
□mmuni ty i s  t o  be b u i l t .  I t  i s  i n t he shared l i f e  o f  men t h a t  t he
i v i n e  i s  t o  r e a l i s e d ,  t hu s ,
the Communi ty,  i n  i t s  m u l t i f a r i o u s  f o r ms ,  as l o c a l  communi t y ,  
c o - o p e r a t i v e  s o c i e t y ,  f e l l o w s h i p ,  and b r o t h e r h o o d ,  as t he 
cel  1 - u n i t  o f  every  communi ty i n  whi ch the i mmedi a t e
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r e l a t i o n s h i p  between man and man, t he c a r r i e r  of  t he D i v i n e ,  
assumes l a s t i n g  shape ( 9 6 ) .
Buber  c on s i de r ed  t h a t  t he c o n d i t i o n  of  t he d i a s p o r a  Jew, l i v i n g  i n
/ a r y i n g  degrees of  i s o l a t i o n  or  a s s i m i l a t i o n  i n  t h e i r  host  c o u n t r i e s ,
l ack a l l  t he b a s i c  i n g r e d i e n t s  f o r  t r u e  communi t y .  We are remi nded
l e r e  o f  h i s  own probl ems o f  c u l t u r a l  p l u r a l i s m  and i d e n t i t y  o u t l i n e d
in Chapter  2,  Gi ven t h a t  i t  i s  t he d e s t i n y  o f  Jewi sh peop l e  t o  be
e s t a b l i s h e d  as a n a t i o n ,
a l l  t he e l ement s  t h a t  mi ght  c o n s t i t u t e  a n a t i o n  f o r  him,  
t h a t  mi ght  make t h i s  n a t i o n  a r e a l i t y  f o r  him,  are m i s s i n g ;  
a l l  o f  them;  l and ,  l anguage,  way of  l i f e  ( 9 4 ) ,
These e s s e n t i a l  e l ement s  be l ong i n s t e a d  t o  t hose among whom i t  i s  
he f a t e  o f  Jews t o  l i v e ,  whereas t hey  shou l d  a r i s e  n a t u r a l l y  out  o f  
he "communi t y of  h i s  b l o o d , "  Thus the Jew i f  t he d i a s p o r a  does not  
.ee h i s  subst ance u n f o l d  be f o r e  him i n  h i s  e n v i r onmen t ;  i t  has been
an i shed i n t o  deep l o n e l i n e s s ,  and i s  embodied f o r  him i n  o n l y  one
s p e c t ;  h i s  o r i g i n  ( 9 8 ) ,
j The i n t e n s i t y  of  t h i s  a t a v i s t i c  c a l l ,  echoed a l l  down t he
j u f f e r i n g  cha i n  o f  t he g e n e r a t i o n s ,  l i e s  behi nd the c u l t u r a l  i d e a l i s m
jhat Buber  t ook  t o  t he Z i o n i s t  movement and f rom whi ch he emerged a
i s a p p o i n t e d  man. What i s  needed i s  f o r  Jews t o  a f f i r m  the i n n e r
e a l i t y ,  r e p r e s e n t e d  by t he n o t i o n  of  b l o o d ,  whi ch i s :
t he deepes t ,  most po t en t  s t r a t u m of  our  be i ng .  The i nner mos t  
s t r a t u m  of  man’ s d i s p o s i t i o n ,  whi ch y i e l d s  h i s  t y p e ,  t he 
ba s i c  s t r u c t u r e  of  h i s  p e r s o n a l i t y  ( 9 9 ) ,
"And what good does i t  do us t o  r e a l i s e  a l l  t h i s ? "  Buber  asks .  I t  
Is t he way t o u n i t y  and coherence,  i t  i s  t he way t o  heal  t he
p i s t e n t i a l  d i v i s i o n s  c o n f r o n t i n g  t he Jewi sh peop l e ,  t he  schi sms 
stween o r t hodoxy  and l i b e r a l  a t t i t u d e s ,  between Z i o n i s t s  and 
s s i m i 1 a t i o n i s t s , between p o l i t i c a l  and c u l t u r a l  or  p a c i f i s t i c  
l o n i s t s .  Such u n i t y  and coherence i s  dependent  on how the i n d i v i d u a l  
<er c i ses  the r e s p o n s i b i l i t y  o f  choos i ng between the ou t ward  w o r l d  of  
np r ess i ons  and the i n n e r  wo r l d  of  subs t ance ,  whi ch i s  t o  say ,  between 
i v i r on men t  and b l ood ( 100 ) ,  The cho i ce  does not  i mp l y  t he v i r t u a l l y
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i mposs i b l e  t ask  o f  r e l i n q u i s h i n g  the c u l t u r e s  of  t he s o c i e t i e s  w i t h i n  
j h i c h  t he Jew l i v e s ,  f o r  i n  many cases t hese have been deep l y  absorbed 
and have become over  l ong p e r i o d s  an i n t e g r a l  p a r t  o f  Jewi sh peop l e ,  
the p o i n t  i s  not  t o  a l l o w  these e l ement s  t o  d i s t r a c t  t he Jew f rom h i s  
n i s s i o n  and c e r t a i n l y  not  t o  r u l e  over  him.  Thus the cho i ce  concerns  a 
d e c i s i o n  f o r  t he way of  Jewi sh r enewa l ;  i t  i s  what  Buber c on s i d e r e d  t o
the persona l  Jewi sh q u e s t i o n ,  t he r o o t  o f  a l l  Jewi sh 
q u e s t i o n s ,  t he q u e s t i o n  we must d i s c o v e r  w i t h i n  o u r s e l v e s .  
Whoever ,  f aced w i t h  t he cho i ce  between env i r onment  and 
subs t ance ,  dec i des  f o r  subs t ance w i l l  h e n c e f o r t h  have t o  be a 
Jew t r u l y  f rom w i t h i n ,  t o  l i v e  as a Jew w i t h  a l l  t he 
c o n t r a d i c t i o n ,  a l l  t he t r a g e d y ,  and a l l  t he f u t u r e  pr omi se of  
h i s  b l ood ( 101 ) ,
!o Problems Concern i ng Buber ’ s G e r m a n / I s r a e l i  I d e n t i t y ,
My d i s c u s s i o n  i n  the p r e v i o u s  s e c t i o n  br ought  t o g e t h e r  t he n o t i o n s  
f  Covenant  and Land as the b i b l i c a l  b a s i s  f o r  Bube r ’ s Z i o n i s t  i d e a l s ,  
f t e r  moving t o  P a l e s t i n e  i n  1938 and d e s p i t e  h i s  w i t h d r a w a l  f rom 
jormal  p o l i t i c s ,  Buber  c o n t i nu e d  t o  t r y  and i n f l u e n c e  government  
o l i c y  i n terms o f  h i s  con t i n ue d  commi tment  t o  the p r i n c i p l e s  of  
u l t u r a l  Z i on i sm,  He assumed t h i s  r e s p o n s i b i l i t y  t h r ough  t he p e r i o d  of  
he e s t a b l i s h m e n t  o f  t he I s r a e l i  s t a t e  and s u b s equ en t l y  f o r  t he  r e s t  
f  h i s  l i f e .  I n  t h i s  s e c t i o n  I  want  t o  d i s c u s s  t he pr ob l ems whi ch 
rose f o r  Buber a s s o c i a t e d  w i t h  h i s  German s e l f - i d e n t i t y  and h i s  
o n t i n u a l  r o l e  as a r e p r e s e n t a t i v e  of  t he p r i n c i p l e s  o f  c u l t u r a l  
i on i s m,  I  w i l l  argue t h a t  h i s  concerns f o r  po s t - wa r  Germany were i n 
o n f l i c t  w i t h  h i s  i d e n t i t y  as an I s r a e l i  c i t i z e n  and t h a t  t h i s  
D n f l i c t  gave r i s e  to a c e r t a i n  c o n f u s i o n  i n h i s  own s e l f - o r i e n t a t i o n ,  
I  have a l r e a d y  r e f e r r e d  i n the e a r l i e r  c ha p t e r s  t o  t he  German 
l en t  i  t y t h a t  Buber e v e n t u a l l y  e s t a b l i s h e d  a r i s i n g  f i r s t l y  out  o f  t he 
errnan c u l t u r a l  and l i t e r a r y  i n f l u e n c e  o f  h i s  g r a n d p a r e n t s ’ home, 
i t t l e  o f  t he P o l i s h  Jew Buber  c l a i med to  be i n  h i s  yout h remai ned by 
le t i me he was t w e n t y ;  i t  was e n t i r e l y  o v e r l a i d  by a compl e t e  German
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i d e n t i t y .  Th i s  i d e n t i t y  i n c l u d e d  an a f f i l i a t i o n  w i t h  German Jewry
j h i c h  was " no t  on l y  c l os e  t o Bube r ’ s hea r t  but  a pa r t  o f  h i m s e l f "
( 103) ,  Th i s  was nowhere more c l e a r l y  expressed than i n h i s  use o f  t he
Berman language and h i s  ach i evement s  i n  t he c o n t e x t  of  German c u l t u r e ,
Such was a f f i r m e d  by Rosenzweig and o t h e r s  i n  h i s  F e s t g a b e : From
Jnknown W r i t i n g s , whi ch he compi l ed  i n  1928 on the occ as i on  of
Buber ’ s f i f t i e t h  b i r t h da y .  One of  t hose c o n t r i b u t o r s ,  t he s c h o l a r
J i l h e l m  M i c h e l ,  wr o t e  of  Buber ,
He be l ongs  t o  us;  he i s  ou r s .  I n  him i t  i s  t he German hour  
o f  d e s t i n y  t h a t  speaks,  however e x c l u s i v e l y  he appears  t o  be 
concerned w i t h  the p a r t i c u l a r  probl ems of  Judai sm , , ,  No one 
can speak t he German l anguage as he does w i t h o u t  be i ng  
p r o f o u n d l y  and s e r i o u s l y  commi t t ed t o  the f a t e  of  t he peop l e  
f rom whom t h i s  language s p r i n g s  ( 10 4 ) ,
Th i s  new- found i d e n t i t y  was not  achieved w i t h o u t  d i f f i c u l t y  and 
o n t r o v e r s y  ( 1 05 ) ,  Buber ’ s sense of  German i d e n t i t y  was c r y s t a l l i s e d  
n 1919 when Landauer  was murdered i n  Muni ch,  I n  de f end i ng  La nd a u e r ’ s 
l a i m t o  a m a r t y r ’ s death and i n i d e n t i f y i n g  w i t h  him,  Buber  c l a i med
i m s e l f  t o  be,  "a German at  heart  -  and a p r o l e t a r i a n  a t  h e a r t "
106) ,  Th i s  i d e n t i t y  w i t h  Landauer  e s t a b l i s h e d  the t e n s i o n  o f  Bube r ’ s 
erman-Jewi sh i d e n t i t y .  Because Jewi sh commun i t i es  l i v e d  as a m i n o r i t y  
n t h e i r  host  c o u n t r i e s ,  Landauer  had w r i t t e n  t h a t  the Jewi sh n a t i o n  
Iways c a r r i e d  i t s  " n e i g h b o u r "  i n  i t s  own hear t  ( 107 ) ,  I n e v i t a b l y ,  as 
or  t housands of  o t h e r  Jews,  Buber was conf used when t h a t  " n e i g h b o u r  
n t he shape of  t h a t  s e c t i o n  of  t he German n a t i o n  whi ch had come to 
ower ,  began to t e a r  out  t he hea r t  o f  t he Jew" ( 108 ) ,  I n  one sense,  
uber  may have f e l t  t he t e n s i o n s  and c o n f u s i o n  more than most  s i n c e  
i s  i d e a l i s m  lead him to  b e l i e v e  t h a t  a renewal  of  Judai sm would 
u f f i c i e n t l y  r e i n f o r c e  the Jew to  r e s i s t  a n t i - S e m i t i s m  to  t he p o i n t  of  
vercomi ng i t ;  he b e l i e v e d  i t  t o be an e v i l  whi ch cou l d  be " t u r n e d "  
ack t o  God and redeemed.  F u r t h e r  t o  t h i s ,  he a l ways endeavoured t o  
l i n t a i n  a d i s t i n c t i o n  between the p o l i c i e s  o f  t he German r u l e r s  and 
le mass of  o r d i n a r y  German people who he f e l t  were not  i n v o l v e d  t o
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: he same degree i n such p o l i t i c a l  p o l i c i e s .  I t  was a d i s t i n c t i o n  t h a t
jas t o  prove an embar rassment  t o  him when he assumed I s r a e l i
c i t i z e n s h i p .  Thus Buber f e l t  w i t h i n  him not  on l y  t he s u f f e r i n g s  o f  h i s  
Pel l ow-Jews but  a l s o  of  h i s  f e 11ow-Germans♦ These d i s t i n c t i o n s  a l s o  
Look the form of  s o c i a l  and r e l i g i o u s  c a t e g o r i e s ,  t h a t  i s ,  i t  was the 
s oc i a l  whi ch l e n t  i t s  f o r c e  both t o  Buber ’ s sense of  be i ng German and 
[ 0  h i s  p r a c t i c a l  work as a t e a c h e r ,  and i t  was the r e l i g i o u s  a r i s i n g
j u t  o f  h i s  ma t u r i n g  Judai sm whi ch gave t o t he f o r mer  i t s  necessar y
sense o f  d i r e c t i o n  ( 1 09 ) .
Buber  gave e x p r es s i o n  t o t hese d i s t i n c t i o n s  i n  h i s  w r i t i n g s  and 
e c t u r e s  whi ch were cas t  i n  t erms of  German c u l t u r a l  r e f e r e n c e s .  Hi s  
l ost  f r e q u e n t  p l a t f o r m s  were the Z i o n i s t  Congresses where h i s  use of  
anguage,  ph r aseo l ogy  and e s p e c i a l l y  o f  q u o t a t i o n s  seemed t o  be q u i t e  
Na t u r a l ,  They were,  "a p a r t  of  h i s  i n t e l l e c t u a l  o u t l o o k  whi ch he had 
u l l y  a s s i m i l a t e d ,  and he p o s t u l a t e s  the same f o r  h i s  a u d i e n c e "  ( 1 10 ) ,  
,>ut i n  so do i ng ,  i t  seemed t h a t  Buber  made a r a d i c a l  m i s t a k e ;  he 
I f t e n  mi s j udged the German consc i ousness  and c u l t u r a l  commi tment  of  
I i s  f e l l o w  "German" Jews;
i The p a r t i c u l a r  German-Jewish c h a r a c t e r  of  h i s  s t y l e  of  
I t hough t  and speech i s  demons t r a t ed  by i t s  assumpt i on  of  
p a r t i c u l a r  c u l t u r a l  a s s o c i a t i o n s  on t he p a r t  o f  t he aud i ence  
whi ch was na i ve  and a l mos t  c e r t a i n l y  unwar r an t ed  ( 111 ) ,
Th i s  i s  i m p o r t a n t ,  f o r  i t  p r o v i d e s  one i n d i c a t i o n  as t o  why Buber
a t e r  became i s o l a t e d  f rom German-Jewish s e t t l e r s  i n  I s r a e l  and the
Imost  unanimous body of  o p i n i o n  s y mp a t h i s i n g  w i t h  t h e i r  an t i - Ge r man
t t i t u d e s .  Desp i t e  t h i s  probl em he e s t a b l i s h e d  h i m s e l f  as a c r i t i c  o f
o t a l i t a r i a n i s m  and a f e a r l e s s  opponent  o f  t he N a t i o n a l  S o c i a l i s t
a r t y ,  s p i r i t u a l  r e s i s t a n c e  t o  whi ch became the s u b j e c t  of  h i s  p u b l i c
ddresses ( 112 ) ,  S p i r i t u a l  r e s i s t a n c e  concerned p r e c i s e l y  Bu be r ’ s
erms f o r  Jewi sh renewal  d i scussed  i n  the above s e c t i o n s  o f  t h i s
n a p t e r .  Whatever  one dec i des  about  whet her  h i s  t e a c h i n g s  can be
a c t i c a l 1 y a p p l i e d  i n  the d a i l y  l i f e  of  t he i n d i v i d u a l ,  i t  has t o  be
apt  i n  mind t h a t  t he c o n t ex t  i n  whi ch he a p p l i e d  h i s  p r i n c i p l e s  of
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"eneual  i n  t he e d u c a t i o n a l  programmes he u n d e r t o o k ,  was a context  i n 
Jh i ch  t hose p r i n c i p l e s  were t r i e d  and t e s t e d  t o t he l i m i t ,  I  have 
shown t h a t  i n  h i s  p o l i t i c a l  i d e a l i s m  h i s  i n a b i l i t y  t o  compromise 
" e s u l t e d  i n  h i s  own w i t h d r a wa l  f rom p r a c t i c a l  p o l i t i c s ;  h i s  s p i r i t u a l  
i d e a l i s m  i n  f ace of  t he k i nd  o f  e v i l  p r esen t  i n  Germany f rom t he e a r l y  
n i n e t e e n - t h i r t i e s  onwards,  was no l ess  e x a c t i n g .  The d i f f e r e n c e  i s ,  
chat  i n  t he f i e l d  o f  p o l i t i c s  Buber ’ s d e c i s i o n  e f f e c t e d  o n l y  h i m s e l f ;  
i n t he  f i e l d  o f  r e l i g i o u s  e d u c a t i o n  whi ch was seen as t he b a s i s  f o r  an 
answer t o  t he probl ems of  t he Jews,  Buber  assumed a r e s p o n s i b i l i t y  f o r  
a t he r s .  Thus t he e x t e n t  t o  whi ch what he t augh t  was seen t o  be 
e l e v a n t  and a p p l i c a b l e  t o  the s i t u a t i o n  i n  whi ch Jewi sh peop l e  found 
i hemsel ves ,  became a c r i t i c a l  m a t t e r .  Yet even he r e ,  Buber  was 
i ncompromi s i ng ;  he t augh t  t h a t  i t  was the d e s t i n y  o f  I s r a e l  t o  renew 
he " p r i m o r d i a l  bond" ,  ( t he  S i n a i  Covenant )  whi ch had come i n t o  be i ng 
ut  o f  c i r c ums t an c es  of  s i m i l a r  d i s t r e s s  ( 113 ) ,
He c a l l e d  t he German Jewi sh communi ty t o  s e l f - c r i t i c i s m ,  and 
o i n t e d  the Jews t owards  c o n f e s s i o n  of  s i n  as the f i r s t  s t ep  t owards  
he r edempt i on  o f  e v i l .  Hi s  j udgement  o f  t he c o n d i t i o n  o f  con t empor a r y  
ewish l i f e  seems ha r sh ;  i t  was " t e p i d " ,  c h a r a c t e r i s e d  by "g r eed  and 
mpty c l e v e r n e s s "  and i n need o f  r e a l i s i n g  t h a t  "no one i s  f r e e  o f  
u i l t ,  no one may exc l ude h i m s e l f  f rom i t "  ( 114 ) ,  Buber  c o n s i d e r e d  
hat  a t r u e  Jewi sh response would be i mpa i r e d  i f  c o n s o l a t i o n  was 
ought  t h r ough  c o n s i d e r i n g  t hemsel ves  l es s  s i n f u l  than t he Germans,  or  
f  t hey  i n d u l ge d  i n  s e l f - j u s t i f i c a t i o n  or  s e l f - p i t y .  What was 
jappening i n  Germany was o u t s i d e  Jewi sh c o n t r o l  and a r i g h t  . r esponse 
as by way of  c o n c e n t r a t i n g  on what cou l d  be c o n t r o l l e d ,  namely t he  
j a l i t y  of  i n d i v i d u a l  s p i r i t u a l i t y  and t hus  t he renewal  o f  t r u e  
Dmmuni ty among t hemse l ves ,  Desp i t e  t he p r o p h e t i c  pass i on  Buber  
ought  t o  t h i s  a p pea l ,  i t  must have sounded a harsh not e t o  h i s  
j d i e n c e s ,
on l y  a man w i t h  Buber ’ s p a s s i on a t e  i nv o l vemen t  i n  t he
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’ p r o p h e t i c  f a i t h ’ cou l d  have had the courage to urge h i s  
peopl e t o  c o n f e s s i o n  at  a t i me l i k e  t h a t ;  a t i me when most 
r e l i g i o u s  l e ade r s  compare the v i r t u e  o f  t h e i r  own peop l e  t o  
the s i ns  o f  t he opp r esso r s  ( 115 ) .
In  f ace o f  t hese k i nd s  of  d e c l a r a t i o n s  t h e r e  must have been many
Jews i n  Germany who found Buber ’ s word t oo har d .  ■ Those Jews who 
e v e n t u a l l y  heard h i s  v o i c e  aga i n  i n  P a l e s t i n e  i n  1938,  would a l s o  have 
>een conf used t o  hear  him vehement l y  t a k i n g  up t he cause o f  Z i o n i s t  
p o l i t i c s  i n h i s  r e p l y  t o  Gandh i ’ s c r i t i c i s m  of  Jewi sh demands f o r  a 
lomeland ( 116) .  The e s s e n t i a l  d i f f e r e n c e  o f  o p i n i o n  between Buber  and 
l andhi  concerned t he l a t t e r ’ s comments on the Z i o n i s t  p r i n c i p l e  o f  
s t a b l i s h i n g  a Jewi sh homeland as a g a i n s t  a c c e p t i n g  as t h e i r  home the 
and of  t h e i r  b i r t h .  He remi nds Gandhi  t h a t  j u s t  because of  h i s  own 
xpe r i e n c e  i n South A f r i c a  he shou l d  have remembered t h a t  beh i nd  the 
nd i an communi ty t h e r e  was a l ways t he " g r e a t  Mother  I n d i a "  f r om whi ch 
ource the a l i e n  communi ty drew courage and s t r e n g t h  ( 117 ) ,
Buber ’ s w i l l i n g n e s s  t o  t ake up t he argument  w i t h  Gandhi  on b e h a l f
f  t he Ha’ o1 , a group of  Z i o n i s t  i n t e l l e c t u a l  ( 118 ) ,  sugges t s  a 
e r t a i n  ambi va l ence  o f  a t t i t u d e .  Having w i t hd r awn  f rom t he p r ocesses  
here such responses mi ght  have been made t h r ough  f or mal  d i p l o m a t i c  
eans,  Buber c o n f i n e s  h i m s e l f  t o  per sona l  c o r r espondence .  I t  i s  
n t e r e s t i n g  to note t h a t  t he c on t en t  o f  Buber ’ s r e p l y  w h i l e  r e s t i n g  on 
i s  more c h a r a c t e r i s t i c  ground o f  h i s t o r i c a l  and b i b l i c a l  a u t h o r i t y ,  
oes not  at  a l l  av o i d  t he har des t  p o l i t i c a l  i m p l i c a t i o n s  o f  Jewi sh 
e t t l e m e n t  i n  an Arab occup i ed c ou n t y ,  I  suggest  t he i m p l i c a t i o n  o f  
h i s ,  i s  t h a t  Buber had r e a l i s e d  f rom h i s  German e x p e r i e n c e  how 
pwe r f u l  an i n t e l l e c t u a l  l obby can be.  The r o l e  o f  an i n t e l l e c t u a l  and 
or a l  agent  p r o v o c a t e u r  was we l l  s u i t e d  both t o  h i s  s t y l e  and t o  t he 
n d i v i d u a l i s t i c  s t and he t ook  i n  r e l a t i o n  t o  Judai sm and l e f t  him f r e e  
p t ake  up such causes as concerned him i n wha t ever  way he chose.
Th i s  i s  we l l  i l l u s t r a t e d  by h i s  d e c i s i o n  t o accept  t he H a n s e a t i c  
bethe P r i z e  and t he Peace P r i z e  o f  t he German Book Tr ade,  and by h i s  
ea f o r  cl emency i n  the j udgement  of  Ei chmann,  Both t hese even t s  a l s o
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i l l u s t r a t e  the e x t e n t  t o  whi ch Buber ’ s uncompromis i ng adherence t o 
p r i n c i p l e  i s o l a t e d  him f rom even t he m i n o r i t i e s  w i t h  whi ch he was 
a s s o c i a t e d .
In 1951 Buber was awarded t he Hans ea t i c  Goethe P r i z e  of  t he 
U n i v e r s i t y  of  Hamburg.  Th i s  was be f o r e  t he Re p a r a t i ons  Agreement  and 
ant i -German f e e l i n g s  i n  I s r a e l  were at  t h e i r  h i g h e s t ;  h i s  d e c i s i o n  t o  
accept  t he p r i z e  i n e v i t a b l y  deep l y  o f f end ed  Jewi sh p u b l i c  o p i n i o n
I
t h r oughou t  t he wo r l d  and e s p e c i a l l y  i n  I s r a e l .  I n  r esponse t o  t he 
Con t r over sy  Buber  e x p l a i n e d  t h a t  he accept ed  the p r i z e  i n  o r de r  t o  
s t r eng t hen  t he pro-human c i r c l e  i n  Germany i n  i t s  f i g h t  t o  make a
I
ome-back a g a i n s t  t he an t i - h u man ;  t o  r e j e c t  t he p r i z e  would have 
l ayed i n t o  t he hands o f  t he o l d  enemy. I n  1953,  he accep t ed  t he Peace 
T- i ze o f  t he German Book Trade and the c o n t r o v e r s y  was renewed on the 
.ame t er ms .
Most * o f  t he o p p o s i t i o n  t o  Buber whi ch came f rom a wide and 
e p r e s e n t a t i v e  c i r c l e  of  I s r a e l i  s o c i e t y  was p r o b a b l y  due more t o  t he 
ac t  t h a t  t he wounds were s t i l l  t oo f r e s h ,  than t o  any p o l i c y  of  a 
onsc i ous  r e j e c t i o n  of  a c t s  o f  r e c o n c i l i a t i o n .  Buber  endeavoured t o  
a i n t a i n  e x a c t l y  t hose d i s t i n c t i o n s  he l a i d  down years  e a r l i e r  between 
he r u l e r s  o f  Germany and the popul ace and by means o f  such 
i s t i n c t i o n s  he he l d  a v i s i o n  of  t he renewal  o f  German s o c i e t y  t h r ou g h  
errnan yout h ( 119 ) ,  These d i s t i n c t i o n s  were too f i n e  f o r  Jewi sh p u b l i c  
p i n i o n  t o  accommodate,  and a v i s i o n  o f  German renewal  cou l d  have no 
a r t  i n  t he consc i ousness  of  an I s r a e l  f i g h t i n g  f o r  i t s  own s u r v i v a l  
s a n a t i o n .  I t  can t hus  be conc l uded t h a t  so f a r  as Bube r ’ s 
c c ep t a nce of  t he p r i z e  was concerned,  i t  was s i mp l y  t oo  soon f o r  
ewish o p i n i o n  t o  under s t and  t he p o s i t i v e  aspect  o f  such a 
p n c i l i a t o r y  a c t .
Hi s  response t o  t he t r i a l  o f  Eichmann p r e s en t s  pr ob l ems o f  a 
i f f e r e n t  k i n d .  I t  was an i ssue  of  i n t e r n a t i o n a l  concern and as such 
anged f a r  beyond t he i n t e r n a l  a f f a i r s  o f  I s r a e l ,  There were two
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i ssues on whi ch Buber t ook  a s t and whi ch i s o l a t e d  him even f u r t h e r  
' rom I s r a e l i  sympat h i es  i n  general  and f rom h i s  own c i r c l e  o f  f r i e n d s  
in Je r usa l em.  One concerned the na t u r e  o f  t he t r i a l  i t s e l f ,  t he o t h e r  
' l i s o p p o s i t i o n  t o t he death p e n a l t y .
The t r i a l  i t s e l f  concerned a s i mp l e  ma t t e r  of  p r i n c i p l e ;  Buber  
s t r o n g l y  b e l i e v e d ,  i n  company w i t h  c o n s i d e r a b l e  i n t e r n a t i o n a l  o p i n i o n ,  
[ hat  t he I s r a e l i  government  shou l d  have formed an i n t e r n a t i o n a l  c o u r t  
and not  t o  do so was t o  r i s k  t he r ea l  p o s s i b i l i t y  t h a t  Eichmann would 
1 0 t  get  a f a i r  t r i a l  ( 120 ) .  Buber  was opposed i n p r i n c i p l e  t o  the 
j jeath p e n a l t y  and had a l ways  been so,  but  he b e l i e v e d  i t s  a p p l i c a t i o n  
0 Eichmann was mean i ng l ess  s i nce  the concept  o f  puni shment  cou l d  not  
e a p p l i e d  t o t he k i nd  o f  c r i mes  he had commi t t ed ( 1 2 0 ) .  A l t ho u g h  
Juber ' s  appeal  t o  Ben- Gur i on f o r  c l emency was u n s u c c e s s f u l ,  i t  i s  
s s e n t i a l  t o  under s t and  t h a t  Buber ’ s mo t i ves  had n o t h i n g  t o  do w i t h  
e e l i n g s  of  compassi on;  Buber f e l t  on l y  d i s t a s t e  and h o r r o r  f o r  
i chrnann,  and hated him both f o r  h i m s e l f  and as a symbol  o f  e v e r y t h i n g  
g a i n s t  whi ch he had s t aked h i s  l i f e  ( 122 ) .
Buber f aced severe c r i t i c i s m  of  h i s  a t t i t u d e  t owards  t he  Eichmann
en t ence ;  t y p i c a l  was t h a t  o f  Shmuel Ka t z ,  a f o r mer  o f f i c e r  i n  t he
rgun Zvai  Leumi  ( 123) :
When a man who i s  famous t h r ou g h o u t  t he wo r l d  as a 
p h i l o s o p h e r  e x e r t s  t he moral  i n f l u e n c e  a t t a c h e d  t o  h i s  name 
i n  o r de r  t o  save Ei chmann’ s l i f e ,  we are e n t i t l e d  and i ndeed 
du t y - bound  t o  examine h i s  r i g h t  t o  r eques t  us t o  accede t o 
h i s  p l e a .  And we must ask where was t he shock,  t he o u t c r y ,  
t he use o f  h i s  famous name, when i n  t he p a s t ,  i n  h i s  
i mmedi ate en v i r on men t ,  i n  t h i s  c o u n t r y ,  peopl e  were be i ng  
j udged and hanged? ( 124) .
Katz  was making the hard p o i n t  t h a t  Buber d i d  l ess  t o  save I r g u n  
ambers sentenced to death by the B r i t i s h  t han he was now do i ng  t o  
ave Ei chmann.  Then,  Buber mere l y  s i gned p e t i t i o n s  to the B r i t i s h  Hi gh 
□ rnmissi oner  as k i n g  f o r  t he sent ences t o  be commuted t o l i f e  
Tipr i  sonment ; t hen Buber f o l l o w e d  t he i n i t i a t i v e s  t aken by o t h e r s ,  
' l i l e  now, i n  t he case o f  Ei chmann,  t he i n i t i a t i v e  was e n t i r e l y  h i s .
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Eichmann was hanged on 31 May 1962 and a few days l a t e r  Buber  gave
an i n t e r v i e w  to  the New York T i mes , i n whi ch he s t a t e d  h i s  b e l i e f  t h a t
[he e x e c u t i o n  was a mi s t ake  o f  h i s t o r i c a l  d i mens i on ,  hav i ng  n o t h i n g  t o
do w i t h  e i t h e r  m i t i g a t i o n  or  t he p e n a l t y  of  dea t h .
People are mi s t aken  i n  t h i n k i n g  t h a t  I  opposed t h i s  s i mp l y  as 
a consequence of  my o p p o s i t i o n  t o  t he death p e n a l t y *  For  such 
c r i mes  t h e r e  i s  no p e n a l t y ,  I  would not  have dared t o do what  
I  have done i f  I  had t o  t h i n k  on l y  about  t he c r i mes  as such 
( 125 ) .
What then d i d  Buber  t h i n k  about  i f  not  o f  t he c r i mes  t hemse l ves?  
L suggest  t h a t  f o r  Buber the probl em r e s i d e d  i n  a s tage f u r t h e r  back 
ihan t he c o mmi t t i n g  o f  t he c r i mes ,  and t h a t  was the s t age o f  t he 
Env i sag i ng o f  them,  t h e i r  c o n c e p t i o n  i n  human i m a g i n a t i o n .  The on l y  
jiope f o r  r edemp t i on ,  t h a t  i s ,  not  n e c e s s a r i l y  on l y  of  t he  man but  o f  
I he e v i l  p e r p e t r a t e d  by him,  l ay  i n  t he p o s s i b i l i t y  o f  h i s  c o n t i n u e d  
i f e .  Ex ec u t i o n  was not  j u s t  an a d mi t t a n c e  o f  human f a i l u r e ,  but  an 
cknowledgement  of  a f a i l u r e  of  f a r  g r e a t e r  d i mens i ons  i n s p i r i t u a l  
e r ms ,
I t  i s  use f u l  t o  conc l ude t h i s  s e c t i o n  by r e f e r e n c e  t o  a 
o n v e r s a t i o n  between Buber and Modes,  i n  whi ch the l a t t e r  remi nded 
uber  o f  h i s  hav i ng  w r i t t e n  i n  I  and Thou, "Love i s  r e s p o n s i b i l i t y  of  
n I  f o r  a Thou" ,
Modes asks ,  "But  i s n ’ t i t  v i r t u a l l y  i m p o s s i b l e  t o  l ove  a l l  men?" 
Buber  r e p l i e d :
You know even Jesus ,  (he used t he Hebrew ex p r e s s i o n  Yeshu 
Ha’ n o t z r i  -  Jesus of  N a z a r e t h ) ,  d i d n ’ t l ove  a l l  men. Look at  
t he Ph a r i s e es ,  To under s t and i s  not  a l ways  t o  l o v e .  Th i nk  of  
H i t l e r !  Of Eichmann!  Yes,  I  l ove many men to whom I  am 
opposed.  But  not  Ei chmann!  Perhaps I  can under s t and  him.  But  
t o  1ove him -  no,  t h a t  I  cannot  do ! ( 126 ) .
I  w i l l  c o n s i d e r  i n  my c o n c l u s i o n s  the i m p l i c a t i o n s  o f  t he 
' p i r i t u a l  f a i l u r e  r e f e r r e d  t o  above and I  w i l l  argue t h a t  i n  r e s p e c t  
L t h  o f  t h a t  and Buber ’ s acknowledgement  of  t he r e l a t i v e  n a t u r e  of  
jman l o v e ,  t h a t  t h e r e  are i mp o r t a n t  q u e s t i o n s  t o be asked c o n c e r n i n g  
i s  d i a l o g i c a l  p h i l o s o p h y .
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9,  CONCLUSIONS.
Sever a l  o f  t he themes r u nn i n g  t h r ough  t he p r ev i ou s  c h a p t e r s  have 
: 0 be he l d  t o g e t h e r  i n  o r de r  t o under s t and  c l e a r l y  the b a s i c  concerns  
] f  B u b e r ' s  t h o u g h t ,  h i s  p e r c e p t i o n  of  Judai sm and h i s  s e l f - p e r c e p t i o n  
c on t i ngen t  on t h i s *  Thus i n  f o r m u l a t i n g  my c o n c l u s i o n s ,  my i n t e n t i o n s  
in t h i s  f i n a l  chap t e r  are as f o l l o w s ;
I  w i l l  c o n s i d e r  t he i m p l i c a t i o n s  of  t he i n f l u e n c e  on Buber  of  
’ euerbach and Oi l  t hey  inasmuch as I  b e l i e v e  t hese i n f l u e n c e s  t o  have 
>een n e g l e c t e d .  I  w i l l  t r y  and show t h a t  t a k i n g  t hese i n f l u e n c e s  i n t o
c o n s i d e r a t i o n  p r o v i d e s  an i n s i g h t  i n t o  B u b e r ' s  p h i l o s o p h i c a l
!
an t h r opo l ogy  t h a t  i n  some r e s p e c t s  adds t o  t hose so f a r  o f f e r e d .
I  s h a l l  i s o l a t e  two dominant  i deas o f  B u b e r ' s  d i a l o g i c a l  
h i l o s o p h y  i mp o r t a n t  f o r  t he purpose o f  my t h e s i s ,  t he f i r s t  concerns  
he t w o f o l d  a t t i t u d e s  r e p r e s e n t e d  by B u b e r ' s  p r i ma r y  w o r d - p a i r s ,  and 
he second has t o  do w i t h  the a l most  e x c l u s i v e  emphasi s he p l a c e s  on 
he e f f i c a c y  o f  r e l a t i o n s h i p .  I  want  t o  suggest  t h a t  t he  p r esen t  
t a t e  o f  Buber  s c h o l a r s h i p  has not  g i ven  s u f f i c i e n t  we i gh t  t o  t he
m p l i c a t i o n s  o f  B u b e r ' s  use of  t he term a t t i t u d e  p a r t i c u l a r l y  w i t h
espect  t o  t he d u a l i s t i c  f o r m u l a t i o n  i n  whi ch the bas i c  a t t i t u d e s  are 
xp r essed ,  and I  s h a l l  be concerned t o  t r y  and r e d r es s  t h a t  ba l ance  i n
y c o n c l u s i o n s  be l ow.  F u r t h e r  t o  t h i s ,  B u be r ' s  concept  o f
e l a t i o n s h i p ,  w h i l e  o b v i o u s l y  de t e r mi ned  t o  some e x t e n t  by t he 
t t i t u d e s  br ought  t o  them,  suggest  c e r t a i n  probl ems whi ch have not  so 
ar  r e c e i v e d  f u l l  a t t e n t i o n .  I  c o n s i d e r  t h i s  t o  be t r u e  i n  two ways,  
i r s t l y ,  i t  has a l ways been assumed t h a t  B u b e r ' s  c l a i m  to go beyond 
xpe r i e n c e  can be uphe l d ;  I  w i l l  q u e s t i o n  t h i s  assumpt i on  and 
s t ab l i s h t he i m p l i c a t i o n s  o f  my do i ng so.  Second l y ,  i t  has a l s o  been 
ssurned t h a t  Buber  f i n a l l y  severed a p r e v i o u s  m y s t i c a l  o r i e n t a t i o n .  I  
|i 1 1 suggest  t h a t  t h i s ,  i n  f a c t ,  was never  s u c c e s s f u l l y  a c h i ev ed  and 
l a t  t h e r e f o r e  a m y s t i c a l  aspec t  remai ns w i t h i n  h i s  b a s i c  a t t i t u d e s  
i ch  i n  t u r n  has i mp o r t a n t  i m p l i c a t i o n s  f o r  each o f  t hose spher es  i n
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j h i c h  Buber under s t ands  our  r e l a t i o n s h i p s  t o be worked o u t .  These 
i m p l i c a t i o n s  are a l s o  r e l e v a n t  t o  c o n c l u s i o n s  t o be drawn on t he 
na t u r e  of  B u b e r ' s  e x i s t e n t i a l i s m ,  s i nc e  t h e r e  i s  a t e n s i o n  between 
t h i s  and h i s  r e t e n t i o n  of  a m y s t i c a l  o r i e n t a t i o n ,  however  r e f i n e d  t h i s  
n i ght  be.
T u r n i n g  t o  t he more outward and p r a c t i c a l  aspec t  o f  B u b e r ' s  
t hought  and h i s  c h a r a c t e r i s t i c  emphasis on cho i ce  and a c t i o n ,  I  w i l l  
q u es t i on  h i s  c l a i m  and the suppor t  i t  has f ound ,  t h a t  h i s  moral  
Ph i l osophy  i s  f r e e  f rom an i m p e r a t i v e  as under s t ood  i n K a n t i a n  t e r ms ,  
i w i l l  argue t h a t  i n  t h i s  r e s pec t  at  l e a s t ,  Buber  r e t a i n s  a Ka n t i a n  
i ebt  and t h a t  we can f i n d  i n  B u b e r ' s  t h i n k i n g  t h a t  sense o f  o b l i g a t i o n  
j h i c h  he c l a i med t o  have abandoned i n  f a v o u r  o f  what  i s  v ague l y  
e f e r r e d  t o  as " t h e  d i a l o g i c a l , "  I  w i l l  a l s o  argue t h a t  t h i s  
e t e n t i o n  of  a moral  ought  ness i n  no way d i m i n i s h e s  t he sense o f  va l u e  
nought  by the i n d i v i d u a l  t o  t he "Thou"  enc oun t e r ed ,  but  t h a t  such a
j
j ense o f  v a l ue  does i t s e l f  engender  a response o f  o b l i g a t i o n ,  I  w i l l  
h e r e f o r e  show t h a t  o b l i g a t i o n  need not  be under s t ood  as p e j o r a t i v e  
Ind can be read as a p o s i t i v e  and necessar y  response,  I  w i l l  t hen 
urn t o  a p a r t i c u l a r  aspect  o f  B u b e r ' s  e t h i c s  whi ch concer ns  the 
rob l em o f  r a d i c a l  e v i l  and the i m p l i c a t i o n  of  s p i r i t u a l  f a i l u r e ,  I  
h a l l  end my c o n c l u s i o n s  w i t h  some gener a l  o b s e r v a t i o n ;  t hese  w i l l  
ne l ude a c o n s i d e r a t i o n  o f  t he e x t e n t  t o  whi ch B u b e r ' s  i deas  ar e  
o r k a b l e  i n  t erms of  t he d a i l y  and u l t i m a t e  needs o f  t he i n d i v i d u a l ,  
i nce B u b e r ' s  t hough t  r e v o l v e s  around what  can be r e a l i s e d  
x i s t e n t i a l l y ,  I  c o n s i d e r  t h i s  t o be a q u e s t i o n  of  c e n t r a l  i mpo r t a nc e  
nd one t o have been n e g l e c t e d .  For  t he sake of  c l a r i t y ,  I  p r e s en t  
y c o n c l u s i o n s  under  the f o l l o w i n g  head i ngs ;  i )  Feuerbach,  Oi l  t hey  and 
j uber ' s  P h i l o s o p h i c a l  A n t h r o p o l o g y ,  i i )  The ba s i c  d i a l o g i c a l
t t i t u d e s ,  i i i )  The concept  of  e x p e r i e n c e ,  i v )  B u b e r ' s  m y s t i c a l  
r i e n t a t i o n ,  v)  M o r a l i t y ,  o b l i g a t i o n  and r a d i c a l  e v i l ,  v i )
pnera l  c o n c l u s i o n s ,
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Each o f  t he above s e c t i o n s  shou l d  be read as c o n t r i b u t i n g  t o 
Buber ' s  Jewi sh s e l f - d e f i n i t i o n  and where t he l i n k  i s  not  appar en t  I  
J i l l  make t he necessar y  r e f e r e n c e  and expla in  i t s  a p p l i c a t i o n .  
Sec t i on  v i , w i l l  be concerned w i t h  f u r t h e r  o b s e r v a t i o n s  not  r e l e v a n t  
[ 0  t he o t h e r  s e c t i o n s .
i )  Feuerbach,  Oi l  t hey  and B u b e r ' s  P h i l o s o p h i c a l  A n t h r o p o l o g y .
My d i s c u s s i o n  o f  Feuerbach i n Chapter  3 suggest ed an i n f l u e n c e  on 
Buber whi ch has not  t hus  f a r  r e c e i v e d  the a t t e n t i o n  i t  dese r ves .  
Wr i t e r s  have been s a t i s f i e d  t o  comment on B u b e r ' s  own acknowl edgement  
f  t he i mpetus he received f r om Feuerbach,  and on h i s  c r i t i c i s m s  of  
euerbach.  Apar t  f r om the acknowl edged i n f l u e n c e ,  I  b e l i e v e  t h a t  t h e r e  
' i x i s t s  a w i de r  i n f l u e n c e  a r i s i n g  out  o f  Fe ue r bac h ' s  concept  o f ,  f o r  
xample, a p h i l o s o p h y  o f  t he c o n c r e t e ,  t he na t u r e  o f  r e l i g i o u s  
anguage and most f u n d a m e n t a l l y ,  h i s  concept  o f  d i a l o g u e .
The i mpetus Buber  d e r i v e d  i n  h i s  you t h  f rom Fe ue r bac h ' s  " I - T h o u "  
or mul a remai ns t o  be found i n  B u b e r ' s  mature p h i l o s o p h y  whi ch t ak e s  
| t s tone f rom the concerns  i n d i c a t e d  above.  The e a r l i e r  " i m p e t u s " ,  
owever ,  p r o v i d e s  a more p o s i t i v e  i n f l u e n c e  whereas o t h e r s  I  have 
i scussed  suggest  a n e g a t i v e  i n f l u e n c e  i n  the sense t h a t  B u b e r ' s  
h i l o s o p h i c a l  a n t h r o p o l o g y  devel oped i n  p a r t ,  as a r e a c t i o n  t o  what  he 
nder s t ood  as Feue r bac h ' s  s ho r t c omi n g s ,
I  have ques t i on ed  B u b e r ' s  c r i t i c i s m  of  Feue r bac h ' s  f a i l i n g  t o  ask 
he f undamenta l  q u e s t i o n  "what i s  man?" , by p o i n t i n g  out  t h a t  w h i l e  
he q u e s t i o n  i s  not  put  i n  p r e c i s e l y  t h i s  way,  ( t h a t  i s  i n  K a n t ' s  
orrn) , t he concerns  i mp l i e d  by i t  are c l e a r l y  p r esen t  i n ,  and 
Important  t o  h i s  t h o u g h t ,  I  have a l s o  suggest ed t h a t  Buber  i s  
l e r e f o r e  wrong i n  c o n c l u d i n g  t h a t  Feue r bac h ' s  p h i l o s o p h i c a l  
h t h r o p o l o g y  i s  made i n v a l i d  by t h i s  s p e c i f i c  omi s s i o n .
These c r i t i c i s m s  of  Feuerbach r e f l e c t  i n  t hemsel ves  t he  d i r e c t i o n
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Buber endeavoured t o t ake  i n  h i s  own t h o u g h t ,  t h a t  i s  t o  p l ace  man 
u n e q u i v o c a l l y  a t  t he c e n t r e  o f  h i s  concer n ,  A more s p e c i f i c  c r i t i c i s m  
uas the a s s e r t i o n  t h a t  Feuer bach ’ s man was u n p r o b l e m a t i c ,  whereas f o r  
Buber t he p r o b l e m a t i c  beg i ns  w i t h  man; t hus  Bube r ’ s emphasi s i s  on 
the p r o b l e m a t i c  i n d i v i d u a l ,  whereas f o r  Feuerbach the p r o b l e m a t i c  i s  
c o n c en t r a t e d  on s o c i e t y ,  and s o c i a l  o r g a n i s a t i o n  i s  under s t ood  t o  be 
the r o o t  of  man’ s pr obl ems*  I t  i s  t h i s  d i f f e r e n c e  and Bube r ’ s 
endeavour  t o  make pr ob l emat  i c man the c e n t r e  o f  h i s  p h i l o s o p h i c a l  
L n t h r o p o 1o g y , t h a t  marks the key s h i f t  f rom Feuerbach,  Thus i t  was,  
rhat  Buber ’ s development  o f  a d i a l o g i c a l  p h i l o s o p h y  set  out  t o  d e f i n e  
che na t u r e  o f  t he probl ems whi ch " b e g i n "  w i t h  man and p o s s i b l e  
S o l u t i o n s  t o  them.
We can accept  t he n ,  t h a t  Buber ’ s p l a c i n g  o f  man at  t he  c e n t r e  of  
i s  p h i l o s o p h y  was due i n  no smal l  pa r t  t o  Feuer bach ’ s own d i a l o g i c a l  
' o r m u l a t i o n .  I t  can be f u r t h e r  conc l ude t h a t  Buber ’ s u n d e r s t a n d i n g  of  
he p r o b l e m a t i c  na t u r e  of  man i s  a r a d i c a l  ad j us t men t  o f  Feuer bach,
Ian’ s p r o b l e m a t i c  n a t u r e  set  at  t he c e n t r e  o f  Buber ’ s p h i l o s o p h i c a l  
n t h r o p o l o g y  and t he d i r e c t i o n s  man must t ake i n  seek i ng  a s o l u t i o n  t o
hose pr ob l ems,  has r e c e i v e d  a f u l l  t r e a t me n t  i n  t he p r e c e d i n g
h a p t e r s  and w i l l  be f ocused i n the c o n c l u s i o n s  t o be o f f e r e d  be l ow.
I n  c o n s i d e r i n g  t he p o s s i b i l i t y  o f  c e r t a i n  p a r a l l e l s  i n  t he 
bl i nk i ng of  Feuerbach and Buber ,  i t  seems r i g h t  t o  s t a r t  a t  t h a t  p o i n t  
here Buber acknowl edges an i n f l u e n c e .  As I  have ment i oned ,  t he word 
uber  used was not  " i n f l u e n c e "  but  " i m p e t u s "  and t h i s  he a s s o c i a t e d
i t h  h i s  you t h ,  " I mp e t u s "  i m p l i e s  on l y  a vague energy i n  a gener a l
i r e c t i o n ;  I  submi t  t h a t  " i n f l u e n c e "  i s  an a p p r o p r i a t e  d e s c r i p t i o n  of  
hat  happened and t h a t  t h i s  was not  c o n f i n e d  t o  Buber ’ s y o u t h .
The acknowledged s t a r t i n g  p o i n t  was Feuer bach ’ s emphasi s on a 
h o l l y  r ea l  d i f f e r e n c e  between 1 and Thou , Th i s  d i f f e r e n c e  i m p l i e s  a 
enui ne i n d i v i d u a l i s m  whi ch se t s  i t s e l f  a g a i n s t  t he k i n d  o f  
l l e c t i v i s m  whi ch i n t e r e s t e d ,  f o r  example,  Marx.  For  Feuerbach u n i t y
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Detween man and man i s  p o s s i b l e  d e s p i t e  t he d i f f e r e n c e s .  Buber  f o l l o w s  
t h i s  i dea e x a c t l y  but  p l aces  more emphasi s on t he s i g n i f i c a n c e  o f  t he 
d i f f e r e n c e s  i n t erms o f  t he t e n s i o n  between d i s t a n c e  and r e l a t i o n  and 
thus demons t r a t es  h i s  need t o  c r e a t e  t he concept  o f  t he c a t e g o r y  of  
' be t ween . "  Th i s  c a t e g o r y  was addressed p r e c i s e l y  t o  ease the t e n s i o n  
Detween d i s t a n c e  and r e l a t i o n  but  i t  appear s ,  t h a t  d e s p i t e  h i s  
a t t e mp t s  t o guard a g a i n s t  i t ,  Buber  p s y c h o l o g i s e s  the i n t e r - d e p e n d e n c e  
] f  t he s u b j e c t - o b j e c t  r e l a t i o n s h i p .  I n d i v i d u a l i t y  becomes conf used 
j i t h  s e l f - w i l l  and s e l f - c o n s c i o u s n e s s ,  and he a t t e mp t s  t o  ho l d  a 
j J i s t i n c t i o n  between t he i dea of  " pe r s o n "  and " i n d i v i d u a l "  i n  whi ch a 
j ' l eightened sense of  i n d i v i d u a l i t y  can " s i n k  t he _! i n t o  u n r e a l i t y "  ( 1 ) .
’ was concerned w i t h  d e v e l o p i n g  t h i s  i dea i n  Chapter  7.
Compar i son w i t h  Feuerbach on t h i s  p o i n t  exposes what I  submi t  i s  a 
i e r i o u s  i nadequacy i n  Buber ’ s t h o u g h t .  By s t a t i n g  t h a t  t he i n d i v i d u a l  
ioes not  have i n h i m s e l f  t he "essence"  of  man’ s be i ng but  t h a t  t h i s  i s  
cont a i ned i n  communi t y ,  Feuerbach i n d i c a t e s  the i mpo r t ance  o f  
o l l e c t i v e  agreement .  That  i s ,  t he con t en t  and b ehav i ou r  o f  t he 
n d i v i d u a l  i s  a l l  t he t i me moderated by the needs and s t a n da r d s  o f  t he 
ommuni t y;  t he c o r r e c t n e s s  of  p r i v a t e  l i f e  f i n d s  i t s  v a l i d a t i o n  i n  t he 
u b l i c  consensus.  Feuerbach c a l l s  on K a n t ’ s i l l u s t r a t i o n :  an i dea o f  a 
undred d o l l a r s  e x i s t s  on l y  f o r  me; but  t he d o l l a r s  i n t he hand e x i s t  
1 so f o r  o t h e r s  i n  t h a t  t hey  are c o r r o b o r a t e d  by the senses o f  t he 
t h e r s  ( 2 ) .  Buber  i s  unabl e t o  g i ve  t o  communi ty t h i s  k i nd  o f
o r r o b o r a t i v e  or  v a l i d a t i n g  a u t h o r i t y .  What i s  r i g h t  and what  i s  r e a l  
emains f o r  Buber e n t i r e l y  a ma t t e r  f o r  i n d i v i d u a l  r e s p o n s i b i l i t y ,  i t  
es i des  w i t h  t he I, and t hus  remai ns s u b j e c t i v e .  N e v e r t h e l e s s ,  when 
|uber speaks o f  m u t u a l i t y  and the need f o r  t he I  and t he Thou t o
o n f i r m  each o t h e r ,  we hear  an echo o f  Feuer bach ’ s " t h a t  whi ch I
l one p e r c e i v e  I  doub t ;  on l y  t h a t  whi ch t he o t h e r  a l s o  p e r c e i v e s  i s  
e r t a i n "  ( 3 ) .  I t  i s  a f i n e  d i s t i n c t i o n  t o  suggest  t h a t  i n  f a c t ,  
euerbach does not  deny essence t o i n d i v i d u a l  be i ng but  ar gues  t h a t
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t h i s  essence i s  on l y  t o be found i n  communi t y.  S i m i l a r l y ,  i t  i s  a
f i n e  d i s t i n c t i o n  f o r  Buber  t o  argue t h a t  t he essence of  be i ng r e s i d i n g  
in t he i n d i v i d u a l  on l y  f i n d s  i t s  r e a l i s a t i o n  i n r e l a t i o n s h i p .  Thus,  I  
argue,  t h a t  Buber ’ s % i s  j u s t  as dependent  on the s o c i e t y  o f  two as i s
- e ue r bac h ’ s % on the n o t i o n  o f  communi t y and t h a t  Bube r ’ s war n i ngs
about  aspec t s  o f  f a l s e  or  o v e r - h e i g h t e n e d  i n d i v i d u a l i s m  i s  a masked 
acknowledgement  o f  p r e c i s e l y  t h i s  dependence.  There i s  an i mp o r t a n t  
i m p l i c a t i o n  o f  t h i s  argument  f o r  Buber ’ s a t t i t u d e  t o  Law, whi ch 
" e g a r d l e s s  of  whet her  or  not  t h i s  has i t s  o r i g i n  i n  r e v e l a t i o n ,  i s  a 
Formal  ex p r es s i o n  o f  p r e c i s e l y  t h a t  p u b l i c  consensus t he a u t h o r i t y  of  
j h i c h  Buber  cannot  a c c e p t .  I  s h a l l  be concerned w i t h  t h i s  s u b j e c t  i n 
ny c o n c l u s i o n s  i n  s e c t i o n  v)  below.
F u r t h e r ,  I  want  t o  suggest  t h a t  Feuer bach ’ s t h e s i s  c o n c e r n i ng  the 
: r y p t i c  na t u r e  o f  r e l i g i o u s  l anguage i s  s u g g e s t i v e  o f  Bu be r ’ s 
î n d e r s t an d i n g  of  t he f u n c t i o n  o f  myth.  To r e c a p i t u l a t e  b r i e f l y :
Feuerbach argues t h a t  both t h e o l o g i c a l  and p h i l o s o p h i c a l  l anguage are 
evidences of  f orms of  human s e l f - a l i e n a t i o n .  That  i s ,  f o r  r easons not  
i i s c l o s e d ,  man seems r e l u c t a n t  t o  address  h i m s e l f  d i r e c t l y  and a l l  he 
j ndeavours t o  e s t a b l i s h  of  God and the concerns  o f  r e l i g i o n  are  i n  
ac t  d i s c u s s i o n s  of  aspec t s  o f  both h i s  i n d i v i d u a l  and c o l l e c t i v e  
a t u r e  and a s p i r a t i o n s .  To t h i s  must be added Feuer bach ’ s n o t i o n  of  
m y s t i f i c a t i o n "  and the r o l e  he a s c r i b e s  t o  " i m a g i n a t i o n . "  I n  one 
ense h i s  n o t i o n  o f  m y s t i f i c a t i o n  i s  h i s  way o f  a v o i d i n g  a s k i n g  the 
u e s t i o n  about  man’ s need to a b s t r a c t  h i s  own na t u r e  by means o f  
h e o l o g i c a l  and p h i l o s o p h i c a l  l anguage.  I t  i s  a p i t y  Feuerbach d i d  not  
t t e mp t  t o  e x p l a i n  why he t hough t  man has t h i s  need,  f o r  i t  i m p o r t a n t ,  
e v e r t h e l e s s ,  as I  have i n d i c a t e d  i n Chapter  3,  h i s  t h e s i s  c e n t r e s  
round the assumpt i on  o f  t h i s  need and h i s  method i s  t o  d e - r n y s t i f y  
he l anguage so as to expose i t s  r ea l  s u b j e c t ,  man. Whi l e  Feuerbach 
oes not  e x p l a i n  t he f u n c t i o n  o f  man’ s t e c h n i q u e  o f  m y s t i f i c a t i o n ,  he 
oes e x p l a i n  the f u n c t i o n  o f  i m a g i n a t i o n  whi ch somet imes he uses i n
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c o n j u n c t i o n  w i t h  the n o t i o n  of  " f a n c y "  ( 4 ) ,  The f u n c t i o n  of
i m a g i n a t i o n  i s  t o  precede p e r c e p t i o n ,  t hu s ,  " i mme d i a t e ,  sensuous
p e r c e p t i o n  comes much l a t e r  than the i m a g i n a t i o n  and the f a n t a s y "  ( 5 ) ,
The i ma g i n i n g  f u n c t i o n  i s  used t h e r e f o r e  t o  p r o v i d e  man w i t h
concep t i ons  of  o b j e c t s  he cannot  at  f i r s t  p e r c e i v e ,  i t  t hus  a l s o
precedes reason.  Thus,  f o r  example,
God i s  conce i ved  by o r d i n a r y  t h e o l o g y  or  t he i sm by means of  
t he i m a g i n a t i o n  as a be i ng d i s t i n c t  f rom and i ndependent  o f  
reason ( 6 ) »
I t  i s  t h e r e f o r e  t he t ask  and " h i s t o r i c a l  s i g n i f i c a n c e "  of  
s p e c u l a t i v e  p h i l o s o p h y  t o b r i d g e  the i r n a g i n i n g - r e a s o n i n g  gap,  and t hus  
e s t a b l i s h  t he d i v i n e  as t he be i ng o f  r eason,
I  suggest  t h a t  B u b e r ' s  u nd e r s t a n d i n g  o f  myth and o f  p r i m i t i v e  
anguage was s t i m u l a t e d  by t hese n o t i o n s  o f  Fe u e r b a c h ' s ,  Buber  adopt s  
l a t o ' s  d e f i n i t i o n  o f  myth as a n a r r a t i v e  o f  a d i v i n e  event  d e s c r i b e d  
|s c o r po r e a l  r e a l i t y  ( 7 ) ,  What i s  s i g n i f i c a n t  i s  t h a t  i t  i s  t he 
j u n c t i o n  of  myth t o p r esen t  as c o r p o r e a l l y  r ea l  what  i s  p e r c e i v e d  as a 
i i v i n e  or  a b s o l u t e  event *  I t  seems t hen ,  t h a t  where Feuerbach uses t he 
o t i o n  of  i m a g i n a t i o n ,  Buber  uses the n o t i o n  o f  myth,  s i n c e  i t  i s  t he 
j u n c t i o n  of  both t o  p r o v i d e  or  d e s c r i b e  c on c e p t i o n s  whi ch man cannot  
t h e r w i s e  p e r c e i v e *  So f a r ,  however ,  Buber  a l l o w s  myth o n l y  a 
e s c r i p t i v e  a u t h o r i t y ,  t h a t  i s  t he event  i s  assumed as c o r p o r e a l l y
eal  s i mp l y  because i t  i s  d e s c r i b e d  as be i ng so.  But  f o r  Buber ,  more 
han d e s c r i p t i o n  i s  r e q u i r e d ,  even as w i t h  Feuerbach t he m a t t e r  cannot  
e l e f t  e n t i r e l y  t o i m a g i n a t i o n .  Thus,  where Feuerbach c a l l s  on 
e r c e p t i o n  and reason to  make r ea l  what  i s  i mag i ned ,  Buber  c a l l s  on "a 
e i g h t ened  awareness of  t he n o n - r a t i o n a l  aspec t  o f  t he e x p e r i e n c e "  
8 ) ,  Buber  p e n e t r a t e s  somewhat f u r t h e r  than Feuerbach i n  a t t e m p t i n g  t o  
x p l a i n  man' s need t o r e s o r t  t o  t he i mag i n i n g  or  myt h-mak i ng f u n c t i o n ,  
euerbach sees i m a g i n a t i o n  as a f a c u l t y  equi pped t o  f i l l  t he  gaps i n  
j jman knowledge*  Both seem i n  accord i n terms of  u n d e r s t a n d i n g  t h a t  
he source o f  a l l  r e l i g i o u s  i m a g i n a t i o n  can be under s t ood  i n  t erms o f
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nan's i gnor ance  and h i s  s t r u g g l e s  t o  i n t e r p r e t  h i s  s i t u a t i o n  i n ,  and 
r e l a t i o n s h i p  w i t h ,  n a t u r e .
Buber under s t ands  myth t o have an o r i g i n  o f  a t o t a l l y  d i f f e r e n t  
order .  I n place of  human i gnor ance  he pu t s  p r i m i t i v e  man' s l ack  o f  
" t h e  necessar y  e m p i r i c i s m  and sense of  pu r pose"  t o  manage and t o 
under s t and c e r t a i n  k i nd s  of  e x p e r i e nc e  ( 9 ) ,  I n  f a c t  i gno r ance  and a
l ack  o f  e m p i r i c i s m  may not  be a l l  t h a t  f a r  a p a r t  e s p e c i a l l y  i f  both
are seen as m i s u n d e r s t a n d i n g ,  or  not  un d e r s t a n d i n g  causal  f u n c t i o n s ,  
' Never t he l ess ,  Buber  argues t h a t  even modern man p r ese r ves  t he my t h -  
naking f u n c t i o n ,  not  because of  a need to e x p l a i n  t he o t h e r w i s e  
i n e x p l i c a b l e  but  because myth as a way of  approach,  as a t e c hn iq u e , 
I’ evea l s  a t r u t h  whi ch i s  f u l l e r  and more compl et e than i s  p e r c e i v e d  
b i t h i n  t he f ramework o f  causal n e c e s s i t y .
Th i s  aspec t  o f  my d i s c u s s i o n  i s  a l s o  re levan t  t o  Fe u e r b a c h ' s  
h e s i s  c on c e r n i ng  t he c r y p t i c  na t u r e  o f  r e l i g i o u s  l anguage.  Bound up 
j i t h  t he whole o f  t h i s  d i s c u s s i o n  i s  t he more gener a l  q u e s t i o n  o f  t he 
o l e  o f  l anguage i n  communi cat i on and both men share a s u s p i c i o n  o f  
anguage i n  i t s  th eo log ica l  and p h i l o s o p h i c a l  f u n c t i o n s .  For  Buber  
anguage i s  t he c h i l d  o f  r e l a t i o n s h i p ;  i n  t he case of  p r i m i t i v e  man, 
t i s  born o f  t he need f o r  i mmedi a t e ,  un p r e med i t a t ed  response both t o  
i s  env i r onment  and h i s  p l ace  i n t he n a t u r a l  wor l d  and t o  o t h e r  
eo p l e .  I n  modern man, however ,  t he r e s po n s i v e  immediacy o f  l anguage 
as become b l u n t e d  by be i ng f o r m a l i s e d  and r i t u a l i s e d  out  o f  t he  
p e c i f i c a l l y  r e l a t i o n a l  s i t u a t i o n  ( 1 0 ) ,  Feuerbach a l s o  l a y s  s p e c i f i c  
l a i ms  on r e l a t i o n s h i p  f o r  l anguage;  i deas a r i s e  on l y  i n  commun i ca t i on  
nd c o n v e r s a t i o n  between man and man, "no t  a l o n e ,  but  on l y  w i t h  
t h e r s ,  does one reach n o t i o n s  and reason i n  g e n e r a l "  ( 1 1 ) ,
I  suggest  t h a t  a f u r t h e r  consequence of  Fe ue r bac h ' s  i n f l u e n c e  i s  
e f l e c t e d  i n  B u be r ' s  p l a c i n g  t he i m a g i n a t i o n  at  t he c e n t r e  o f  man' s 
a c u i t i e s  and t h a t  t h i s  has i mp o r t a n t  s p e c i f i c  i m p l i c a t i o n s  f o r  h i s
oncept  o f  good and e v i l .  My c o n c l u s i o n s  on t h i s  theme are t o  be f ound
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i n s e c t i o n  v . below.
My d i s c u s s i o n  i n Chapter  3 c onc e r n i ng  i n d i v i d u a t i o n  and Jung
i n d i c a t e d  t h a t  Buber  seems to have remained r emar kab l y  c l os e  t o
Oi l  t h e y ' s  n o t i o n  of  wholeness and i t s  a s s o c i a t e d  concept  o f  u n i t y .  I f
3 s h i f t  has taken p l ace  i t  i n v o l v e s  an a t t emp t  t o  de-psycho 1o g i se the
n o t i o n  of  s e l f  as be i ng un i que and i nd ependen t .  There i s ,  however ,
anot her  and r e la t e d  p a r a l l e l  whi ch makes my case s t r o n g e r  and i t  i s
t h i s  l a t t e r  concept  of  i ndependence whi ch p r o v i d e s  t he l i n k .  For  both
D i l t h e y  and Buber the i dea of  i ndependence i s  q u a l i f i e d .  Oi l  t h e y ' s
Ihought  e s t a b l i s h e s  an i n d i s p e n s a b l e  l i n k  between s e l f - k n o w l e d g e  and
knowledge of  t he o t h e r .  I t  i s  i n  t h i s  more p r e c i s e  c o n t e x t  t h a t  we can
f o l l o w  Oi l  t h e y ' s  a t t emp t  t o  t ake t h a t  s t ep beyond e r 1e b n i s ; i t  i s  a
I t e p  whi ch t akes  us f rom our  own l i v e d  ex p e r i enc e  t o an u n d e r s t a n d i n g
i f  t he l i v e d  expe r i e nce  o f  t he o t h e r .  Th i s  u n d e r s t a n d i n g  c oncer ns ,
mental  a t t i t u d e s  ( S t e l 1ungen) whi ch l i e  deeper  t han the 
s u r f a c e  s e r i e s  o f  p s y c h o l o g i c a l  ev en t s ,  and c o n t r o l s  i t  i n  
t he i n t e r e s t s  o f  w i de r  purposes ( 1 2 ) ,
Th i s  " w i de r  pu r pose"  i s  ex ac t ly  t he knowledge of  o t h e r s  r e f e r r e d  
0 above. S e l f - u n d e r s t a n d i n g ,  t h e r e f o r e ,  i s  f o r  D i l t h e y  f undament a l  
0 t he u n de r s t a n d i ng  of  o t h e r s .
The p a r a l l e l  i n  Buber  becomes more o b v i o u s .  I n  B u b e r ' s  t h o ugh t  
ndependence i s  a s s o c i a t e d  w i t h  the dangers of  t h a t  f a l s e  sense of  
n d i v i d u a l i s m  whi ch l eads ra th er  t o  a form of  i s o l a t i o n ,  t he kind 
g a i n s t  whi ch Buber warns i n h i s  essay on Kierkegaard ( 1 3 ) ,  As 
s t a b l i s h e d  i n  my p r e v i o u s  d i s c u s s i o n  i n  Chapter  3,  Buber  r e s i s t s  t he 
s y c h o l o g i c a l  i m p l i c a t i o n s  of  Oi l  t h e y ' s  n o t i o n  of  i n t e r d e p e n d e n c e ,  
r e f e r r i n g  t o  g i ve  i t  an o n t i c  we i gh t  whi ch p l aces  the r e l a t i o n a l  f l o w  
etween i n d i v i d u a l s  f i r m l y  i n  the c o n t e x t  of  be i ng ;  t h a t  i s  f o r  Buber ,  
nowledge o f  t he o t h e r  r e s i d e s  and remai ns c o n d i t i o n a l  on t he  s u b j e c t  
a i n t a i n i n q  h i s  s u b j e c t i v i t y ,  Buber  does not  use t he word
u n d e r s t a n d i n g " ,  i n s t e a d  he a s s e r t s  t h a t  t he i n d i v i d u a l  can o n l y  know 
he wholeness o f  t he o t h e r  out  of  a knowledge o f  h i s  own whol eness
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( 1 4 ) .  The i m p l i c a t i o n s  o f  t hese o b s e r v a t i o n s  f o r  B ub e r ' s  d i a l o g i c a l  
p h i l o s o p h y  were devel oped i n  Chapt er s  7 and 8,  and my c o n c l u s i o n s  on 
B u b e r ' s  response t o  t he concept  o f  exp e r i e n c e  are g i ven  i n  s e c t i o n  
i i i .
There i s  an o t h e r  ar ea i n  whi ch I  want  t o  suggest  Buber  shows a 
marked i n f l u e n c e  f rom h i s  t e a c h e r .  Th i s  concerns the s p e c i f i c  
p r i n c i p l e s  by whi ch t he i n d i v i d u a l  can under s t and  and i n t e r p r e t  t e x t s ,  
and the gener a l  p r i n c i p l e s  by whi ch t he i n d i v i d u a l  seeks t o  under s t and  
and i n t e r p r e t  h i s t o r y .  I n  t erms of  t he f o r mer  be i ng h i s t o r i c a l  p r i ma r y  
source m a t e r i a l ,  t he two are o b v i o u s l y  connec t ed .  What we are now 
concerned w i t h  i s  what  Kepnes c a l l s  " t h e  e f f e c t  on Buber  o f  t he 
r oman t i c  he r meneu t i ca l  school  o f  Sh l e i r ma c h e r  and D i l t h e y "  whi ch he 
a l so  c o n s i d e r s  "has not  been a d e q u a t e l y  e x p l o r e d "  ( 1 5 ) ,  H i s t o r i c a l  
j jocurnents and data f rom any source can p r o v i d e  the i n d i v i d u a l  w i t h  t he 
O p p o r t u n i t y  o f  r e l i v i n g  t he s p i r i t u a l  a c t i v i t y  whi ch o r i g i n a l l y  
produces them.  Wi t hou t  t h i s  i n f u s i o n  of  new l i f e  t he m a t e r i a l  s i mp l y  
emains a dead r e c o r d .  What D i l t h e y  seems to c l a i m  i s  t h a t  genui ne 
h i s t o r i c a l  knowledge,  ( i ndeed genui ne knowledge of  any k i n d )  becomes a 
genuine ex p e r i e nc e  o f  i t s  own o b j e c t .
At t h i s  p o i n t  I  can i n d i c a t e  the e x t e n t  o f  t he i mpor t ance  o f  t hese 
deas t o  Buber ,  I n  Chapter  5,  I  argued t h a t  i t  i s  p r e c i s e l y  on t hese 
r i n c i p l e s  t h a t  Buber approached the H a s i d i c  t e x t s  b e l i e v i n g  t h a t  i n  
he process  o f  i n t e r p r e t a t i o n  he cou l d  r e v i t a l i s e  the energy of  t h a t  
ovement f o r  t he purposes o f  t he renewal  o f  German Juda i sm,  I n  
rocess  o f  t h i s ,  i t  can be argued t h a t  what  Buber  c o n s i d e r e d  t o  be t he 
j a s i d i c  i dea l  h i s t o r i c a l  1 y became f o r  him a genui ne l i v e d  e x p e r i e n c e  
0 be r e a l i s e d  i n  t he p r e s e n t .  F u r t h e r  t o  t h i s ,  i t  can be conc l uded 
hat  Buber  br ought  e x a c t l y  t he same a t t i t u d e  and e x p e c t a t i o n  t o  h i s  
n d e r s t a n d i n g  and i n t e r p r e t a t i o n  of  Jewi sh t e x t u a l  sources  g e n e r a l l y ,  
nd t o  b i b l i c a l  r e l i g i o n  i n  p a r t i c u l a r .
Re t u r n i n g  t o  D i l t h e y ,  i t  shoul d  be n o t i c e d  t h a t  t he  p r i n c i p l e  o f
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■naking the o b j e c t  of  h i s t o r i c a l  knowledge a p r esen t  and genui ne 
ex p e r i e nc e ,  c o n t a i n s  a pr ob l em,  namely t h a t  o f  t he t e n s i o n  of  
h i s t o r i c a l  d i s t a n c e  and i mmedi ate e x p e r i e n c e .  Buber  cou l d  not  share 
the e x t e n t  t o  whi ch D i l t h e y  r ec ou r s es  t o  psycho l ogy  to r e s o l v e  t h i s  
problem i n  terms o f  h i s  own p e r s o n a l i t y  be i ng en l a r ged  by i t s  
a b s o r p t i o n  o f  t he e x p e r i e n c e ( s )  of  o t h e r s  who l i v e d  i n t he past  ( 1 6 ) .  
In f a c t  i t  i s  not  a probl em of  whi ch Buber seems to  be o v e r - c o n c e r n e d .  
I n terms of  i n d i v i d u a l  r e l a t i o n s h i p s ,  t he n o t i o n  of  d i s t a n c e  f i g u r e s  
l a r ge  ( 1 7 ) .  H i s t o r i c a l  d i s t a n c e  i s  someth i ng Buber accommodates to 
' l i s i dea o f  a ( Jewi sh)  con t i nuum,  of  a sense of  ( Jewi sh )  i n h e r i t a n c e  
and the concept  o f  h i s t o r i c a l  memory.  I t  i s  t hese ever  l i v i n g  and ever  
Ac c e s s i b l e  e n e r g i e s  whi ch c a r r y  t o  t he  i n d i v i d u a l  a message t o  be 
e a l i s e d  i n h i s  own pr esen t  ex p e r i e nc e  ( 1 8 ) .
We can summar ise the above t h u s :  I  submi t  t h a t  Buber  t ook  f rom 
l i l t h e y  and a p p l i e d  t o  h i s  i n t e r p r e t a t i o n  o f  Jewi sh B i b l i c a l  r e l i g i o n ,  
f  Jewi sh h i s t o r y  g e n e r a l l y ,  and s p e c i f i c a l l y  t o  h i s  i n t e r p r e t a t i o n  o f  
j a s i d i s m ,  s i g n i f i c a n t  he r meneu t i c  p r i n c i p l e s .  These r e q u i r e  the 
j i s t o r i a n  t o t r ans c end  t he l i m i t s  of  mere da t a  as phenomena
I
jb e q r e i f e n ) . t o  t he p o i n t  o f  r e l i v i n g  (and r e - c o mmu n i c a t i n g )  t he
r i g i n a l  e x p e r i e n c e ( s )  t hey  were i n t e nde d  t o  r e c o r d .  When t h i s  
appens,  when h i s t o r i c a l  r e c o r d  becomes the i mmedi ate l i v e d  e x p e r i e n c e  
f  t he h i s t o r i a n ,  h i s t o r i c a l  knowledge becomes s e l f - k n o w l e d g e .  Thus 
he past  even t ,  ( h i s t o r y )  can i t s e l f ,  by means of  t e x t s ,  become a Thou 
0 be encoun t er ed  by the i n d i v i d u a l .
I  would suggest  t h a t  we can under s t and  t he r e l a t i o n s h i p  between 
i l  t hey  and B ub e r ' s  t hough t  by c o n s i d e r i n g  t h a t  D i l t h e y  was concerned 
0 under s t and  t he whole drama of  l i f e ,  w h i l e  Buber  was more concerned 
0 under s t and  the i n d i v i d u a l  a c t o r  and h i s  r e l a t i o n s h i p s  t o  o t h e r  
c t o r s ,  whet her  o f  t he past  or  who happen t o be on the s t age a t  t he
ame t i me .  But  B u b e r ' s  u n d e r s t an d i n g  o f  t he p a r t i c u l a r  r o l e  o f  t he
n d i v i d u a l ,  i s  I  s ub mi t ,  c o n d i t i o n e d  i n t he i mp o r t a n t  ways o u t l i n e d
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above by Oi l  t h e y ' s  We 1t anschauungen , i n  whi ch he r meneu t i cs  f orms on l y
a p a r t ,  D i l t h e y  was concerned t o proceed f rom the a n a l y s i s  o f  t he
j ays  i n  whi ch o r d i n a r y  l i f e  becomes mean i ng f u l  t o  the i n t e r p r e t a t i o n  
of  t h a t  meaning ( 1 9 ) ,  Buber  i n  be i ng concerned p r i m a r i l y  w i t h  the 
i n d i v i d u a l - s e l f  and t he s e l f  i n  r e l a t i o n s h i p  f ocused h i s  own 
We 1tanschauungen e n t i r e l y  i n  h i s  d i a l o g i c a l  p h i l o s o p h y  whi ch I  suggest  
t h a t  d e s p i t e  i t s  i n v a l u a b l e  c o n t r i b u t i o n  t o  p h i l o s o p h i c a l  
a n t h r o p o l o g y ,  was never  devel oped i n t o  t he k i nd  of  f u l l  and s a t i s f y i n g  
system as i s  r e p r e s en t e d  by D i l t h e y ,
I  have p o i n t e d  out  t h a t  Buber  r e q u i r e d  t h a t  p h i l o s o p h i c a l  
a n t h r opo l ogy  embrace a comprehens i ve c u r r i c u l u m  whi ch shou l d  concern 
i t s e l f  w i t h  t he genera l  concept  o f  t he human s pec i es  as such,  and i n  
c o n s i d e r a t i o n  of  i t s  d i f f e r e n c e  f rom o t h e r  animal  s p e c i e s ,  o f  i t s
i n i que p l ace  i n  n a t u r e .  At t he same t i me i t  shou l d  addr ess  the
p r ob l emat i c  of  t he i n d i v i d u a l  and the i n d i v i d u a l ' s  p l ace  i n  communi t y .  
From the p r eced i ng  account  o f  t he i n f l u e n c e s  on Buber o f  Feuerbach 
md D i l t h e y ,  i t  i s  p o s s i b l e  t o  make c e r t a i n  o b s e r v a t i o n s  c o n c e r n i n g
Ruber ' s p h i l o s o p h i c a l  a n t h r o p o l o g y ,  I  suggest  t h a t  Buber  never
a t i s f a c t  o r i 1 y accommodated t o  h i s  p h i l o s o p h y  Fe ue r bac h ' s  p l acement  o f  
he human p r o b l e m a t i c  i n  t he c o n t e x t  o f  s o c i e t y  r a t h e r  t han i n  t he 
n d i v i d u a l .  I n  t he v a r i o u s  c o n t e x t s  o f  t he p r eced i ng  c h a p t e r s  I  have 
uggested t h a t  w h i l e  t he c e n t r a l  emphasis o f  B u b e r ' s  p h i l o s o p h y  r e s t s  
n t he n o t i o n  of  man' s who l eness ,  and the i m p l i c a t i o n s  o f  t h i s  f o r  t he
oncept  of  u n i t y ,  t he n o t i o n  of  wholeness does not  c a r r y  over  e a s i l y
0 t he ma t t e r  of  communi t y .  The p l ace  of  t he i n d i v i d u a l  i n  communi t y
eems confused i n  B u b e r ' s  t h i n k i n g  because of  f i n e l y  drawn l i n e s
ouch i ng on the na t u r e  of  r e l i g i o u s  and n a t i o n a l  i d e n t i t y  and t he 
o n f l i c t  o f  l o y a l t i e s  t h i s  somet imes i n v o l v e s .  Thus we can see t h a t  
uber  i s  ab l e  t o  address  h i m s e l f ,  f o r  example,  t o  t he pr ob l em of  
ewish i d e n t i t y  i n  t erms of  b i r t h  and b l o o d ,  i n  t erms o f  n a t i o n a l i t y
nd p o l i t i c s  and i n  terms of  Covenant  and t r a d i t i o n .  He seems.
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however, unabl e to address  h i m s e l f  t o  t he c o l l e c t i v e  s e l f - a w a r e n e s s  of  
Jewish peopl e and Jewi sh communi t i es  i n  t h e i r  d i a l o g u e  w i t h  o t h e r  
communi t i es  except i n  p o l i t i c a l  and s o c i a l  t e r ms .
To the probl ems t h i s  impl ies  f o r  Jewi sh communi t y,  and t o  p o s s i b l e  
s o l u t i o n s  t o them,  Buber  was a l ways  commi t t ed (see s e c t i o n  v , b e l o w ) .  
But I  sugges t ,  t h a t  he never  s a t i s f a c t o r i l y  devel oped a p h i 1osophy of  
communi ty,  i n  t he way i n  whi ch he devel oped a p h i l o s o p h y  o f  t he 
i n d i v i d u a l .  There i s  no sense i n  whi ch a p h i l o s o p h i c a l  a n t h r o p o l o g y  
nust n e c e s s a r i l y  c o n f i n e  i t s e l f  s o l e l y  t o  the i n d i v i d u a l ,  B u b e r ' s  
p h i l o s o p h i c a l  a n t h r o p o l o g y  w h i l e  be i ng c e n t r ed  on the p r o b l e m a t i c  o f  
nan, does not  e a s i l y  accommodate t he c o l l e c t i v e  p r o b l e m a t i c  o f  man i n 
socie ty .  One of  t he reasons f o r  t h i s  mi ght  be found i n  h i s  i n a b i l i t y
10 unde r s t an d ,  as d i d  Feuer bach,  t h a t  t h e r e  are i mp o r t a n t  p r ob l ems,
such as t he p e r s e c u t i o n  of  m i n o r i t i e s  as a p o l i t i c a l  p o l i c y ,  whi ch 
mani fest  t hemsel ves  on l y  i n  t erms o f  c o l l e c t i v e ,  r a t h e r  than 
i n d i v i d u a l  r e l a t i o n s h i p s .  I n  B u b e r ' s  d i a l o g i c ,  t h e r e  i s  no 
j r a n s f e r e n c e  p o s s i b l e  f rom the I - T h o u ,  t o  t he I -We,  and t hence t o  the
l u r a l  a p p l i c a t i o n  o f  both s u b j e c t  and o b j e c t .  Hi s  r i g o r o u s
n s i s t e n c e  on p l a c i n g  the p r o b l e m a t i c  s o l e l y  w i t h i n  t he p r o v i n c e  o f  
he i n d i v i d u a l  precludes a p h i l o s o p h i c a l  a p p l i c a t i o n  of  t h a t  d i a l o g i c  
0 corporate m a n i f e s t a t i o n s  of  t he p r o b l e m a t i c .
Anot her  reason f o r  t h i s  mi ght  be found i n  t he f a c t  t h a t  Buber  
dopted D i l t h e y ' s  emphasis on s e l f - u n d e r s t a n d i n g ,  t h a t  i s  on a c l e a r  
nd comprehens i ve sense o f  t he c on t en t  t he i nd i v id ua l  b r i n g s  t o  t he 
I "  he c a r r i e s  i n t o  r e l a t i o n s h i p .  F u r t h e r  t o  t h i s ,  Buber  ad jus ted
11 t h e y ' s  n o t i o n  of  i n t e r dependence  t o  t h a t  o f  knowledge be i ng  
ependent on t he mai n t enance of  s u b j e c t i v i t y ,  and a sense o f  t he 
n d i v i d u a l ' s  own wholeness be i ng the c o n d i t i o n  o f  h i s  u n d e r s t a n d i n g  of  
nd r e l a t i o n s h i p  t o ,  t he wholeness o f  t he o t h e r ,  B u b e r ' s
h i l o s o p h i c a l  a n t h r o p o l o g y  i s  c o ns equ en t l y  not  j u s t  c e n t r e d  on 
r o b l e m a t i c  man, but  on an i n t e n s e l y  conceived i n d i v i d u a l i s m .  The
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probl ems t h i s  poses f o r  Judai sm are obv i ous  and I  suggest  t h a t  t hey  
are p r e c i s e l y  p o i n t e d ,  both by the we i gh t  p l aced on t he n o t i o n  of  
s e l f - u n d e r s t a n d i n g  d e r i v e d  f rom D i l t h e y ,  and a l s o  by B u b e r ' s  i n a b i l i t y  
t o  accommodate i n  a Jewi sh c o n t e x t  t he a u t h o r i t y  Feuerbach g i v e s  t o  
communi t y ,  whi ch r e q u i r e s  the c o r r e c t n e s s  o f  p r i v a t e  l i f e  f i n d i n g  
v a l i d a t i o n  i n  t he p u b l i c  consensus.
I t  i s  f rom t hese sources  t he n ,  t h a t  I  suggest  t h a t  t he 
c h a r a c t e r i s t i c  s u b j e c t i v e  and uncompromis i ng i n d i v i d u a l i s m  of  B u b e r ' s  
p h i l o s o p h i c a l  a n t h r o p o l o g y  i s  d e r i v e d ,  I  have a l s o  to c o n c l u d e ,  t h a t  
i t  i s  u n f o r t u n a t e  t h a t  Buber  f e l t  unabl e t o p r esen t  a more ba l anced 
p h i l o s o p h i c a l  a n t h r o p o l o g y .  That  he cou l d  n o t ,  i s  due t o  a 
c o n s i d e r a b l e  degree t o  t he f a c t  t h a t  h i s  c u r r i c u l u m  f o r  a
p h i l o s o p h i c a l  a n t h r o p o l o g y ,  w h i l e  be i ng comprehens i ve ,  d i d  not  draw on 
the range of  d i s c i p l i n e s  and p e r c e p t i o n s  c h a r a c t e r i s t i c  o f  Feuerbach 
'and D i l t h e y ,  The concept s  of  wholeness and u n i t y  as i d e a l s  can a l s o  
pe a p p l i e d  t o  areas of  knowledge.  F i e r c e l y  p r o t e c t i n g  a p h i l o s o p h y  or  
net hod of  e n q u i r y  a g a i n s t  what  are c o n s i de r ed  t o  be e x t r a ne ou s  and 
d i s t r a c t i n g  i n f l u e n c e s  not  does not  o f  i t s e l f  r e s u l t  i n  a u n i f i e d
e r c e p t i o n .  The way of  e x c l u s i o n  l eads not  t o  a s a t i s f y i n g  s y n t h e s i s ,  
but  t o  a ha r den i ng  o f  t he edges between d i s c i p l i n e s  whi ch mi gh t  
] t h e r w i s e  e n r i c h  one a n o t h e r ,  I  am a r g u i n g  t h a t  what  i s  t r u e  o f
l u b e r ' s  a t t emp t  a t  p h i l o s o p h i c a l  p u r i t y  ach i eved  by e x e r c i s i n g  a k i n d  
f  academic p r o t e c t i o n i s m ,  i s  a l s o  t r u e  o f  h i s  e f f o r t s  t o  s a f e gu a r d  a 
e f i n e d  concept  o f  " happen i ng "  or  " e v e n t "  a g a i n s t  what  he c o n s i d e r s  t o  
e the c o n f u s i n g  and d i s t r a c t i n g  a s s o c i a t i o n s  of  both " e x p e r i e n c e "  and 
m y s t i c i s m , "  I  s h a l l  be concerned w i t h  each of  t hese themes i n
ubsequent  s e c t i o n s ,
i )  The Bas i c  D i a l o g i c a l  A t t i t u d e s ,
Bu b e r ' s  d i a l o g i c a l  p h i l o s o p h y  r e v o l v e s  around the b a s i c  wo r d -  
a i r s ,  " I - T h o u "  and " I - I t " ,  whi ch he d e s c r i b e s  as t he  t w o f o l d
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a t t i t u d e s  man b r i n g s  t o the w o r l d .  Buber  s c h o l a r s h i p  i s  n a t u r a l l y  
concerned w i t h  an a n a l y s i s  and c r i t i c i s m  of  t he r e l a t i o n a l  
i m p l i c a t i o n s  of  t hese l o c u t i o n s  whi ch are r egarded as a key t o  an 
i n t e r p r e t a t i o n  o f  h i s  t h o u g h t ,  I  want  t o  make c e r t a i n  o b s e r v a t i o n s ,  
f i r s t l y  about  t he n o t i o n  o f  a t t i t u d e  as such,  and then c o n c e r n i n g  the 
i m p l i c a t i o n  t h a t  t hese a t t i t u d e s  are t w o f o l d ,
I  c o n s i d e r  t h a t  i n s u f f i c i e n t  c o n s i d e r a t i o n  has been g i ven  t o  the 
f a c t  t h a t  Buber under s t ood  the l o c u t i o n s  t o  be r e p r e s e n t a t i o n s  of  
a t t i t u d e s . That  i s ,  t he l o c u t i o n s  have been t aken as s t a t eme n t s  
poncer n i ng  a f i x e d  d i s p o s i t i o n  o f  man t owards  the w o r l d ,  whereas I  
Submi t  t h a t  B u b e r ' s  un d e r s t a n d i n g  i s  more f l u i d  than t h i s ,  Buber  does,  
in f a c t ,  e x p l a i n  t h a t  man w i l l  move f rom one a t t i t u d e  t o t he  o t h e r ,  
j ihat i t  i s  man' s " me l ancho l y  f a t e "  t h a t  each Thou mi ght  become an I t ,  
and t h a t  t he p o t e n t i a l  e x i s t s  f o r  each I t  t o  become a Thou,  Th i s  ever  
r e s en t  f l u c t u a t i o n  i n man' s d i s p o s i t i o n  t o the wo r l d  and t he 
m p l i c a t i o n  of  t h i s  t o  B u b e r ' s  use o f  t he term " a t t i t u d e "  i s ,  I  
Suggest ,  more i mp o r t a n t  f o r  an u n d e r s t a n d i n g  o f  B u b e r ' s  concept  o f  t he 
l a t u r e  o f  man, than has t hus  f a r  been r e c o g n i s e d .
We have t o  keep i n mind t h a t  Buber s t u d i e d  psycho l ogy  and worked
n c l i n i c s  w h i l e  s t i l l  a s t u d e n t ,  i n  c l i n i c s ;  t h i s  we have t o  ba l ance
g a i n s t  h i s  f r e q u e n t  war n i ngs  con c e r n i ng  the dangers o f  p y s c h o l o g i s i n g  
x p e r i e n c e .  To t h i s  s p e c i f i c  m a t r i x  I  b e l i e v e  we can add a n o t h e r  
i g n i f i c a n t  element  and t h a t  i s  t he n o t i o n  d e r i v e d  f rom Kant  by way o f  
ermann Cohen t h a t  t h e r e  e x i s t s  i n  man a p r i o r i  c a t e g o r i e s  whi ch 
et  ermi ne t he way man reads the w o r l d ,  I  am not  about  t o q u a l i f y  my 
rguments i n  Chapter  3,  whi ch are i n t ended  t o e s t a b l i s h  B u b e r ' s
i g n i f i c a n t  s h i f t  f rom Kant ,  I  am s u g g e s t i n g  t h a t  what  Buber  r e t a i n e d
as t he i dea o f  i n h e r e n t  d i s p o s i t i o n s ,  t he c on t en t  o f  wh i ch and 
u n c t i o n  of  whi ch were of  h i s  own d e v i s i n g ,  and t h a t  i n t he l o c u t i o n s  
nder  d i s c u s s i o n  we have a h i g h l y  c o n c e n t r a t e d  e x p r e s s i o n  o f  them,
I  am s u g g es t i n g  t h a t  t he emphasis of  ana l y s es  of  Buber  t o  dat e
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have been concerned w i t h  the o p e r a t i o n a l  aspec t s  of  r e l a t i o n s h i p  t o
the n e g l e c t  o f  t h e o r e t i c a l  e x ami na t i on  of  t he a t t i t u d e s  d e t e r m i n i n g
t h e i r  n a t u r e .  I  t h e r e f o r e  c o n s i d e r  i t  t o be necessar y  t o  c o n s i d e r
what an " a t t i t u d e "  mi ght  have meant t o Buber .  I  have a l r e a d y  used t he 
word " d i s p o s i t i o n " ,  whi ch sugges t s  an i n h e r e n t  i n c l i n a t i o n  t owards  
r e ad i n g  the wo r l d  i n  a p a r t i c u l a r  way.  To t h i s  I  would add,  t h a t  t o  
the e x t e n t  t o  whi ch i t  i s  f i x e d ,  or  s e t t l e d ,  Buber  under s t ood  t h a t  
a t t i t u d e  w i l l  de t e r mi ne  both o p i n i o n  and b e h a v i o u r .  I t  a l s o  
de t e r mi nes  what he w i l l  see and hear ,  I  suggest  t h e r e f o r e ,  t h a t  Buber  
under s t ands  t h a t  i t  i s  man' s a t t i t u d e s  whi ch he l p  him t o  b r i n g  meaning 
|to t he w o r l d ,  and t o o r d e r  what would o t h e r w i s e  be c h a o t i c  and 
ambiguous.  I t  i s  t h i s  f u n c t i o n  o f  a t t i t u d e  t h a t  f o r  Buber  has t he
j e i g h t  o f  a Ka n t i a n  c a t e g o r y  and i t  i s  p o s s i b l e  t o  read h i s  a d o l e s c e n t  
r i s i s  conce r n i ng  space and t i me as a r a d i c a l  a l t e r a t i o n  i n  a t t i t u d e
In the sense t h a t  he was no l on ge r  d i sposed t o under s t and  t he  wo r l d  on
pi s  p r e v i o u s  t e r ms ,
I The d i s t i n c t i o n  I  am endeavour i ng  t o  make i s  t h a t  t he  v e i n  of
)Uber s c h o l a r s h i p  has c o n c e n t r a t e d  on the re 1 at  i ona l  i m p l i c a t i o n s  of  
he bas i c  w o r d - p a i r s  t o  t he n e g l e c t  o f  an e x a mi na t i o n  o f  t h a t
Cond i t i on  o f  man whi ch o r i g i n a l l y  gave r i s e  t o t he a t t i t u d e s .  What 
'Uber s t a t e s  i n  terms o f  t hese t w o f o l d  a t t i t u d e s  has a l ways  been 
ccept ed as the s t a r t i n g  p o i n t  o f  an a n a l y s i s  o f  h i s  d i a l o g i c a l  
h i l o s o p h y .  I t  has never  been asked,  (not  even by Bu b e r ) ,  as t o  where 
hese a t t i t u d e s  have t h e i r  o r i g i n ,
I  suggest  t h a t  t h i s  q u e s t i o n  exposes a f u r t h e r  s u b j e c t  n e g l e c t e d  
y B u b e r ' s  commentators and t h a t  whi ch i s  h i s  u n d e r s t a n d i n g  o f  
r e a t i o n  and the myth of  t he " f a l l "  o f  man. I t  i s  beyond t he  t erms of  
e f e r enc e  of  t h i s  t h e s i s  t o make a d e t a i l e d  e x a mi n a t i o n  o f  t hese 
hemes, but  I  have made a s ug ges t i o n  i n  Chapter  8 t o  t he e f f e c t  t h a t  a
l ue t o  Bu be r ' s  un d e r s t a n d i n g  of  them i s  c o n t a i n e d  i n  e x a c t l y  t he
u b j e c t  under  d i s c u s s i o n .  The ma t t e r  i n v o l v e s  B u b e r ' s  d e s c r i p t i o n  o f
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t he t w o f o l d  na t u r e  o f  t he a t t i t u d e s  and the probl ems t h i s  c o n t a i n s  f o r  
h i s  concern f o r  u n i t y ,  I  suggest ed t h a t  i n  t he f o r m u l a t i o n  of  t he 
t w o f o l d  na t u r e  of  t he a t t i t u d e s  u n d e r l y i n g  h i s  p r i ma r y  w o r d - p a i r s ,  
Buber  was d e s c r i b i n g  man's s i t u a t i o n  as he under s t ood  i t  t o  be and t he 
p o i n t  f rom whi ch i t  i s  t h e r e f o r e  necessar y  to s t a r t  a movement t owards  
u n i t y ,  Man' s t w o f o l d  approach t o  t he wo r l d  must t hus  be seen as be i ng 
a consequence o f  t he Genesi s  myth as i s  a l s o  J ud a i s m ' s  i n h e r e n t  
dua l i sm i n u n d e r s t a n d i n g  t he o r i g i n  o f  good and e v i l  and i n  see i ng t he 
j o r l d  i n  t erms of  s e c u l a r  and sacred spher es .  I f  t o  t h i s ,  I  add my 
d i s c u s s i o n  i n  Chapter  7 o f  t he i m p l i c a t i o n s  of  man be i ng made i n  God' s  
image,  we can b e t t e r  under s t and  t h a t  man' s ba s i c  a t t i t u d e s  ar e  not  
i r i g i n a l  i n  t he sense t h a t  t hey  were pa r t  o f  h i s  make-up as be i ng 
c rea t ed  by God, They are a consequence then of  t he " f a l l  o f  man" a f t e r  
j h i c h  he i s  no l onge r  d i sposed t o " see"  t he wo r l d  as u n i t y  but  sees 
n l y  t he two r e l a t i o n a l  p o s s i b i l i t i e s .  Between t hese he w i l l  
f l u c t u a t e  w i t h o u t  sense of  purpose or  d i r e c t i o n  except  t h a t  f ound by 
I he e x e r c i s i n g  of  cho i ce  i n  t he c o n t e x t  o f  t he r e a l i t y  o f  d a i l y  l i f e ,  
Eve r y t h i ng  t h a t  i s  r e p r e s e n t e d  by J u d a i s m' s  i n h e r e n t  d u a l i s m,  Buber  
' h e r e f o r e  c o n t a i n s  i n  t he p r i ma r y  a t t i t u d e s  o f  the two l o c u t i o n s  
e p r e s e n t i n g  them.
In s e c t i o n  v ,  bel ow,  I  w i l l  e s t a b l i s h  my c o n c l u s i o n s  c o n c e r n i n g  
he probl em of  e v i l ,  but  I  a s s e r t  now t h a t  B u b e r ' s  p r i ma r y  a t t i t u d e s  
an be under s t ood  as t h e o d i c y ,  I  have shown t h a t  man' s i n d w e l l i n g  
od- image i s  ma n i f e s t  i n  s o c i a l  a c t i o n  as an ex p r e s s i o n  o f  God' s  
t t r i b u t e s .  The urgency and i mpor t ance o f  t h i s  a c t u a l l y  happen i ng i s  
nder s t ood  by Buber as man' s r e s p o n s i b i l i t y  t o  v i n d i c a t e  such 
t t r i b u t e s  as h o l i n e s s  and j u s t i c e  i n r e s p e c t  o f  t he e x i s t e n c e  of  
v i l .  I n  t h i s  sense a l s o  i t  can be argued t h a t  Buber b u i l t  i n  t o  h i s  
oncept  o f  a t t i t u d e  what i s  meant by man a c q u i r i n g  a knowledge o f  good 
nd e v i l .  He became ab l e  t o  cogn i ze  t hese o p p o s i t e s  whi ch have been 
s t a b l i s h e d  i n  t r a d i t i o n a l  r e l i g i o u s  l i t e r a t u r e  i n  t he f a m i l i a r  t erms
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of  l i g h t  and da r kness ,  o r de r  and chaos e t c , ,  and whi ch i n  B u b e r ' s  
language are expressed i n  t he d i f f e r e n c e s  e x i s t i n g  between t he 
a t t i t u d e  whi ch a l l o w s  a meet i ng  w i t h  t he " Thou" ,  and the a t t i t u d e  
whi ch c o n f i n e s  man t o  t he wo r l d  o f  " I t " ,
I  conc l ude t hen ,  t h a t  Bub e r ' s  concept  of  a t t i t u d e  ( S t e l 1ungen) 
form a more s o l i d  f o u n d a t i o n  f o r  h i s  d i a l o g i c a l  p h i l o s o p h y  t han has so 
f a r  been e s t a b l i s h e d  and t h a t  t hey  draw on a v a r i e t y  o f  sources whi ch 
have so f a r  not  been s p e c i f i e d .  They l i e  deeper  than a p s y c h o l o g i c a l  
i n t e r p r e t a t i o n  would s ugges t ;  t hey  have the we i gh t  of  somet h i ng a k i n  
t o  a Kan t i a n  c a t e go r y  u n d e r w r i t t e n  by t he a u t h o r i t y  of  h i s  r e a d i n g  of  
Genes i s ,  A l s o ,  I  suggest  t h a t  on the bas i s  of  my c o n c l u s i o n s  i n  
j sec t i on  i )  above,  Buber  d e r i v e d  much f rom D i l t h e y ' s  n o t i o n  o f  " p s y c h i c  
p e x u s , "  and " i n n e r  connectedness," ( Zusammenhang) ,  as a p r i n c i p l e  
j h i c h  mi ght  serve t o u n i f y  t he t w o f o l d  na t u r e  of  t he a t t i t u d e s  w i t h  
j h i c h  he was concerned,
i i )  The Concept  of  Ex p e r i en c e ,
I  have shown t h r o u g ho u t  t he f o r g o i n g  c h a p t e r s  t h a t  B u b e r ' s  n o t i o n
] f  " e x p e r i e n c e "  i s  of  p a r t i c u l a r  s i g n i f i c a n c e .  Experience i t s e l f ,
owever ,  i s  a f a c e t  of  man' s l i f e  about  whi ch Buber  i s  concerned and
agai nst  whi ch he o f f e r s  c e r t a i n  wa r n i ng s .  He says t h a t  he i s
accustomed to t he h e l l  t h a t  t he misuse of  t h i s  word e x p e r i e n c e
Er l e be n) ,  means" ( 2 0 ) ,  Despite h i s  war n i ngs  of  t he dangers i m p l i e d  by
\ search f o r  and a t r u s t  i n  exper ience,  I  want  t o  q u e s t i o n  t he  e x t e n t
0 which Buber ’ s c l a i m  to go beyond e x p e r i e n c e ,  i s  v a l i d ,
B u b e r ' s  main tenance o f  t he d i s t i n c t i o n  between E r l e b n i s , ( l i v e d
x p er ien ce ) ,  and E r f a h r u n g , ( p r a c t i c a l  knowl edge) ,  i s  i m p o r t a n t  s i n c e
t endeavours t o  guard a g a i n s t  t he probl ems of  s u b j e c t i v i s m  and t o
i s t i n g u i s h  between l e v e l s  of  e x p e r i e nc e ;
We are t o l d  t h a t  man ex per i ences  h i s  w o r l d .  What does t h i s  
mean? Man goes over  the s u r f a c es  of  t h i n g s  and exper iences  
them. He b r i n g s  back f rom them some knowledge o f  t h e i r
31 4
c o n d i t i o n  -  an e x p e r i e n c e .  But  i t  i s  not  ex p e r i enc es  a l one  
t h a t  b r i n g  the wor l d  t o  man ( 2 1 ) ,
To under s t and  what  Buber  means by man e x p e r i e n c i n g  t he w o r l d ,  I  
want t o  t r y  and e s t a b l i s h  more s p e c i f i c a l l y  what  h i s  concept  o f  
e x per i ence  i s ,  and how he a p p l i e s  i t ,  E n g l i s h  does not  p r o v i d e  the 
same range of  meanings as i s  a v a i l a b l e  i n  German, Kaufmann p r o v i d e s  
an i n t e r e s t i n g  f o o t n o t e  as a comment on t he sen t ence .  Per Mensch 
b e f a h r t  d i e  FI ache der  Dinge und e r f a h r t  s i e , i n  whi ch he sugges t s  
t h a t  e r f a h r t  and e r f a h r e , (whi ch Buber has used i n t he p r e v i o u s  
paragraph)  w h i l e  be i ng forms of  e r f a h r e n , are a l s o  c l o s e l y  r e l a t e d  t o 
f ah r en  and t o  b e f a h r e n , meaning t o  d r i v e  or  t o  go over  t he s u r f a c e  of
j
' something ( 2 2 ) ,  Th i s  use of  l anguage by Buber ,  i t s e l f  i l l u s t r a t e s  t he 
: are he e x e r c i s e d  i n t r y i n g  t o  m a i n t a i n  d i s t i n c t i o n s  between 
d i f f e r e n t  l e v e l s  o f  e x p e r i e n c e .  What he i s  t r y i n g  t o e s t a b l i s h  i s  
:hat  exp e r i e nce  on l y  manages t o s t ay  on the s u r f a c e  of  t h i n g s .  So f a r
iS I  am aware Buber never  uses the word e r 1ebt  (whi ch s i g n i f i e s  a
pore v i t a l  expe r i ence  of  somet h i ng)  i n  t he c o n t e x t  o f  h i s  d i s c u s s i o n s  
n I ch  und Du, except  as a p r a c t i c a l  consequence o f  t he o b j e c t i v e  
erms of  r e f e r e n c e  o f  t he I - I t  r e l a t i o n s h i p .  F u r t h e r  t o  t h i s ,  even h i s  
'ise o f  Er l  ebn i s  i s  c o n f i n e d  t o  t hose c o n t e x t s  whi ch a l l o w  an a e s t h e t i c  
esponse.  Thus i n  t erms of  t hose r e l a t i o n s h i p s  whi ch Buber  c o n s i d e r s  
ost  s i g n i f i c a n t  he uses t he term " e x p e r i e n c e "  on l y  t o  d e s c r i b e  t he  
echanisrn by whi ch such encoun t e r s  are  made, a r g u i n g  t h a t  what  i s
ommunicated i n the en c ou n t e r ,  i s  not  t he e x p e r i e n c e ,  but  t he 
somet h i ng "  conveyed by means of  i t  ( 2 3 ) ,  Buber  f u r t h e r  sugges t s  t h a t  
,here i s  n o t h i n g  t o  be ga i ned by a d i s t i n c t i o n  between " i n n e r "  and 
e x t e r n a l "  e x p e r i e n c e s ,  or  between " m y s t e r i o u s "  and " m a n i f e s t "  
x p e r i e n c e s .  What ex pe r i e nc e  of  any k i nd  ach i ev es  i s  no more t han an 
ncoun t e r  w i t h  the bas i c  wor l d  I - I t  and t hus  Buber c on c l udes ,  i n s o f a r  
s t h i s  r e p r e s e n t s  t he o b j e c t i v e  wo r l d  " a l l o w i n g  i t s e l f  t o  be
x p e r i e n c e d "  , we do not  by t h i s  means,  p a r t i c i p a t e  i n i t ;  t h e r e  i s  no 
e l a t i o n s h i p ,  no m u t u a l i t y  ( 2 4 ) ,
I
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Fr i edman i n  h i s  commentary on t h i s  s u b j e c t  a f f i r m s  B u b e r ' s  
c o n c l u s i o n  t h a t  i n  r e l a t i o n s h i p  ach i eved  i n  r ea l  meet i ng ,  ex p e r i e n c e  
i s  t r a ns c en ded ,  t h a t  i s  "overcome"  ( 2 5 ) .  However ,  I  suggest  t h a t  
Buber  d i d  not  e n t i r e l y  succeed i n  pass i ng  beyond E r l e b n i s  t o  s a f e r ,  
more o b j e c t i v e  gr ound.  F u r t h e r mo r e ,  I  m a i n t a i n  t h a t  t h e r e  i s ,  i n  t h i s  
a s s e r t i o n ,  a f undament a l  c o n t r a d i c t i o n  t o  t he arguments Buber  has 
p r es en t ed .
Let  me t ake t h i s  l a t t e r  p o i n t  f i r s t .  I f  a r e l a t i o n s h i p  can 
t r anscend  e x p e r i e n c e ,  a c c o r d i n g  to B u b e r ' s  p r e s c r i p t i o n  i t  can o n l y  do 
jSo when the " I "  encoun t e r s  t he "Thou" ,  That  i s ,  when somet h i ng o f  t he 
' ^ssence of  t he s e l f  has t r u e  meet i ng w i t h  somethi ng of  t he essence of  
j the o t h e r ,  ( I  l eave a s i d e ,  f o r  t he moment,  t he p o s s i b i l i t y  t h a t  t he 
bho1e essence of  s e l f  can have t r u e  meet i ng  w i t h  the who 1e essence of
: he o t h e r , )  Buber  has assured us,  however ,  t h a t  t he p o t e n t i a l  f o r  such 
neet i ng  i s  a l s o  c o n t a i n e d  i n the o b j e c t i v e  wo r l d  o f  I t ,  t h a t  i s  w i t h  
I he wo r l d  o f  na t u r e  i n t he p a r t i c u l a r  m a n i f e s t a t i o n s  encoun t e r ed  by
che I , I t  does not  f o l l o w ,  t h e r e f o r e ,  t h a t  t he wo r l d  of  I t  c o n f i n e s
I he i n d i v i d u a l  t o  an "on the s u r f a c e "  ex pe r i e nc e  o f  somet h i ng t h a t
remains mer e l y  pass i ve  i n t he en c ou n t e r ,  s i nce  Buber  has a l ways  
j i a i n t a i ned  t h a t  a degree of  m u t u a l i t y  can be a c h i e v ed ,  f o r  exampl es,  
l i t h  a n i ma l s ,  a t r e e ,  or  a Do r i c  col umn,  (see my d i s c u s s i o n  i n  the 
e c t i o n  f o l l o w i n g ) .  On the o t h e r  hand,  i n  t he wo r l d  o f  Thou,  Buber  
as a l s o  acknowledged t h a t  t h e r e  are i n t e r - p e r s o n a l  r e l a t i o n s h i p s  o f  a 
ecessary  and c r e a t i v e  k i nd  whi ch cannot  by t h e i r  n a t u r e  ac h i ev e  
, u t u a l i t y .  We can c i t e  as examples t hose e x i s t i n g  between t e a c h e r  and 
u p i l ,  p s y c h o l o g i s t  and p a t i e n t ,  and pa r en t  and c h i l d .  What I  suggest  
o l ds  t hese r e l a t i o n s h i p s  t o g e t h e r  i s  a r e c i p r o c i t y  of  t he s e r v i c e  o f  
he one meet i ng  t he need of  t he o t h e r .  I n  t h i s  c o n t e x t ,  I  s u b mi t ,
e x p e r i e n c e "  remai ns as t he medium of  exchange,
I  b r i n g  t o  my argument  t he f a c t  t h a t  Buber  h i m s e l f  had s e r i o u s  
econd t h o u g h t s ,  e s p e c i a l l y  con c e r n i ng  man' s r e l a t i o n s h i p  w i t h  n a t u r e ,
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I n  h i s  Pr e f ace  t o  the 1923 e d i t i o n  of  h i s  book On J u d a i s m, Buber
under t akes  a " f i n e  t u n i n g "  o f  h i s  t h i n k i n g  t o  t h a t  da t e .  We f i n d  here
t h a t  " e x p e r i e n c e "  can be v a l i d ,  r ea l  and a u t h o r i t a t i v e  t o  t he degree 
to whi ch i t s  con t en t  i s  r e a l , B u b e r ' s  s u b j e c t  here i s  God, t hus  an 
expe r i ence  ( E r l e b n i s ) of  God concerns  us as event  i f  what  t h a t  event
i n v o l v e s  i s  t he " r e a l " God ( 2 6 ) ,  Thus,  as e a r l y  as 1923,  and i n
t ho ugh t s  devel oped w h i l e  he was w r i t i n g  I ch  und Du. Buber p r o v i d e s  us
w i t h  a v i n d i c a t i o n  of  ex pe r i e nc e  w h i l e  at  t he same t i me m a i n t a i n i n g
h i s  deep concern as t o  i t s  dangers .  Towards the end o f  h i s  l i f e  Buber  
r e f e r s  t o  t h i s  ad j us t men t  as "a r a d i c a l  s e l f - c o r r e c t i o n "  ( 2 7 ) ,  and 
seems to a t t emp t  a f u r t h e r  c o r r e c t i o n  whi ch p l aces  h i s  concept  o f
exp e r i e nc e  near e r  t o  h i s  o r i g i n a l  t h o u g h t s .  He w r i t e s ,  " E r l e b n i s
be l ongs t o  the e x c l u s i v e ,  i n d i v i d u a l i s e d  ps y c h i c  sphere ;  r e l a t i o n s h i p ,  
t r a n s c e n d s  t h i s  sphere f rom i t s  o r i g i n s  on"  ( 2 8 ) ,
E i t h e r  t h i s  aspect  o f  B u b e r ' s  p h i l o s o p h y  r e p r e s e n t s  a c o n f u s i o n  
Which must r emai n ,  or  he a t t e m p t s  a f i n e  d i s t i n c t i o n  whi ch I  submi t  
does not  c a r r y  i n t o  l i f e  as o r d i n a r y  man " e x p e r i e n c e s "  i t .  Th i s  
d i s t i n c t i o n  between ex p e r i enc e  and r e l a t i o n s h i p ,  i f  p r essed ,  becomes a 
d i s t i n g u i s h i n g  f e a t u r e  of  t he wor l d  o f  I - I t  and the wo r l d  of  I - Thou  
r e s p e c t i v e l y ,  and c o n f i r ms  t he d u a l i t y  d i scussed  i n  t he  p r e v i o u s  
s e c t i o n .  I f  I  now app l y  my d i s c u s s i o n  of  a t t i t u d e s  t o  t he m a t t e r  of  
exper i ence,  we can see t h a t  t he probl em of  d u a l i t y  i s  g i ve n  a n o t h e r  
l i me n s i o n ,  B u b e r ' s  t w o f o l d  a t t i t u d e s  are p r esen t ed  as be i ng  a p r i o r i  
And do not  r e s i d e  i n  e x p e r i e n c e ,  nor  i s  t he na t u r e  o f  e x p e r i e n c e  
t s e l f  de t e r mi ned  by the a t t i t u d e s  br ough t  t o  them;  what i s  de t e r mi ned  
y t hose a t t i t u d e s  i s  t he way i n whi ch ex p e r i e nc e  may be i n t e r p r e t e d  
md accommodated.  Consequen t l y ,  i f  we b r i n g  t o ex p e r i e n c e  a t w o f o 1d 
i t t i t u d e ,  we w i l l  not  be i n c l i n e d  t o  r e c e i v e  t h a t  e x p e r i e n c e  as 
f f e r i n g  the p o t e n t i a l  o f  r e a l i s i n g  u n i t y  i n  t he w o r l d .  What I  am 
r g u i n g  i s  t he p o s s i b i l i t y  t h a t  a change of  a t t i t u d e  w i l l  l e a d ,  not  t o  
change i n the na t u r e  of  our  e x p e r i e n c e s ,  but  t o  a new way o f  r e a d i n g
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them;  t hus  i t  i s  not  exper ience t h a t  must be t r anscended  but  t he 
t w o f o l d  c h a r a c t e r  o f  t he a t t i t u d e s  we b r i n g  t o  them.  T h e r e f o r e  i f  we 
b r i n g  t o t he wor l d  an a t t i t u d e  whi ch p r e d i s pos es  us to expect of  a l l  
our  e x p e r i enc es  somethi ng of  t he r e l a t i o n a l  q u a l i t y  Buber  would 
r e q u i r e ,  we w i l l  be l es s  i n c l i n e d  t o  accept  t he d i s t i n c t i o n s  e x i s t i n g  
between t he wo r l d  o f  I t  and the wo r l d  o f  Thou,  and we would be l ess  
s u s c e p t i b l e  t o  the c on s t an t  o s c i l l a t i o n  between the two.  I t  i s  t he
way Buber  would have us go,  except  f o r  t he f a c t  t h a t  he d i s a l l o w s  t he
p o s s i b i l i t y  of  our  a c h i e v i n g  a u n i f i e d  expe r i e nce  by i n s i s t i n g ,  
j despi te h i s  r e f i n e m e n t s ,  on the d i s t i n c t i o n s  between d i f f e r e n t  l e v e l s  
of  exper ience o u t l i n e d  above.
What then i s  i t  t h a t  so concerns  Buber  about  t he  n a t u r e  o f  
experience? Bub e r ' s  u n d e r s t a n d i n g  o f  ex p e r i e nc e  d e r i v e d  i t s  d i r e c t i o n  
From a r e a c t i o n  t o  Oi l  t h e y ' s  more p s y c h o l o g i c a l  i n t e r p r e t a t i o n  o f  i t .
Neve r t he l ess ,  D i l t h e y ' s  emphasi s on t he " l i v e d "  c h a r a c t e r  of
I
' pxper i ence was somethi ng whi ch would have appea l ed t o  Buber ,  who 
pl aced i n t h i s  c o n t e x t  what can be i mmed i a t e l y  d i s c e r n e d  and accepted  
as r e a l .  I n  my d i s c u s s i o n  of  t h i s  i n  Chapter  3,  I  no t ed ,  t h a t  Buber  
i i d  not  c a r r y  i n t o  h i s  t h i n k i n g ,  D i l t h e y ' s  d i s t i n c t i o n  between " l i v e d  
xper ience" ,  and " i n n e r  e x p e r i e n c e , "  I t  i s  t he l a t t e r  o f  whi ch Buber  
s s u s p i c i o u s  because o f  i t s  s u s c e p t i b i l i t y  t o  s u b j e c t i v i s m .  I t  wou l d ,  
sugges t ,  have s t r e ng t h en ed  Bu b e r ' s  p o s i t i o n ,  i f  he cou l d  have 
Jade a s i m i l a r  d i s t i n c t i o n  and acknowl edged d i f f e r e n t  l e v e l s  o f  
x p e r i e n c e .  Even D i l t h e y ' s  n o t i o n  o f  " l i v e d  e x p e r i e n c e "  does not  
n t i r e l y  s a t i s f y  Buber ,  s i nce  he would expect  t hose as p ec t s  or  k i n d s  
f  exp e r i e nce  whi ch are more outward and o b j e c t i v e ,  t o t r a n s c e n d  t h a t  
ven t  which exper ience i s  i n t ended  t o  d e f i n e ,
Bu b e r ' s  ad j us t me n t  of  D i l t h e y  i s  t o  make the d i s t i n c t i o n  not  
etween k i nd s  o f  e x p e r i e n c e ,  but  between ex p e r i enc e  and l i f e ,  Buber  
nde r s t ands  the " e x p e r i e n c i n g "  ( E r l e b e n ) of  l i f e  as a f orm o f  de t ached 
o b j e c t i v i t y .  He s t a t e s  t h a t  what  m a t t e r s  i s  not  t h i s  e x p e r i e n c e  but
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" l i f e  i t s e l f . "  I n  the same way he makes the d i s t i n c t i o n  between
r e l i g i o u s  exp e r i e nce  (whi ch he p l aces  i n t he ps y c h i c  r ea l m)  and 
r e l i g i o u s  l i f e ,  " t h a t  i s  t he t o t a l  l i f e  o f  an i n d i v i d u a l  or  o f  a 
peop l e ,  i n  t h e i r  a c t u a l  r e l a t i o n s h i p  t o  God and the w o r l d "  ( 2 9 ) ,
I  can accept  Bu b e r ' s  concern t h a t  ex p e r i enc e  can become a k i nd  o f  
s u b s t i t u t e  f o r  t he r ea l  t h i n g ,  t h a t  i t  can be i nduced and f a l s i f i e d  
and t h a t  the i n d i v i d u a l  can be obsessed w i t h  seek i ng a l l  manner of
e x p e r i e n c e s ,  as i t  were,  f o r  t h e i r  own sake,  I  cannot  accept  t h a t  t he
i n d i v i d u a l ' s  i nvo l vemen t  i n  " l i f e  i t s e l f "  i s  i n  any i m p o r t a n t  way
d i f f e r e n t  f rom t h a t  i n d i v i d u a l ' s  exp e r i e nc e  o f  l i f e ,  g i ven  t h a t  t he 
e x per i ence  conforms t o  B u b e r ' s  own c o n d i t i o n  of  i n v o l v i n g  t he 
i n d i v i d u a l  w i t h  somethi ng r e a l ,  as opposed t o  somethi ng t h a t  i s  a
s u b s t i t u t e  f o r ,  or  mere r e f l e c t i o n  o f  t h a t  r e a l i t y ,  I  r e i t e r a t e  my
c o n t e n t i o n  t h a t  t he d i s t i n c t i o n  Buber  endeavours  t o m a i n t a i n  does not  
ba r r y  over  i n t o  p r a c t i c e ,  i n t o  t h a t  r ea l  l i f e  i n  whi ch most  peop l e ,  
l ess  r e f i n e d  than h i m s e l f ,  are i n v o l v e d .
Fu r t h e r mo r e ,  I  b e l i e v e  Buber t o  be mi s t aken  i n  c o n f i n i n g  r e l i g i o u s  
expe r i ence  t o  the " p s y c h i c  s p h e r e , "  and I  suggest  t h a t  he does t h i s  
l e cause o f  h i s  u n w i l l i n g n e s s  to a l l o w  t h a t  c e r t a i n  o t h e r  d i s c i p l i n e s  
;an make a v a l i d  c o n t r i b u t i o n  t o  h i s  e n q u i r y ,  I  c on s i d e r ed  i n  my 
i i s c u s s i o n  o f  D i l t h e y  i n  Chapter  3 and above,  t he l i m i t e d  c u r r i c u l u m  
)uber  a c t u a l l y  b r i n g s  t o  bear  on h i s  t h o u g h t ,  d e s p i t e  t he  f a c t  t h a t  he
I •
:<eems t o  be so e c l e c t i c  i n  h i s  i n t e r e s t s ,  I  am s u g g e s t i n g  t h a t
whatever  theme Buber t akes  up,  whet her  i t  i s  Has i d i sm,  Taoi sm,  t he 
Buddhist  Upan i shar ds  or  t he B i b l e ,  t h e r e  are c e r t a i n  d i s c i p l i n e s  whi ch 
e w i l l  not  a l l o w  t o  i mp i nge,  I  have shown t h a t  t h i s  i s  p a r t i c u l a r l y  
rue of  h i s  a t t i t u d e  to psycho l ogy  and I  suggest  t h a t  h i s  s u s p i c i o n s  
n t h i s  r es pec t  are a p p l i e d  s p e c i f i c a l l y  t o r e l i g i o u s  e x p e r i e n c e ;  
ence h i s  con f i nement  of  t h i s  t o  t he p s y c h i c .  Agai n we can u n d e r s t and  
he dangers a g a i n s t  whi ch Buber warns i n  t he sense t h a t  he un d e r s t a n d s  
sycho l ogy  as a d i s c i p l i n e  whi ch endeavours  to " e x p l a i n  away"  t he
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r e l i g i o u s  i n much the same the same way as he c r i t i c i s e d  Fe ue r ba c h ' s  
r e d u c t i o n  o f  t he r e l i g i o u s  as be i ng a d e s c r i p t i o n  of  man h i m s e l f .  
F u r t h e r  t o  t h i s ,  I  suggest  t h a t  Buber has t oo nar row a v i ew o f  what  
c o n s t i t u t e s  r e l i g i o u s  ex pe r i e nc e  as such.  I t  i s  not  p o s s i b l e  t o  
c o n f i n e  i t  on l y  t o  t he ps y c h i c  r ea l m,  f o r  r e l i g i o u s  e x p e r i e n c e  can 
i n v o l v e  t he whole i n d i v i d u a l ,  i n  t erms o f  mind and i n t e l l e c t  and o f  
emot i ons  and f e e l i n g ,  as we l l  as i n  t erms of  t h a t  i n d i v i d u a l s  
p s y c h o l o g i c a l  make-up.  The l a t t e r  may de t e r mi ne  the k i nd  o f  e x p e r i e nc e  
t o  whi ch an i n d i v i d u a l  i s  s u s c e p t i b l e ,  but  t he ex p e r i enc e  i t s e l f ,  i s  I  
s ugges t ,  more complex t han Buber  a l l o w s ;  nor  does he seem t o  c o n s i d e r  
t he i m p l i c a t i o n s  o f  d i f f e r e n t  i n d i v i d u a l s  hav i ng  d i f f e r e n t  k i n d s  o f  
r e l i g i o u s  e x p e r i e n c e ,  e i t h e r  as between r e l i g i o u s  t r a d i t i o n s  or  w i t h i n  
them.
I  b e l i e v e  B u b e r ' s  s u s p i c i o n s  o f  exp e r i e n c e  t o  be o v e r s t a t e d  and 
[ that t he word and the event  i t  r e p r e s e n t s  needs some f orm o f  r e ­
i n s t a t e m e n t .  As Buber d i d  not  wi sh t o  abandon the term "God" d e s p i t e  
i t s  f a m i l i a r i t y  and the misuse t o  whi ch i t  had been s u b j e c t e d ,  so I  
suggest  he shou l d  not  have abandoned t he event  o f  exper ience s i mp l y  
pecause t h e r e  are dangers a s s o c i a t e d  w i t h  the way t h a t  event  
u n c t i o n s .
i v )  B u b e r ' s  M y s t i c a l  O r i e n t a t i o n *
I  showed i n  Chapter  5,  t h a t  Buber  argued s t r o n g l y  a g a i n s t  two 
aspects of  medi eval  m y s t i c i s m .  The f i r s t  concerned the m y s t i c a l  
r a d i t i o n  t h a t  seeks t he b i r t h  o f  God i n  t he human s o u l ,  whi ch i n  
l u b e r ' s  l anguage became a s s o c i a t e d  w i t h  h i s  concept  o f  t he "becomi ng"  
o d . The second was a de n i a l  o f  t hose forms o f  m y s t i c i s m  whi ch c a l l  
or  s e l f  and won 1d - d e n i a l  .
The n o t i o n  of  t he i n d i v i d u a l ' s  r e a l i s a t i o n  of  God i n  t er ms of  God 
oming t o  b i r t h  i n  t he human s o u l ,  was a ma t t e r  w i t h  whi ch Buber  was 
d e n t i f i e d  t h r o ug ho u t  h i s  l i f e ,  d e s p i t e  h i s  e f f o r t s  t o  c o r r e c t  and
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q u a l i f y  t h i s  a s s e r t i o n .  Such q u a l i f i c a t i o n s  form ano t he r  aspec t  o f  t he 
r a d i c a l  s e l f - c o r r e c t i o n  I  have r e f e r r e d  t o  i n  t he d i s c u s s i o n  above* 
Buber r e f e r s  t o  i n e x a c t i t u d e s  a s s o c i a t e d  w i t h  h i s  s t a t e me n t s  about  God 
be i ng dependent  on man f o r  h i s  " immanence"  or  " t r a n s c e n d e n c e " ,  and 
about  God emerging out  o f  t he i n d i v i d u a l ' s  s t r i v i n g  f o r  u n i t y ;  he 
wants a l s o  t o a d j u s t  h i s  i dea t h a t  "God i s  n o t ,  but  t h a t  He becomes 
e i t h e r  w i t h i n  man or w i t h i n  manki nd"  ( 3 0 ) ,  Each of  t hese a s s e r t i o n s  
are a s s o c i a t e d  w i t h  B u b e r ' s  e a r l i e r  s t udy  of  my s t i c i s m  and h i s  own 
T i ys t i ca l '  o r i e n t a t i o n *  L a t e r  he a d j u s t e d  them to  u n d e r s t a n d i n g  God as 
p p r i ma l  be i ng ,  whose e x i s t e n c e  and whose presence i n  t h i s  wo r l d  i s  
l o t  dependent  on man, but  whose m a n i f e s t a t i o n ,  t h a t  i s  s e l f - i m p a r t i n g ,  
can be seen i n  man and i n  c r e a t i o n *  Thus Buber has changed t he n o t i o n  
of  r e a l i s a t i o n ,  f rom one whi ch under s t ands  man as the i n s t r u m e n t  of  
Bod' s immanence,  t o  one i n  whi ch i s  under s t ood  man' s p a r t n e r s h i p  w i t h  
bod i n p r e p a r i n g  the wo r l d  t o r e c e i v e  Hi s  r e a l i t y ,  and t h e r e b y  make 
|.he wo r l d  G o d - r e a l ,  g o t t w i r k l  i ch  ( 3 1 ) ,
What Buber was anx i ous  t o  d i savow was the i m p l i c a t i o n  o f  t he 
e a l i t y  o f  God i n  t he wo r l d  be i ng dependent  on a m y s t i c a l  p e r c e p t i o n  
j h i ch r e q u i r e s  the den i a l  o f  s e l f  and w o r l d .  To r e c a p i t u l a t e  b r i e f l y ,  
here are two bas i c  c h a r a c t e r i s t i c s  o f  my s t i c i s m  t h a t  can be f ound 
i t h i n  a l l  i t s  v a r i o u s  r e l i g i o u s  e x p r e s s i o n s ;  one has t o  do w i t h  an 
nrnediated r e l a t i o n s h i p  o f  God, and t he o t h e r ,  whi ch f o l l o w s  f rom 
h i s ,  i s  t h a t  i n  such a r e l a t i o n s h i p  the i n d i v i d u a l  seeks u n i t y  w i t h
he d i v i n e *  I  suggest  t h a t  t h e r e  are ex p r e s s i o n s  o f  m y s t i c i s m  whi ch
n t e r p r e t  t hese c o n d i t i o n s  i n  r e l a t i v e  and v a r i a b l e  terms and whi ch 
re p o s i t i v e  i n  t h a t  t hey  are s e l f  and w o r l d - a f f i r m i n g *  Examples can 
e found i n  many r e l i g i o n s  ( 3 2 ) ,  but  i t  shou l d  be no t ed t h a t
f f i r r n a t i o n  o f  l i f e  was a c h a r a c t e r i s t i c  o f  t he H a s i d i c  m y s t i c i s m  i n 
h i ch  Buber was so i n t e r e s t e d *
I  am concerned t o e s t a b l i s h ,  t h e r e f o r e ,  t h a t  w h i l e  Buber  renounced 
le n e g a t i v e  aspec t s  of  my s t i c i s m ,  a c e r t a i n  m y s t i c a l  o r i e n t a t i o n
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remained i n  h i s  o u t l o o k  and i s  t o  be f ound w i t h i n  h i s  d i a l o g i c a l  
p h i l o s o p h y  and h i s  u n d e r s t a n d i n g  o f  Judai sm;  t h e r e  i s ,  I  s ub mi t ,  a 
remnant  o f  m y s t i c i s m  r e s i d i n g  i n  h i s  c e n t r a l  concer n ,  h i s  concept  of  
re 1 a t  i o n s h i p *
In I ch  und Du he se t s  out  c l e a r l y  t h a t  he under s t ands  r e l a t i o n s h i p  
to a r i s e  i n  t h r e e  s p e c i f i c  spher es :  i )  i n  our  l i f e  w i t h  n a t u r e ,  i i )  i n  
our l i f e  w i t h  men, and i i i )  i n  our  l i f e  w i t h  s p i r i t u a l  be i ngs  ( 3 3 ) ,  
Where then does Buber p l ace  man's r e l a t i o n s h i p  w i t h  God? I  contend 
t h a t  t h i s  i s  not  o f f e r e d  by Buber  as t he f o u r t h  sphere o f  r e l a t i o n s h i p  
because he wants us t o under s t and  t h a t  a r e l a t i o n s h i p  w i t h  God can be 
ach i eved t h r ough  t hese o t h e r  r e l a t i o n s h i p s  and i s  so ach i ev ed  whenever  
|the I  meets i n  r e a l i t y  t he Thou of  t he o t h e r .  Th i s  E t e r n a l  Thou i s  
thus t o  be encoun t er ed  i n  t r u e  r e l a t i o n s h i p  w i t h  any aspec t  o f  Hi s  
c r e a t i o n .  Th i s  would suggest  a s h i f t  f r om m y s t i c i s m ' s  f i r s t  e s s e n t i a l  
c h a r a c t e r i s t i c ,  namely t h a t  a r e l a t i o n s h i p  w i t h  God shou l d  be
I
j nmed i a t ed .  However ,  I  suggest  t h a t  t he n o t i o n  o f  m y s t i c i s m  i s  
e g i t i m a t e l y  d e s c r i p t i v e  of  t h a t  event  i n whi ch t he i n d i v i d u a l  
r anscends the p h y s i c a l  l i m i t s  concerned t o  t he p o i n t  o f  a c h i e v i n g  aI
[ r ue  meet i ng  w i t h  t he d i v i n e ,  I  b e l i e v e  t h a t  i t  i s  i n t h i s  sense t h a t  
i e  can f i n d  the f i r s t  i n d i c a t i o n  of  t he e x t e n t  t o  whi ch Buber  r e t a i n e d  
i  m y s t i c a l  o r i e n t a t i o n ,  i nasmuch as Buber  would m a i n t a i n  t h a t  i n  a 
rue encoun t e r  w i t h i n  t hese t h r ee  spheres ,  i t  i s  God w i t h  whom the 
n d i v i d u a l  has t o  do.  I n  un d e r s t a n d i n g  what  Buber i s  s u g g e s t i n g ,  t he 
i s t i n c t i o n  has t o be ma i n t a i n e d  between pant he i sm and p a n e n t h e i s m , 
he p o t e n t i a l  f o r  t he i n d i v i d u a l ' s  encoun t e r  w i t h  God does not  e x i s t  
ecause e v e r y t h i n g  i_s God, but  because God i s  j j i  e v e r y t h i n g ,
I  want  now t o  l ook at  each of  t hese t h r e e  spheres i n  t u r n  w i t h  the 
n t e n t i o n  o f  h e i g h t e n i n g  a m y s t i c a l  c on t e n t  whi ch I  cont end e x i s t s ,  at  
east  i n  v e s t i g i a l  f o r m,  and c l e a r l y  enough t o  conc l ude t h a t  m y s t i c i s m  
emains a f e a t u r e  o f  B u b e r ' s  bas i c  d i a l o g i c a l  a t t i t u d e ,  I  s h a l l  t hen 
o l l o w  w i t h  a d i s c u s s i o n  o f  t he i m p l i c a t i o n s  o f  t h i s  remnant  m y s t i c i s m
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f o r  t he n o t i o n  of  B u b e r ' s  e x i s t e n t i a l i s m .
F i r s t l y ,  t he r e l a t i o n s h i p  w i t h  n a t u r e :  I  e s t a b l i s h e d  t h a t  f rom
Hermann Cohen Buber d e r i v e d  the n o t i o n  t h a t  man has to be "pu t  i n t o  
n a t u r e "  and i n  t h i s  c o n t e x t  I  d i scussed  the s i g n i f i c a n c e  f o r  Buber  of  
Cohen' s . concept  o f  c o r r e l a t i o n s  and i t s  r e l e v an c e  t o  B u b e r ' s  
u nd e r s t a n d i n g  of  r e l a t i o n s h i p .  I  conc l uded i n t h i s  d i s c u s s i o n  t h a t  
Buber used t he n o t i o n  of  c o r r e l a t i o n  not  i n  t erms of  l o g i c a l  n e c e s s i t y  
but  i n  terms of  t he o n t i c  demand o f  r e l a t i o n s h i p .  Thus i n  t he c o n t e x t
of  man' s r e l a t i o n s h i p  w i t h  n a t u r e ,  t he i n d i v i d u a l  b r i n g s  t o  h i s
^encounter  an expec t ancy  grounded i n  h i s  be i ng .
Th i s  i s  a p r o b l e m a t i c  ar ea of  B u b e r ' s  t hough t  and c o n t r o v e r s i a l ♦ I  
,ave a l r e a d y  r e f e r r e d  t o  t he p o s s i b l e  i n f l u e n c e  on him o f  Boehme's 
'•is i on d e r i v e d  f rom the c o n t e m p l a t i o n  of  a d i sh  and B u b e r ' s  o f f e r  o f  a
i i m i l a r  exp e r i e nc e  based on h i s  v i ew o f  a Do r i c  p i l l a r .  The prob l em
I ere i s  compounded by the f a c t  t h a t  t hese o b j e c t s  are man made and 
i n a n i m a t e : n e v e r t h e l e s s  t hey  seem to  be ab l e  t o  f u n c t i o n  as t he  means 
3r channel  f o r ,  an encoun t e r  w i t h  God. I  suggest  a l s o ,  t h a t  Buber
b r i n g s  t o  such encoun t e r s  t he expec t ancy  t h a t  t he event  w i l l  t r a n s c e n d  
[he p h y s i c a l  l i m i t s  o f  t he encoun t e r  i t s e l f .  But  t he two most  famous 
Examples o f f e r e d  by Buber ar e  t hose whi ch concern t he r e l a t i o n s h i p  he 
'exper ienced w i t h  a horse and w i t h  a t r e e .  The momentary e x p e r i e n c e  t o 
Jhich Buber t h r i l l e d  as a c h i l d  when s t r o k i n g  t he horse on h i s  
at  h e r ' s  f arm i s  r e c ou n t e d ,  many years  l a t e r ,  i n  l anguage whi ch has a 
e f i n i t e  m y s t i c a l  c h a r a c t e r .  Acco r d i ng  t o Buber ,  what  happened
cc u r r e d  i n  t he moment when he f e l t  beneath h i s  hand t he " l i f e "  o f  t he 
or  se :
i t  was as though the el ement  o f  v i t a l i t y  i t s e l f  bo r de r ed  on my
s k i n ,  somethi ng t h a t  was not  1 ♦ p a l p a b l y  t he o t h e r , not  j u s t  
a n o t h e r ,  r e a l l y  t he Other  i t s e l f ;  i t  p l aced i t s e l f  e l e m e n t a l l y  i n  
t he r e l a t i o n  of  Thou and Thou w i t h  me ( 3 4 ) .
Buber  i s  not  s ug ges t i n g  t h a t  t he Thou encoun t e r ed  here i s
e c e s s a r i l y  an encoun t e r  w i t h  t he e t e r n a l  Thou,  but  t h a t  what  was
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ach i eved  was a r e l a t i o n s h i p  o f  t r u e  m u t u a l i t y  between c h i l d  and ho r se .
That  Buber d i d  encoun t e r  t he " Ot her  i t s e l f "  i s  however t he l i n k  whi ch
I  b e l i e v e  e s t a b l i s h e s  h i s  r e t e n t i o n  of  t he m y s t i c a l .  The l i n k  i s  w i t h
a passage i n  I ch  und Du where Buber m a i n t a i n s  t h a t  i n  each o f  t he
spheres under  c o n s i d e r a t i o n ,  at  t he p o i n t  o f  e n c oun t e r ,
we l ook out  t oward t he f r i n g e  o f  t he e t e r n a l  Thou" and t h a t  i n
each such encoun t e r  "we are aware o f  t he b r ea t h  f rom the e t e r n a l  
Thou: i n each Thou we address  t he e t e r n a l  Thou ( 3 5 ) .
Here,  I  s ubmi t ,  i s  t he c o n f i r m a t i o n  of  p r e c i s e l y  t h a t  expec t ancy
whi ch i m p l i e s  a m y s t i c a l  p e r c e p t i o n .  Ulhat Buber  sugges t s  as hav i ng
happened when he s t r o k e d  the horse was not  t h a t  he encoun t e r ed  God,
but  t h a t  t he presence o f  God was r ea l  enough i n  t he en c oun t e r  as t o
c o n s t i t u t e  a mode o f  d i v i n e  add r ess .
The we l l  known passage i n  whi ch Buber d e s c r i b e s  an en c oun t e r  w i t h
a t r e e  and the d i f f e r e n t  ways and l e v e l s  of  response p o s s i b l e ,  a l s o
j t e s t i f i e s  t o  the event  o f  m u t u a l i t y .  What he i s  anx i ous  t o  e s t a b l i s h
i s  t h a t  t he t r e e  e x i s t e d  f o r  him beyond an a d d i t i o n  o f  i mp r e s s i o n s ,
jthe p l ay  of  i m a g i n a t i o n  and t he v i c i s s i t u d e s  o f  mood, t o  t he  p o i n t
)
j jhere i t  i s  t r u l y  bod i ed a g a i n s t  him and "has t o  do w i t h "  him;  the 
s t r e n g t h  o f  what  happened shou l d  not  be undermined nor  meaning deni ed 
:o the r e l a t i o n  e s t a b l i s h e d :  " r e l a t i o n  i s  mu t u a l "  ( 3 6 ) .  Thus we have 
conf i rmed once more the c o n d i t i o n  whi ch a l l o w s  t he i n d i v i d u a l  i n v o l v e d  
0 f i n d  i n  t he event  t he address  of  t he e t e r n a l  Thou. I  accep t  t h a t
h i s  i s  not  unmediated r e l a t i o n s h i p  w i t h  the E t e r n a l  Thou as a t r u e
y s t i c i s m  would r e q u i r e  i t  t o  be,  and t h e r e  no s ug g e s t i o n  here even o f  
he expec t ancy  of  un i on .  Each el ement  i n  t he encoun t e r  r e t a i n s  i t s  
wn i d e n t i t y  and i n  so f a r  as t h i s  i s  r e l e v a n t  f o r  a t r e e ,  i t s  own 
onsc i  oLisness. As t o  whether  t he t r e e  does have consc i ousness  s i m i l a r  
0 human or  animal  c on s c i ousness ,  Buber s t a t e s  s i mp l y  t h a t  he cannot  
ay s i nc e  he has no exp e r i e n c e  of  i t  ( 3 7 ) .
What I  am s u g ge s t i n g  w i t h  r e spec t  t o  t he r e l a t i o n s h i p  Buber  
nv i sages  f o r  our  l i f e  w i t h  n a t u r e ,  i s  s i mp l y  t h a t  i n  B u b e r ' s  a t t i t u d e
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t o na t u r e  t h e r e  i s  an expectancy of  t he p o s s i b i l i t y  o f  t r a n s c e n d i n g  
t he p h y s i c a l  l i m i t s  of  t he event  i t s e l f  t o  t he p o i n t  where the 
i n d i v i d u a l  i s  at  1 east  addressed by God. Thus t h e r e  remai ns  a 
v e s t i g i a l  my s t i c i s m  and t h a t  t h e r e f o r e  the r e l a t i o n a l  event  t h a t  t akes  
p l ace  cannot  be ex p l a i n e d  e n t i r e l y  w i t h i n  t he e x i s t e n t i a l i s t  t erms of  
r e f e r e n c e  i n  whi ch B u b e r ' s  t hough t  i s  u s u a l l y  i n t e r p r e t e d .
Secondly,  our l i f e  w i t h  men: The p e r s i s t e n c e  of  a m y s t i c a l  aspec t  
w i t h i n  t h i s  sphere of  i n t e r - p e r s o n a l  r e l a t i o n s h i p  i s ,  I  suggest  more 
a p p a r e n t .  My reasons f o r  a s s e r t i n g  t h i s  combine d i s c u s s i o n s  a l ready  
g i ven  conce r n i ng  t he r e l a t i o n a l  and d i a l o g i c a l  i m p l i c a t i o n s  of man 
be i ng made i n the image o f  God and B u b e r ' s  concept  of  God as e t e r n a l
Thou.  These combine i n  what i s  a f a m i l i a r  and key Buber t e a c h i n g ,  t h a t
i n t he i n d i v i d u a l ' s  encoun t e r  w i t h  t he Thou o f  t he o t h e r ,  t h e r e  i s  
a l so  an encoun t e r  w i t h  the E t e r n a l  Thou.  What I  suggest  Buber  i s  
jdoing here i s  mo d i f y i n g  t hose aspec t s  o f  m y s t i c i s m  w i t h  whi ch he does 
not  agr ee .  Let  me r e c a p i t u l a t e :  C e r t a i n  m y s t i c a l  t r a d i t i o n s  avow t h a t  
I  meet i ng w i t h  t he d i v i n e  shou l d  be unmedi ated but  examples so f a r  
j : ons i dered suggest  t h a t  i t  i s  not  unusual  f o r  t he i n d i v i d u a l  t o  pass 
: 0 a m y s t i c a l  exper ience t h r ough  na t u r e  by way of  pe r sona l  
r e l a t i o n s h i p .  I n  such event s  the consc i ousness  o f  t he s u b j e c t  r emai ns  
10 p r o v i d e  a subsequent  t e s t i mo n y  o f  t he event  i t s e l f ;  un i on  t hus  
does not  n e c e s s a r i l y  i mp l y  a b s o r p t i o n  t o  t he p o i n t  o f  t he  l o s s  o f  
le 1f - i d e n t i t y . I t  i s  t h i s  l a t t e r  f a c e t  o f  my s t i c i s m  Buber  i s  anxious  
0 avo i d  and i t  i s  i n  the pr ocess  of  g u a r d i ng  a g a i n s t  t hose  t r a d i t i o n s  
e q u i r i n g  s e l f - d e n i a l  and ab neg a t i on  t h a t  he m o d i f i e s  t he m y s t i c a l  
v e n t .  I t  i s  i n  t h i s  c o n t e x t  t h a t  Buber  c r i t i c i s e s  t he Bu d d h i s t  
d o c t r i n e  of  a b s o r p t i o n "  whi ch seeks a t o t a l  l oss  o f  s e l f - i d e n t i t y  but  
cknowledges t h a t  t he d e s i r e d  l oss  o f  s e l f  i s  c o n d i t i o n a l  on a 
eightened sense both o f  t he s e l f  and the o t h e r  ( 3 8 ) .  I t  would appear  
h e r e f o r e ,  t h a t  Buber w i l l  f o l l o w  a l ong  t he path o f  m y s t i c i s m  t o  t he
o i n t  where the e s s e n t i a l  I  meets the e s s e n t i a l  Thou of  t he  o t h e r
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whi ch i s  a l s o  the O t h e r , but  ho l ds  back f rom t h a t  i n t e n s i t y  o f  uni on 
whi ch i m p l i e s  a b s o r p t i o n  and the consequent  l os s  of  a c onsc i ousness .  
What happens t hen ,  when i n  B u b e r ' s  u n d e r s t a n d i n g ,  t he I  encoun t e r s  
i n  f u l l  m u t u a l i t y  t he Thou o f  t he o t h e r ?  F i r s t l y ,  i t  i s  c l e a r  t h a t  
t h i s  i s  both a r a r e  and h i g h l y  r e f i n e d  ev en t ,  i t  i s  somet h i ng whi ch i n 
B u b e r ' s  l anguage has the f e e l  o f  an i dea l  p o t e n t i a l  t o  be r e a l i s e d .  
Second l y ,  such a r e l a t i o n s h i p  u n e q u i v o c a l l y  i n v o l v e s  a meet i ng  w i t h  
the e t e r n a l  Thou,  T h i r d l y ,  i t  a f f o r d s  a " g l i m p s e "  t h r oug h  t o the
e t e r n a l  Thou i n the same way as does a t r u e  meet i ng w i t h  an o b j e c t  i n 
n a t u r e .  F o u r t h l y ,  i n  such a r e l a t i o n s h i p  t he i n d i v i d u a l  addr esses  t he 
e t e r n a l  Thou ( 9 ) ,  Whi l e  the " o t h e r "  remai ns as m e d i a t i o n ,  I  suggest  
t h a t  Buber does not  s a t i s f a c t o r i l y  guard a g a i n s t  t he i m p l i c a t i o n  t h a t  
the encoun t e r  w i l l ,  i n  i t s  f u l l e s t  and most i dea l  f o rm,  t r a ns c en d  i t s  
own p h y s i c a l  l i m i t s  and t h a t  i n  so do i ng ,  t h e r e  i s  i n  t erms both of
expect ancy  and expe r i e nc e  a v e s t i g i a l  m y s t i c i s m  i n  t he ev e n t .
I n  h i s  l a t e  P o s t s c r i p t  t o  I ch  und Du Buber  w r i t e s  o f  t he  danger  o f  
|a p r o b l e m a t i c  my s t i c i s m  b l u r r i n g  t he bo undar i es  drawn by r a t i o n a l  
knowledge,  and he s t a t e s  t h a t  t he I - Thou  r e l a t i o n s h i p  "has not  a 
T i ys t i ca l  n a t u r e "  ( 4 0 ) ,  I t  i s  t h i s  a s s e r t i o n  t h a t  I  c h a l l e n g e ,  I  do so 
on the ba s i s  o f  hav i ng argued above t h a t  what  Buber  den i es  are c e r t a i n  
Features o f  t r a d i t i o n a l  f orms of  m y s t i c i s m ,  but  t h a t  i n  t he pr ocess  of  
j nod i f y i ng  t he se ,  a m y s t i c a l  e l ement  remai ns*  What happens i n  t he event  
j]f a t r u l y  mutual  encoun t er  a l r e a d y  goes beyond the e s t a b l i s h e d  
boundar i es  o f  t he r a t i o n a l ,  and the i n d i v i d u a l  who e x p e r i e n c e s  such 
p u t u a l i t y  has c e r t a i n l y  l e f t  behi nd " t h e  p r i ma l  norms whi ch de t e r mi ne  
luman t h i n k i n g  about  r e a l i t y "  ( 4 1 ) ,  I  suggest  t h a t  as w i t h  h i s  
m x i e t i e s  about  ex p e r i e nc e  whi ch caused Buber  t o  d i s a l l o w  t h i s  f a c e t  
i f  r ea l  human l i f e ,  so w i t h  h i s  concerns about  m y s t i c i s m ,  Buber  has 
ot  s a t i s f a c t o r i l y  e s t a b l i s h e d  i n  what s p e c i f i c  ways the i n d i v i d u a l  i s  
0 l i v e ,  i f  not  by e x p e r i e n c e ,  nor has he s a t i s f a c t o r i l y  ar gued t h a t
l y s t i c a l  ex pe r i ence  mi ght  not  c o n s t i t u t e  a r ea l  ev en t ,  t he c o n t e n t  o f
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whi ch i s  an encoun t e r  w i t h  r ea l  Be i ng .
T h i r d l y ,  our  l i f e  w i t h  s p i r i t u a l  be i ng s :  I t  i s  not  easy to
comprehend e x a c t l y  what  Buber  means by s p i r i t u a l  be i ngs  and i n so f a r  
as t he meaning can be a s c e r t a i n e d ,  such be i ngs  are to be under s t ood  i n
s i m i l a r  t erms to rny d i s c u s s i o n  o f  man’ s r e l a t i o n s h i p  w i t h  n a t u r e .  He
admi t s  t h a t  i n  t h i s  spher e ,  " t h e  r e l a t i o n s h i p  i s  c l ou d e d "  but  t h a t  
what  i s  d i s c l o s e d ,  i s  so w i t h o u t  t he use of  speech but  n e v e r t h e l e s s  
begets speech.  I n  our  r e l a t i o n s h i p  w i t h  s p i r i t u a l  be i ng s ,  no Thou i s  
p e r c e i v e d  d e s p i t e  the f a c t  t h a t  t he i n d i v i d u a l  f e e l s  addressed and 
responds f u l l y  as an I  ( 4 2 ) ,  Towards t he end o f  I ch  und Du Buber  
r e pea t s  the passage d e a l i n g  w i t h  the t h r e e  spheres o f  man’ s 
r e l a t i o n s h i p .  He makes the i n t e r e s t i n g  a d d i t i o n a l  comment t h a t  f rom 
our  l i f e  w i t h  na t u r e  we can " l i f t  o u t "  t he " p h y s i c a l  w o r l d " ,  t h a t  i s
the wo r l d  o f  c o n s i s t e n c y ;  f rom our  l i f e  w i t h  men, t he " p s y c h i c a l "
w o r l d ,  t h a t  i s  t he wo r l d  o f  s e n s i b i l i t y ;  and f rom our  l i f e  w i t h  
s p i r i t u a l  be i ngs  the " n o e t i c "  w o r l d ,  t h a t  i s  t he wo r l d  o f  v a l i d i t y  
( 4 3 ) ,  By " l i f t i n g  o u t "  Buber  means,  removi ng t he sphere f rom the r e a l  
[world o f  t he p r esen t  and t h a t  by t h i s  s u b t r a c t i o n  someth i ng e s s e n t i a l  
i s  l o s t ,  namely i t s  meaning.  Thus Buber  se t s  up a c o n t r a d i c t i o n ,  f o r  
jl have argued above t h a t  i n  each sphere he would expect  t he  p h y s i c a l  
i m i t s  o f  encoun t e r  t o  be t r a ns c en ded ;  here he sugges t s  t h a t  t he 
neaning of  encoun t e r  w i t h i n  each sphere r e s i d e s  i n  i t s  p h y s i c a l  and 
^ resent  c o n t e x t ,  removal  f rom whi ch d e p r i v e s  t h a t  e nc o u n t e r  o f  
neaning,  I  w i l l  r e t u r n  t o  t he t e n s i o n  set  up by t h i s  c o n t r a d i c t i o n  
)e l ow.  Here,  t he n o e t i c  aspect  o f  our  l i f e  w i t h  s p i r i t u a l  b e i n g s ,  
uggest  an e s s e n t i a l  i n t e l l e c t u a l  c on t en t  and i t  i s  t h i s  whi ch 
addresses man and c a l l s  out  r esponse.
What then are s p i r i t u a l  be i ngs?  I t  would seem t h a t  Buber  i n t e n d s  
hese t o r e p r e s e n t  a s p e c i f i c  aspect  o f  our  l i f e  w i t h  the w o r l d  of  
l a t u r e ,  namely t hose o b j e c t s  made by man and e s p e c i a l l y  t he p r o d u c t s  
i f  a r t i s t i c  c r e a t i o n ,  Man i s  f aced w i t h  a s p i r i t u a l  be i ng  wh i ch
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r e s i d e s  i n  each form "whi ch  desi res  t o be made t h r ough him i n t o  a 
wor k "  ( 4 3 ) .  As suggest ed above,  on Buber ’ s own a d m i t t a n c e ,  t he i ssue 
i s  c l o u d ed "  and I  advance no f u r t h e r  argument  beyond t hose a l r e a d y  
o f f e r e d  t o  suggest  t h a t  Buber  r e t a in s  a myst ical  aspect i n  t he 
r e l a t i o n s h i p  here f ound .  A d i s t i n c t i o n  has t o  ma i n t a i n e d  however ,  
between t hose o b j e c t s  t he i n d i v i d ua l  " bo d i es  f o r t h "  out  o f  h i m s e l f ,  
t h a t  i s ,  c r e a t e s  h i m s e l f ,  and those c r e a t e d  by ano t he r  t o  whi ch he 
responds because he " f e e l s "  i r r e s i s t i b l y  t h a t  he i s  addressed.  I n 
:ase o f  the l a t t e r ,  Buber  c l a i ms  t h r ough  t h e i r  w r i t i n g s  t o  have heard 
the a u t h e n t i c  " l i v e l y  and i mp r e s s i v e  1 o f  S o c r a t e s " ,  whi ch he 
j n d e r s t a nd s  to be the I  o f  d i a l o g u e ,  and the l e g i t i m a t e  and f u l l  _I of  
j o e t h e ,  whi ch he t akes  t o  be t he I  o f  "pu re  i n t e r c o u r s e  w i t h  n a t u r e "  
;44) ,  and i n he a r i n g  t h e i r  address by means o f  t h e i r  c r e a t e d  works ,  
[ s p i r i t u a l  be i ng)  i s  ab l e  t o  make t he t he proper and f u l l  d i a l o g i c a l  
esponse.  Thus i t  would seem t h a t  t he p h y s i c a l  l i m i t s  o f  t he event  i n 
Jhich and t h r ough  whi ch the encoun t e r  t akes  place,  are t r a ns c en d e d ,
I  t u r n  now to the probl em Buber ’ s v e s t i g i a l  m y s t i c i s m  poses f o r  
.' is e x i s t e n t i a l i s t  p h i l o s o p h y .  The t e n s i o n  between e x i s t e n t i a l i s m  and 
l y s t i c i s m  i n the phi losophy of  r e l i g i o n  p a r a l l e l s  t he h i s t o r y  of  
x i s t e n t i a l i s m  i t s e l f ,  I  have p o i n t e d  out  i n Chapter  5 t h a t  Buber  
eemed to  miss the e x i s t e n t i a l i s t  t h r u s t  o f  M e i s t e r  Echart ,  f o r  whom 
he n o t i o n  o f  " b e i n g "  and " n o t h i n g "  were i mp o r t a n t  f e a t u r e s .  What 
uber  mi ssed s p e c i f i c a l l y  i n  E c h a r t ,  was pr e c is e ly  t he l i f e - a f f i r m i n g ,  
a t h e r  than the l i f e - d e n y i n g  c h a r a c t e r  o f  my s t i c i s m .  I t  i s  t h i s  aspec t  
f  t he myst ical  t r a d i t i o n  t h a t  I  am arguing Buber r e t a i n e d .  Th i s  same 
ens i on  between e x i s t e n t i a l i s m  and my s t i c i s m  i s  t o be f ound a l s o ,  f o r  
xample,  i n  K i e r k e g a a r d  and Rosenzweig,  and more r e c e n t l y  i n  T i l l i c h  
nd B o n h o e f f e r ,
Buber t hus s t ands  i n  the l ong t r a d i t i o n  whi ch endeavoured t o  
Bconc i l e  the seeming opposites of  t he p r esen t  r ea l  world and the 
sarch f o r  u l t im at e  be i ng whi ch search i s  i n t ende d  t o  be an
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a f f i r m a t i o n  of  human l i f e  and the c o n t e x t  i n  whi ch i t  i s  l i v e d ,  I  want  
to suggest  however ,  t h a t  t he s y n t h e s i s  he ach i eved  i s  not  e n t i r e l y  
s a t i s f y i n g ,  Buber i s  an e x i s t e n t i a l i s t  i n h i s  p r esen t  commi tment  and 
t hose aspec t s  of  h i s  d i a l o g i c a l  p h i l o s o p h y  whi ch address  our  p r esen t  
e x i s t e n c e ;  but  as I  have argued above,  he r e t a i n e d  somet h i ng o f  a 
m y s t i c a l  p e r c e p t i o n  i n  h i s  un d e r s t a n d i n g  o f  a l l  as pec t s  of  
r e l a t i o n s h i p .  The reason why the s y n t h e s i s  i s  not  ach i eved  i s ,  I  
sugges t ,  because o f  Bube r ’ s own r e l u c t a n c e  t o accept  a m y s t i c a l  
o r i e n t a t i o n  at  a l l .  The l i n e s  drawn between d i s t a n c e  and r e l a t i o n  i n  
each o f  t he t h r e e  spheres i n  whi ch he under s t ands  our  r e l a t i o n s h i p s  
t o  be worked o u t ,  are too f i n e .  To put  t h i s  d i f f e r e n t l y ,  t he l i n e  
drawn between what i s  a t r u e  encoun t e r  and how i t  i s  ach i eved  i s  
moved, and p l aced d i f f e r e n t l y  dependi ng on the r e l a t i o n s h i p  i n v o l v e d ,  
|Thus Buber cannot  q u i t e  acknowledge t h a t  a t r e e  has c onsc i ousness  but  
jdoes not  want  t o  deny t h i s  p o s s i b i l i t y  s i mp l y  because h_e has no
' exper i ence of  i t ;  t hus  can he say,  t h a t  t he p r o d u c t i o n s  o f  man’ s 
c r e a t i v i t y ,  whet her  t h r ough  l anguage as w i t h  Goethe,  or  t h r ou g h  the 
ji iore a b s t r a c t  medium o f  musi c as w i t h  Bach,  t h a t  " t h e  ground t o n e "  o f  
' l i s l i f e  was f u n d a m e n t a l l y  a l t e r e d  by bo t h .  Of Goethe he c ou l d  speak 
of m u t u a l i t y  t o  t he p o i n t  o f  meet i ng the e t e r n a l  Thou;  o f  Bach he i s  
l ^ui te unabl e  t o e x p l a i n  how he was so a f f e c t e d ,  but  on l y  t h a t  he was,  
|"he l i n e  drawn here ,  i s  drawn t h r ough  t he d i f f e r e n c e  between w o r d ,
j ihi ch as t e x t  r e p r e s e n t s  the p h y s i c a l  l i m i t  Buber  a c c e p t s  can be
ranscended,  and the a b s t r a c t  f orms o f  sound whi ch w h i l e  what  i s
j i chieved i n  terms of  communi cat i on i s  q u i t e  c l e a r  t o  Buber ,  he f e e l s
ome mys t e r y  i s  t h e r eb y  r e t a i n e d ,  I  b e l i e v e  i t  i s  i n  f a c t  a l i n e  drawn 
etween what Buber can accept  as an unequ i voca l  even t ,  and what  he
e l i e v e s  would r e q u i r e  a pr ocess  of  p y s c h o l o g i s i n g  t o  e x p l a i n .
I n  terms o f  human r e l a t i o n s h i p  t he m y s t i c a l - e x i s t e n t i a l i s t  t e n s i o n  
s c l e a r e r ,  and t he l i n e  Buber draws t h r e a d s  i t s  way t h r o ug h  t he  
a r y i n g  degrees o f  m u t u a l i t y  t he i n d i v i d u a l  mi ght  a c h i ev e  bo t h  i n
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d i f f e r e n t  r e l a t i o n s h i p s ,  and i n  t he one r e l a t i o n s h i p  a t  d i f f e r e n t  
t i me s .  Th i s  i s  r e a s o n a b l e ,  i t  i s  somet h i ng we can under s t and  and whi ch 
we e x p e r i e n c e .  Whether  many peopl e a c t u a l l y  r e a l i s e  t h a t  degree of  
m u t u a l i t y  w i t h  the Thou o f  t he o t h e r  t o  t he p o i n t  o f  c o n s c i o u s l y  
r e l a t i n g  t o  the e t e r n a l  Thou,  i s  somethi ng whi ch must remai n a ma t t e r  
of  s p e c u l a t i o n .
I n  a l l  of  t hese i n s t a n c e s  the l i n e ,  however f i n e l y  drawn,  remai ns 
and s h i f t s  i t s  p l ace  and terms of  r e f e r e n c e ,  Buber s u s t a i n s  i n  h i s  
w r i t i n g  a den i a l  o f  m y s t i c i s m  and as such t h e r e  appears  i n  h i s  t hough t  
a l ack  o f  c o n s i s t e n c y  whi ch d i s a l l o w s  a t r u l y  s a t i s f y i n g  s y n t h e s i s  
between what i s ,  i n  e f f e c t ,  h i s  t w o f o l d  a t t i t u d e s ,
v)  M o r a l i t y ,  O b l i g a t i o n  and Radi ca l  E v i l ,
I n  my d i s c u s s i o n  i n Chapter  3 I  suggest ed t h a t  Buber had a t t e mp t e d  
a s h i f t  f rom Kant  whi ch gave as t he ba s i s  o f  moral  a c t i o n  an 
o n t o l o g i c a l  s i g n i f i c a n c e .  That  i s ,  he was concerned t o e s t a b l i s h  t h a t  
moral  and a e s t h e t i c  j udgements  a r i s e  out  t he f a c t  o f  be i ng  and not  
c o n d i t i o n e d  or imposed by an e x t e r n a l  a u t h o r i t y .  The s h i f t  Buber  
a t t emp t ed  and whi ch he c l a i med t o have made, was des i gned t o  f r e e  man 
f rom a c t i n g  out  o f  a sense o f  o b l i g a t i o n ;  he suggest ed a l t e r n a t i v e l y  
t h a t  r i g h t  a c t i o n  would be an i n e v i t a b l e  consequence o f  r i g h t  
r e l a t i o n s h i p  and would a r i s e  out  o f  t he sense of  v a l ue  t he  I  c a r r i e s  
to t he Thou of  t he o t h e r ,  Buber ,  i n  f a c t ,  was c h a l l e n g i n g  K a n t ’ s 
' ^ formulat i on of  t he c a t e g o r i c a l  i m p e r a t i v e ,  t he n o t i o n  o f  ought  n e s s , 
(or  o b l i g a t i o n ,  or  sense o f  du t y )  t h i s  i m p l i e s .
Th i s  can be i l l u s t r a t e d  by c o n s i d e r i n g  Bube r ’ s a t t i t u d e  t o  l aw,  I  
lave shown t h a t  t he reasons f o r  h i s  o b j e c t i o n  to Law w i t h i n  t he Jewi sh  
r a d i t i o n  was h i s  i n a b i l i t y  t o  accept  i t  as a c on t en t  o f  r e v e l a t i o n ,  I  
ugges t ,  however ,  t h a t  t he r e  i s  a secondary  ground f o r  h i s  o b j e c t i o n ,  
Jhich i s  t h a t  he under s t ands  Law, by i t s  na t u r e  and the f u n c t i o n  i t  i s  
ntended to  serve i n  t he communi t y,  t o  be b i n d i n g  and t hus  imposes on
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t he i n d i v i d u a l  p r e c i s e l y  t h a t  we igh t  o f  o b l i g a t i o n  f rom which he 
wishes man t o  be f r e e ,  B ub e r ' s  a t t em p t  t o  move away f rom Kant i s  
based on p h i l o s o p h i c a l  d i f f e r e n c e ;  h i s  o b j e c t i o n  t o  law f o l l o w i n g  f rom 
t h i s ,  he unde rs tands  as a l o g i c a l  consequence o f  h i s  d i a l o g i c  
t h i n k i n g ,
K a n t ' s  i m p e r a t i v e s  lead him to  the  c o n c l u s i o n  t h a t  the  essence o f  
m o r a l i t y  i s  d e r i v e d  f rom the concept  o f  law,  Buber p l aces  the essence 
o f  m o r a l i t y  w i t h i n  the d i a l o g i c a l ,  w i t h  the consequence t h a t  i n  broad 
terms the i n d i v i d u a l  must dec ided f rom h i m s e l f  what i s  r i g h t  and wrong 
in  each s i t u a t i o n  as i t  c o n f r o n t s  him,  and make h i s  cho i ces  
a c c o r d i n g l y .  However,  I  have a l s o  shown t h a t  Buber expresses  h i s  
s u b s c r i p t i o n  to  u n i v e r s a l  laws which d e r i v e  f rom the n o t i o n  o f  l ove 
and m u t u a l i t y  i n  each o f  the t h r e e  spheres i n  which he unde r s tan ds  our 
r e l a t i o n s h i p s  are worked ou t ,  I  submi t  t h a t  i n  a broad sense,  (wh i ch 
^never theless has a l l  t ime s p e c i f i c  and p a r t i c u l a r  a p p l i c a t i o n s ) ,  
B ub e r ' s  acceptance of  a genera l  u n i v e r s a l  law r e f l e c t s  K a n t ' s  f i r s t  
f o r m u l a t i o n  which c a l l s  us to  ac t  a c c o r d i n g  to a maxim capab le  of  
j n i v e r s a l  a p p l i c a t i o n .  Fu r t h e rm o re ,  B u b e r ' s  sense o f  the  v a l u e  o f  the 
"hou o f  the o th e r  l eads him to  a f f i r m  K a n t ' s  second p r i n c i p l e  o f  
c r e a t i n g  the o th e r  a lways as an end and never  as a means, I  must p o i n t  
)ut  here t h a t  my s u g g es t i o n  does not  c o n t r a d i c t  my e a r l i e r  a s s e r t i o n  
hat  B u b e r ' s  s h i f t  f rom Kant was c o n s i d e r a b l e ;  what I  am a r g u i n g  i s  
hat  i n  h i s  i n d i v i d u a l  way, i n  making a s h i f t  f rom K a n t ' s  b a s i s  f o r  a 
j o ra l  p h i l o s o p h y ,  Buber s t i l l  c a r r i e s  w i t h  him the sense o f  o b l i g a t i o n  
le c l a im s  t o  have l e f t  beh ind .
C h a r a c t e r i s t i c a l l y  o f  an e x i s t e n t i a l i s t  p h i l o s o p h y ,  we f i n d  i n  
ïuber a moral  ba s i s  t h a t  i n  i t s  a p p l i c a t i o n  i s  r e l a t i v e  r a t h e r  than 
b s o l u t e ,  s i t u a t i o n a l  r a t h e r  than u n i v e r s a l .  What B u b e r ' s  d i a l o g i c  
t te rnp ts  i s  a r e s i s t a n c e  to the a p p l i c a t i o n  o f  law r e g a r d l e s s  o f  case 
nd c i r c u m s ta n c e ,  but  i n  making t h i s  a t t e m p t ,  I  submi t  t h a t  i n  r e a l  
erms, i n  the rea l  event  where the i n d i v i d u a l  i s  faced w i t h  c h o i c e .
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t h a t  sense of  du ty  and o f  " o u g h t n e s s " rema ins .  So f a r  as I  am aware,
Buber nowhere argues t h a t  man becomes f r e e  o f  the f u n c t i o n  o f
conscience,  and t h r ou g ho u t  h i s  work he p l aces  a c o n t i nu o us  emphasis on
the n a tu re  of  man's r e s p o n s i b i l i t y ,  I  su b m i t ,  i f  r e s p o n s i b i l i t y  i s
r i g h t l y  unders tood and r i g h t l y  a p p l i e d ,  i t  cannot  f u n c t i o n  w i t h o u t  the 
c e n s o r sh ip  of  con sc i enc e ,  and thus  the r e t e n t i o n  o f  the  n o t i o n  of
"ought  n e s s , "
I t  i s  c l e a r  why Buber c a r r i e s  c e r t a i n  a n x i e t i e s  about  a c t i o n  
d e r i v e d  f rom the a sense o f  o b l i g a t i o n ;  he would c o n s i d e r  t h a t  such a 
ba s i s  f o r  a c t i o n  would d i s t a n c e  the  i n d i v i d u a l  f rom the  d i a l o g i c a l
c o n te n t  and t hus  the re a l  na tu r e  o f  the event  w i t h  a consequent  
i m p a i r i n g  o f  the r e l a t i o n s h i p  i n v o l v e d .  He assumes t h a t  t o  ac t  out  o f  
o b l i g a t i o n  i m p l i e s  a l os s  of  va lue  in  the I ' s  p e r c e p t i o n  o f  t he  Thou, 
I  sugges t ,  t h a t  i n  t h i s  i m p l i c a t i o n  Buber i n d i c a t e s  a l i m i t a t i o n  i n
h i s  un de r s t a n d in g  o f  how the human be ing f u n c t i o n s ,  I  con tend t h a t  a 
t r u e  p e r c e p t i o n  o f  the essence o f  the o t h e r  as Thou, i s  a p e r c e p t i o n  
of  the o t h e r ' s  humani ty  and t h a t  to  respond in  o b l i g a t i o n  t o  t h i s  
[pe rcep t i on  i s  no debasement o f  the r e l a t i o n a l  values of  the  ev e n t :
puber has too l i m i t e d  a v i ew  o f  the n o t i o n  o f  " d u t y , "  I  co n c l ud e ,
t h e r e f o r e ,  t h a t  i n  t h i s  r e spe c t  Kant  i s  r i g h t  i n  r e c o g n i s i n g  the
impor tance  o f  a sense o f  du ty  as a ba s i s  f o r  m o r a l i t y  since the
i nd iv idua l  can exper ience as re a l  the  urge o f  o b l i g a t i o n .
I t  might  be argued t h a t  because o f  B u b e r ' s  a d o p t i o n  o f  t he  H a s i d i c  
r each ing  o f  t h e r e  be ing no re a l  d i s t i n c t i o n  between the  t r a d i t i o n a l  
d i v i s i o n  o f  the sacred and the s e c u l a r  t h a t  the m a t t e r  o f  moral  
mperat ive i s  made i r r e l e v a n t .  I n s t e a d  one endeavours by means o f
avana to m i t i g a t e  the d i f f e r e n c e  between v e t z e r  t o v  and the  y e t z e r  
a - r a , the good and e v i l  urges by t u r n i n g  the l a t t e r  t o  God, I n  te rms 
f  B u b e r ' s  concept o f  u n i t y  and of  the Jewish y ea rn in g  f o r  u n i t y  t h i s  
eems an a t t r a c t i v e  n o t i o n ,  but  i t  does not  c a r r y  i n t o  p r a c t i c e .  The 
rob lem f o r  Buber i s  t h a t  an i m p e r a t i v e  rema ins ;  he argues t h a t  man i n
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p a r t n e r s h i p  w i t h  God, can,  by the r e s p o n s i b l e  e x e r c i s i n g  of  cho ice  
a s s i s t  i n d i s p e n s a b l y  i n  the process  o f  r e dem p t i on .  Th i s  i s  man's 
d e s t i n y  and a l t h o u g h  man i s  f r e e  to  say e i t h e r  " y es "  or " no "  to  God 
the making o f  t h a t  cho ice  i s  incumbent  on him.  F u r t h e r  t o  t h i s ,  t h e re  
are i n  the terms o f  the Covenant ,  ( f o r  example i n  the ba s i c  m a t t e r  o f  
keep ing  f a i t h )  i m p e r a t i v e  c o n d i t i o n s .  I  su b m i t ,  t h e r e f o r e ,  t h a t  i n 
a l l  t h a t  has to  do in  B u b e r ' s  though t  w i t h  the r e s p o n s i b i l i t y  o f  
c h o i c e ,  o f  m a n i f e s t i n g  t h rough  r i g h t  a c t i o n  the a t t r i b u t e s  o f  God, i n 
man's l i f e  w i t h  n a tu re  and i n  i n t e r - p e r s o n a l  r e l a t i o n s h i p s ,  an 
un den iab le  i m p e r a t i v e  remains .  We can unde rs tand  Buber wan t i ng  to  
s h i f t  the ba s i s  o f  moral  r e s p o n s i b i l i t y  f rom a p r i o r i  c a t e g o r i e s  to 
the d i a l o g i c a l .  We can f u r t h e r  accept  t h a t  f o r  him the d i a l o g i c  i s  the 
on l y  r e a l  c o n te x t  t h a t  g i ve s  moral  r e s p o n s i b i l i t y  i t s  meaning.  Even 
so, w h i l e  t h e r e  i s  an i m p e r a t i v e ,  t h e r e  must a l s o  be an o b l i g a t i o n ,  a 
sense o f  what one " o u g h t "  t o  do, but  t h i s  be ing so,  r i g h t  human a c t i o n
i s  not  n e c e s s a r i l y  d i m i n i s h e d  e i t h e r  i n  va lu e  or  i n  consequence by
[having f o r  i t s  impetus mandatory terms o f  r e f e r e n c e .
There i s  a second aspec t  o f  B u b e r ' s  moral  p h i l o s o p h y  I  wish to
.cons ider .  In  my d i s c u s s i o n  in  the p r e v i o u s  c ha p t e r  o f  B u b e r ' s  
esponse t o  the t r i a l  o f  Eichmann,  or  more p r o p e r l y ,  B u b e r ' s  response 
CO Eichmann,  I  suggested t h a t  the event  faced him w i t h  a p rob lem f a r  
nore s e r i o u s  than has t hus  f a r  been no ted .  I  have e x p l a i n e d  t h a t  
l^uber was unsucc ess fu l  i n  h i s  a t t e m p ts  to  have E ichmann ' s  death
pe na l t y  commuted and t h a t  he was not  a l one  i n  see ing  t h i s  as a moral  
F a i l u r e  o f  the I s r a e l i  s t a t e .  But i t  was a l s o  a persona l  f a i l u r e  f o r  
l ube r ,  i n  much the  same way as was the r e j e c t i o n  by the  Z i o n i s t  
ong ress ,  o f  h i s  r e s o l u t i o n s  f o r  A rab -Jew ish  rapprochemen t .
Out o f  the s p e c i f i c  i s sues  r a i s e d  by B u b e r ' s  response t o  Eichmann,  
'( q u e s t i o n  a r i s e s  as to  whether  B u b e r ' s  f a i l u r e  i s  i n d i c a t i v e  i n  a 
l enera l  sense of  the  d i f f i c u l t i e s  of  a p p l y i n g  B u b e r ' s  moral  p r i n c i p l e s  
0 r e a l  s i t u a t i o n s .  We must keep in  mind the c o n te x t  o f  h i s  concern
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f o r  the  new g e n e r a t i o n  o f  German youth and h i s  p o i n t  t h a t  the c r imes  
o f  the man were beyond pun i shment .  Clemency t h e r e f o r e ,  would serve 
the p o s i t i v e  and c r e a t i v e  purpose o f  r e p r e s e n t i n g ,  i f  on l y  
s y m b o l i c a l l y ,  a new Jewish a t t i t u d e ,  t owards  Germans; i t  would enable 
the young Germans t o  b e l i e v e  i n  the resu rgence  o f  a new humanism.
What Buber faced was r a d i c a l  e v i l  i n  a form t h a t  he may have 
cons ide r ed  beyond re de m p t i o n .  He can f i n d  no terms o f  r e f e r e n c e  in  
h i s  d i a l o g i c a l  p h i l o s o p h y  which might  have t r a n s fo rm e d  E ichmann ' s  
d i a b o l i c a l  " I t - a t t i t u d e " i n t o  a Thou. F u r t h e r  to  t h i s ,  I  suggest  t h a t  
Buber cou ld  f i n d  no answer in  H a s i d i s m ' s  p r i n c i p l e  o f  a l l ­
s a n c t i f i c a t i o n .  Human resou r ces  can on l y  t u r n  the e v i l  urge to  the 
good t o  the ex te n t  t h a t  i t  can comprehend and env i sage and s i nc e  in  
c o n f r o n t a t i o n  w i t h  Eichmann,  i n  r e a l i t y  and as symbol ,  t h e r e  was no 
p o s s i b i l i t y  of  e i t h e r  happen ing ,  the man and the events  w i t h  which he 
was i d e n t i f i e d  were beyond the reach o f  human j u s t i c e  and p roc ess es .  
Buber unders tood t h a t  i t  was not  the hea r t  o f  man t h a t  was s u s c e p t i b l e  
to  t o t a l  s e p a r a t i o n  f rom God, but  the i m a g i n a t i o n , f o r  on l y  i n  a 
[ cor rup ted  i m a g i n a t i o n  can such c r imes  be con ce i ved ,  and o n l y  such 
j imagined c o n c ep t i o ns  can be t u rn ed  i n t o  h i deous  r e a l i t y  by the  na tu re  
jof the cho i ces  an i n d i v i d u a l  might  make ( 4 5 ) .  We can hear  an echo o f  
the d i s c u s s i o n  i n  s e c t i o n  i ,  on Feue r bac h ' s  concept  o f  the  f u n c t i o n  o f  
i m a g i n a t i o n ,  t h a t  what the human mind cannot  conce i ve  i s  f i r s t  
imag ined ;  i t  i s  the i m ag in i n g  t h a t  g i ve s  b i r t h  to  the c o n c e p t i o n  and 
Tence to the p o s s i b i l i t y  o f  the event  becoming r e a l .  Buber t hus  a rgues  
rhat  on l y  the i m a g i n a t i o n  o f  man i s  c o r r u p t i b l e  and t h a t  the  g r e a t e s t  
excesses o f  good and e v i l ,  t he  most ext reme consequences o f  the  good 
md e v i l  u rges ,  must be f i r s t  be imag ined .
What I  am s u g g es t i n g  i s  t h a t  i n  h i s  c o n f r o n t a t i o n  w i t h  Eichmann 
iuber faced the a b s o l u t e  converse o f  the i d e a l s  he had spent  a l i f e -  
irne t r y i n g  t o  unders tand and communicate.  Put s i m p l y ,  B u b e r ' s  
i a l o g i c a l  p h i l o s o p h y  en capsu la ted  the  p o t e n t i a l  f o r  the  r e a l i s a t i o n
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of  a b s o l u t e  good on e a r t h ;  Eichmann c o n f r o n t e d  him, both as man and 
symbol ,  w i t h  the  a c t u a l  event  o f  the  r e a l i s a t i o n  o f  a b s o l u t e  e v i l
en capsu la ted  in  one human be ing who had p l aced h i m s e l f  beyond 
d i a l o g u e ,  I  suggest  t h a t  f u r t h e r  t o  t h i s ,  Buber was h i m s e l f  unsure as 
to whether  h i s  p h i l o s o p h y  p r o v id e d  an answer ;  not  t o  f i n d  an answer 
would be t an tamount  to  a d m i t t i n g  e v i l  as an i ndependent  energy which 
would t he n ,  o f  cou rse ,  undermine the whole o f  B u b e r ' s  p h i l o s o p h y  and 
h i s  un d e r s ta n d i n g  o f  Judaism s i nce  i t  would r e q u i r e  him to  accept  a 
bas i c  du a l i s m .
The i s sue  t h e r e f o r e ,  se t s  o f f  the d i f f e r e n c e  between the 
i d e a l i s t i c  na tu r e  o f  the  p r i n c i p l e s  o f  B u b e r ' s  p h i l o s o p h y  and the
r e l a t i v e  e f f i c a c y  o f  t h e i r  a p p l i c a t i o n  i n  p r a c t i c e .  I n  I ch  und Du,
Buber w r i t e s ,  "Love i s  r e s p o n s i b i l i t y  o f  an % f o r  a Thou"♦ but  on l y
the r a re  and e x c e p t i o n a l  man can v e n t u r e  t o  b r i n g  h i m s e l f  t o  t h a t
" d r e a d f u l  p o i n t  -  to  l ove  a 11 men" ( 4 6 ) ,  So Buber r e c o g n i s e s  the 
r e l a t i v e  n a tu re  o f  what i s  a c h i e v a b l e  i n  p r a c t i c e ,  Buber was ab le  to  
c l a i m  t h a t  he d i d  love  many men to whom he was opposed but  t h e r e  i s  a 
p o i n t  beyond which l ove  i s  i m p o s s i b l e ;  t h i s  p o i n t  i s  marked not  as
p i g ht  be supposed by a breakdown i n  the d i a l o g i c  o f  r e l a t i o n s h i p ,  but
at  the p o i n t  where an i n d i v i d u a l  d i s c o u n t s  the e x i s t e n c e  o f  the
d i a l o g i c a l ,  and the p o s s i b i l i t y  o f  r e l a t i o n s h i p .  Then,  oppos ing 
ene rg ies  beg in t o  ope ra te  which r e s u l t  i n  the  i s o l a t i o n  o f  i n d i v i d u a l  
knd commun i t i es .  Even so,  f o r  Buber ,  t h i s  not  to  be unde rs tood  as the 
permanent s t a t e  or  c o n d i t i o n  o f  even the  most r a d i c a l l y  e v i l  men or 
pe r i o ds  o f  h i s t o r y .  Hence h i s  a t t em p t  to  t u r n  the e v i l  o f  a n t i -  
Semi t ism i n t o  the good o f  a homeland f o r  Jewish peop le ,  and the e v i l  
] f  ha rd-edged n a t i o n a l i s m  i n t o  an A ra b -Jew ish  rapprochemen t ;  and hence 
also h i s  a t t em p t  to  t u r n  the e v i l  r e p re s e n te d  by Eichmann t o  the  good 
)f  a new g e n e r a t i o n  o f  Germans,
The Eichmann event  i l l u s t r a t e s  e x a c t l y  the r e l a t i v e  and 
s i t u a t i o n a l  na tu r e  o f  B u b e r ' s  moral  p h i l o s o p h y .  The on l y  response t o
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cr imes  o f  such magni tude i s  not  the a n n i h i l a t i o n  o f  the p e r p e t r a t o r  of  
those c r imes  but  the  use,  i f  on l y  s y m b o l i c a l l y ,  o f  h i s  co n t i n u e d  l i f e  
to  t u r n  the s t ream o f  e v i l  back t o  God and so by the good consequent  
on t h i s ,  redeem the e v i l .  The i s s u e ,  however ,  a l s o  i l l u s t r a t e s  the 
d i s t a n c e  e x i s t i n g  between the p r i n c i p l e s  Buber r e p r e se n te d  and t h e i r  
a p p l i c a t i o n  to  r e a l  and s p e c i f i c  problems con ce rn in g  the e v i l  
m a n i f e s t e d  in  the l i f e  o f  one i n d i v i d u a l  and n a tu re  o f  what
c o n s t i t u t e s  a " r i g h t "  response to  i t  by the S t a t e .
v i )  General  O b s e r v a t i o n s ,
In  my i n t r o d u c t i o n  I  t r i e d  to  e s t a b l i s h  the c o n te x t  i n  which
s t u d i e s  of  Buber have been und e r tak en ,  I  suggested t h a t  the  terms of
r e f e r e n c e ,  on the one hand o f  Guttman who o m i t t e d  Buber f rom h i s
P h i l o s o p h i e s  o f  Ju d a i sm , and on the o th e r  hand of  Al t rnann who i n c l u d e d
Buber i n  h i s  Essays i n  Jewish I n t e l l e c t u a l  H i s t o r y , e s t a b l i s h  the
a t t i t u d e s  b rought  t o  bear i n  a d i s c u s s i o n  o f  B ub e r ' s  p h i l o s o p h y  of
Juda i sm,  I  a l s o  suggested t h a t  i t  must be kept  in  mind t h a t  such
l e n i t i e s  o f  Buber as B e r k o v i t s  and Katz w ro te  f rom the p o i n t  o f  v i ew of
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concern f o r  the need o f  new Jewish p h i l o s o p h y .
Any s e r i o u s  s tudy  o f  Buber must take as i t s  s t a r t i n g  p o i n t  the 
f a c t  t h a t  Buber was, h i m s e l f ,  w h o l l y  commi t ted to  Jewish re ne w a l .  The 
q u e s t i o n  a r i s e s ,  however ,  whether  f o r  Buber ,  a new Jewish p h i l o s o p h y  
jcould c o n s t i t u t e  a p a r t  o f ,  or  a i d  t h a t  r en ewa l ,  I  have d i sc us sed  the 
idea,  t h a t  i n  the h i s t o r y  o f  Judaism,  p h i l o s o p h y  was r e l a t i v e l y  l a t e  
on the  scene and on l y  developed in  s e r v i c e  o f  a Jewish a p o l o g e t i c  i n  
he f ace  o f ,  f o r  example,  H e l l e n i s m  or N e o - p l a t o n i s m ,  Thus p h i l o s o p h y  
ias a i ded  Judaism i n  d e f i n i n g  d o c t r i n a l  1 y i t s  i d e n t i t y  as a g a i n s t  
aganism,  C h r i s t i a n i t y  and I s l a m ,  and i n  a l l  p e r i o d s  a g a i n s t  a n t i -
em i t i sm ,  and more r e c e n t l y  a g a i n s t  the  c h a l l e n g e s  o f  s e c u l a r i s a t i o n ,  
in the one hand, and the e s t a b l i s h m e n t  o f  a Jewish s t a t e  on t he  o t h e r ,  
lhat  p h i l o s o p h y  might  then c o n t r i b u t e  are  the terms o f  r e f e r e n c e ,  i n
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the c o n te x t  o f  the i n t e l l e c t u a l  c l i m a t e  and needs of  each p e r i o d ,  i n  
which the e s s e n t i a l  f e a t u r e s  o f  Judaism might  be i n t e l l e c t u a l l y  
conce i ved  and communicated,  both t o  Jews and non-Jews a l i k e .
Even amongst o r t ho do x  Jews i t  would be d i f f i c u l t  t o  reach
agreement  as to  what are the e s s e n t i a l  f e a t u r e s  o f  Juda i sm,  and i t  i s
perhaps f o r  t h i s  reason t h a t  t h e re  i s  no a u t h o r i s e d  Jewish c re ed .  For 
some, Ma imon ides ' s  t h i r t e e n  p r i n c i p l e s  o f  f a i t h  migh t  p r o v i d e  a 
f ramework ,  w h i l e  o t h e r s  take as a summary o f  the t e n e t s  o f  t h e i r  
f a i t h ,  the Shema > The prob lem of  a c t u a l l y  d e f i n i n g  the Jewish f a i t h  
i n  r e l i g i o u s  t e rms ,  i s  compounded by the need to  d e f i n e  the  d imens ions
of  Jewish i d e n t i t y  which c a l l  on o t h e r  than r e l i g i o u s  terms o f
r e f e r e n c e .  To r e l i g i o u s  a f f i l i a t i o n  must be added the vexed i s sue  o f  
b i o l o g i c a l  o r i g i n ;  f u r t h e r  to  t h i s  c o n s i d e r a t i o n  must be g i ven  to the 
n o t i o n  o f  communi ty membership,  t o  e t h n i c  and n a t i o n a l  a f f i l i a t i o n s ,  
even to the use of  l anguage.
Each Jew, i n  each g e n e r a t i o n ,  must work out  h i s  responses t o  these  
i s sues  h i m s e l f .  For many the m a t t e r  o f  pe rsona l  i d e n t i t y  w i l l  not  be 
a prob lem,  s i nce  the t r a d i t i o n a l  r e l i g i o u s  s t r u c t u r e s  and p r a c t i c e s ,I
jw i l l  s u f f i c e  and have s u f f i c e d  to  meet the most severe c h a l l e n g e s .  For 
many o th e r  Jews, e s p e c i a l l y  i n  t h i s  c e n tu r y  o f  s e c u l a r i s a t i o n  and 
^ a s s i m i l a t i o n ,  the problem of  both r e l i g i o u s  i d e n t i t y  and n a t i o n a l  
p f f i l i a t i o n  have posed s e r i o u s  p rob lems.  The s p e c i f i c  forms these  
problems have taken i n  the p e r i o d  i n  which Buber l i v e d ,  have been 
jdeal t  w i t h  i n  the  r e l e v a n t  p a r t s  of  p re ce d in g  c h a p t e r s ,  and i t  was in  
the face o f  such p o l i t i c a l ,  s o c i a l  and r e l i g i o u s  problems c o n f r o n t i n g  
[ i n d i v i d u a l  Jews and Jewish commun i t i es ,  t h a t  Buber a t t e m p te d  h i s  
programme o f  Jew i s h - r e n e w a l ,  I  have shown why he t hough t  the  r e c e i v e d  
Jewish r e l i g i o n  to have been i nad eq ua te ,  and what were the  c o n s t i t u e n t  
elements to  which he a p p l i e d  h i s  concept  o f  r enewa l .
Apar t  f rom the problem o f  r e v e l a t i o n  and law,  what formed B u b e r ' s  
rogramrne f o r  r enewa l ,  wou ld ,  I  suggest  a l s o  f i n d  i t s  p l ace  i n  the
337
most o r t hodox  c u r r i c u l u m ,  Buber asked t h a t  Judaism shou ld  seek 
renewal  w i t h i n  i t s  ve r y  h e a r t ,  which i s  a l i v i n g  f a i t h  i n  God, By 
means o f  t h i s  renewed f a i t h ,  the i n d i v i d u a l  cou ld  then address  h i m s e l f  
to  a c o n s i d e r a t i o n  o f  the  na tu r e  o f  God, to  the  q u e s t i o n  o f  immanence 
and t r a nsc endence ,  t o  the na tu r e  o f  man's r e l a t i o n s h i p  w i t h  God, to  
the i de a l  o f  s o u l ,  t o  the  concept  o f  Torah ,  o f  M i t z v a h ,  o f  s i n ,  
repen tance  and red em p t i o n ,  Buber b e l i e v e d  t h a t  f rom such i n n e r  
s p i r i t u a l  r e v i t a l i s a t i o n ,  these fundamenta l  aspec t s  o f  Jewish 
r e l i g i o u s  d o c t r i n e  would be made a l i v e  i n  i n d i v i d u a l  and communi ty 
l i f e .
Few would q u e s t i o n  the r i g h t n e s s  o f  B u b e r ' s  emphasis on a l i v i n g  
f a i t h ,  but  the emphasis needs c a r e f u l  p o i n t i n g  i n  o rd e r  t o  see c l e a r l y  
the d i s t i n c t i o n  Buber makes conc e rn ing  the  o b j e c t  o f  t h a t  f a i t h ,  I  
have d e a l t  a t  l e n g th  w i t h  h i s  concerns  f o r  Jud a i sm 's  exc es s i ve  
p re o c c u p a t i o n  w i t h  what c o n s t i t u t e s  o r t h o p r a x y ,  and the  d i sp lac eme n t  
jof  f a i t h  to  the p o i n t  where he b e l i e v e d  i t  had become ves te d  i n  the 
t r a d i t i o n a l  o b s e r v a t i o n s .  O r thop raxy  i s  not  n e c e s s a r i l y  a guaran tee  
jof o r t h o d o x y ;  n e i t h e r ,  are guaran tees  o f  the e s s e n t i a l  c o n d i t i o n  o f  
B u b e r ' s  programme o f  renewal  which i s  t h a t  f a i t h  must c o n s t i t u t e  an 
i n n e r  l i v i n g  r e a l i t y .  The t r a d i t i o n a l  forms o f  Judaism whi ch  are
expressed in  both o r t h o p r a x y  and o r t ho d ox y  can on l y  be renewed f rom 
w i t h i n  the l i f e  o f  the i n d i v i d u a l ,  I  have d i scus sed  B u b e r ' s
i d e n t i f i c a t i o n  o f  t h i s  l i v i n g  f a i t h  as the " t h i r d  f o r c e "  wh i ch can 
ho ld  the ground occup ied  by r e l i g i o n  a g a i n s t  the k i nd s  o f  c h a l l e n g e s
o u t l i n e d  above.  Thus t h i s  " t h i r d  f o r c e "  as l i v i n g  f a i t h  i s  the
1s p i r i t u a l  energy d e r i v e d  f rom a t r u e  encoun ter  w i t h  God,
B u b e r ' s  p h i l o s o p h y  o f  r e l i g i o n  can be read as a h i g h l y  
c on c en t r a t e d  form o f  Jud a i s m ' s  r e l i g i o u s  v i s i o n ,  p resen ted  w i t h  the 
<ind o f  i n t e n s i t y  and a u t h o r i t y  he a s s o c i a t e s  w i t h  the  p r o p h e t s ,  
■ur t her  to  t h i s ,  the sense of  c o n c e n t r a t i o n  i s  to  be seen i n  the  way 
.n which Buber l ays  on the i n d i v i d u a l  the r e s p o n s i b i l i t y  f o r  a c h i e v i n g
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both aspec t s  o f  a d i a l o g i c a l  p o t e n t i a l .  On the one hand, we must
encoun te r  the Thou o f  the o t h e r  i n  hope o f  an encoun te r  the e t e r n a l  
Thou; on the o t h e r  hand, once we meet the e t e r n a l  Thou, we are  to  seek 
t h a t  q u a l i t y  o f  r e l a t i o n s h i p  which w i l l  gene ra te  the necessary  
s p i r i t u a l  energy .
The q u e s t i o n  has t o  be asked,  are B u b e r ' s  e s s e n t i a l  i deas  too
d i f f u s e  and too a b s t r a c t  f o r  o r d i n a r y  people  to ap p l y  to  t h e i r
n o r m a l l y  o r d i n a r y  l i v e s ?  I  b e l i e v e  Buber makes the m a t t e r  more
d i f f i c u l t  than i t  need be. The way in  which Buber e f f e c t s  the
c o n c e n t r a t i o n  d i scussed  above,  seems i n  f a c t  t o  draw an e s s e n t i a l  
energy out  o f  v a r i o u s  aspec t s  o f  Jewish r e l i g i o n ,  I  have shown t h a t  
Buber missed,  or chose not  t o  use H a s i d i c  j o y  i n  the  p i ous  o b s e r v a t i o n  
o f  m i t z v o t ,  and the p r a c t i c e  o f  the p r i n c i p l e  o f  1i shmah , I  am
s ug ge s t i n g  t h a t  Buber f a i l e d  t o  g i ve  a deserved c o n s i d e r a t i o n  t o  the 
f a c t  t h a t  t r a d i t i o n a l  p r a c t i c e  can be f o r  some, a Thou to  be 
jencountered and t hus  an event  in  which the e t e r n a l  Thou migh t  be 
jencount er  e d , F u r t h e r  more,  B ub e r ' s  sharp f ocus  i n  d i a l o g i c a l  
r e s p o n s i b i l i t y  and i t s  p o t e n t i a l ,  r e s u l t s  i n  a somewhat vague 
«concept ion,  c e r t a i n  c r u c i a l  aspec t s  o f  Jewish r e l i g i o n .  Thus,  I  would 
jS ugges t ,  t h a t  f o r  a l l  i t s  i n s p i r a t i o n a l  q u a l i t y ,  the  o r d i n a r y  
i n d i v i d u a l  would f i n d  i t  hard to  unders tand  B u b e r ' s  concept  o f  God and 
ness ian i sm.  Nor would t hey  f i n d  i t  easy t o  unders tand and a p p l y  the  
' "ine d i s t i n c t i o n s  he makes about  what i s  and what i s  not  a v a l i d  
expe r i ence ,  or v a l i d  j jn e x p e r i e n c e ,  both i n  terms o f  i n t e r - p e r s o n a l  
e l a t i o n s h i p  and in  terms o f  a r e l a t i o n s h i p  w i t h  God,
I  have argued i n  sev e ra l  c o n t e x t s  t h a t  B u b e r ' s  uncompromis i ng
deal  ism makes an a p p l i c a t i o n  o f  h i s  d i a l o g i c a l  p r i n c i p l e s  d i f f i c u l t ,  
C e r t a i n l y ,  t h e re  are few who cou ld  s u s t a i n  the  l e v e l s  o f  i n t e n s i t y  
e q u i re d  to  r e a l i s e  the r e l a t i o n s h i p s  t o  which h i s  d i a l o g i c  p o i n t s ,  
'ind I  would suggest  t h a t  a c h i e v i n g  them even once,  i s  f o r  most peop le  
r a r e  event  which r a t h e r  than being a way o f  l i f e ,  might  w e l l  be a
339
cl imax of  t h e i r  s p i r i t u a l  l i v e s ,
Buber t akes  h i s  s tance  on the o u t e r  bounda r i es  o f  Jewish r e l i g i o n
and Jewish r e l i g i o u s  l i f e  w h i l e  a t  the same t ime be ing i n a l i e n a b l y
a t t a c h e d  t o  i t s  c e n t r e .  He f a i l s  t o  see,  i n  much of  what he observed
of  the Judaism of h i s  day,  what i n  h i s  own parlance he would c a l l  a 
"Thou"  to  be encoun te red .  Orthodox Juda i sm,  f o r  i t s  p a r t ,  has not
heard i n  B u b e r ' s  v o i c e  o f  an i r r e s i s t i b l e  " I "  c a l l i n g  i t  i n t o
d i a l o g u e .  Thus t h e r e  e x i s t s  no p o s s i b i l i t y  o f  m u t u a l i t y .  Reform and
L i b e r a l  t r a d i t i o n s  o f  Judaism have,  however ,  e s t a b l i s h e d  a more 
p o s i t i v e  r e l a t i o n s h i p  w i t h  Buber ,  f i n d i n g  i n  h i s  d i a l o g i c a l  
p r e s e n t a t i o n  o f  Jewish f a i t h  much of  wisdom and i n s p i r a t i o n ,  Ue f i n d
in these responses t o  Buber an i l l u s t r a t i o n  o f  the  same p o l a r i t y
al ready r e f e r r e d  t o ,  i n  respect  o f  the a t t i t u d e s  o f  Gut tman and
A1tmann,
Whi le  B u b e r ' s  d i a l o g i c a l  p h i l o s o p h y  has i t s  r o o t s  i n  Judaism i t  i s  
capab le o f  be ing a p p l i e d  to  o th e r  r e l i g i o n s ,  Buber has not  made t h i s  
a p p l i c a t i o n  bu t ,  as I  have no ted ,  many C h r i s t i a n  t h e o l o g i a n s  have 
Itaken over  the p r i n c i p l e s  o f  h i s  d i a l o g i c a l  p h i l o s o p h y  to  i l l u m i n a t e  
both i n t e r - p e r s o n a l  r e l a t i o n s h i p s  and the G o d - r e l a t i o n s h i p  w i t h i n  
t h e i r  own t r a d i t i o n s ,
I  suggest  t h a t  w h i l e  Buber was commi t ted t o  Jewish re ne w a l ,  he 
was never  ab le  to express  h i m s e l f  i n  terms e x c l u s i v e l y  r e l e v a n t  to  
t h a t  r e l i g i o u s  t r a d i t i o n .  Hi s  v i s i o n  was f ocused ^  h i s  Jewish 
commitment ,  but  not  c o n f i n e d  to i t .  The genera l  terms o f  h i s  
d i a l o g i c a l  ph i l o s o p h y  expressed i n  the  p r im a ry - w o rd  l o c u t i o n s ,  t ake 
t h e i r  s p e c i f i c  Jewish i d e n t i t y  and r e l e v an c e  f rom as pe c t s  o f  Jewish 
e l i g i o u s  b e l i e f  Buber b r i n g s  to  bear on them. These a s p ec t s  o f  
Jewish b e l i e f  concern ,  as I  have d i scussed  i n  depth ,  the i m p l i c a t i o n s  
of man be ing made i n  the image o f  God, man's r e l a t i o n s h i p  t o  n a t u r e ,  
and man's p a r t n e r s h i p  w i t h  God in  the redempt ion  o f  the w o r l d .  But 
Lhe l o c u t i o n s  a l s o  express  i n  a lmost  i d e a l i s t i c  terms the r e c o g n i t i o n
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of  the humani ty  o f  the o t h e r ,  and the va l u es  based on t h i s  which are 
to  be b rought  t o  i n t e r - p e r s o n a l  r e l a t i o n s h i p s .  Even i f  the 
i m p l i c a t i o n  f o r  an i n d i v i d u a l ' s  r e l a t i o n s h i p  w i t h  God i s  not  read i n t o  
B u b e r ' s  d i a l o g i c a l  p h i l o s o p h y ,  the message f o r  human r e l a t i o n s h i p s  of  
pe rsona l  and s o c i a l  r e s p o n s i b i l i t y  i s  a p p a r e n t .  I t  i s  c l e a r  how t h i s  
would appeal  t o  P r o t e s t a n t  t r a d i t i o n s  o f  C h r i s t i a n i t y ,  even i f  Buber 
never  i n t ended  the a p p l i c a t i o n  to  be made.
I n  a d d r e s s in g  the t e n s i o n  e x i s t i n g  between t r a d i t i o n a l  r e l i g i o u s  
b e l i e f s  and p r a c t i c e s  and the need f o r  a pe rsona l  v i t a l i s i n g  f a i t h ,  
Buber p o i n t s  up a problem f a m i l i a r  t o  most r e l i g i o n s .  The b roader  
p r i n c i p l e  o f  r e l i g i o u s  renewal  based on a l i v i n g  f a i t h  as an i n n e r  
r e a l i t y ,  i f  good f o r  Juda i sm,  i s  t h e r e f o r e  a l s o  a p p l i c a b l e  to  
C h r i s t i a n i t y  as i t  i s  to  most o th e r  r e l i g i o n s .  R e v e l a t i o n ,  as the 
moving p o i n t  between C r e a t i o n  and Redempt ion i s  a l s o  seen as be ing  
c e n t r a l  to  the pe rsona l  f a i t h  o f  C h r i s t i a n s ,  e s p e c i a l l y  o f  the 
P r o t e s t a n t  t r a d i t i o n ;  t h a t  God's Word i s  b e l i e v e d  t o  be a v a i l a b l e  i n  
each hour in  which i t  i s  needed, c o n s t i t u t e s  a c e n t r a l  aspec t  o f  
Bube r ’ s f a i t h  and one t h a t  i n  terms of  c o n t i nu o us  r e v e l a t i o n ,  he would 
share w i t h  C h r i s t i a n s ,
These p a r t i c u l a r  aspec t s  o f  B u b e r ' s  r e l i g i o u s  p e r c e p t i o n  are 
capable o f  an ecumenical  a p p l i c a t i o n ,  and we can f i n d  here f u r t h e r  
eason f o r  the s u s p i c i o n s  o f  Jewish o r t h o d o x y .  But t hey  do not  a t  a l l
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[undermine B ub e r ' s  r i g o r o u s  Jewish i d e n t i t y  and commi tment ,  Buber i s  a 
Jew, not  s i mp l y  because o f  the na tu r e  o f  h i s  b i r t h  and h i s  emergent  
i d e n t i t y  w i t h  the communi ty o f  German-Jews, but  because the r e a l i t y  of  
' l is own f a i t h  b i nds  him to  h i s  people as the people  o f  the  Covenant ,
I  suggest  t h a t  Buber be longs t o  t h a t  t r a d i t i o n  o f  r e l i g i o u s  
' s c ho la r sh ip  which s t a r t s  not  f rom a s tudy  o f  r e l i g i o n  but  f rom a 
uoncern f o r  the problems f a c i n g  mankind i n  g e n e r a l , H i s  c o n t e m p l a t i o n  
of  these  problems became focused i n the i n d i v i d u a l  and t hus  he p l aced  
p r o b l e m a t i c  man a t  the c e n t r e  of  h i s  p h i l o s o p h i c a l  a n t h r o p o l o g y .  Only
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l a t e r  t h rough h i s  work f o r  c u l t u r a l  Z ion ism d id  he i d e n t i f y  h i m s e l f  
s p e c i f i c a l l y  w i t h  the problems o f  Jewish i n d i v i d u a l s  and communities,
and on l y  l a t e r  s t i l l ,  a f t e r  h i s  s t udy  o f  Has id i sm,  was he ab le  to
b r i n g  a r e l i g i o u s  b e l i e f  to  bear on what u n t i l  then had been s i mp l y  a 
r e l i g i o u s  p r o f e s s i o n . F u r t h e r  to  t h i s ,  I  suggest  t h a t  d e s p i t e  h i s  
a n x i e t i e s  about  the  r o l e  o f  p h i l o s o p h y  as such,  i t  was a p h i l o s o p h i c a l  
a t t i t u d e  t h a t  lead h i s  t h i n k i n g  be fo r e  i t  was m o d i f i e d  by a r e l i g i o u s ,  
( i n  c o n t r a d i s t i n c t i o n  t o  t h e o l o g i c a l )  a t t i t u d e .  Thus Bube r ’ s 
p h i l o s o p h y ,  once i t  combined a d i a l o g i c  addressed to  p r o b l e m a t i c  man 
w i t h  a d i a l o g i c a l  i n t e r p r e t a t i o n  o f  Judaism,  emerges as a t h e o d i c y .  
That  i s  Buber addressed h i m s e l f  to  a search f o r  meaning in  f ace  o f  the 
overwhe lming problems o f  human e x i s t e n c e .
The ba s i c  prob lem to  which Buber addressed h i m s e l f  was what he 
came to  unders tand as a dua l i sm i n h e r e n t  i n  Judaism but  m a n i f e s t  
t h r ou g ho u t  the w o r l d ;  a dua l i sm  d e r i v e d  f rom the way man i s  d i sposed 
to  see the w o r l d  because of  the t w o f o l d  a t t i t u d e  he b r i n g s  t o  h i s  
p e r c e p t i o n  o f  i t ,  I  b e l i e v e  t h a t  i n  t h i s  r e spe c t  t h a t  Bube r ’ s 
p h i l o s o p h y ,  w h i l e  focused i n  the  I -Thou  r e l a t i o n s h i p ,  becomes d i f f u s e d  
jbe a t t e m p t i n g  to embrace too much w i t h i n  i t s  terms o f  r e f e r e n c e .  In  
[one sense t h i s  has t o  do w i t h  the d i s c u s s i o n  above c o n ce rn in g  the 
^ecumenical c h a r a c t e r  o f  h i s  t h o u g h t ,  e s p e c i a l l y  i n  respect  of  
C h r i s t i a n i t y ,  But t h r ou g ho u t  h i s  w r i t i n g  Buber not  on l y  makes
l^eference to v a r i o u s  t r a d i t i o n s  o f  e a s te rn  r e l i g i o n s ,  e s p e c i a l l y  
Buddhism, but  uses them to  i l l u s t r a t e ,  or t o  work out  h i s  own 
p o s i t i o n .  Th i s  i s  p a r t i c u l a r l y  t r u e  o f  h i s  concern f o r  d u a l i s m ,  u n i t y  
Lnd the concept  o f  the i n d i v i d u a l ,  or  the i n d i v i d u a l ’ s s e l f - p e r c e p t i o n  
in t h i s  c o n te x t  ( 4 7 ) ,  and I  have d i scussed  t h i s  f rom the p o i n t  of  v i ew 
of Bube r ’ s o p p o s i t i o n  to  the d o c t r i n e  o f  a b s o r p t i o n .  What I  am
suggest ing here i s  t h a t  in  t a k i n g  Buddhism as a t ype  o f  r e l i g i o n  which 
tands at  the o p p o s i t e  po le of  r e l i g i o u s  ex p re s s io n  to  Juda i sm,  Buber 
l o n f i rm s  the u n i v e r s a l  i m p l i c a t i o n  o f  the t w o f o l d  a t t i t u d e  o f  h i s
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d i a l o g i c a l  f o r m u l a  w h i l e  a t  the same t ime not  wan t i ng  to  admi t  t h a t  
the g u l f  between the two t r a d i t i o n s  was e n t i r e l y  i r r e c o n c i l a b l e ,
I  am a r g u i n g  t h a t  Buber has endeavoured to  ho ld  a l l  t h i n g s  
t o g e t h e r  w i t h i n  h i s  own terms o f  r e f e r e n c e .  Not on l y  are  d i f f e r e n t  
Jewish t r a d i t i o n s  to  f i n d  t h e i r  focus  i n  h i s  d i a l o g i c a l  f o r m u l a  but 
a l s o  t r a d i t i o n s  o f  d i f f e r e n t  r e l i g i o n s .  The r e s u l t ,  I  sug ges t ,  i s  
t h a t  we l ack  a c l e a r  p i c t u r e  o f  the sum o f  the whole which Buber has 
t r i e d  to  p resen t  and t h a t  f o r  t h i s  reason i t  i s  hard f o r  the 
i n d i v i d u a l  to  a t t a c h  h i m s e l f  to  t h a t  who le .  App roach ing  Buber 
p r es en t s  the  i n d i v i d u a l  w i t h  the need to  p i c k  and choose between those 
aspec t s  o f  h i s  t hough t  which he f i n d s  i n t e l l i g i b l e  and c o n f u s i n g ,  but  
more i m p o r t a n t l y  u s e fu l  or  i r r e l e v a n t  t o  the way i n  which he l i v e s  h i s  
l i f e .  There are many, f o r  example,  who are t r u l y  i n s p i r e d  by the 
concept  and the p o t e n t i a l  f o r  i n t e r - p e r s o n a l  r e l a t i o n s h i p s  o f f e r e d  by
Bube r ’ s I -Thou  l o c u t i o n ,  w h i l e  be ing w h o l l y  m y s t i f i e d  by t h a t  aspec t
which speaks o f  a r e l a t i o n s h i p  w i t h  n a tu re  and w i t h  the  i na n im a t e  i n  
p a r t i c u l a r .  The problem i s  t h a t  Buber would not  a l l o w  us t o  remain i n  
the rea lm o f  the i n t e r - p e r s o n a l  on l y  i n  human te rms .  Then a g a i n ,  in  
[a s p e c i f i c a l l y  Jewish c o n t e x t ,  many would f i n d  i n s p i r a t i o n  i n  the 
s y n e r g i s t i c  c h a r a c t e r  o f  Bube r ’ s p h i l o s o p h y  o f  r e l i g i o n ,  but  f i n d  h i s  
c a l l  t o  encoun te r  the e t e r n a l  Thou t h r ough  the Thou o f  the  o t h e r  
person too c l os e  to  the i n c a r n a t i on a l  d o c t r i n e s  o f  C h r i s t i a n i t y ,
A l l  o f  the above d i s c u s s i o n  sugges t s  reasons f o r  the  a m b i v a l e n t  
p l ace  Buber ho lds  w i t h i n  the t r a d i t i o n  o f  Jewish p h i l o s o p h y  and the  
easons f o r  h i s  appeal  to  a w ide r  aud ien ce .  From whatever  d i r e c t i o n  
Buber i s  approached,  I  sub m i t ,  t h a t  he cannot  be p r o p e r l y  un de r s to od  
apar t  f rom the r o l e  t h a t  m y s t i c i s m  and Has id i sm p layed i n  h i s  l i f e ,  I  
' u r t h e r  sugges t ,  t h a t  Buber can and must be read on the assump t i on  
:hat  expe r i e nce  does remain as the m e d i a t i n g  f u n c t i o n  between the  I  
and the  Thou or the I t  i n  any eve n t ,  Buber was so consc ious  o f  t he
langers  o f  the c a t e g o r i e s  o f  both mys t i c i s rn  and e x p e r i e n c e , t h a t  he
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f a i l e d  to  g i ve  s u f f i c i e n t  we igh t  to  o th e r  grounds e x i s t i n g  w i t h i n  h i s  
t hough t  which w i l l  p r o t e c t  the i n d i v i d u a l  f rom a s e l f - s u f f i c i e n t  
m y s t i c i s m ,  and the ove r -emphas i s  on and e x c l u s i v e  form o f  i n d i v i d u a l i m  
which h i s  concept  o f  exp e r i e nc e  i m p l i e s .  I  suggest  these o t h e r  grounds 
are to  be found i n  h i s  p e r c e p t i o n  o f  Juda i sm,  in  terms o f  the 
o r t h o r i t y  he g i ve s  t o ,  and h i s  i n t e r p r e t a t i o n  o f  the Hebrew B i b l e ,  and 
h i s  consequent  u n d e r s ta n d i n g  o f  C r e a t i o n ,  Covenant and the Jewish 
o r i g i n  o f  i n d i v i d u a l  and communi ty ,  o f  h i s  r e ad in g  o f  Jewish h i s t o r y ,  
a l l  o f  which c a l l  out  the i n d i v i d u a l  to  be i n  p a r t n e r s h i p  w i t h  God.
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